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ABSTRACT

Every society has an epistemolog, y,hich reJlects tts,n,orldyiew. This worldview is a

rellection on the society's concept o! mun, the unnerse and the God. In this way it
is thewtdersnndingofthe relationshry of the tlillerent conlponents oftheworld. The

concept of btowldge in the socie$, plqs a muior role in shaping the nature of
various disciplines and branches of'knavledge Epistemologt in Islamicperspective

mearut is theory, action and thought The present study aims to identify the

danelopnent of Muslim epistentologt fu the light of the studies of early Mttslim Arab

historians ftom lbn Ishaq to Al-Masudi. DeveloPntent of Muslim epistanologt in

early Muslim historians u'as the influence ol mhu'ited as well as the religious

traditions of Islam. Muslim historians inhentecl vurious historical traditions in the

form of Ayyam al-Arab, genealog,'ond poetry.fi'om pre-lslamic Arabs through oral
tratumission. The style and method of these traditiotts had a great intluence on the

style and method of Muslim historical vritittgs v'hich is a prooffor tlp claim tlwt
Muslim historical consciousness t cts (n indigenous phenonrcnon. While the concept

ofhistory and historical knov,ledge was the result oJ then' religious teachings. Qtran
and Hadith are two most importunl religiotts tratlfiions that inspired early Mttslim

historians to introdrced histo4'as a distinc't branch of scimce. The present sfudy

will uplore the role and influence of these tuditions in the historical narratives of
the early Mttslim historians.
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GLOSSARY

Adab Literally meaning is Literature but in classical Arab

Islam it refers to limited range of literally works

ahl al-Kitab The followers of scriptures professing religions that
predate Islam

Afi;hbari Reporter or hansmitter of a historical report

Amsar Garrison towns of Kufa and Basra

Ansab (pl roi Genealogies
ofnasb)
Ashraf (Xi. of Notables or the high class

Shari0
Ayyam (pl. of A branch of knowledge that deals with the batfle-days
yawm) of pre-Islamic Arabs

Diwan Registers/ also collection of poetry

Futuh (pl. of Conquests
fath)
Ahadith Gl. The sayings of Ptophet Muhammad (PBUH)

of hadith
Hijrah Prophet Muhanrmad (PBUH)'s departure from

Makkah to settled in Madinah (migration)

Htffu (pl. of Those Muslims who learnt the Holy Quran by heart
hafiz)
Isnad Authority of the chain of transmitters

Ilm al-lcalan A branch of knowledge that studies the basic doctines
of Islamic faith

Ilm al-rijal A branch of knowledge deals with the shrdy of men
who transmitted Hadrth



Mtthajirin The emigrants who migrated fromMakkatrto Madinatr

with ProPhet Muhammad (PBIII{)

MawaliLiterallymeaningclienborfreedmen.Atermusedin
the early centuries of Islam for the non-Arab Muslims

Qiblah Direction of the Kabah towards which all Muslims

turn in Prayer

pl'sas (pl. of Local tales or stories

qissa)

burrah Those who recite Quran with proper rules of citations

Rawi A professional reciter of poetry/ also transmitter of
hadith

sahifah An Arabic word which means a surface to write on. In
Islamic history it was used to the written fragments of
Quran and Hadith

Sil'ah A record ofthe Life ofProphet Muhammad

Sw'ah A term used for the chapter of the Holy Quran

Ta'abis Those Muslirns who had seen and followed the

companions of the Prophet Muhammad (PBLTH)

Tabaqat (pl. A biographical dictionary arranged in ranks, classes or

oftabaqah) generations

Tafsir Exegesis of the Quran aimed at the explanation or

interpretation of Quranic vemes

Tariklt Dates and eras in Islamic world- chronolory/ also

works on historY
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INTRODUCTION

Statement of the Problem

The term .epistemolory' is a Greek word, composed of trvo Greek words ' episleme'

and ./ogcu '. Eputeme means .knowledge' and 'Iogcu'means 'study'. lt is commonly

knorvn as the 'theory of knowledge'. This theory of knowledge deals with the study of

.nature. origin. methods. scope and limitatlons of knowledge'. It is a branch of

philosophy whose bastc purpose is to ansrver two baslc questions: firstly, it discusses

what knowledge rs and secondly, it tries to answer how to acquire that knorvledge.

Eveqv socretv has an epistemolory rvhich reflects lb worldview. This ls a

reflecrion on tlte socrety's concept of nran, the universe and the God. The

understanding of this relationship between these three important components of the

society influence the thought and actions of the members of the society As a result

each socrety has its own concept of knowledge or a theory of knowledge. This

particular concept of knowtedge rn the society then shapes the production of various

discrplines and branches ofknorvledge in that society.

In the early Muslim Arab socrety. the concept of knowledge rvas higltly

lnflueuced by the worldview and princtples of Islam. Islam emphasized on the

importance of research and education and many Quranic verses and ahadith of the

Prophet Muhanrmad (PBLIH) developed an interest among the Muslims towards

knowledge. With an lslamic perspective knorvledge does not mean mere information

but lt covers theory. action and education. For the Musllms. acqutsition of knowledge

was part of their faith and it leads them towards Alldl (SWT) They studied Islam as a

rehgrous duty and in the initial stages knowledge was cronfined to the religious

studies Being influenced by the religious teachings Mgslim scholars rntroduced many



distrnct branches of knowledge l*e tofsv. ilnt al-Kolant, Iladtth, ilm al-riial etc' The

drscipline of hrstory was one of the sciences which flourished under the rnfluence of

relrgious traditions. The Arabic word 'tutkh' ls used for history and it is derived from

the the root .artfi' which is used in the meaning of time and date. Later on when

Muslim historical rwitings emergd tat'ilclt was used for those historical works which

contain dates and finre. The hEtoncal events occurflng on a certain period of time

rvith specific causes lvert significant to record.

Before Islam the Arabs werc not frmiliar with the concept of history as a

branch ofknorvledge. They possessed some historical traditions which show that the

Arabs *ere socially and culturally engaged in valous hrstorical activities These

traditions included poetry. genealog and Ay'an al'Arah' Desprte hrstorlcrt5r of the

evenls in these traditions. they lack historical continuity, sequcnce and a sense of time

and chronology which shows that their composers wele not conscious of history. The

rdea of recondurg and dating events is related to the science of tladith. The

companlons of the Prophet Muhammad (PBUH) and their subsequent successots

show grcat interest in the preservation of the life alld sayinp of the Prophet (PBIJH)

for vartous religious pufposes. This trend later on became rEason for the development

of the rtrsclpline of rrralr The gradual expanslon of the Muslim empire led them to the

study of nrilitar.v hfe of the ProPhet which becanre a Ieason for the development of the

discipline of magltmt.

Early Muslim Arab histoflans were men of great intellectual abilrties. They

approached the discrpline of history with uhnost care They utilized the inherited

traditions with that of the rehgious fraditions ln order to produce their own distinct

historical narratives. These historians utilized the pre-lslamrc Arabic taditions of

poetry, genealogy and Ayyam al-Arab as rnherited sciences with that of their own



rchgious sciences of the Hoty Qurafl and hadith to produce. Their greatness lies in the

fact that these men rvrote great histrorres al a time when there was no concept of

historical writings at all. The present study is dedicated to the study of five prominent

early Muslim historians from lbn Ishaq to Al-Masudi- These selected five historians

are lbn Ishaq. Ibn Sa'ad, Al-Baladhuri' Al-Tabari and Al-Masudi'

The present study has explored the development of Muslim epistemologl as it

was rcflected in the historical wntings of these five selected historians. The study

distinguished the rnfluence of inherited and religious epistemolory on ttre historical

wntrngs of these pncmrnent historians.

Scope and Significance

The scope of the present study in terms of time is extended to two hundred years of

Early Muslun history from 750 AD to 950 AD. While. scope of the study in terms of

space it covers the Early Muslim historiography This particular study has an

academic significance as a detailed study of the development of Muslim historical

rvritings help rn understandrng the various trends of Muslim historiography. It also

provrdes a new perspective to the already existing literature ofdiverse aspects Befor€

thrs there is no academic rvork available flrat has discussed poetry, genealog. Ayyan

ul-Arob as inherited traditions and the holy Qttran and Haclith as r€ligious traditions

as the influencing factors for the developnrent of the knowledge of historical writlngs

among the early Mushnr hrstonans rather drfferent lrteratures had discussed these

eprstemologlcat tradrtions as charactenstics of the early Muslim historiography.

Literature Review

I'here is a great amount of Literature and books avallable on the development of

Muslim hrstorrcal thought. None of these literary works look at this subject fIOm an



epistepological perspective. As a result, much ofthe titerature become less successfiil

in building the narative that the idea of wnting history among the Muslims was an

indigenous phenomenon. The present study would be a building block to the already

existing literature. Literatur€ reviewed by the researchcr exclusively for the present

study rncluded the following books

Franz Rosenthal, A History of Muslim Historiogaphy (1968) is a very

informative book with reference to the understanding of the history of Muslim

hrstorrcal writrngs This book is drvided into three parb. Part one of this book

provides us a good understanding about the origin of Muslim historical ideas,

especially the soctal conditrons which favoured fie development of hstorical

consclousness arnong the Muslim scholars. In this part the author has very clearly

indicated the developrne[t of many new forms of historical writings among the early

Arabs. This first part ofthe book is very useful in understanding the classification of

the science of hrstory in the medieval Mustim penod. He has discussed various carses

that played major role in the propagation of the science of history in different time

periods, The scope of his drscussron is qutte exlensive and he gives us a general

reriew of all the possible teasons and causes for the establishment of hrstory as a

distinct branch of knowledge. He has not discussed irr detail the role of pre-lslamic

traditrons and the Muslinr traditions for shaprng the historrcal narratives of the early

Muslim htstorians The present study particularly dtscusses the role and influence of

rnhented tradihons in flre fofln of poetry, genealory and AWm and the religious

tradittons of Quran and Sunnah in early Muslim historical narratives.

Tanf Khalidi. who is a professor of Arabic and Islamtc studies in the

Amerrcan Universrty of Berr ut, wrote Isld,mrc Htstonog'aplry The Histones of

Musudt (1975) [t is an important litemture that deals with the histonography of one



of the important historians of early Islamic period. The author has a philosophical

approach for analysing the work of Al-Masudi. In this book Khalidi has very clearly

drscussed alnrost every aspect of Al-Masudi's hrstory It is a very useful source

material for understanding the varlous historicat aspects of Al'Masudi's history. The

scope of this study ls linrrted to Al-Masudi while the scope of the prcsent study ls

extensive as it provides a compafattve analysls of the works of five prominent

hlstorians of early Islamic period including Al-Masudi.

Abdul Aziz Duri's book The Rtse d llatorrcal wnting Among the Arabs

(1983) traced the oflgin of Muslim historical writings particularly the early Arab

hstorians. His major focus is the sources and methods of the Arabs histornns and the

vanous cultural factors that influenced the historical ldeas ofthe Arabs Duri divided

hrs book tnto thrce secttons in which the first part is a general introduction of the

development of history While in the subsequent sections he has identified Muslim

historical wntings as a result of the development of two distinct schools of historical

writrngs. In the second part a detailed discussion of the first lslamic school of history

established by the Hadith scholars of Madinah while the third part talks about the

lraqr school of Historical writings whrch rtas rcpresented by the akhbans particularly

influenced by the Ay.twnt al-Arab His book rs very informative to understand the

nafure and sources of the rnany early Muslim historical narratives. tn this book Duri

approached all the inherited traditions as the characteristics of the Arab

hrstoriography. FIe has not discussed their influence on the style and method of

Musluu historians while the present study dtscusses their influence in structuring the

tvluslim hisOrical narattves. They adopted the structure of inherited traditions to

construct the past by experimenting many nerv rdeas in it. This study highlights the

personal contrtbutton of the concerned historians.



one of the most relevant books to this study is written by Tarif Khalidi. The

title of his book rs Arabic Histoncal Thought in the Classrcal Perrort (1994). In this

book Tarif Khahdi has examined the tradition of historical thought and its articulation

by the early Muslim historians during eighth and fifteenth century. Tarif Khalidi in his

approach is morc inlerpretative and put lustorians and their rvorks under four

eprstet[lc canoples and then analysed the lnfluence ofthese eplstemic canopies on the

historiails and the development of therr historical thougltt. This book of Tarif Khalidi

is very informative on many grounds: It provides an in'depth study of the intellecfual

context of the early Muslim hrstorical writings and the frequent quotations from the

rvorks of Arab historians made it more valuable as it reflects the true nature of early

Musllm hlstorian's thoughS and approaches while writings hrstories. The author of

ttre book has discussed in detail the development of historical consciousness among

the Arabs and the role of varlous other parallet discrplines in shaping the historical

ideas of rnany of the early Mushm historians This book is nrore inclineJ towards the

influence of different drsciplines on Muslim historical thinking and the development

of history whrle the prcsent study is morc focused on the role of the inherited and

rcligious traditlons in developing historical consciousness as rvell as the shaping of

style and methods of Muslim historical rvritings.

Research Objectives

The present study has the following objectives rvhich it has tried to achieve;

l. To explore the influence of inherited haditions on the development of Muslim

epistemology.

2 To exarnrne thc influence of religrous traditions on the development of

Muslirn epistemolory.



Research Questions

The prcsent study tries to find out answers of the following questions:

l. How did the rnherited traditions in the form of poetry. genealogr and Ayaynt

al-Arab mfluenced the historical rvntings of lbn Ishaq, Ibn Sa'ad' Al-

Baladhun, Al-Tabari and Al-Masudr?

what was the influence of the Holy Quran and Hadith u religious raditions

on the developrnent of Muslim epistemolory in the writings of these five

sclected historians?

Research Methodology

A historrcal method has been used for the present study with an exploratory and

descrrptive approach for the analyss and interpretation of relevant data' Relevant

coltent of inhenrcd and rehgtous Episternology ls extracted from the primary sources

ofthe five selected htstorians The study in tenns ofsources relied on the primary as

well as secondary souroes. The prlmary soulces are the major preftrences in order to

understand the influences of poetry, genealory. naghut and Quran and Hadith.

lrnnrar_y sources lnclude the tanstated English version of lbn Ishaq's Svat Rasul

Allah ot The Lfe ol Lluhammad. translated by Guilaume. Tabaqat al-Kabr of lbn

Sa'ad, an Urdu h.anslated versron, Futuh al-Btildan of Al-Baladhuri in its Urdu

veNrofl published by Nafees Academy and the English translations Ongns of the

Islamrc stare, ful I & It Tankh al-Rwul va al-lt{uluk of Al-Tabafl in Urdu and

Histotl of At-Taban rn its English version and Englsh and Urdu version of Al-

Masudr's }/ang al-Dhuhab va Ma'adm alJavahir



These primary and secondary sourEes are avallable in the central library of

international Islamic university, Islamabd, Dr. Hamidullah Library, Islauric Research

Institute, Faisal Mosque Campus. Dawah Library. National SrahLibrary Islamabad'

Organization of the StudY

Thrs thesrs is divided into five chapErs. The first chapter deals rvith the influence of

poetry in Muslim historical rvritrngs This chapter provides a detailed discussion on

the importance of poefy as a cultural element in Arabran socrety bctbre and after

Islanr. It discusses the importance of poetry and poets in the lives of the pre-lslamic

Arabs. it also highlighb iS transmission to the Islarnic period. In the light of the

teachings of Quran and Hdtth it was continued as a cultural component and later on

rvhen the historical wrltings began it becomes a Sleat soulce of rnformation for the

corstructron of pre-Islamic Arab soclety. The chapter explore the influence of poetry

on the mode of the rvritings of Muslim htstonans from Ibn Ishaq to Al-Masudi. It

drscusses the causes of the varration ln use of poetry as time Proceeds in Muslim

historical rvritings.

chapter two deals with genealogy as genealory was one of the cultural

traditions of Arab society which had a shong bearing on the derelopmenl of dfuYan

system in the period of pious caliphs, particularly of umar Ibn al-Khattab. These

tribal regrsters later on helped Muslim historians to compile the tabaqat studies as

well as to draw informatton about the various tribes and indivrduals in the history of

lslanr. Thc chapter elaborate a detall analysis of the gradual developme'lrt of

genealogical studies in Muslirn Arab and its influence on the Muslim historical

rvntings. Chaprcr three ls about the influence of . ytnm ul-Arab as an inherited

traditton and lts influence on the development of Mushm historical writings. These



naratrves play an lmportant in the development of ntaghut literaturc and the

development of Muslim historical consciousness among early Muslim historians' It

hrghlights the basrc difference bctween maghat frtd Alyav lrterature Chapter four is

about the role of the Holy Quran for the development of historical writings among the

early Muslim historians. This chapter discusses influence of the Quran on the

development of therr historical studies. It talks about the importance of the texts. its

cornprlation tn various periods of Islarnic period and the influence of thrs compilation

prlocess on tlre development of writinp among early Muslims. The fifth chapter is

dedrcaH to the study of Hadith literature. its development, and its compilation in

dltlirent penods and its role rn the development of Muslim historrcal nritings '

Frnally. a brief conclusion of the whole study is followed by a detarled brbliography.



CIIAPTER 1

POETRY AS AN INHERITED TRADITION AI\D ITS

INFLUENCE ON MUSLIM EPISTEMOLOGY

Poelry was one of the very important literally expresslolls of pre-Islamic society. The

poetry of this period was oral in nature and the cr€dit goes to tlre Muslims particularly

m the period of Umayyad cahphate when the oral Poetry was preserYed in written

form. Poetry had a great significance ln pr€-Islamic Arabia as the poets werc

historians and story tellefs too. They played a maJor role in boastrng the social status

of their tribe. The rvords they produced in praise of hs tribe and to defame the

opposlte tnbe nere sorne of his gr€at contribution torvards his orm tribe. The poems

they produced contain specific form and style like each poem was composed of

va[ous verses and each poet had a trarurnitter who memorized the poem and

presented it with explanattons on behalf of the poet on various occasions. As a resulg

the poems hansfbrred to the later generations. This poetry was a gr€at source of

entertainment ur a harsh and rigid environment where the inhabitants rvere in a state

of rvar and mtltary struggle. They used poetry for enteftainment too, and thercfoIt,

the tradition allorved the transntission ofpoe{ry'for posterity.

Poetry had a great lnfluence on the developntent of literary traditions in early

Islamrc period. It was transmitted to the Islamrc period through conversion of many of

the pre-lslamic poets Therr poetical work had many dtmenslons. It contains strong

vocabulary. philosophical ideas and rich historical materiol rvhich made it an element

of great intercst for the Muslirn scholars, partrcularly the philologists (a person

engaged m phrtology or hrstorical linguistics). who approached these poems for their

rich vocabulary and literally forms Apart frorn that it helped the Muslims to

understand the meanings of various verses of the Quran. From the historical point of
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vierv. it was a great source of informatron for the social, cultural and economic and

polrtlcal condition of the prc-Islamic Arabra In other words, they were serving as the

prhnary sourc,e for the history pre'Islamic Arabia.

The present chapter looks at poetry as an lnherited tradition as early Muslim

scholars of history approached tt as an importurt source of history for pre-Islamic

period. The form and style of this poetry was adopted for the historical wntings when

there rvas no formal concept of hrstorical rvritings among the Arabs The present

chapter is divided mto trvo sections. The first sectron htglrlights the development of

poetry from pre-lslamrc Arabs to the Islarnic period and its influence on the

derelopment of Musllm historical wrltings The second section of the present stttdy

revolves around the influence of poetry on the Muslrm hlstorians and their historical

naratives. This section analyses the usage of poetry by the first five significant

Muslim historians The analysis is based on the usage. nature and quantlty of the

poetry by lbn lshaq in his.suzf Rosul Allah.lbn sa'ad inhisTabaqat ul-Kabh'. Al-

Baladhuri in his Frtruft al-Bttlcl,,tn, Taban in hs Tankh al-Rtntil wa al-Mttluk and Al-

Masu<li rn his i\furu1 ul-Dhuhab va Ma'u,hn dJay'alur Each historian utilized

poetry differently whrch is directly responsible for the time and space where they live.

Moleover. in thts section the causes of the development of therr different styles are

also exanr rned

l.l.Poetry ss an Inherited Tradition

Epistemologl is a branch of philosophy which deals with the phrlosophical study of

knorvledge. It deals nith the naturc, origin and sources of knotledge. Epistemolory

rs a Greek ternr rvhich s conrposed of hyo words 'eptsteme' attd 'logos'.! Episterne

I Paul Cerord Horrrgnn. Eptstemologr An htrodrcnon rc tlr- Phrlosophl' ol lhovledge,
(l.rncoln rUnrterse. 2007). vii.
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mears .knowledge' while 'logos' means .study'. so it rs often called as 'theory or

study ofknowledge'2

The ternr 'inherited tradition' rn this study ts used in the meaning of the

various knowledge traditions that existed among the pre-Islamic Arabs in the form of

poetry, genealo g and Altyam literaturc. These traditions had a great significance in

the development of Muslim historical knowledge among the early Muslim historians

who used them as basic sources as well as the form and rnethod of these historical

traditrous rvas adopted for the construchon oftheir historical rvritings'

Before discussrng the irnportance of poetry in pre-Islamlc period, it is

unportant to know a brief background of Arabs in order to understand background of

Arabic poetry. Genealogrcally, the inhabitants of the Arabian Pentnsula were

descendants of Adnan and Qahtan.! They both were settled in tribes in different

regions. Descendants of Qahtans wele settled in the most fertile region of Yemen

(part of southern Arabia) rvhile Adnanis were settled in the Northem parb of Arabian

Penninsula.4 The southern palt of Arabia was mot€ civilized and culturally dweloped

than the Northem part until sixttr century A.D. There lvere sefiled societies in

Southenr part. Thelr archaeological remains show the ex6tence of four krngdoms that

ruled till the sixth century AD 5 During sxth century AD, the centr.rries old

donrrnation ofthe south was superseded by the Northern Arabia. It becanre a cenfre of

attractlon for its economrc, political and religious domination. It soon covercd many

religrous and commercial regions of north-eastern, western Arabia and parts of

: Ibrd

! Mehmood al-Hassan, lrDon May Tankhngan ht Aglrc aw lrtt4a (Dclhr: Maktabah Jamai

Lrmitcd. 19751.9

{ Ibrd. lo

t A A Dun. Tlrc Rue o! Hnrural ll7'th,tg .ln ong the Arahs Editcrl and Tl anslated try

Lasrenr,c I (Nerv Jcrsey' Prurcelon UnrversrS Pres. l9E3). l{.
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southem Syria and Southern lraq. This resulted in the development of Northem

Arabic dialect and Script which soon dominated the entire Arabian Peninsula"6 This

scnpt helped them to develop their traditions and culture'

lnhabftants of the North were turbulent. mtlitant and tibal in naturc. Their

harsh and challenging environment engaged them in continuous warfare. Powerful

nomadio tribal confederacies controlled the important trade and commercial routes'7

Each tribe was independent whose power lies in members of tribe. Towns wete not

only prominent for it5 commercial activities but claimed superiority over their local

rdols. Every tribe had its own idol god They developed their own culturd traditlons

of local inspiration. Their turbulent nature compelled them to tntroduce the arE of

war.t

Tlris sechon has highlighted the historical dwelopment of poetD'from pre-lslamic

Arabs to the Islamic period and iE influence on the development of Muslim historical

rvritings. ln the first part ofthis section, there is a detailed discussion ofthe poetry

among the pre-lslamic Arabia It is a description of the importance of poetry in pre-

lslamic Arabia and its role in the lives of the pagans. This part explainsthe status of

poetry as an importart knowledge taditlon among the Arabs. It also discusses the

status ofpoets and their poetry which servd as the custodians oftheir cultural values

and histolcal norms. In the second part ofthis section, there is a detailed discussion

on the transmission of pagan poetry into Islamrc period as po€try was transfered into

Islamic period by the poets of pre-Islamic Arab origin

t Torif Khalidi. Arabrc Htstorical Thought in tlp Classrcal Pend (Carltlridge: Cambridgc

Ururtrsrty Prcss. 1991). I .

T lbrd .2.

I lbrd
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1.1.1: Importance of Poetry in Pre-Islemic Arabie

There is a beautlful statement that shorvs the rntellectual abilities of the pre-Islamic

Arab people '?oetry was the greatest mental activity of the Arabs and submit of their

artistrc attainments."e Poetry was one of the prominent traditions of the Northem

Arabra which was used as art of war. TherV used tt as a strong weaPon agarnst their

opposite tribes.lo Poetry lrad a Sreat importance for them not only as atr art ofwar but

as an element of entertainmcnt too. In the harsh environment of desser( it provides

them great pleasure and company. It had a significant fote in developing their digtity'

unity. and pride It was a common pEctice among the Arab tribes to affange

cellbratrons when there emerged a skilful poet in their tribe. He was expected to serve

the tribe in a more defensive way through hls gifted talents ll As a result every tribe

had a large number of singers and poets who composed Poems in favour of their

respective tribes and the bravery oftheir ancestors Poetry was their asset and a poet

was expected to be the best representative and defender ofthe tribe. Whenever there

emerged a competent and skilful poct in a tribe. they brought him to the annual fare of

ulcu.tz It was part of thelr culture to celebrate the emergence of a poet as an

o A. F L. Bccston. T.lvl Johnstone. R.B Ser;eant and G.R Smilh.lrabrc Lnerut.rrc to ,lE M
u! thc LlnwJi,et Penorl. rxlt (Cambridgc The Press Syndrcate. l9t3). !7

f 0 suad Abdullah sorvayan, !\abuu Poelry Ttu oral Pxt4' of Amhru llnndon lJnivcrsrty of
Califomia Prcss). 193

tt Ibrd . 312

r! It sas a mo kctplace uhac capial. commodities md cultural traditrons werc *chagcd.
Por,.ts uscd b rectE thElr lxrctical compositrons and mcrrhants frum all oround Arabro camc thcrc and

the.v not only brought drfltrcnt nervs b Ar.rbia but lalrc imlrorlanl rnformation related to Arabia whcn

flre1 serc back. Ovcrall rt was a ccntrc whenr mony cmnomrc and culhrral activtttcs were carricd out
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important occasion, where all therr well-wrshers attend their home to congratulate the

family.ll

The earliest poetry thar was rccorded belongs to the beginning of the sixth

century A.D.l4 This poetry was related to the poems composed by poeb of two large

trrbes called Banu Bakr and Banu Taghlilbnls A prominent and long war known as

hattle of Basus was foughtlust on the issue of slaying of a she-camel.lo It continued

behveen the two tribes for more than forty years.lT It produced many prominent poets

of both sides. Muhalhil was the chief of Taghlib whose poetry on war of Basus

remained as the rnost ancient poetry of pre-Islamic Arabs.lt On the other hand,

Muraqish, a r€presentative poet of Banu Balir was probably a contemporar.v of

Muhalhil. Muraqish composed sEyeral verces on battle of Basus; these verses wert

preserved in M{atdatiwle by the early Muslim scholar, al-Mufaddal Ibn

Muhammad IbnYalah. Another great discovery of the Muslims was the collection of

r! Reynold .{lleync Nrcholxm. A Lneml$'Hutolv of the,lraDs (Combridgc' The Univcruty
hess, 1969). ?l

r{ Relnold A. Nicholson Trunslattons of fulern Petry rrnd Prase, cdt, and trans
(Cumhridgc Combridge Unrresif Prcss. 2013). I

f s Philip K Hilli. Hrslory o! tlc Arfis From the hrhesl Ttrrus ,o tlv Present (New York
Palgro.ve Macmillan. 2002) 89.

16 Suzonne Prrrckncy Setlavlch. The Mute lrrunofldls Speak Pre-lslantrc Poefi' ud tlu
Poencs of R wl (London: Corncll Unrversity Press. 2010), 207.

r? Ihid.

f ! D S Margolrouth. "lhc Orrgrns of Arahtc Poary" Jownal of lhe Rolnl Asrunc Socrcty of
Greut h anund lrelanl no 3 (1925)..131. Also,n lhstotv dthe.lraDs by P K Hitti,93.

re It mc'ans collections of ul-Mufaddat. The prcJslamtc poems compiled b1 ul'Mufrddol
bchvecn 762 io 7t4.
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,r,,nllaqal. the seven long poenrs hanged on the Ka'ba composed by the ancient Arab

poets 2u

The pre-Islamic Arabia wall almost illiterate. Btclusively in an oral culture

reading and wrrtrng were rar€ abilities among people and sources reveal that at the

trme of the emergEnce of Islam. there were just I 5 to 20 literate people in Makkah.sl

Poetry was the most significant aspect of high culture having strong sense of history

in it because it was not only used as atool of entertainment ln the harsh life of the

desert but it demonstrated the culture and tradihons ofthe tribe. It provides the rnoral

and spirrtual basis for a society whrch Iacked any code of law.22 The recitatron of

poetrl was the most important feature of ttre annual festival tt uku 23 Poets of various

tnbcs rvere encouraged to demonstrate their poetrcal talents and the winning verses

were hanged up on the walls of Ka'ba rn lvlakkah written rvtth golden ink as a token

ofappreciation for the poet and hs tribe till the ne.xt year when it was replaced by the

new prece ofwinning poetry.2't There are seven ofthese poems that had been hanged

on the walls of KaabA named as ntuallaqatzs Muallaqat wer€ lmPortant source of

information for the Bedouin life of prc-lslamlc Arabia. Important themes which were

partrcularly used by the poets include the attributes of the trlbe. the victones and

m Literolly meaning ofthe word rs those whrch nere hangcd up or the suspended odes These

rvcrc long Aucient Ar,rblc poems which u'srt scvett iu numbet hung up on the nalls of Ka'ba

!tN K Srngh, and A. Samruddrn, haelopedrc llstonograpfu'of thc lhlrrhn ll'orld (Delhi

Glohal Vision Pubhcalion House, 2003).

71 Kholidr A rabrc H utoncal. 4

:r HrtU. I/rslorl o,lr r #abs,93

x tbid.

2r Ibrd
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bravery ofthe tribal heroes, beauty ofwomen and nature, genealory ofthe tribe, and

adnrirations and prayers to the Creator (God).

The stahrs of a poet was htgher than anyone. He was consldered to be a

divinely rnspired person who was perceived as the most Ieamed and wise man. Every

decisron making was possible alter the approval of the poet. He was a fortune-teller,

soothsayer and a propagandist. Wars were fought on his advice and other decistons

werc rnade with his prior consultation 16 He rvas inspired byirnz who guided him to

drarv conclusrons and made him able 1o predlct thingS. The poet used to guide his

tribe and its membcrs when to Inove or set up a miliary camp, suggest the right fime

and place him measured best. On his advrce wa$ rverc made, and the booty was

equally divlded among the particrpants of the war and his part was also held in rcserve

as the shar€ ofthe hravest.:7 In this sense, Poets rvere much feared among the pre

lslarnic Arabs because the arrorvs flew from their mouth had far reaching effect on the

opponent tribe than the arrons of soldiers during rvar.lt The poets rvere the most

knowledgeable people who knorv the culture and traditlons of their tribes and they

had the privrlege to use all tfterr knowledge and skills for the honour of therr tribe and

people.

A poet was acrompanied by a rav'i! Rarli (recrter of poetry' also used for a

nartifor of hadith) baslcally was a rcciter of the poetry in pre-Islamic Arabno who

s Ahmed llassan Zayat. Tm*h \fub-i Arabt Eans. Muhammad Naccm Siddiqui (Lahorc:

Shcrlh Muhammad Bashir and sons. n p). 72,

:? Clement Huturl .1 Htsto4' ol .fruhrc L emhre (Nerv York Applebn and Company. 1903).

E

n Abdullah lhn lvluslim lhn Quul bah. |he l*cellcrce of the lrubs, edt. und trans. (New

York Ncu York Unrversity Press20l7). lt9.

:o Amnon Shiloah. J/usrc n the ll'a'ld ol Islam ,1 Socto-Culturul Studr'(Michtgan: Wayne
Srate Unrversrq Press, 1995),2l
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used to learn these poems and recite them and interpret them rvrth much exaggeration.

Each poet trained a reciter for the promotion of his poetry. The rarli not only

memorized and hansmitted fte poems but described the circumstances of those

particutar poems l0 Thus. the poems tansftred through generations with a chain of

famous poets and rcciters. The preferable arnong poetl' was qastda (the epic poem or

poem of praise), ghual (a poaic form of rhyming couples or erotic lytic) md rubai

(a fonn of poetry used for satire). Indecency urd vulgarity in selection of the words

and in theme was common Prominent among the pre-Islamic poets rvho received

much fame were Imru'u'l-Qals, Tarafa. Zuhair. Labid.'Amr lbnKulthum, Antara' and

Al-Harith lbn Hilhza Nabigha and Al-Asha.rr

1.1.2. Transmission of Poetry to the Islamic period

The advent of Islam was a rn4ior histoncal development rn Arabia. A society based on

tribal pre;udice. ethnrc differences and material superionty was declared as 'age of

ip.orance'32 by the holy Quran.!3 Islam brought a rcvolutionary change in the Arabian

socrety. It introduced new themes and concepts of virtues The pagan virtues of

brarery in battles. patrence in misfortune, loyalty to their tribesmen, and generosity to

the poor. tribal nvalries, and persistence in revenge were highly criticized by the new

religion of Islam.3a It introduced its own virtues of oneness of God, complete

submission to him, kindness, generosity. equality. re;ection of the concept of

!o lhrd

I' kistsr. Ilt J 'The Swen Olrx: Some Notes on rhe Conrp ation of thc
'lln'ullaqdt ." fuvtstt lhgh Stu& (tnentuh 44.rn I (1969). 29 htp /Atnrvjstor.ory'

r: In Arabic 'Jaful44d' is rued for ignorauce. lt wus on age of darkness aud trtbahsm
p0rlicularl, a pcriod about one centur.v bcforc the advent of Islam.

B Thir trum '7ahiltya' rn the mesnrng of ignorancc ts menttoned foul ttmes in thc holy

Quran. See Thc Holy Quron. 33:3J.4t.26.5'50.3'15{

tt lq*.l'm*h ldaht.ltz.tbt. 125.
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supenority on the basis of rnaterial possession and power. and practice of patience 3s

It clearly defined the criteria of superloritv as plousness.36 Apart from that Prophet

Muhrrnmad (PBUH) too gave importance to the concept of equality among the

creation of God. This led to the reduction of all the regional and tribal prejudices

prevarlilrg anrong the Arabs Those poe6 lvhose poetry N'as a mixture of all this were

equally inspired by the teachings of Quran and actrons of the Prophet Muhammad

(PBUH). In the new religion of Islam, the scope and significance of their poetry

become much narrowed 37 Islam totally rejected the element of impracticality in pre

Istamrc poetry due to its rgnorant nature. one reason highlighted by Ahmed Hassan

Zayat. Hesays that the pre.lslamic poetry was postng a threat to the unity and mutual

aftctlon of the Muslims due to the various elements tn it.l8 Qlrran says:

And We have not taught him (The Prophet) to compose verses and nor it is
befittrng to his dignnl'. lt is not but adnronition and luminous Quran.39

The prorninent Muslim poets, who had a pagan origin. lncluded Hazrat Hassan lbn

Sabith. Hazrat Kaab lbn Mahh AMullah lbn Rarvaha.and Ka'ab Ibn Zuhayr'4o These

poets played major role in defending the Prophet Muhammad (PBUH) and Islam

agarnst the allegations posed by the Quraysh through their poetical compositions.

They used poetical verses to ridicule the genealogy and leadership of the Quraysh.

1'lhrd

ri The l{oly Quran.49 13

r' 'llq.'at Tankfut .4dab.125.

'rIbrd. 146

!o Thc Holy Quron, 36 69

{o Each ol'thc poets has hi,' orvn disttnct hlstory tn Islom 'l'hq all convcred o Islam durmg
rhc Pmphet Muhaurmad (PBUH) s trme penorl and scrvcd Islanr under thc supervtston of the Prophet

of lslam
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Even there s a tradrtiou that ProPhet Muhammad (PBUH) himself asked Hassan lbn

Sabith to compose satirical verses in 1psponse to the verses of Quraysh against him.al

He rvas sent to Abu Bakr to collect information about the weaknesses of the Quraysh

and their genealogt rn order to defame them.{z Abu Bakr was well informed about the

genealory and history of the Quraysh and the Prophet Muhammad (PBUH) asked

thern to consult Abu Bakr ln order to knorv about the correct genealogy and weakness

of Quraysh leadership {3 It was an important development for the production of poetry

particularly satiric poetry in early Muslim society. The poets comPosed many satirical

poenrs ln defence of Islam and Prophet Muhanrmad (PBUfD approved rt

For the development and expansion of pre'lslamic poetry, the Umayyad

period has a significant role, It was during the Umayyad period that pre-hlamic

poetry was collected afld composed in rvritten form for various polrtical purposes,

chief among which was to legitimize their own rule and to control the growing

internal conflicts of the empire against flre admmistration. The Umayyad caliphs made

specral arangements for the preservahon ofthis poetry Under state patronage poetry

of different trrbes was collected from the r€plesentafive poets of varrous tribes ln the

empre. It was in the Umayyad period that two of the famous poetry collectlons of

prc-lslamic period called Mrallatlat and Mutaddalil'ul lverc compiled by Muslim

scholars. Hammad al-Rawiya and Mufaddal al-Dhabbi.44 ALFarazdaq was one of the

'f lbn Quay'bah, flrc kcellence dthe lmbs.lt9.

Essod Be1. llohanmed I Btogapl4'. trans . Helmutl 1,. RrpJrcrger (Gcrmaqv' Bridgcs

Puhlshrng 20lt).207.

{: Ahdullah Ah Yhyo Al-Udhan. "lahrh Poet4 Bcfore Imru' Al-Qars- PhD Disscrtouon
( London Unrversrtt of london. School ofOrrental and Africun Studtes I99l l. 22.

al Rcsrt I laylamoz lbu Bakr Thc Pwucle of TnlhJt new (Nst' Jerse,. Tughra Bmk.
20131. n.p

{ Julie Srnlt Mcisamr. and Paul Stil key. edl. Enqelopedu of ,|mbrc hEratwc. Vol I

(Ahrngdon Routledge, 2003). 100
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representative official poets of the Umayyad court. He was an expert in the poetry of

pre-Islamic poets. lmru al-Qals and many more.{5 Dhul Rumma rs another important

and controversiat poet of Umayyad Empire to whom a great amount of preserved

poetry was credited a6

The process ofcollection and recording ofancient poetry continued during the

Abbasld period too During the ninth century of Islam, there saw a rapid progress ln

the preservation of the literally traditions of Arabia. The basrc rcason was the

competitive envircnment that developed in ttre Abbasid Empire. The Abbasid court

was a centre of diverse literally activrttes. It was occupled by Greek and Persian

scholars. secretaries and rvrters rvho werc the converE belong to non-Arab origin.

They achieved high intellectual successes as a result in the early days of Abbasids,

they occupied and begin to influence many important administrative positions.a? Tlre

Arabs tblt thrcatened by the activities of these scholars as they were introducing new

themes and ideas into Arab culture. In such a situation the Arab philologists,

grammarians, genealogis6 and historians increased their services in order to prcserv€

the glorious taditions of Arabs. Thrs included the poetry, genealory and Aywnt

hterature of the pre-lslamic Arabia because of its nch and vast literature. Philologisb

begrn to compile the archives of Arabic literature. This is called drrlanJx collections.

Poetry is consldered to be dilvan or register of Arabs as it was a great source

of infonnation on the history. language and lrterature of the Arab nation It rvas a

rr al-Udhan. "Jahili Poetrl Beforc Imru' Al-Qais." 2l

{6 lhrd . 6

a? Porticularly thc Barmaluds Thel'*erc intcllcctuals belong to lranian lhmrly rvho hold a

slrung qrntrul on Abbasrd rnurt and princcs

{i Lrterally meanurg of the |atm'drr,an'is hst or a rtgister It is u Pcrsran rvord used frr the

collcction of poems in the Abassrd perrod b,; Ar menian Phrlologist$ of PL'rsnn ongin
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general opinton of the scholars that the poetry of the pre-Islamic Arabia was many

trmes large than that of the one collected by Muslim scholars of eighth century.4 This

poetry was made part of tre overall educational system of the empire.s Poetry soon

served as an important source of hrstrory in early accounts of sirafi histonans. They

included poetry rn their s2afi of Muhammad because therp was vast informatron

related to evenb of the life of the Prophet Muhammad (PBU[D. Ths poetry

comprised of those poets tvho were contemporary to the Prophet Muhammad

(PBUH). This includirrg poetry of Hassan lbn Sabrth. Ka'ab lbn Zubyr. Ka'ab lbn

Malik. Ali lbn Talib, Abu Talib and many more 5l The poems they composed were

providing lnuch important infonnation about diverse subjects. They used this poetry

to interpret different events of the life of Prophet Muhammad (PBU[I) and events

pnor to the advent of lslam. For example. it was the poetry of pre-Islamic Arabia that

helps us to understa[d the achral srtuation of Arabia before and at the dawn of Islam.

Poetry has a gr€at proportion in narratives of early Muslim historians. There

were no strict rules to define historical rvrittngs during the early years of Muslim

historiography. Htstorians welt fiee to experiment while rvriting of historrcal

narratives. Srrai hrstoriarrs of classical Islam experimented with all the existing

literature of the penod because till tlut knowledge was only confined to the religious

sciences, Quran and Hadith Taklng advantage of the situation our first sl'rafr

historian. Ibn lshaq. conducted experiments for the first time in order to cotnpose a

ae Khalrdi. lra6rc H,stoflcal Tlroughl. 5

ro Al-Udhan. Jalu h Pxtn.7.

tr 'l hc poens composed try the companrons of the Prophet sen'ed thc pnmarl sourcc ibr many

hsroncal et enrs of early Islam lbn Ishar; has mentioncrl poctry on the authoritl ofAbu Bakr Stddiquc.

Abr Itm .Abr Talib and amny monc comparuons of the Prophct Muhammod (PBUH). Sec, Ibrn Irhaq,
Lfe of lfitluntd, l2l
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detalled narrative history o1r the hfe ofthe Prophet. His age rvas very favourable for

the pracfice ofpoetry.

1.2. Influence of Poetry on Muslim Historians

Poetry has a significant role and rnfluence on the histories produced by early Muslim

hrstorians from Ibn Ishaq to Al-Masudi. Each lustorian not only used it as a source of

hrstorical knowledge but the style and form of their hlstorlcal narratives were equally

iufluenced by the rnethod and fornr of pre-Islamic Arabrc poetry. Muslm historians

like Ibn Ishaq. Ibn Sa'ad, Al-Baladhuri, Al-Tabari and Al-Masudi, quoted poetrcal

verses throughout their historical narratives. These citafion ranges from the insertion

of long poems of historical nature to short fragnrents of ve$e, subject to the time and

space of each historian The fofln and style of poetry was adopted for writing of

hrstory as there were no set rules or methods defined for the hisorical writings.

The present sectton explores and analyses the influence of poetry on the

wntlngs of early Muslun historians. It explores the usage of poetry in different

periods of time as each Muslim hrctorical narative contained Poetry differently in

tcrms of nature, quantlty and theme Histortans of the initial centuries used poery in

abundance While rn the subsequent centuries, there appeared a major shift in the

usage of poetry in historical narratives. Htstortans began to reduce the proportion of

poetr-v in therr hstoncal naratives The present chapter talks about certain reasons

responsible for this change and highlight the usage of poetry in the rvorks of Al-

Baladhuri. Al-Tabari and Al-Masudt.

x3



1.2.1. Influence of Poetly on Ibn Ishaq

lbn Islraq used poetry throughout strah Poetry,is used as a source and evidence for

almost every important historical event. Poetry has a great proportion rn sriai of lbn

Ishaq. lbn Hisham in his editorial work of sriah excluded much of thrs poetry as he

found it spunous and untrue but still there a large amount ofpoetical verses preserved

regarding the evenb of the hft of the Holy Prophed2 Doubts and misgivings in poetry

of tlre sriafi are often highlighted in Muslim scholarship.s! But the role it played

cannot be denied because on the one hand it provides vitality and dynamism to the

historical narative and on the other hand it serves as a source ofhistorical knowledge.

Poetry rvas an importart cultural tradrtlon of Arabla' lt was camed through

generations by oral transmission, ln the new environment of Islam, for vartous

politrcal and literally needs of the empire, its value and importance was soon realized

and written down by scholars under state Patronage This rvntten and oral form of

poetry was fully utrlized by the early Muslim historlans tn thetr historical writings'

When the early Muslim historians begin to wntre biography of the Prophet

Muhammad (PBUH), they found a large number of Islamic poetry that was composed

for the Prophet. Pofi, apart from Quran and Hadith. is an important source of

rnformation for siruh and histor, of early years of Islam. Sir William Muir has

declared verses of the contenrporaq' poeb of Prophet Muhammad (PBUH) as a

valuable source of informatron on events of the lfe of the Prophet. Their value lies in

therr role of providing confonnltv to various historical incidents 5a

s: lt 'Ar allt. "Earll Crirics of the Authemrcit! of thc PoL'uy of the -{nt'." Bullcun of tltt
&lunl 4l Onental orl ,llncan Sndes, Untterstq of lnndon2l, no. 16 (19581 '155

http://rvrvrv istor.org/stable

s3 lhrd

r{ Wrllnm Mrit. Lfe of llahomet and Htsto4, of Islam lo llp Era of Heya Vol I (Lpndon'

Smith. Eldcr and Co l85E). rxxvi.



Ibn Ishaq used some of the original Poetry composed during the early periods

of Islam under Prophet Muhammad (PBUH). Some of the prominent poets who

survlved m the Prophet Muharnmad (PBUH)'s time were Hassan lbn Sabith, Ka'ab

Ibn Malik, Abu Talib. al-Asha'a, Ik'ab lbn 7t$ayr, Abdullah Ibn Rarvahq Abbas b

Mardas, and Abdullah Ibn Zubyr.ss These poets rverc present in Prophet Muhammad

(PBUI{)'s own time so tlre poetry they composed served as prrmarr- source for thc

srraft. Attribution of poetical ve6es to almost every companion of the Prophet (PUH);

Abu Bakr, Umar lbn al-Khattab. Uthman Ibn Afhn and Ali lbn Abi Talib, shows that

cornpanions of the Prophet (PBUH) too were rnteresH rn this field of study 56 Also.

there rs poetry in srah that is aitributed to the famrly members of the Prophet like

Hazrat Fatima. Abbas lbn Abdul Muttalib, Safia Ibn Haris Ibn Abdul Muttalib and

many more is an indication of the frct that Poetry was highly practiced and

acknowledged dunng the tlme of Pmphet Muhammad (PBLIH).s?

u. Poetry of Abu Talib

Abu Talib was the uncle of the Prophet who is considered to be the firstto oompose

poetry in praise ofthe Prophet. Ibn Ishaq has mentioned the poems he composed. The

theme of the poem is the glorrficatron of the Prophet Muhammad (PBUID and his

trrbe Banu Hashim. Seven verse of this poem rvere quoted n snth by lbn lshaq. In

tlrese verses, Abu Tahb said:

lfone day Qurarsh gathercd bgethcr to hoart, Abdu Manaf rvould bc thcir heart and soul;

And if thc noblcr of Ahlu Manaf rvere reckoned. amongrt Hashrm nould hc ther noblest and

chrel',

Il'lhc! txru\l onc day. tlrcn Muhammod rrould hc the chostn noble and honourablc one,

55 Anrver Mchmood Kalid. Izldu Nasr lletn Stmlt Rutool (Lahorc: Hrmayar-i lslam prcs,
r989). I8l

rt lbrd.

5? tbld.
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Qurarsh summoned ereryonc agiurBt usl they soc nol srEcessful and thcy rverc bestde

ftcmselres.

Of old *e have ncvcr blemtc rniustice. whLm Jreople tumcd owoy thctr faces in pride we made

them facc us

We pmrcctcd ther sanctuary whcncver dangu threatcned ond dmve thc assailant from its

hurldings

I hlouEfi us thc dr) $rood bccomrs green. undcr out potEcllon tts mots cxpand ond grow !r

Apart from that, another long poeru consisted of 95 verses is attributed to Abu Talib

whrch he composed all a response to the growing enmity of various tibes of the

Quaysh against the preaching of Prophe Muhammad (PBUH) and his companions.s

Through this poetry he rvas giving a clear messagE to the leaders ofQuralsh that none

of their strategies rvere going to be successful and he rvould support Prophet in his

mlssroll.60

b. Ke'rb bin Zubyr rnd his Poem for the Pmphet Muhsmmad (PBUII)

Ka'ab lbnZubayr is one of those early poeB of Islam who served the Prophet

Muhammad (PBUH) through their poetical skills. He was the @mposer of one of the

most prcminent and hryhly celebrated poems in praise of ttre Prophet Muhammad

(PBUH). Ka'ab lbnZubyr composed this poem in praise of the Prophet Muhammad

(PBUH) when he accepted lslam. There is a tradltion that after listening to this poer4

Prophet gave hrs mantle which he had worn at that time, as a token of apprecntion to

Ka'albn6r Eor that this poenr rs known as 'Qasula Burdah'.e This led to the tradition

tr lhn lshaq. .$mr Rawl lll,th (Tlp Lde of Muhamnafl, ed, ond trans. A Gurllaume (Oxford:

Oxlbrd Unrversity Press. 1987), l2l

5t lbid

w tbid.. t22-127

6f Osman Nurr Topbas. Tle Prophet tluhantnud lhctafa lledna Pet utd (lsonbul. Erkam
Publcatrons. 201 0). .152.

oe Ibid
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of composing verses in praise of Muhammad begin in Muslim poets of the period.6

Ibn Ishaq had quoted 5l verses ofthis poem and IbnHisham added seven morc to the

nunrber rn hls edited srull oflbn Ishaq d

c. Ke'ab bin Malik- An Eyewitness of Second Plcdge of Aqaba

Another important and contemporary poet tn the perlod of Prophet Muhammad

(PBUH) was Ka'ab bin Mahk. He rvas one of those companions of the Prophet

Muharnmad (PBUH) who was addressed ul the Quran ln these words:

Thr.y srvcar to )ou so that you mrght be satisfied rvith thcm But if you should bc satisfied

sr r tlrcm-rndeed. Allah is not satisfied u'ith o defiantly disobcdlmt pGoplc.6

Being an immediate companion of the Prophet Muhammad (PBUH). he had an

important place rn Muslim history In Srat Rasul Allah, lbn lshaq has mentloned

most of the rnfornration about the history and happenings of second pledge of Aqaba

on the authority of Ka'ab bin Malik6 who was present on the oerasion and Prophet

Muhanmad (PBUH) recognized him as a poet67 His poerr]-'too served as an

rmportant sourte tbr Sr'raft of lbn lshaq. Many of hrs poerns on the occasion of battle

of Badr shows his poetrcal skills and his eloquence rvhen he depicts a beautiful picture

ofthe event.6t An elegy he composed on the death of Ubayda shorvs his artistic skills

as a poet. He said.

d Almuidli l lussan "The Importancc of Ka'b Ibn Zuhayr's Budah to Classrcal and Modern
Islamrc Poctry''. Mxtcrs' Thcsrs (Waltham: Bnndeis University (2014). 3

H Ibn lshaq. l4re of llulmnnad.598-601

u' Ihe Holy Quon. 9 96

6lbn lshaq. Zr/e o/ lh pnwnd.202- 2rN

o? lhid . 3.14

.r lhid..3.l4.
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O e1c. be gcncmus. nol nigglrdly. ruth thy true t€ors. slmrc tlrcm not

For a man uhosc dcalh appallul us. noble rn decd and desccrt.

Bold rn attack rvith sharpcned ssord. ofnohle teputc and goodly descent.

t lha)'da hod passed awal'. *e cannot hopc for grxxl and evil from htm'

On thc cre of battle he uscd to prutcct our rcarguard rvith hts sr*ord's

d. Hrssen bin Sabith- The Oflicial Poet of Pruphet Muhemmrd (PBUH)

Hassan bin Sabith has a spectal status when we talk about poetry of sirah. There is a

conslderable amount of historrcal informatron about the characteristics of the Prophet

Muhammad (PBUH) and the early Islam dehvered through Poetry of Hassan Ibn

Sabith. He was the officral poet of Prophet Muhammad (PBUH).70 He was the first

Muslim poet of Islam rvho defended Prophet Muharnlnad (PBUH) against the

Quraysh through his poetry.Tl W. Arafat's study on poetry of siraft rcveals that therc

\-ere severty-eight poems that have been attilbuEd to flassan bin Sabith' out ofwhich

fiften are of spurious nature.?2 Ahhough throughout .srraft his poems have been

quoted but in maghazi portion ofsriafi lbn Ishaq they are quoted very frequently b

glon$' Islam and elegres for the martyrs. One of the ma;or characteristics of his

poetry rvas attack on genealogy of the opposrhon.T3 and the praising verces about the

Prophet Muhammad (PBUH) and religion of Islam. One particular example of this is

his poem he said on the occasion ofBadr. satrrizrng Banu Jumah. he said:

Banu Jumah rushed hcadlong m disastr because of thctr unlrcky star

They suc conquerc'{.I aftl slam at BEdr.

lhey dcsertcd in all directions.

rr., lbid.350.

ro ol-tldhuri "Jahrh Poetry Bcforc Imnr' Al-Qars". 2E.

'r lhrd

': Ar,dht 'Enrb Cfltrcs ol lhc Aulh!'nh(lty of thc Prrcu-r ol'thc 'li-rra', .153-63

?r Mehmurd lfulid. L'ratr rlirsr llen &rut-t Rusool.l&S
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'I hr,y qeuted the sotplurc and called Muhammad ltar.

But Gorl makes the rcligron ol'evet-v apostle r ichnous

God curse Abu Khuzaymu and hts sons.

Ihc tr*o Khalds and Sard lbn Aqil.7'

Aprt from this. his role as the r€prcsentotive of Ansar as distinct rcligious faction of

Islam and their contnbutron in the service of Islam rs well depicted through his

poetr)'. One of the poems wrth this tterne is quoted by Ibn Ishaq in support of the

stor.v of Umayr Ibn Wahb's, leader of the Quraysh- who distresses Muharnmad and

his courpanions, conversion to Islam in Madinah after a thorough argumentation with

the Prophet. Ilassan bin Sabith said:

My pcopft,. it sur rvho shelter€d therr Prcphet qnd treliwcd rn htm when all the uorld *ert
tunbcl icvcr .:'

Iircr;pt u chosr:u ltw rvho nrcnc lbr erunnss lo the rrghrcous. helpers $lth thc helpqs.

Reioicing in God's portron. sayrng uficn he camc to them. nohlc of rut e. chosen

*tlcomc rn safery and comfort gpodly 0re Pruphct thu portrcn and lhe guest

Thcy gpvc him a home in uhich a gucst ofthcrrs nced have no feanan I idcal) home.

'l hrry shartrl thcrr neulth rvhcn the rcfligoes came whrle the sharc of thc stubbom opponcnt ts

hell.

To Badr $e n'ent-therv to thelr dearh Havc thcy kmwn rvhat thcy should havc known thcy
nould not havc gone;

Thc dcvil dcludol and thcn trtralad drenr Thus docs the evtl onc deceive hIs fucnds,

He said I am 1'our protector and brought them to an cvll pass riherern is shame and dtsgracc.

Then u'hsn r+e fought thcm they descrted their leude6, som!' flccing to hrgh ground othcts to
tlrc plarn '5

ln short he composed a short but comprehensive poem provrdrng important

rnfornration about the role of people of Madinah at the trme of Prophet Muhammad

(PBLJH)'s migration to this region along with his followers. According to Hugh

Kennedy the inclusion of poetry during these eal ly )'ears of Islarnrc schotarship rvas

?{ Ibn Ishaq, Lle of tluhamnad.3$9

?5 lbid.,330.
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an intentional one.76 scholars used poetry intentionally to effect interpretation of a

particula,r event.7? Even Guillaume is of the opinion that majority of the poetry in

sliai was in favour of Ansar of Madinah and thcir claim of promlnence in lslam.Tt

The idea rvas taken frorn the Ay)'am natatwes where poets used Poetr)' as a medium

of e.xpression nhen they had to promote their tribal agenda.

1.2.2. Influence of Poetry on lbn Se'ad

Torvards the end of second century A.H, the influence of poetry in historical writings

started to decrease and flre reason for this was the growing categorizatron of scholarly

activities in Muslim empire.D Philologrsb, who had a great role in collection and

preservation of pre-Islanric poetry declared ancient Poetry as genuine and plecious

than the poetry composed by the later poets. They had their own motives. Bonebakker

identified two motives of these philologists- one was the idea of preservation of Arab

hentage and second nrotlve was tro justiry their own work and discipline as it was pre-

Islamic poetry that phrlologists, grammarians and lexicographers used in order to

fornr therr studies.to

During the thlrd century A H., as Hugh Kennedy pointed out. a problematic

rclationship behveen history and poetry developed whrch resulted in decrease ofthe

role of poetry rnto Muslim hrctorical narratives.tl There emerged a community of poet

76 Kcnncdy. llhdare and Poelry n tlc llu,Hle Fnl. 122.

Tr Ihid

" Ihn Ishoq, Lde of lhth.tnw*l.txvri

F l(cnnedy. llhrfare arul Poetn', 123,

t"SA Bonchakl.er. liator llcdtewl or Renaissanee Studtes, Vol I (lnndon' Universlty of
CaLfornra Pruss. 1970). E2.

'f Kenncrly. llhrlore attl Pxtry,l?3
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scholars and grammarians who developed organized metltodologies for the scrutiny of

poetical corpus t! On the other hand, in the field of history too, emergence of

systenrrzed styles of writlng influenced the shrunken of poetry in historical

naratlves a Specialized poet scholar often criticizes the poetlcal verses of historical

rvritings. It was in this background that Ibn Sallam al-Jumahi, a renorvned collector

and critic ofpoetry crrhcized lbn Ishaq ln these rvords.

Muhammad Ibn Ishaq s'as onc of those who drd harm to poctry and corruptcd rt and passed on
all sorts of rubbish. tlc was one of tlrosc learned mcn in thc brography of thc Ptophct ard
pcople quoted poerns on his uuthority He used to excuse himself try saying that hp knery
ruthing about poetry and tlrat hc mercly ruote doun rn the.Sza lncmt ascnbcd b mcn who
had nuvcr utlcrr-rl a hnc of r erse and of rrumen loo s

The words ofHugh Kennedy are'

Poetic corprs nas taken out ofthc hands of lrte akhbail historran' narralors. and syslemizerl
by a developing communlty of poctst' scholars and grammarians u'ho assumed the primary
rcsponsrbrhS for poctry narration. Thc field of atfi&ur nts dwclopinE morts sFternEed stylcs
of rantlr and the rcle of poary in thr ncrv rhscipltne progrcssrvely nanowql ls

The definlng line between poetrl and history as two distinct branches of knowledge

was soon realized that nanowed the prcsence of poetry in the historical naEatives of

third century and afterwards. Thus there is no significant portion ofpoetry found in

lbn-Sa'ad.

1.2.3. Infiuence of Poetry on Al-Betadhuri

Al-Baladhuri was a historian of third century A.H. whose work is equally influenced

by the controversy ofpoehy and history. It was in this third century that poetry was

u Ibrd

tt Ibid,

rr lbn lshaq. Zl./& rf lhtlunmad inroduction. rxv

tr Kenncdl. Ilfufare and Poeny, 123.
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declared as compendium of Arab history.s It was this Poetry through which historians

could derive information about the social, political, religious and historical life of the

Arabs. Hstorians like Al-Baladhuri shorved a careful approach for the citation of

poetical verses in his historical narrative. He rvas not very crazy like hrc predecessors

in use of poetry. He gives numerous poetlcal verses in Futuh al-Buldan tvith a

shrunken quantity of poetrcal lines. The haditron of long poems and sometlmes a

substitute to the narratrve history rvatt now restricted to a few lines of verses. These

venres run through two to five lines and there was an exceptional case when historians

mentioned long poerns of classical nature The only condition for the insertion of long

poem was the conditron that the poem should be contemporary and without doubt' It

was a new development in historical writing

Al-Baladhuri used poehcal verses for the explanation and clarlfication of a

hrstoncal report. As his book rvas deahng with the conquests and rvars thus the stories

he mentioned were often supported with poetry. This practice was an indication of the

influence of maghat and Alyam traditions where battle-day stories were embedded

with poetical insertlons. According to Rosenthal, due to the element of poetical verses

l.;,1tarr stones werc preserved by the philologists. Those battle-day stories which

lacked verse.s were not preserved for postsrity and the evenE lost their historicity.8T

Although Al-Baladhuri quoted poetry but what made him distinguished from

his predecessors is his careful approach towards the selection of his sources including

poetry. Berng a poet himself he did not exceed tn usage of poetry tn his histoncal

narrative like that of his predecessor Ibn lshaq. He used short verses most relevant to

the hstorical event in question. His basic aim seems to prcsent a more accurate and

b lhrd

17 Rosenthal. .'{ //rsr ory ol llwhn HutonogruplV ll*rden: E J Brill. I 952), 20.
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reasonable narrative rather than a drarnatized version. Apart fiom that his age was not

allowing hirn like that of Ibn Ishaq to add genuine as well as frbricated poetry in order

to lncrease the interest and entertainment ofthe reader.

1.2.4. Influence of Poet4r on Al-Tabari

Tabari is another important historian of third century whose work is equally

rntluenced by the problematic relationshrp of Pofi and hrstory. He used poetry in his

Tankh al-RuttL/ to make his rvork more aftracttve and interesting. The reason for this

practice was that the audience of his age was much familiar with poetry and demands

for poetry in any literally fonn. Verses gave vitality to the event in discussion as when

added to the prose narative the whole story becomes prominent. Al-Tabari soon

realizes that poetry rs a shong medium ofexpression and had a stong bearing on the

reader. For example' while discussing the historical event of third civil war between

Anrn and Ma'amun Al-Tabari mentioned a large sum of poetry.

Like Al-Baladhuri. Al-Tabarr is careful in quotation of poetry in his work. He

nrentions short lines of verses and at ttmes he mentions long poems as well. These

poems ryere produced by some of the most famous poets whose reliability was

undoubtedly accepted in the socrety. One of the examples of it, is the poems

composed by al-Farazdaq. Al-Farazdaq. who name was Hammam lbn Gahlib, was an

official poet of the Umayyad empire. He rvas famous for his satiric form of poetry.88

Tabari quoted long poems on the authority ofal-Farazdaq. Like his predecessors, al-

Tabari too has inserted verses throughout his history with various purposes. Some of

the purposes rnclude: to clarrfi a certalr event, to emphasize a detail and to show the

role of a particular individual rn counle of history Thcse poems are mostly short but

rr Abd d-Wahhab Ansti. -{n Antholog, s11*t,. Pocrn' lsuEtrle' Academy of Languagc+
20r0). r.r4
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sometimes it becomes a substitute of a narrative. For example. Al-Tabarl has used

short poetical verses consrsted to two to eight lines and there are 314 verses in the

srrafi sectron. These verses arc quoted in rcfercnce to the history of Prophet

Muhammad (PBUH)'s career in Madinah.te While m descripion of Siege of Baghdad

there ls much poetry, this shows the careful approach of the historian

He used poetry as a source of history. The elegies. epic and satiric poems

composed on the occasions of vanous battles and wars provide a great source of

historical information about the historical incident. Al-Tabari quoted thirty-five

poems in a long account of battle of Siftin. These poerns are short citations of eighty-

lbur lines rn lotal. Only two poems wene rnore than five hnes and the longest one

comprised of eight lines. One was the poem composed by al-Walid bin Uqba against

Amlr Muawlya, who approached all the opponents of Ah to join him in his war

against Ali And the second poem was composed by Abdullah bin Khalifah.

Abdullah's pocm was composed rn the context of his cxile.m Al-Taban mentioned

hotlr of the poems in TanHt al-Rusttl va al-l{ult* as part of the narative, the verces

cornposed by Walid bin Uqba says:

Indeed. tell Muas rya lhn Harb You are held to shame by a man of trust.

You havc tuslcd lrme hLc thu srolhon camcl ofarousol, confined and bellosrng rn Damascls
but unahle to moYe

You and lour rvnung to Ah are hke a noman tonnrng a hid that has bccomc sorm+arcn and
uscless.

Eoch hond ofriders for the emaciatcd camels of lraq. trrpprng olong crcitcs rn 1ou the dcorc
for the rulc.

Ilut he uho seeks revenge does mt hong back but seeks it relentlessly

ro Nisor Ahmed Fonqi, furly tlwhn Hstonograpl9t .1 sttdy { furl1'Tlarumners of Arah
Htstory from the Rrc ol lslam up to rhe End { Uno1yd poid (612-750 I D/ (Ihlhi: Idara}r-r
Adabiyu-i Dclli. 1979). 39

s Al-Tabafl. The Htstr.y o{ Taban The Ftrst Ctttl ll'a , Vol 17, trons . G R Howung
(Albonl State Universrty of Ncu Yorl Prcss. 1996). 28.
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lf 1ou sere thc slain onc. and he (uthmon) werc alivc. he rvould havc drawn his sword. mt
turnrng astde, unfl rylgng

And not shirkrng from sccking vcngeancc unttl he had slain in retaliatron for ft. not weary or

strcking in one placc.

Your fumrll in Ivtcdtna is ruped out cast donn l*c chaffel

This shows the very carcful approach of the historians of third oentuty of Islam who

r€aliz€d the relationship of poetry wrth that of history and the status of poetry in their

time.o2 They only mentioned setected poems which were palt of historlcal narrative

and commonly known. Al-Tabari did not mention poetry in the Prophetic period even

in the sri.ai section. Ttrere is only one poem with refercnce to the historical event of

the sacrifice of Ishmael in his volume on 'ProPhets and Patriarchs' on the authority of

Umayyah Ibn Abi al-Salt.e3 This poem consisted of nine lines' which says:

Ahrahom. the one who carrics out $e vow

I o ratisfaction. ond the bearq ofeosy-hurniog filenood

For his ftsthorn. could not desrst from htm

Or scc himsr:lf rn a compan) of enemtes

'O my sonl I havc consecratcd )ou b God

as a slaughtcn:d krd, but bc stesdfost I ransom tbr 1ou is rcady.

Brnd the fcttcrs; I shall not turn fiom the knift

tlre head of the marnclcd captivc '

Fbr lrc has a knrft which is quick in thc flerh

A cutting cdge qrn'ed like a cresctnt moon

!\,hile he rvor taLing hrs gar ments liom hm

hrs lord ransomcd him sith the bcst of nms.

"So takc and rcleasc your son, vcr ily I

do not dislike uhat you tso havr: r.lone "

A Gul-fear ing father and the othcr. hrs oIfspI ing,

they llul liom lum un hear ing -Do itt"

rr lbrd . 3-l

"z Kennedl, ll'a{are anl Pot,.l4'. 123.

s Umayyuh lbn Abr Salt wos a lnct of Banu Thaqif of thr: Pmphet Muhammad (PBUH)'s

timc pcnod
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People often are unhappl' ohout a hing

which brings rehcf. likc the untyrng of bonds,s

1.2.5. Influence of Poetry on Al-Mrsudi

Al-Masudi too has used poetry for different purposes. He had inherircd the love of

inserting poetry in historical narrative from hrs predecessors. The insertion of poetry

on variour occasions has difrerent purposes Chief among them rvere to provide

information rvith evidence like poetry had a great significance when there is a need to

describe the manners. customs and beliefs ofa particular nation. The basic purpose of

citing poetry by Al-Masudr seems to provide reference for the historical facb and to

give a literally touch to his historical narratrve. It was a common custom of his time

that people cite poetry as a literally device.

Al-Masudi has used poetry when there ls a need to elaborate the hrstorical

account and to prove an argument. One of the examples of this is verses of poetry in

support of an intercsted account of the incident of the audience hall happened to

caliph al-Mansur when he was shot by ur arrow. It was an audience hall built in the

crty of Mansur called Mulutat al-Mansur, surrounded b;" four gates. First were

Khurasan Gate then Damascus Gate, Kufa Gate and Basra Gate. He was sitting near

the Khurasan Gate when an aflow was shot, and landed on his feet. Mansur saw therc

rvas a rvritEn piece ofverses on the four vanes ofthis arow Beside one vaflei he read

these lines as'

Do you expect to hvc ull Judgement Doyt

Do you rmagine therc wrll be no Frnol Rcckonnlng?

You rvill be aslrcd to ansrver for your sins-

And then qu$tloncd on drc stqlc ofthc Beltercrs eJ

q Al-Tobon, Ihstry of lbbart: PruDfuts and Patnarchs. Vol II. uans. William M Brinner
(Altrony. State Unrvcrsity of New York. 1987). 96
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On the second it stated;

Dcstiny talcs its course. so be Jrotient.

For nolhrng lasts

One da1. Forlune ltlb

A poor wrctch to thc sktcs.

thc ncxt. the mighty fall $

He became terrified and picked it up and saw a pr€scriPtion 'Hamadan' a man from

thrs town s held unjustly rn your prisons.' Caliph al-Mansur immediately inquircd his

offrcerc about it who searched and found him fiom him as an old man in the cell. On

rnquinng by the Caliph thrs old man told them that he belonged to a noble class and

rvas sentenced to jail by the govemor of the caliph on personal rivalry. He was highly

granted by ttre cahph and was released fr,om imprisonment. Al-Masudi mentioned

verses of flre old man on this occasion, when he said:

A man canmt t usl liatc for o day,

For a fate is both s$'r:et and hrttcr.

Hon'cvcr long their good luck lasts.

All crcaturcs ale at all endr cut down '

Al-Masudi has mentioned many verses and related accounts which shows the

popularity and love of Arabs torvard the pre Islamic poetry. These include the

oplnions ofcahphs and general publrc. Al-Masudi has mentioned an account ofcaliph

Yazid Ibn Abdul Malik's love for pr+lslamtc poetry. lt rvas the poetry of pre Islamic

poel al-Find al-Zmtmani that insprred the caliph so much. He loved this poetry to

er al-Mosudr. TIre lleadots q Gokl nE Ahha.rld tmns.. atd cdt , Paul Lunde and Caroltnc

Stone (lpndon Kegan Paul. 1989,,30-31

,6 tbid .29-30

9, Ibid . 30-31

37



such an extent that shows his desire b recite the whole poem for him. The caliph was

told that an expert was there in Makluh who could recite this poetry. The caliph made

special arrangements through the governor of Makkah to bring this man to his pdace

in order to make surc that the whole poem could be read for him. Al-Masudi

mentioned thrs poem in his Mwui.q8 Abbasid caliphs were very lnterested ud

supporttve to the art of poetry. Al-Masudi related a similar incident fiom the reigr of

Mutawakkil, Mahbuba was a slave, rcceived by Caliph al-Mutawakkil as a gift from

Abdullah Ibn Tahir.s She rvas a very capable and tained singer and poetess. She

composed poetry on the order of Caliph al-Mutawakkil and she was hryhly praised for

it. Al-Masudi mentioned two importlnt poems of Mahbuba First one tpads as:

I snear by'shc who has u iltcn 'Jafar' on hcr check wtth musk

That I $ould gryc my soul frr lhc place thal she has u'ritten on'

Jusl as she has morked hcr cheeks with Ictten ofmusk

So she has written a lure ofpassion on my heart,

Sce how thc mastcr obel's the slavc. in public and rn private!

See those ey'es which have lookcd upon a man likc Jafar!

Moy Crod shower blessrngs upon himtro

Poetry rvas an inherited tradition that the Muslim historians learned from their

prcdecessors of pre-lslamic Arabia They made it one ofthe major characteristics of

their historical narratives. Apart from poetry there was another historical tradition that

the early Mushms rnherited from pagan Arabs, knorYn as genealogy. Genealory was

basically the inhented family history about the individuals and their tribe's. It was

grcat source of historical knowledge and infomration having a strong sense of history

s Al-Mosudi. Tankfut al-llosudt, Vol. III, (Karach: Naftes Acadcnry. l9t5). 244.

ryIbid..Vol IV.637

ro ul-Masudi. Tle lleadovs dcold,264.
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CIIAPTER 2

GENEALOGY AS AI\ INHERITED TRADITION ANI)
ITS INFLUENCE ON MUSLIM EPISTEMOLOGY

Genealory was one of those pre-Islamic tradrtions which have great contribution in

development of historical consciousness among the early Muslim scholarship. Pre-

Islamic Arabic society was tibal in naturc and each trrbe had a genealogist who used

to trace history of its tribe, the various frmrlies and their ancestors. Genealogy had

gr€at mportance in tribal culture from very ancient times. It was considered to be a

major source of pride and identity. Pre-lslamic Arabs gave much importance to the

practice ofgenealory and they felt proud on the purity ofblood and nobility l0l 15it

tradition of genealory was hansnitted to the Islamic period through oral transmission

as part of general culture by the preJslamic Arabs.

The present chapter discusses genealogy as an lnherited tadition which

contributed to the development of historical writings among the Arabs ln the first

section of this chapter there is historical background of the practice of genealory

among the ancient Arabs. It talks about the importance of genealory m the lives ofthe

pre-lslamic Arabs as a basic determinant of the social status of an individual and a

tribe. It further discusses the transmission of this genealogical tradition to the Islamic

period when it was transferred to Muslim culture through the early converts and the

various frctors that played a crucial role in each Islamrc period for the gradual

development ofgenealogrcal studres as part ofthe general knowledge tradition. These

factors included the various socio-political movemenb as well as the regional factors

like tribal alliances. production ofdubious genealogies and inheritance purposes. In

r0r fanrqr. ilftr.r/rrt Htslonography. 19
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this section the transmrssion of genealogy in different Islamic periods have been

analysed in order to understand the various purposes for rvhich it had been used.

2.1. Importance and Role of Gcnealogy in Pre-Islamic Arabia

In addition to poetry, genealogr had great practicality and rmportance in prc-Islamic

Arabs. Arabs had a strong affiliation with this branch of knowledge. They always felt

very proud on their genealogies and madc special arangemenb for its preservation'

This interest in genealory resulted in the collection of many frmily histories' Iater

on, Muslim scholars found rt very useful as it rvas providing them a bulk of

information about various tribes of Arabia-le Genealogy had a great importance for

the pagan Arabs as it determined their individual as well as collectrve status in

society.l03 Tribe was the basic political unit of the society and genealory was an

important component. It was a source of pride and dominance. It was the bond which

united them against opposite tribes. The feelings of oneness on tlre basis of this

genealogical rclationship helped them to solve many individual as well as collective,

and socral issues.

tn order to garn sense of superiority over the rival tribe and opponenb, it was

necessary for them to be aware of their ancestom. lineage of their tibes and the tribal

chiefs. A tribe with a strong genealogy enjoyed more power and prestige in the

society.lu Every tribe was concemed about genealory of its tribe and made special

arrangements for the preservation ofi6 trbal lineage. This resulted in the appearance

of many experts and dedicated genealogist almost in all tribes of Arabia. They were

r@ Ibrd.. 50-51.

rG Khalidi..,lraDrc lhstoncal Thought 5

r Bernard Le*is. Htstormns of thc thddle E4sl, Intrcduction (london Oxfunl Univcrsit-v
Prcss. 1962),26
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responsible for the production and preservation oftheir tribal lineages. They tried to

link their association lvith some noble ancestor They began to compose genealogical

trees and narratives of the achievemenb and noble deeds of their tribal chiefs. As

writing was not common among them so genealogies werc prcseryed in memories and

werc transferrcd orally from one generation to the other

Genealory had a great impact on their social, political. economic and religious

pefspectives. tt was genealogl that determined their social and political status in

societ-v. Genealory ryas not only practiced for individuals or tribes but the genealogy

of the animals was equally important at that time, particularly genealory of the

horses.los Rather every existing creature was expected to have had a lineage to a noble

ancestor As per Tarif Khatrdi ' An Arab without nasab was either above humanity or

below it."l6

2.2. Transfer of Genealory to the Islamic period

Genealory rvas transfened into the Islamic period by the pre'lslamic Arabs. Islam in

the initial stages strictly discouraged the practice ofgenealory for different reasons.

These rverc social. political and religious causes. Islam and its basic teach ings

discouraged the concept of superiority on the basic of genealory. Quran declared it

nonserule when it addressed genealogy in these words:

0 mankurd t Indced. Wc harc crcatcd you from male and female and madc you pcoplcs and

trrhes that )ou may knou one anothcr Indccrl. the most nohlc oflou tn the sight of Allalr rs

thc most righteous oflou Indeed. Alluh rs Knowrng ond Aquaintcd.ro

fo' lbn Ishaq,. I;;& dMulannad, T4l

fb Khalidr, zlzDrc lhstoncal Thought,5.

ro The Holy Quran, 49'13.
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Islarn shlctly ernphasized on the practice of equality and Prophet Muhammad

(PBUH) through his actions tried to curb down its influence on the Muslim society in

which he partially succeeded. During the life time of Prophet Muhammad (PBUH)'

there was no significant progress in this field. The companions of the Prophet always

remained on the forefront in propagation of the Islamic principle of equality and

brotherhood.

On the other hand, the Quranlc declaration of genealogy as a source of

knowledge generates an interest of the Muslims in this branch of knowledge during

the early days of Islam Prophet Muhammad (PBlrH) himself approached his close

conrpanion Abu Bakr, who was a skilled genealogist, for making tribal alliances soon

after the Prophet's migration to Madinah. In this regard llazrat Abu Bakr was the first

genealogist of Islam as he used to guide tlre Prophet in formation of tibal alliances

through his vast knowledge of genealory.lot Abu Bakr had a wide range of

infonnation about the genealogies of Quraysh. Mudar. and other prominent tribes of

Arabia. According to Montgomery Watt, hls genealogical knowledge had great

contribution m military and political successes of the Prophet PBUH.loe Apart from

him, other companions of the Prophet Muhammad (PBUH) who werc experts in

genealogy inctuded Jubar Ibn Mutrm. AMullah lbn Abass. Makhrama Ibn Naufal'

and Aqil Ibn Abr Talibtlo The existence of such genealogisE in the close clrcle of the

Prophet of Istam shows the importance of genealory as a crmponent of social

activities. ln the new milieu of Islam. practtce of genealory continued wlth some new

f 0r Khalidi..,lrabrc Hisloncal Thotgk.5.

ItP Monqgpmcrl Walt. -Thc Materral tlscd b} Ibn Ishaq." in Bernanl krvts and P H Holt
edt lhsrorrcal ll;nnryq on tta Peoples of ,4na Hrlonatts of tltt Mttldle Easl, edt (Lnndon: Oxford

Unrversty Press. 1962), 26.

rru Faruqi. Eur[' Mushn Htslonograpl4', 50.
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changed purposes. ln the light ofthe teachings of the Holy Quran and Sunnah ofthe

Proph* Muhammad (PBUH), it rvas made part of Muslim soctelv.

2.2.1. Practice and Status of Genealory in Pious Caliphate Era

During the caliphate perrod, Abu Bakr continued his role as an expert and

reprcsentative of the pre-Islamic genealogisb. He had a considerable amount of

knowledge on genealory of different tribes of Arabia' He taught this genealory to

many of his contemporaries. Jubair lbn Mutiln obrtahed genealogy fiom Abu Bakr

and then transferred it to Said Ibn al-Musayyab.lll In early Muslims era genealogisS

never used this knowledge for their own personal interests But the growing social

conditions of the progressive empirc once again boasted up the importance of

genealogical studies in Muslims.lr2 It was during the reign of the second caliph of

lslam. Umar Ibn al-Khattab. thaf Diwun al ynd was established to reorganize the

Muslim army. Details about the mdividuals and their families and trtbes were

preserved rn these registers for various administrative Purposes. In addiuon to the

detalled information of the individuals, information about their tribes, ancestolt and

their contribution in wars was rccorded in order to declare their due share in state

rsvenue. Registers rverc maintained where genealogies of the subjects rvere preserved

There appeared many forged urd dubious genealogies as in order to receive

.state favour, every individual trred to show his lineage to a noble trrbe and ancestors.

This rvas a serious problem and state had to introduce a meclranlsm for the resolution

of such issues. Expert genealogists were approached to conttibute in order to produce

genuine and accurate diwans. Muslim scholars began to pay attention towards this

issue and soon genealogy walr recognrzed as an importsflt branch of knowledge.

If f Farnqr, Early il luslin Hislutogrqhl', 50.

r12 Ibid i 5l
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Makhrama Ibn Naufal was one of the prime genealogists whose suggestions played

rmportant role in the establishment of diu,an of Umar.l 13

2.22.Practice and Status of Gcneelory in Umalyad Period

During Umayyad penod, due to the personal, administratrve and political motives of

the emperors, the trend of pride and glory was refreshed. The prime nrotive of the

Umayyad caliphs was to increase the social status of the Arabs as compaled to the

grorring influence of the non-Arabs in the empire rn order to prove their own purity of

blood and race ll{

Genealory received a shte patrcnage when the first Umatryad Caliph

Muawiya lbn Abi Sufran encouraged genealogisE lilrc Abid Ibn Sharya al-Jurhumi to

compose genealogies of the Arabs. Al-Jurhurni was an e.ypert on genealogy and

history- of Yemen. specifically he knew histories of Ghasanid and Lakhmid kings.l15

Later on Wahd II's orders for the prcservatlon of genealogies of those who were

settled in annsat'tt6 further augmented the interest in genealogies. Such measups of

the rulers rnitiated a confoversy of Arabs and non-Arabs which further r€sulted in

introduction many movements. One of them was the Shu\bi15w movement that was

based on the growing differences of the Arabs and uon-Arabs in the empirc. In

reaction to the claims of Shu'ubi;,ya movement, Arabs scholars began to compile the

I rr lbid , 52

f r' Mchmood ol-Husan Arbon l{oy TanHutgtr ka Agl@. 139

f rr Cal. Brokelman, tr rs. Hlrtq, of ilE .4rabrc ll'nncn Tiadlron Suplenunt. Yol. l,
(Lrrden E.l Brrll.2016). lll0

116 Thc tcrm n:fcrs to thc gan rson towns esoblished during thclirst centuns of Islam hy
calph Umar lbnKha[ab in onlcr to sd u the Bcdoums. The purpose of their settlcmcnt in these cttlcs
was lo pruvcnt the Bqlouinr fiom rardrng. liom desructrng thE Foductllc agrrcultural lands and to
separatc the Amb peoplc ftom the conquered people See rn ha Laprdus: Hislory of lshntc Socrcu*.
.13
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past and present achievements of thelr nation. This automatically tumed therr interest

torvards the achievements of their forefathers. As a resul! a large sum of genealogical

data was collected and genealory was soon realized as a distinct branch of

knorvledge l17 Genealogres in thrs period were circulated orally in different tribes and

these were compiled in book form during the Umayyad period.l l6

One rcason for such serious attitude of Umayryad caliphs towards science of

genealogy was to control the growrng hostility of vanous political and religious

factions towards the central government. I lc There developed a complete division

among the Arabs into northern and southern Arabs partrcularly in Qays and Yeminis;

each one claimed its own legitimacy for rule and govemment. Dunng the Abbasid

penod, these divrsions further expanded into a larger groupmg in the light of fte

Shu'ubi11u movement. It was initiated by Muslim intellectuals of non-Arab orrgin.

They begin to write and debate about the discriminatory attitude of the Arab rulers

towards its non-Arab subjects. This resulrcd in the expansion of the political factions

of Umayyad period into larger grouping in the shape of Arab and non-Arabs. Each

one tried to prove their orvn claims. The scholars of Shu tbiyya background used the

polemrc poetry to expose the weaker side of the Arabs. One of the major examples

rvas Abu Ubaida Mamar lbn al-Muthana. He was a philologist by profession in the

second century A.H.. who derived most of the information from classical Arabic

poetry.l:o

r17 lvlohmmd al-H assn, Arbon Metn Tt*hngan,l40.

ttt l*wis. Hrstorans of ilp Mrddle fui1.26.

tte Foruqr. hrly Llusltm Htstoriogrqlqv, 5O.

rarlbrd.43
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The second factor was the fdl of the Arab tribal aristocracy in terms of its

militarl and politrcal status. Capital was transfered fronr Damascus to Baghdad

rvhich was populated mostly by Persians, Muslims of non-Arab origin' They soon

achreved authority over adminstration and they began to influence the cultural life of

the empire to a larger extent.l2l Bernald trwis described it in these words'

-,uansftr ol'cclrtre of thc Empirc to thE East rvas the rrusl shocking incrdent when Arab

lu rs@crauc monopoll of hrgh offrce urs rcplaced by thc pwer of thc Bctmakids Persian

influcnccs bccame stsonger. Sasanrd Persran models uerc followcd in the court ceremontals

orxl thc government odmlnistration. Pcrsian model of stuxling army rtduccd thc dependcncc

ofthc dynasq on the Arab tribal lo'ics and Arob rnfluence m thc capital.r=

Most of the administrative positions werc occuPied by the Muslims of non-Arab

origin. It rvas in this background that Muslim scholars partrcularly genealogists began

to compile organized Erenealogtes and soon there produced a vast genealogical

hteraturel23

Genealogical literature contributed in the historical studies in two folds. On

the one hand they were providing genealogies and on the other hand the historical

information about the percons involved. In order to couP the growing tribal conflicts

due to .Slru'nDr.rya and the growing range of nwv,alt, the genealogists orpanded their

scope of studies and begin to emphasize more on the Arab cultural hisory.lil Tanf

Khalidi is of the opinion that great genealogical works appeared at a trme when the

Mushm ernpire was ruled by those other than Arab aristocrats The reason could be to

glons and produce a text in honour oftheir noble Arab ancestors of both pre-Islamic

rrf FaruqL furly I'lrclm Hutortognryly.S6

rz Bemard Lcwis, Trrs th&lle fust A Bn{ Htstory d the Last 2(M0 lLart (Nerv York'
Sq rhncr. 1995), 78

fn F'oruqr, Ear{u ,l luslnn fi*onog qhy,56-57 ,

t Duti, Rtle {Hutorrcal lYnnngs, 116,
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as well Islamic pertods.l25 Genealogish began to collect genealogical details from the

battle-day nflnatives, poetry and genealogies ofthe pre-tslamtc Period.l26

In the second century of Islam, genealogisE like Muhammad Ibn Saib al-Kalbi

and Abu Aqzan al-Nassaba collecEd data from the works of genealogis$ of various

tribes and the poetry containing polemic verses.l2T Because polemic verces were rich

in genealogical rnfonnation as poets n'erc morc prcne to attack on genealory of the

opponent tribes and glorifyrng their own tribe. Thus in this sense it was providing

informatron about both sides Importance of poetry as a sourc€ of Arabic gammar

and language attracted many philologsE and grammarians towards collectron of

poetry. who collected it frorn tibal books and from the transmttters of poetry called

rrnlals Hisham Ibn Saib al-Kalbi was one of the most prominent grammarians of

second century who broadened his studies and added history of the Arabs in it. He

used both Islamic as well as non-Islamic sources.l2s For the history of prophets, he

relied on the reports of Ahl-al Ktab.l29 registers of al-Hira, and for the history of Arab

and Persian tribes his source of information rvas the qras For the Islamic p€riod, he

rclrcd on the reports of elders of Kufa, Abu Mikhnaf and Awanna lbn al-Hakam.llo

The primary objective of lbnHisham was to prEsent the rdea of cultural continuity of

Arab history and its relativity to the contemporary issues like claims of Arab tribal

rlr Khalrdi. zlrabrc Hstoncal lhottght.S0.

tx Dwt. Rtse ol Htslortcal tyr ttitg, 146

r:7 lbid. 146

r Faruqi, furly Mwhm Htstonqraplry.68.

l!"I'hc lrterally meanrng of this lcrm is 'Jxoplr: of lhc BooL' In Islamrc thor4ln rt rs refcrrcd
to tlxrsc ruhgious groups nllr prssuss drvrne kxrLs the rehgious groups who possrss n:vealed books

includc Jcns. Chl rstrors. Zor oostr rons ond thc Soblans too. Thcrr r etealed butks ore Torah. Grxpel and

Avcsa

tn Duti, fuse ol Histoncal lltnlutg.l4?,
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aruitocracy, relationship of Quraysh wrth other tribes, and attitude of the Arabs

towards mawali.t'r In order b understand such complicated questions. he had to study

history ofthose before Islam particularly the Arabs and Persians.

According to Nisar Ahmed Faruqui, the credrt for the idea of compilation of

genealogical data goes to the Muslim taditionalists and early sriai writers who

comprled for the first time genealogical data of the Prophet Muhammad (PBUH)'

During thrs prccess they automatically inclined torvards preservation of accounts of

the hibe of Muhammad, Quraysh. and many other tribes of Arabia.ls!

2.3. Influence of Genealost on Early Muslim Historical Writings

Genealogy had a great influence on the writings of early Musllm historians. It not

only provided early Muslim history a yast content, but it lnfluenced the style of the

historical naratrves. As mentioned earlier, genealogists begin to contribute in the

historical studies by providing genealogies as well as historical information relarcd to

the individuals involved in it r33 Early Muslim historians begin to collect genealogies

of various tribes and the data collected was then used to compile family histories

They utilized different genealogies for the construction of the sirah of Muhammad

and hrctory of early Mushm community. Therc emerged a class of genealogists who

devoted their lives to the study of lineages.

ttt llal" r were basically thc non-Arab Muslim population rrho ucrc caplur€d durlng thc

erpansion of Islarn throughout thc Neor East and pans of thc Blzantlnc Empirc who as a rcsult

convel Ed to lslam. The Arab trihes acccped them os ncrvcomers and dre old clan system of clicnugc
walr oncs agprn rcvrved. tn prc-lslamrc pcrrod a chcnt rvas lhc tnftrior associate ofa partrcular Arab

clan Thc muu,la v,ss memher of the clon rvhose protection and security was the rcsponsibihty ofthe
clon.

tn Fanrqt. Eatb, lluslirn HBlm,ogrqhy, 5L

ttl Dun. Rne of Htsttrcal tyntirrg, 116.
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There were many factors that influenced early Muslim scholarship to develop

an intercst in this field of studies. Among all tfte other factors, Sh'uubilya movement

played a maJor rote in development of genealogical studies. Genealory was the only

etement that was best serving their objective. The intellectuals of non'Arab origin

fevolted apinst the discriminatory attitude of Arab rulers and almost evety branch of

knorvledge was equally lnfluenced, Historical rvritings were one of them. The last

sermon of the Prophet at Hafiat al-wada,3J addressed the Muslims in these words'

No Arab is sulrcrior o o non-Arab neither a rpn-Arah ir superror to u r\rab and neilhct o

whilc is ever iupcnor to ncither a black nor a hlack to o whitc. The only condrtron for

supcriority is pieiy and rcligrosity. All ofpu desccnd fr,om Adam and Adam was oreatcd of
cliy and dust. Vcrrly the most honorable among 1ou is he who l3 thc most pious.

Thts Hadtth had a great significance for those historians of .siruh who belong to

shu'ubryya whlle propagation of this Hdtth was a thr€at for the Abbasids who wer€

claiming their illegibilitl to rule on purity of blood. Therefote, the historians like Ibn

Ishaq. Ibn Sa'ad and Al-Tabal do not mention these rvords of the Prophet in their

sriall sections The simple reason was thelr intentions and clear objectrves of

r€straining any literature that was threatening the rtnity of the community and cause of

the Abbasid rulers

2.3.I. Use of GenealoEr by lbn Ioheq rnd Ibn Se'ed

Ibn tshaq has compiled genealogt of the Prophet and his fibe in order to show the

status of the Prophet Muhunmad (PBUH) on purity of blood and noble ongin. Apart

from that. his rntentions of glorrfyilrg lhe Ansar are visible from quoting stories and

fx It is a urmbrnation of t*o Arobtc words Hqlat and Wada Which means the farc*cll
pilglimagc or Hajt.ln Mushm htstor) it rs uscd for thc final pilgrimags of thE Prophet Muhammod

tPBl.lH) that occu rud rn 632.1t uas the vay first and tho lasl pilgrrmage of Prophet Muhammad
(PBUH) rvhich he perfomred a fcw months bcforc hrs death ln thc Shr're bcheft. thrs hall has a

srgnificant mportanuc. Accurding to tlrcir helicf. on hls return fmm hag I'rophct Ivluhammud (PBLTH)

stoppql at Ghadir Khum and announoed his son rn law, Ali lbn Abr Talib as hts succcssor and firture

rmanr ofthc hslierers as pcr orders of Allah.
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accounts of southem kings and the poetry attributed to them. A large quantity of

poctry on the authority of Hassan lbn sabith is one of it. Hassan Ibn sabith. an

important poet of Madinah accepted Islam in the hands of Prophet Muhammad

(PBUH) on his arrival in medina; through his poetry tried to glori$ the Anst of

Madinahll5 lbn Ishaq himself was a Madinite whose grand'father, Yasar was a

prisoner of war of Khalid lbn Walid. He then sent Yasar to Abu Bakr in Madinah ln

IUadinatr he got patronage of Qays lbn Makhrama Ibn al-Mutallib Ibn Abdu Manaf as

a stave. Ibn Ishaq was bom rn Madinah and had a shong affiliation for this region. It

was a professional lealousy/conflict that he developed witlr Malik lbn Anasl36 that

forced him to leave Madinah and settled in Baghdad. In siruh lbn Ishaq fully

supported lhe Arcur and their history. They rvere not only declared as the great

supporters ofthe Prophet Muhammad (PBUH) but therr genealogi was traced thrcugh

varrous prominent kings in order to show their status as the descendants of kings.

Links had often been made through genealogy of Ansar to the Prophet Muhammad

eBUfD with historical accouns, poetry and tradfilons of Muhammad. One example

of this is a tradrtion that lbn Ishaq has mentioned on the authority of Asim Ibn Umar

Ibn al-Qatada al-Ansan that during the rnitial days of Muhammad at Madinah, one of

his close companlon Abu Umama Asad lbn Zurara died. After his death Banu Naiiar

canre tro the apostle and asked him tro appoint someone from them ln place of Abu

Umama as the leader. Prophet Muhammad (PBUH) replied in these rvords: 'you are

f !r Gurllaumc, Zf' of llulanutd.lnhoduction xxvril.rxlx.

rr! Malik Ibn Anas and lbu Ishaq both werc thc students ofZuhrr rith high calihci. Popularity
of lhn Ishaq soon r e*herl cver!'comer of Madrnah, He wos accrptcd Es an authonty on traditions of
the Prophet wcn hrs teacher Zuhrr declarcd him o man of high rvrsdom It rvos Malik Ibn Anas who
cutrcpcd rvork oflhn Ishoq and consrdcred hrm a liar, His obicctron uas bosed on lbn Ishaq's usc of
rveal and collcctlve rsnod ond mentioning ofJervish and Chnstian sources for n'dting history. Mazlur
Yasin Siddiqui, Klmtbat-e Srat llasdr-e Stml ka Tapnu lhtalryt, (lslumahl ldara-e Tehqiqot-e
lslamr.20l7).4
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my matemal uncles, and wE belong together so I will be your leader".l3? The pcople

ofNajjar thereafter considered themselves as the most honourable for the reason that

the Prophet of Allah (PBUH) was their leader.

lbn Ishaq was the first Muslirn historian of sirah. he paid little attentlon to

genealogies as indrcated by Khafidi.l3t The reason for suclr an attitude might be the

tension between northerner and southernerc. Model presented by lbn Ishaq in his

su'ah for the genealory of Prophet Muhammad (PBUID is based on the concept of

kinshrp. His sr'raft begins with the genealogy of Prophet Muharnmad (PBUII) as

follows, Muhammad son of Abdullah, whose father was Abdul Muttalib, son of

Hashim and their ancestry goes back to Ishmael, son of Prophet lbrahim.l3e lbn Ishaq

is very- keen rn presenting the genealogr of every individual he mentions either as a

source or subject. Lengfihy genealogies are cited for all the honorable personalities'

Like the rmmediate companions of the Prophet Muhammad (PBUH) like Abu BaJ<r,lao

Uthman Ibn Affan.l{l and other prominent personalities of lslam: participanb of

battles of Badr,r4: a detailed genealory of Khadijaral the first wlfe of Prophet

Muhammad (PBUH) and hrs foster-mother, Halima.laa

f 37 lbn Ishaq. Zy'c oftlulnnnad.235

rrr Khalidi. ..lra6rc Htsttrcal Thought.5l

f !e lbn Ishaq. Lte of Mufuunno,f.3

r40 lbid., t 15,

r.rr Ibid

r{! Ibrd..327-30

r{r lbrd.. t2.

I{ lbrd..70.
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Ihn Sa'ad has used genealogical information of Hisham al-Kalbi as an

rmportant authority for genealogies of different tribes and individuals.las Ibn Sa'ad is

very critical about the genealogies, while drscussing genealory of the Prophet

Muhammad (PBUH) and the relation betwecn Ma'adh lbn Adnan and Ismail, he

relied on the information of Hisham al Kalbi as auttrority.l{6 Hisham al-Kalbi was the

firsr genealogrst who linked genealory of the Prophet Muhammad (PBUH) to that of

lshmael Apart from that his father Muhammad lbu Saib al-Kalbi is a great source for

genealogical information of Tabaqat.t{l lbn Sa'ad's stated.

I lountl no rfiffhence among the genealogrsts thEl Mo'6d rvos a desr;endurl of Qaidar

thnlsmail, But the diffcrcnce in hnes of dcsccnr rndrcotcs that thc truc ltneoge rras not

preserrcd but urs takcn ovs.r liom the pcople of thc book who translatcd il for thcm.

Drfltrcnce.r thercbrc arusc If this line had been correctly estabhsho( thc Pruphet nould havc

heen the most cogrizant of * 'lherehrc, our common vierr E to sbP at Ma'od lbn Adnan and

o srspcnd discussion of any lmeage trc1ond him back b Ismacl'r{

These kinds of statements show a very carefiIl and critical attitude of the Muslim

hrstorrans towards the genealoglcal informatlon. It was an mPortant characteristic of

majority of the early Musllnt histolans that they often cnticlze and crosscheck thetr

sources rvhich helped them to justiry their own knowledge and pr€sented the most

authentic and reliable information for the reader.

Ibn Sa'ad has given a detatled genealory of the female ancestom of fte

Prophet Muhammad (PBUH). The genealog of the Prophet's mother is mentioned

ali;

f.t lbn Sa'arl. 'I'abaqat lbn Sa'att. Vol l. trans. Allama Atxlullah al-lmaadr (Karachr: Naftes

Academl. n d.). 72.

rs lbrd,64. 87.94. 105

r{? lhrd , ?3. 80. E6,l12.

r'r lbrd.66.
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The mother of the AJrostle of Allah. (may Allalr hlcss hrm) rvas 'Amina bt Wahb Ihn AM
Manaf lhn Zuhrah Ibn Krlab lbn Munah: hcr mother was Barrah bt. Abd al-Uzo lbn Uthman

lbn Abd al-Dar lbn Qrssol Ibn Kilah: hcr mother nas Bartah ht. Awf lbn Ahid lhn Awg Ibn
Adi Ibn Ka'ab tbn Luway: hq mother was Qrlaboh ht Harith lbn Mahk lbn Hubashah Ibn
Chanm lbn Lrhlan lbn Adiya lhn Sa'ss'h lbn Ka'ab lhn Hrnd lbn Tabtkta lbn Lihyan Ibn
Hudayl lbn Mudhika Ibn al-Yas lbn Mudar, hcr mothEr tras Umaymah bt. Moltk Ibn Gharun

Ibn Lrhyan lbn Adiya lbn Sa'ra'h. hcr motlrer sas Dubb bt Thalabah Ibn al-Harrth Ibn
Tamrm Ibn Sa'ad Ibn Hudayl lbn Mudnka, her mothq rtos AIIL? bt Ghadrra lbn Hutryt lbn
Jashim lbn'lhoqif. and his nome was Qasr lbn Munabba Ibn Brk lbn Hawazin lbn Mansur

lbn lkrimr lbn Kbosafu lbn Qoys lbn Ayla4 and his name rvas al-Yas lbn Mudar, her mother

rvas [a1 Ia ht, Au f lbn Qosr. thar rs Thaqif rae

The dearled genealogrcal information of the female ancestors of the Prophet is an

important addition b the family history of the Prophet Muhammad (PBUH) on the

authority of Hisham lbn Muhammad Ibn Saib al-Kalbi.lso Ibn Sa'ad has mentioned an

inrportant point while mentionrng the female ancestry of the Prophet He said:

''Muhammad Ibn Saib al-I(albi said; I penned down (the names oD five hundrcd

female ancestors of the Prophet but I did not find ury one to have been an adulter€ss

or having indulged m rvhat was rn vogue ofthe age of ignorance."lsl

2.3.2. Use of Genealory by Al-Baladhuri

Al-Baladhuri was the suocessor of Ibn Sa'ad. who wrcte a complete book on

genealory and named it "Ansab al-Ashraf' It was a history \r'ritten wher€ genealosr,

bography, general history. activities of different sects and various political groups,

Hadith, aclah and many more gerres were mixed together 152 He rntroduced a new

trend in genealogical studies by combining differcnt elements like maghe4

brography, conquests and the science of genealogy. Mahmood ul-Hassan has well

concluded lzsab al-Ashraf ofAl-Baladhun rn these rvords;

r{t lbrd.. 6t.

tq,Ibid

rrr Ibid.69

ft1 Jack Drake Rollins, I Hutt1, of1;onoSrh Prwe Front furlest Tt Es to the Erd dilE
liuetcenth Ccntw. Put I (I.erden. E.J. Bnll, 1983). 36.
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Ansab al-Ashn{rs a first gcneral hrstory of thc Arobs It has conrbincd the chsracteristics of
taboqot book ond of Ansalbn Al-Baladhuri delineatcd the biogroplry of cvery Caliph which

prcccds the happcnings ocolrrcd rn his period. The activrtlcs of the polrtical Parties have bcen

nanarcd undci- tfue 
-sub topics Hirtoricat continulty is obscrrtd throughout wrth ftrv

erceptiors. For instancc Yazjd ig dcalt rvith bcfoit Ulhman"'r$

Al-Baladhuri formed a biographical work wfltten in genealogical order of the Arab

aristocracy, as it ranges from Prophet Muhammad (PBUH) and his companlons to the

Urnayyad and then ttre Abbasid caliphs. A general description of the lift EvenB or

biographies of the individual leaders was followed by the important historical ev€nts

of therr rergn and the political movements. including activities of various sects, werE

separately mentioned as sub-secttons.ls Structurally the book starts with the

genealogical description of the Arabs descending form Ismail, from Noah to the

ancesfral tribes of Qurayshlss and continues with the biography of the Prophet

Muhammad (PBUH).156 his contemporaries,lsT historical accounts of the Banu

Hashimlst. It then proceeds to the details of Banu Unrayyahl5e and other tribes of

Quraysh.ls Biographies of Abu Bakr,lot Umar al-Khattab, Ali lbn Abi Tahbr52 and

other pronunent Muslims personalihes occupied a considerable attention of al-

f rr Malrmood al-Hcss*ln lbn al-Atkr An ,lrob Htsttiatt A Cnlrcle .lnal-txts of hts TanHt-dl-
Kam and Tankh-al4tobeca lNctr Delhi Northern Btxtk Centrq 2005r. 30

rs lbrd.

Itr Al-Bdadhur.l nsab al-AslrSYol. I (n,p' al-mostaafa. 201 7). 2-3.

r$ lhid. Vol 1.56

It lbrd..79- I23

r{r lbid.. g22

rr" Ibrd.. l0t0

rm Ibid . t26-

16r lbid.32g

16r lhid . 473
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Baldhuri.lo3 A separate and lengthy chapter is devoted to the biography ofllajiaj bin

Yousuf.lM His book ends with the histories of sub-groups of Mudar tribes' r-e Qay+

Fazara Salim and Thaqif In his genealogical work. Baladhuri tried to maintain a

chronological order for the historical events but at times he goes beyond it. One ofthe

oramples is the order of hisory of Yaad t65 which he described before history of

Usnran lbn Affan. the third caliph of Islam rft

Al-Baldhuri was a critical historian who never accepted his information

blindly. After a careful scrutiny of many versions he chose the one which was more

reasonable and acceptable for him. For the genealogical mformation his primary and

promrnent source rs Zlbrlyt lbn BakkarloT and Hisham al-Kalbi.l6t Other sources

particularly for the history of Abdul Malik lbn Marwan he consulted information

provided b.v Madaini,ro Awanatr Ibn al-Hakam and al-Waqidi.l7o He was ontical and

neutral in his approach towards the historicd facts. The rEason was the growing trend

of continuous historical narratives. The trend of second century A.H., of writing on

single topics like sriafi akhbaland genealory walt rlow replaced by historical studies

confined to the recording of the collective experiences of lhe umntah.lTl Al-Baladhuri

f6r Khalidr .lrabtc I hstoncal Thought,59,

rs Baladhurr. ,{nsaD al-Ashr$,Yol, VI. 1552,

16 Al-Baladhuri.,l nsab al-AshrS,Yol I. 1082.

16tbid.. 1204.

r67 lbid

ra liaom the very hcginning till the end of his work br thc gsnealogres particularly Al-
Balulhurr rclied hear rly on lvluhammad lbn Hishum Ibn Saib al-Kalbr

rB Al-Baladhuri.l wab al-Ashml.Yol Il. l4tl

rr Ibrd, l50E

t7t Dwi. fuse oflhstoncal ll'nt,lng.l19
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was the pioneer of this nerv trend who utilized sirah. akhbar and genealogrcal studies

after a careful scrutiny of the sources to form a single account It was the result of his

rntentions to promote the concept of Muslim unmah |dn.at despite his affiliation to the

Abbasids he did not show any biasness towards any offlre group. Genealogies were

dealt wlth due care and attention unlike lbn Ishaq who ryas not very careful about

genealogies

2.3.3. Use of Genealogr by Al-Tebari

Genealogy has a considerable proportion in Tabari's Tarikh al-Rusul va al-Mulr*.

Tabari has fully utilized the genealogical studies of the prominent Mushm

genealogrsts particularly those of Muhammad lbn Saib al-Kalbi and his son, Hishan

al-Kalbl For the rcconstruction of the world history and creation of the rvorld, Tabari

heavily relied on the genealogical information of al-Kalbi. he hardly made his own

opinion. lt was he rvho pard special attentton to even the minute dehils of family

hstories of the prevlous Prophets such as Prophet Noah, Prophet lbrahrm, Prophet

Mosa, lot etc. Al-Kalbi served as an important authonty on the genealogical

information of Tankh al-Rusul va al-Muluk

Tabari relied heavily on the knowledge of Saib al-Kalbi for the genealogical

informational related to the previous PropheE and their famrly histories. He had

quoted Muhammad lbn Saib al-Kalbi more than sixteen times in his histrory.rz Tabari

in his volume on the creation of the world gave details of the periods of different

Propheb. Tabari quoted detailed history ofthe various propheB including and also

mentions the total time period between thern, rvhich rvas an important addition to hs

Tankh Accordrng to Tabari, therc were t900 years between Prophet Mosa and

It F'oruqi. forly llushm Hato ogq,ty,,5l.
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Prophet lsa, from Isa to Prophet Muhammad (PBUH), therc werc 443 years. From the

genesis of the rvofld tilt the birth of Prophet Muhammad (PBUH) consisted of 5500

years in tohl. This whole information was taken as it is fiom Muhammad lbn Saib al-

Kalbi.l?3 Tabari's heavy reliance on al-lklbi shows the status of al-Kalbi as a great

authoritl'on history and genealory The informatlon al-Iklbi provides for Adnan was

received from al-Nalar lbn Aus al-Adwani and infonnatlon about the Kinda tribe was

rcceived from Abu al-lknnas al-Kindi. Tabari was very keen in his intellectual

pursuit and dlscussed in deAil the genealogies of particular tribes. On the authority of

Muhammad lbn Saib al-lklbi, he has traced the detailed genealogy of Prophet

Muhammad (PBUH) to Adnan, his descendants and marked their lineage to

Ibrahinr.lT+ Tabari also tells us about the number of wives of the Prophet Muhammad

(PBUH) with their own complete genealogies and distinct stories'r7s According o

Tabari. arnong the wives of the Prophet Muhammad (PBUH), thelp was Maymunah

bt. Al-tlarith Ibn Hazn al-Hilati. She married hvice before Prophet Muhammad

(PBUH). She was the last to die rn the year 6El AD during the reign of Yazid Ibn

Muawiya. She was 80 years old rvhen she died 176 Complete genealogical details and

therr past history were obsened on the authority of various soutces

Al-Tabari is very carefirl in dealing witlr the genealogies, one reason for this

miglrt be the fact that in his time genealogl was a well flourished branch of science.

Thete werc primary as well as secondary sources available to him on genealogy. Here

17! tbid.60

17{ l'aruqr. Ezrrf ilh nn Htstonog aplq'.61.

rE Tabai. I hsrory of Al-Tabaz. Vol. 39, trans.. Ella landau' Tosscron (Albany: State

Universily ofNcw York Prr:ss. l99E). 163-19l

tfrTabai.lltsto4' of Al-Tabari Vol 39. 186.

57



too he relied on the genealogical infonnation provided by Hisham al-Kalbi. He

informed Tabari that Prophet Muhammad (PBU[I) manied Kharvla who was daughter

of al-Hudhyl lbn Hubayra lbn Qabisa Ibn al-Harith lbn Habib Ibn Hurqa Ibn Thalaba

Ibn Bakr Ibn Hubayb lbn Arnr lbn Ghanm Ibn Taghlib Her father was a distinguished

leader of lraq during pre-lslamic times. Her mother was the daughter of Khalifa lbn

Farwa lbn Fadala lbn Zayd lbn Imra al-Qays Ibn Khazraj al-Kalbi and sister of Dihya

lbn Khalifa. lt rs Hisham on whose authority Tabari narated that Prophet Muhammad

(PBUH) marned Khawlah bt. Hudhayl, rvho died on her way, before reaching the

Prophet (PBUH).r77

2.3.4. Use of gcnealogy in Al-Masudl

Al-Masudi is very much interested in grving drverse genealogies of dlfferent nations.

The genealogical detarls about the pcople of Persia and the Persian are one ofthe best

examples for the justification of this staEment. Hc has traced genealory of the

Persians to the Sam Ibn Nuh. The basic Purpose of Al-Masudi seems to shorv the link

and significance of various ancient nations and thelr retation to lslam.lTl ln order to

show historicity ofthese ancient nalions, he has linked many non-Biblical nations to

brblical genealogy which raised many problems in terms of lnterpretation.lD He has

mentroned d*ailed descriptrons on genealogies of these nations and traced their

lineage to three sons of Noah. These genealogies Al-Masudr traced differed very

much from other Muslim souroes. According to him all human betngs were

descendants ofSam, Ham and Yafith. These three sons ofNoah dispersed all around

r77 lbid, 166.

r7r Torrf Khohdr, lslan c Htttorrwaph!' Tlp Htstorcs of llunuh t/Alhany: State Unrrerstry
ofNerv York Prcrs. 1975). t4,

I,' lbrd. t4
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the earth as a rcsult of the destruction of Babylon. According to Tarif Khalidi, Al-

Masudi got this controversial idea from biblical theory which suggesEd that all

mankind were descendanE of three sons of Noah.ls0There appeared a major problem

to the historicity of those nations who claimed to descent from a figure of pre'Noah

penod ltl

Another indication of the huge influence of genealogy on Al-Masudi was his

dealings with Persian history. Here genealogy plays signrficant roles rvhen Al-Masudi

gave full fledge genealogical details ofdifferent races. their rulers or krnp, dynasties.

and their religions they practiced. His approach towards the Penian history

partrcularly their genealory shows his intention of making a bridge behveen the

Persians and the prophetic history. He traced history of the Persians to lsac, son of

Prophet lbrahim. Wirak was dre person whom Al-Masudi rccognized as the same

person kno*n as Isac (son of lbrahim). from whom he traced history of the Percians

as his descendanB. He menhons poetical verses that refered to Isac as Wirak, Sara

Sarvant had mentioned these verses rn here discussion on Al-Masudi's dealings with

genealogies and ethno genesis.le

Our father rs Wirak and by him I vic for glory

When lhc boaster [my opponcnr] boasts of his binh

Our firthcr. Wirak was a scrvont and a nreEienger [of Go{'

Ennoblcd by thc rcbiltp of fttsl mcssags and genercsity to pilgrms.

So if the tnbcs' lotds boast, nho rs hke mc

When my house rs hkc thc necklace's most prcclous cham?'trr

rr'lbrd.. 8t.

rrr lbrd.85

rE Soro Bosan Sonant ond Helcno de Felryc. Gencaloget and Knowlefue u llushm
Socrcrrsrs Utdcrstandtg tle Past, cdt (Edrnburgh Edrnburgh Unrrrrsrty Prcss Ltd..2014). ll5.

f tr Masudi. Tonklu d-llasult.20ll.
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Sara Sawant has indicated vanous rcasons for such a heatment of Al-Masudi of

Persian history. In her own words:

...he may havc brxn alarmed by the possibility that lranrans could disconrrcct thcmsclvcs lhom
thc rvider communrry lt ir Lkely that hc felt a need lo rtabilize the genealogical rccord in such
a wo) as to support rdcos that hnkcd ole Persians O prophaic history. And so. far from
conducting a ncutrol survey. Al-Masudi dug up rarc and curious genealogrer that cast doubt on
the Iraruans' sclf- rmoge as outoclnhons ls

Al-Masudi has adopted a different approach to the Sassannn period. He traced their

genealory to Ardashir. the first Sassanid emperor of Persia. Their genealogy begins

with Ardashir. His genealogy is mentioned as.

Ardashtr Ibn Babak lbn Sasan El-AsghEr Ibn Babak Ibn Sasan Ibn Babah lbn Mchmas Ibn
Sasan lbn Bahmon lbn Isfandryar lbn Bistaflbn Luhruf. OR. Ardashir Ibn Babak lbn Ssan al-
Asghar Ibn Babak lbn Sasan lbn Bbak lbn Mihramas Ibn Ssan lbn Bahman lbn Isfandiyar Ibn
Bistasf Ibn Luhmf.rs

Sarah Sawant has concluded Al-Masudi's treatment of Sassanid genealogy in the

following words. she says:

Al-Masudi'r appmach b gcnology rcflccrs a negptiation. He passes on much of Saqsonran-
em hrsbnogaphy surviving in his doy but odds o sepomE trcatment of gcnealogr and
commcnts on the Sassanion-era moEnals ls

Overall genealogy was an imporhnt component of early Muslim historiography. it

was an important source of histoncal knowledge so early Muslim hlstorians utilized

the infomation. The concentrated studies of vanous genealogists provide a good

anrount of historical rnformation. Driruz system of Umar al-Khattab was equally

credited for the development of genealogrcal studies in Islamic scholarship Then the

rs Suru Borvan Souanl Genealogr arul trianrlefuc. 125-26

r$ Al-Masudr. 7h tkhq al-lhsuh.2rJ"l

116 lbid, 126
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political and personal inter€sh of the Umatryad period firrther increased the growth of

genealogies. The state patronagc under various Umayyad caliphs particularly Walid II

resutted in an incrcased number of genealogical details ofnot only different tribcs but

atso genealogies of lndividuals began b emerge. The teason for such an increased

interest ln genealogy rvas the rcsult of the development of different factions that begin

to emerge in the empire. Whrle in the Abbasid period interest in genealory and

rcsearches in this field of knowledge enhanced the number of genealogical data

Along rvith genealory there was a tradition of storytelling in pre-Islrmic

Arabs known as AWm al-Arah which played a significant role in developing a

concept of military hrctories among the early Muslim scholarship. The style, method

and theme of these Ay_von nanilives influenced the early Muslim historians to

introduced maghei strudies as a distinct branch of Historical studies.

6l



CHAPTER 3

INI'LUENCE OF AYYAM AL-AMB ON EARLY MUSLIM
HISTORIANS

Ay1nm, in Arabic means days and it refers to the days of Arabs ot Ayltan al-Amb

known as the battle-days of Arabs. Mustirn historians inherited a cultural tradition

which the pre-lslamic Arabs celebrated as their collective heritage. They had no

histoncal value at all as the storytellers narrate them for the purpose of entertainment

and for the peservatton of tribal pride and glory. Their militant nature and harsh

environment never allow thern to even think objectively and systematically' These

A15am narJfitives were fi.lll of exaggeration and tribal prejudices.ltT The melnbers of

the tribes remember their glories in war and often narate their war achievements

through these narratives. Society was oral and writing wali a rar€ practice, thus these

historical stories were circutated orally The members of the tribe feel proud on

mrlitary strength oftheir trrbes and propagate their achievements through these Ayyam

stones.ltt

These Ayam narratives served as inhented epistemology for the early Muslim

historians as it influenced them to initiate war histories ln Muslim literature. Muslim

historians not only adopted the method and form of these AWam nang/,:ives for the

rvriting of naghazi but the various drawbacks in thesc A1ryon narrutives compelled

them to think about the systematic organzation of diflprent historical events. As a

result, there appeared more acceptable and systematic hrstorical narratives among the

rr7 Faruqr, Early Mntlim HtstonogrqlE.42.

ta Dutr. Rtsc olhntorical ll,rrtng,t-g.



Muslims. They experimented many new ideas with these inherited naditions and

produced some renrarkable literature

The present chapter looks at these Ayyam narratives as inherited tradition

which lnfluenced early Muslim hrstorical wntings to a gr€at extent. Early Muslim

hrstorians inherited the concept of maglnzi wrilngs from tlnse A14a m nanatives' The

form and technrque of A1ryam stoiles was adopted for the writingS of the maghazi

histories and it had a deep impact on Muslim naghui rnd Fufirt fiErature. The

present chapter s divided into two sections. In the first section there is a description

of the historical significance of Alyom stories in prelslamic Arabs It also talks about

the transmission of this tradition to the Islamlc period througfi oral transmission by

the pre-lslamic Arabs In the second section there rs a deailed analysis of the

proportion of the influenc e of the alyan literature in Muslim historical scholarship.

3.1. Importaace of Ayyom al-Arab in Pre-Islamic Arabia

These ll1nrr storres had great importance in the hves of pre-Islamic Arabs They

consider these namatives as collective propcrty of their tribes. They circulate them

among the memberc of their tribes.lte It gives them a sense of unity and brotherhood.

The legendary material and elements of pride in these stories played importurt role in

the development of strong affiliations toward the tribes and its mernberc. They feel

proud of their tribal affiliatron and great achievements in wars. These rvar stories were

a sounoe of confidence and loyalty among the memberc tou/ards their tribe. People

were fond of these nalrattves and passed on to future generations through oral

hansmission. Tribe being the only politrcal institurc was responsible for the social

ID lbrd.. 19,
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securrty of its members because power of the tribe was confined to the bravery and

loyalty of its people.

These stories were of great importance for the pagan Arabs with social and

polrtlcal perspectives They played a major role for the tribal unity and a source of

entertainment as well The alm of the narrators was to entertain and prcserve its

glorious tribal deeds including couragc, charity and hospitability. These stories served

as an important asset of the evening gatherings where members of the tribe sit

together and enjoy the company of their tribesmen'ls It was necessary for each

metrber of the tribe to know these tribal narratives in order to be aware of the noble

deeds and p€rsonal qualities oftheir past tribal chiefs.lel The presence ofpoetry in the

stories made it more interesting and entertaining for the people. Poetry provides

viAlilv and authenticity to the story and it either appeared in the whole story or at the

end. Rosenthal is of the opinion that the existence of poetry made it an element of

interest for the philologists who preserved this material for posterity.lE

Being a tribal society, the tribes wcrc in continuous war over the issues of

honour. pasture lands, water or land and wonren 103 The members of the tribes felt

proud on the achlevemenb of their tribes and past noble deeds of their wariors and

heroes depicted in these Ayyam slor:rcs. As a result, these stories were circulated

among the tribes by oral narrations. The extensive duration ofsome ofthese battle-

day narratives show the militant and extemist nature of the inhabltanE of Arabian

rs lbrd.

r"r Ahu Bskko Srddrquc and Mobarak Hussain. "PreJrlamic Arabrc Prose Ltt rarurc snd l$
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Peninsula. The enmrty between the opposrng tribes remained for centuries. Some of

the e.ramples of battle-day narratlves include stories of war of Basus, fought behveen

Banu Taghhb and Banu Bak that lasted for forty yearsls , war of Dahis.les al-

Ghabra. and Dhiqar etc.

Each tfibe had it own battle day narratives that dealt with description of the

tribes' military succelrs and achievements. The theme of the battle-days was "war",

fought by the concerned tribes. These tales contained stories oftheir deities. accounE

of their social and polrtical activities and great achrevemenh oftheir tribal leaders and

ancestors.le6 The emphasis was on the achtevemen$ and bravery ofthe tribal heroes.

their strategres and fighting tactics. Their genealory was narated in detail to show the

purity of blood and praising their forcfathers who transferred the noble quahties to

thenr le? The stories were often embedded wlth poetical insertions as poet was the

rcpresentative of the tribe and it was his duty to narrate the true picfure of his tribe

and its sucoess. Thus these battle{ay narratives werc a mixture of prose and

poctry.le8 The element of richness rn genealogical information and poetical verses

nrade them lively and attrastive for the melnbers of the concemed tribe who played a

vital role in preservation ofthese accounb for centuries through oral transmission.

rs S Akbar Ahmed and Tamoa Sonn. edt.. The fuge Book of Islamtc Stndres (London: Sagc

Publications Ltd. 2010). 175.

rs Philip K. Hitti. Iftsloy of th Arabs Fron tle fuhest Ttrrgs to ilE Prt"vnt (Ncw Yo*:
Palgrovc Macmillan. 2(X)2), 90

r$ lbrd. lt

re Faruql ht l,' llushnt Htstortogrqhy.4

f * Kcnncdy. H'adarc and Putn'.122
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The baslc structurc of these Ayyam nartatives was composed of prose and

poetry. Poertry was most celebrated mcdium of expression so in Ayyant poetry too had

a srgnrficant contributton Each tnbe had its own poet who serued as a guarantor of

the historical happenings The venes he composed on the occasion often contain

some orplanatory notes in the fonn of Prose, The poerns were usually those that were

spoken on that particular historical event in discussion. Sonretimes the battle sc,ene

ends up on a simple song describing the bravery and achievements of the warriors and

participants of the war.ls In this sense poetical verses were important part of these

naratives and they had a significant role in preservation and circulation of these

Lr{ruzr stories because poetry was easy to learn and interesting to practice. These

Aylunt nanaf;wes circulated for centuries among the mhabitants of different tribes.

These stories had no hrstorical consciousncss in the sense that they

lack proper sequence and continuity. The basic r€ason was the fact that its composers

werc not for the purpose of history making or presewation of their histoncal evenb

rather to shorv their superiorrty over thelr opponent tribes and to boast the morale of

therr tribesmen. That's why these stories presented only one-sided perception ofthe

oomposerc which make their work less worthy and true. Their lack of chronolory

further makes them weak in terms of authenticity.

The Alyam stories circulaled in Arabia in the form of oral transmission among

the tribes, as writing was a rar€ case. According h sources there rvere only swenteen

people who could read and write on the eve of Islam. It was durirrg the second and

third centuries of Islam that Muslims scholars collected and compiled them in a

wrrtten form for various purposes. The basic Purpose of prcservrng this material in the

f s ltoscnthal. Hktory ol Mwlnt Histonograpltl,,19,
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earliest stages walt the presence of literally forms it contained but not as a historical

material Philologists, grammafians take special interest rn preservation of this

mateflal. In order to know the culture ofpagan Arab and to understand m€anings of

various Quranic verses Muslim scholars began to consult these l-v;rtzlz narratives as it

threw light on the various socio-cultural, political and economic aspects of the pre'

Islamic Arabs It became a gr€at source of information about the history of the pre-

Islamic Arabia. Before that thrs material had no significant value in world history.

3.2. Compilation of Ayyam Narratives in Islamic period

Calrph Muawiya lbn Abi Sufran, was known to have develop an interest inflneAy'ant

tales and the stories of the various ancient rulerc.2oo He invited Abid lbn Sharya from

Raqqa to tell him about tlre history of pre-Islamic period. Abid IBN Sharya was

frmlliar with history of the Ghassanids and Lakhmids.2ol It was during Umayyad

period that professional rau,ir began to emerge who used it as historical source for

rcconstruction of preJslamic Arabla.2o! Thrs tradltron continued to the Abbasld period

rvhen some of the prominent euly Muslim scholars who dedicated themselves for vast

researches rn this field of knowledge. Abu Ubayda Mamrnar lbnMuthanna and Al-

Asmai were two most acknorvledged scholars rvho showed great interest in AWn

trterature and composed books on them. Abu Ubayda wrcte two books that contained

lr5unr stories. The first one was Kilab al-Ayyan al-Kabirthil contained 1200 $tyam

tales while the second one wall Kitab al-Ayyam al-Saghtr which consisted of 75

l.4urr stories.lo3 golh of the scholars werc philologists by profession but their

m Khnlrdr. ,lraDrc H*uncal Thought,84

rf Bnrkelmann. Htstory of tlv Ambrc ll'ntten fidtnn 100

m faruqi, farly il lulin Htstonogralthl,, 40

ctr lbid...ll
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multrdrsciplinary appKrach helped them to write in various fields of knowledge

including history.

Although, Awarn n?[rr{dlives had no serious influence on the dwelopment of

Iltuslim historians in Erms of historical consciousness because Mushm historiography

was totally different ftrom that of hlstorical stories of pagan Arabs. However, the

theme and style of these narratives influenced the writinp of early Muslim historians.

There was no concept of continuity and sequence in these tribal war stories. These

narrations were not arranged in a sysEmatic way or order and therc rvas no

chronology in them at all. This made them less valuable for early Musllm historians.

According to Rosenthal, "the early Muslim hrstorians r€stricted themselves to brief

references to the battle-days."204 There was historical sequence in the events. Tribal

prejudice, personal brasness and elements of exaggeration werc among its malor

characteristics.los Even proftssor Duri declared that there is no concept ofhistory in

A1,yam literatrtre at all.s While for Rosenthal these narratives belong to literature in

ttre narrow sense than to hrstory.2o? The reason rvas the fact that pre'Islamic Arabs

werc not conscious of history and histoncal knowledge.

The only thmg that made them important was its richness in the extstence of

vanous historical facts and material relating to the various tsibes and socio-political

events of the socrcty. The,se narratives were not composed with the mtention a[d

purpose of pr€serving historical knowledge rather than it was part of a cultural

fl Rosenthol. Hrsro4' of Muslm Hatortogtwll', 20.

n Dltr. Rue of lluturcal lYnlug, 19

s lbrd.

e Roscnthtrl. Hntory { ltttslm hctonogrql7,.20
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activity The stories show only one sided oplnion. The confrrsed chronology ofthese

nanatives shows that the compmers had no historical consciousne$s.ilt Despite these

entir€ shortcomings one cannot deny the fact they provided important information

about the history of the pre-lslamic Arabs.loo These battle-day narratives provided

information about the religious. cultural, political and social conditions of Arabia

prevailing before advent of Islam. It is througfr these stories one can understand the

background of the Qururic epithet that it gave to prE-lslamlc Arabs as an "Age of

lgnorance." Ayyan narratives had a great role in developmenl of maghui literature of

Islam. Mehmood al-Hassan says that the style and form of Ayan literature

influenced the form and charactsr of Muslim historiography.2lo

3.3. lnfluence of Ayyam Narratives on Early Muslim Historical
Writings

Beirrg inspired by the style and form of these baftle-day narratives. early Muslim

historians used it rvith an amalgamation of new methods they introduced as a result of

their religious Eachings. The main theme of .,Ilyazr was an hrcident or description of

a ceftain war with much exaggeration in a fancrful manner. This has a particular

rnfluence on maghai and Futuh lircrature of Islam.2ll maghazi literalure was

basically historical narrative on the mrhtary campaigns of the Prophet Muhammad

(PBUH).

s Abu Bokkar and Motrarak llussarn. 'Pre lslamic Arabic Pnrsc Lttcraturc and its Growth,'
t03

u Fouqi. /isro4r'Slhuhm Htstortqrqlry, 40.

zf u Mchmond ul-Hwsur, lbn al-.lthtr An lrab Hrlormn A Cntrcol Anah\tts ol hr Tarikh al-
Kaml atd Tankh al4tabcca (N*t Delhi: Northem Book Centrc 2005). 6
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Ibn Ishaq, the first Mustim hisbrian adopted the style of ayl'on for the writing

of naghat of the Prophet Muhammad (PBUH) He divded hs ,sr'raft into three

sections. First part rvas given the name Mabtada, deals with the creation of the world

till birth and early life of the Prophet Muhammad (PBUH), second was the Md*ahn

life of the Prophet including his preaching of Islam to the Makkdms, and ftird section

was confined to the military history ofthe Prophet Muhammad (PBUH).2r2 This third

paft was written on the method of A14wn narratives. Being a historian free from any

institutronal rcstrictlons for the wrrting of hrstorical narrative, he conducted

experiments in history. The maghazi portion of lbn Ishaq's sitat Rasul Allah is a

blend of prose and abundant poetry. a form similar to that of Avvam tale. lbn Ishaq

included the minute deails of the battles and the element of exaggeration in

elaboration of historical war ev€nt was a continuation of the Alyan narative.

Apart from that therc werc some original contributions of Muslim historians in

tlre field of nnghazi maglazt material was collected from authentic souroes and the

primary source of rnformation was the Holy Quran and the companions of the Prophet

Muhammad (PBUH) whose reliability was an established fact unlike the sources of

.414ant. whose transmitters were nonentities. Second characteristic feature of the

nagltui literature was the systematic arrangement of the historical evenb. The

introduction of the fxed calendar system by the second pious caliph Umar al-Khattab

helped the Muslim histonans to maintain chronology for the battles fought by the

Prophet Muhammad (PBUH) in his life. There was no concept of fixed dating system

or calendar among the pagan Arabs although they were concerned about the fixation

of dates. They named their irnportant historical evcnts with some specific incidents

:l: Yasrn i\,lazher Srddrqur. Khutbau Strat llasadarq Srat *a Talz4an lfuaha (lslznabd
Idarar-r Tehqrqat lslamr. 20 I 7). I 5,
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and places. Yavm al-Kulab, Yam al-Basur, Yan'm al-Dalis, ['atm al-Ulcm. Ashaba

al-fit etc are some of the most important events through which they determined

trme lll

Prose was blended with poetry which was a significant structure of Ayyam

narratives. This characteristic of l.4url had a great impact on lbn lshaq Prcsence of

abundant poetry in the maghazi section of .Srrd Rasul Allah of lbn Ishaq shows the

influence of Ayan. The maghazi section of his srial is full poetical insertions.

Poetry not only gives a lively image to the hstorical event but also show authenticity

of the report like an Ayyam nanafJive wherc poetry was the guarantor of the

auttrenticity of histoncal event. Ibn Ishaq bo, mentioned large amount of poetry

composed by the participants of these battles and Muslim poeb. Poetry of A14ann

prcsented only on+sided opinion of its own tribe while in magluzi of Muslim

histouans, especially, Ibn Ishaq quoted poetry of the both parties, Muslims as well as

their opponenh. This naP,es maghni morc attractlve and valuable for historical

knowledge than that of an AWam narrative. In the story of battle of Badr. battle of

Uhud, and battle oftrench etc., Ibn Ishaq dedicated a seParate section for the poetry

composed by both parties, rs mentioned by Ibn Ishaq. For example: on the occasion of

battle of Uhud, Hubayra Ibn Abu Wahb, Abdullah lbn Zibara, Dirar Ibn Khatab lbn

al-Fihri. and Hind d. Utba arc some of the opponenb of Muslims whose poetry Ibn

Ishaq has mentloned.2la This shows his careful approach to pr€sent opinlons of both

the parties of hrstorical incidents. Likewise. all the succeedrng historrans followed his

2rr Humera Naz. 'The Early Muslim (The A1lb) cont bution o the dcvclopment of
Hr:tor ingraphicul 'l'radrtions and Methods' A Crrtical Appmtsal." Journal of Socnl Saercet atd
Hunra Es.Vol 2l,Numb I.Spnng2013. I10.

:f' lbn Ishaq, Z;p dMuhanmd.404-421
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fooEteps. The histones of Al-Baladhuri, Al-Tabari and Al-Masudi equally contained

a good portion ofpoetry in prose.

Prophet Muhammad (PBUH) fought many battles in his life including Battle

of Badr. Battle of Uhud, Battle of Ditch, and Battle of Hunayn. Poety being the

cultural component ofthe society still existed in the Prophetrc period. Participants as

rvell as the official poets used to compose vemes related to a particular battle. Ibn

lshaq used poetry as a major source of military campargns of Muhammad and his

followers. He dedicated a considerable amount of poetry to these military campaigrs.

Poetry served as an evidenoe ofthe incidents. Poetry is often put into the mouth ofthe

indrvidual involved. These poems not only contain historical material but also show

the emotional feelinp of the participants of the battle. These poems contain both

srded opinions: Muslims and their opponenE unlike the pagan Arabs tribal stories. For

example: Hind d. Utba, wife of Abu Sufran, was very angry and devastated over loss

of her father. brother and son in baftle of Badr. She rvas so angf that she mutilmed

the companions of the Prophet Muhammad (PBUH) on the occasion of Uhutl She cut

out liver of Hamza, uncle of the Prophet Muhammad (PBUH) in order to shorv her

aggression and hatned. lbn Ishaq related poems to her in which she says.

We have patd 1ou bach frr Dadr and a $ar lhal follorvs a n'ar is alnays vrolent.

I could not hear thc loss ofUtba nor my bruthcr and his uncle and my first bom

I have sloked my vengcanoc urd firlfilled my vow, You. O Walrshi2rt. have assuagal thc

hurnrng in my brcast.

I shall thank Wahshr as long os I livc untrl my honcs rot in thc gnvc.rro

2It He ryos a slavc of luhayr lbn Muum, Wahshi rvis wrth hur during her crucl act of
muulatron.

lto lbn lshaq. 14& of llulnmnad.3ti.
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He not only quoted poetry throughout the narrative but at the end of description of

various battles he has dedicated a separate sectron for the poetry These poems arc a

major source for the description of the war, characEristics and bravery of the Muslims

and the emotional sentimenE of the participants and their supporters lbn lshaq

mentioned a whole collection of poetry composed by various poets Et the end of the

accounts of the battle of Badr, thirty-eight long poems,2l7 for the battle of Uhud there

are thirty-three long poems,2l8 for the battle of Trench there are twenty-hvo long

poems,2le these separate poems atE cited at the end of the prose narrative.z0

Another significant characteristic of maghaa literaturc was the element of

exaggeratron and dramatization ofthe events. Thls too was the influence oflhe Ay;nnt

narative when members of the concerned tribe present their own perspective with

much exaggeration in order to show their own bravery, power and strength. They used

to praise the warriors and their fight with exhEme dominance. ln maghut portion of

Al-Tabari, who derited his material from Ibn lshaq, mentioned numerous historical

accounts with exeggeration. One example of this is the descripions of story of Banu

Qurayza. They were the combatants of the Jewish tribe of Qurayza They deceived

Muslirns durrng the battle of Trench lbn lshaq and Al-Tabari exaggerated the event to

a greater extent. Ibn lshaq states that all tlre combatants of Banu Qurayza who werc

600 to 900 in number were killed and dug them in special trenches.l:r They were

!r7 lhid .340-360.

3rr lbid . {04- 426

rlr Ibid.47l482.

P I'he numbers mention hr:rc arc just fur thosc pocms thot have bccn quotcd at thc cld of
battle naffate lhn Ishaq reparatcly mentioncd 0tcrc poems tvith thc utlc: -poetry tlxlrE upon" Apart
fiom thrs ther€ arc frequcnt quototionr ofvcrscs in mtddlc. bcginning and end ofcach report

rrlhn lshaq Lifc of thlannud. 164,
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executed by Ali and Zubayr Ibn Awrvam. Ibn Ishaq presented this story with much

exaggeration because to execute such a large ofcombatant byjust two pe6ons soems

unreliable. A detailed discussion on the exaggeratlon of Ibn Ishaq on this story is

conducted by Muhunrnad Munir.rz

Melrrnood ul-Hassan consldered Al-'l'aban a brased historian who totally

ignored the Ayyam stories in hls Tarikh ol-Rusul *a al-Mulukg Aylam is an

important aspect of Arab history and surprisingly Al-Tabari did not bother to provlde

even a brief iutroduction of it m his Tarikh al-tr'J,tsul, as part of the Arab history. The

reason for this wasjust for the basic fact that he belonged to Persia In his time period

the division between the Arabs and non-Arabs was an important question. Historians

produced histories with the intentions of creating their own histories as the most

legitirnate and glorious ones. Al-Tabari and Al-Masudi has not openly criticized the

Persran history.:r

Although Aylnm nanilives had an impact on lhe maghazi litrerature yet therc

arc rnany original contributions of thc early Muslim historians in the field of maghai

that nrade this drscipline distinctfrom thatof lheAyyanr narratives. Muslim hrstorians

arranged their historical matenal in chronological order and there was a historical

sequence among them. Whilethe$tyan narratives lack historical sequence and there

was no conciept of date or chronolory in them. This made maghat literature morc

appealrng and authentic then that ofthe Ay5wm literature

2E "Sorne Refletions on thc S:tory of Banu Qul ayzah' A Rc<valuation of Ibn Islnq'r
Account." Islamabad law Revrcw. QuotcrS Rawch Jotutul ol Fut hy of Shailah atd Law.
lslamahod, Vol l, Number 2. ApnlJune 2016 25-2t

:! Mehmood ul-Hussan, lbn al-,4thr,76
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Muslim historians werc very critrcal in therr approach towards the authenticity

of material in hand. They adopted the critical method of Hadith for the scrutiny of

their historical sources. They uticulated every Eyent on the authority ofsome chain of

transmitters, who were the companions of the Prophet Muhammad (PBUH) and their

biographical detarls wer€ available and whose authenticity was beyond doubt on the

other hand, authorities of Aylnm namatives were unknown. For example: when lbn

Ishaq rvas writlng .Sriar Rasul Allah. he combined the style of Hadith scholars with

that of the storytellers The method of isnad was adopted as a defining tool for the

authenticity of many of the reporE as the authenticiry of the report was dependent on

the contiuuigr of the chain of transmission.

Al-Baladhuri too used tsnd for the authenticity of each report in Futah al-

BuklanarrdAnsah al-Ashrqf. He used detailed as rvell as collective isnadand in some

places when the unad becomes too long he gives only few names and then wrap up

with the term "others. "When the isnad is not known to him he used phrases like

'sorne traditionists say". certain men learned in tradlttons". "many people of learning

related to tne". etc. etc. rn the openmg sentencingof httuh al-Buldan he says' "I have

been informed by certain men learned in tradition. biography and the conquest ofthe

lands rvhose narratives I have trursmitted, abridged and pieced together into one

rvhole.-:35 Abdul Kader Tayob analyzed Baladhuri's method of collectlve wnad in

these words, "This rvas done pnmarily to produce a smooth narative out of a number

of disjointed r€ports. In this way, the first move was made to develop a continuous

story. Howwer, the morp stringent method of verification was still upheld as an

2:r P.K. Hrth..{r-Baladhwt Futuh al-Bulfun. Vol.l (Ncw York, Columbra Universily hcss.
19l6). r5.
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ideal.rc26 Thrs is an indication towards a basic fact that Al-Baladhuri travelled to

many areas in order to collect and veri$ the unad of various rcports.

Al-Tabari and Al-Masudi were historians of Persian origin. They rverE mor€

inclined towards the inclusion of Persian history than ancient Arab history. They both

ignored the Aytam narratives in their histories. But the form and technique of Alryam

has equally influenced the histories of Al-Tabari and Al-Masudi. The blend of poery

and prose in description ofthe various historical wars or battles in Tabari show that

flrat has adopted this idea from Aylnm stories. lnfluence of A1ryan method is dso

visible in Al-Masudi's Munj al-Dlahab wa Ma'ulm alJnvahir. Firstly, he used

poetry in support of his historical argument throughout his work and secondly' the use

of exaggeration in explanation of particular events of a historical event. One of the

examptes of this is hrs description of the Catiph al-Mahdi on his hunting mission'z7

Al-Masudi not only ooggerates the event but also give minute daails of the

rncidents. Another example is in ttre comparison of al-Kufa and at-Basrazt

All'an al-Arah rvas an important tradition inherited by the Muslims from their

predecessors- the pre-lslamlc Arabs. The structrre and characterislics of Aylwtt

naratives had a great impact on early Muslim historians understanding for the

maghei writings. It was the l_r1,an literature that conrpelled them tro follow a distinct

form in order to make the narratives of lbn lshaq. lbn Sa'ad. Al-Baladhun, Al-Tabari

and Al-Masudi. Muslim histortans not only followed the same patbrn of lhese Aynm

narratives but they performed various experirnents m it. The Musltm calendar s1'stem

e Abdul Kader at-Ta1ob. "The Tr ansformalrcn ofa Hrslorlcal Tradttton: Fmm (iabr b
Tankh." 'Ihe Antrrcan Jourrul otSoenl Sctcrrr,t,YoL 5, No.2. 19t8,233.

ETAl-Masndr. Tank t al-Musudt, !7 5-6

22r tbid., 19l_2

76



helped them to introduce a chronological order and sequence to the historical wents

as the Ayyam narratives lack sequence rn historical events. APart from that the

transmitters of Ay1'otr narratives werc non-entities while the informants of maglwzr

Iiterature were the companiorts of tlre Prophet Muhammad (PBUH).

Beside these cultural traditions that the early Muslim Arab historians mherited

from their pre-lslamic Arab predecessors, the influence of the Holy Quran as a

religious tradition was much higher and it played a significant role rn the historical

writinp ofthe Arab historians.
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CHAPTER 4

THE HOLY QT]RAN AND ITS INI'LUENCE ON MUSLIM
EPISTEMOLOGY

Muslim episrcmology had a rcligious beginning rvhere the religious haditions of

Islam influenced the worldvieu'of Muslim historians. The term 'Religious Tradition'

here denotes the refigious background or the environment which inspired the early

Mushrn historians for historical consclousness. Muslinr historians got inspiration for

the study of hisorical knowledge fiom the Holy Quran and Hadith. These two

important refigious traditions had a strong bearing on the development of Muslim

epistemology rn the sense that rt not only shaped their rvorldview but served as prime

motive and source for the history of Islam and life of Prophet Muhammad (PBU[D.

The Holy Quran and Hdith had a great role in the historical consciousness

among the early Muslims. The Holy Quran emphasized on the moralistic aspect of

history lt found the causes ofmany historical changes in human actions. The study of

these actions helped them in undentrnding of various divine plans in course of

history. It helped early Musllm historrans for presenting a moralistic interpretation of

history. Prophet Muhammad (PBUH) served as a historical figure and his life and

nrilrtary achievements werc important events of history of Islam. Muslims now

developed a strong intercst in the study of his life and actions. Muslmr historical

writings werc basrcally originated from the study of maghoi literature as part of

Hadrth.

The present chapter discusses the Holy Quran as an important reltgious

tadltion for the developrnent of historical arvarcness among the Muslims. The euly
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compilation of the Holy Quran was the prime factor for the idea of writing of

historical infonnation among the euly Arabs. In the first section of this chapter, there

is a histoncal background and status of the Holy Quran as a religious tradition. A

chronological sequence is follorved in order to show the gradual development ofthe

comptlation of the Holy Quran in different trme periods. In the second part of this

sectiorl there is a thorough discussion on the importance and role of the Holy Quran

in dweloping the historical consciousness among the early Muslim historians The

second section of this chapter deals with the influence of the Holy Quran on early

Muslim historians. lt analyses the effecb of the Quranic teachings on the histories of

early Muslim historialrs from lbn Ishaq to Al-Masudi.

4.1. Advent of Islam and its Concept of llistory

With the emergence of Islam, Arabs' becorne familiar with a new history and

deleloped a new and purposeful concept of history. lt was neither the inherited

traditlons nor the fraditions of their neighbouring regions which were rcsPonsible fol

the inspiration of Muslims towards history. It was the result of thefu religious

traditions that ttre oral tradition of the Arab soctety was transformed into a written

narrarron. The historical ooncepts in the Holy Quran compelled early Muslims to

consrder rt as an important branch of knowledge. Proph* Muhammad (PBUH) along

with his faithful companions rcconstrucEd the old traditions of the society according

to the divine rcvolution.

The Holy Quror has a great importance in the lives of the Muslims as ft

contains lessons and guidance for them to learn. It influenced their social, cultural,

polrtrcal, economic and intellectual life. God through the stories of various past

nations warned the Muslims of the consequences of their actions from past history.
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These stories include descriptions of the pople of Ad atd Thamud. Noah, people of

Prophet Lot at Sodom and Gomorrah, stories of Bant Isrsel eft. The basic purpose of

these stories was to awale tfue Muslims about the oonsequenccs of early nations who

got a fatal end due to their misdeeds and rejection of divine command. The Holy

Quran clearly states the fact rn its various chapterc. On one of the occasions, it clearly

declares the historical rcmains of the past nations as true sources of knowledge. The

Quran says in &trah Rum: "Say, [O Muhammad!], Travel through the land and

observe how the end of those before was. Most of them were associators. [of others

wrth Allahl."$

For the early Muslim historians. the Holy Quran was the first and foremost

source of history. The Quran played a significant role in development of historical

consciousness among the Muslims. According to Robinson, the Quran rvas the first

intenral factor that is responsible for the rise of historical consciousness among the

Muslim historians. He stated this in these words;

.. Qruan locatcs man ruthrn a univcrsol sequcnce ofcvcnts (cteation. a series of pophets,

Muhammad's rcvclation. the Day ofJudgcment). knows ofsercrul hrsorrcal cvcnts (including

a bottle hr;twccn the Persrms ond Byzantines). disungurshes bctwecn the Euc srgns and

promrsc of god and 'tlre [mercl fablcs of lhc uncicne'. and cvcn teachcs tlut 'mcn of
understondrng con dcnve lessons fiom pasl. Tlrc rcvelution rmpru'ssed a visron ofhtstory upon

early Musltms lr

Arabs could not develop the sense of history from the pr€-lslamic traditions of Poetry,

Genealory and Ayyom due to lack of hstorical continuity and objectivity in hstorical

events. It was the Holy Quran that helped Arab Muslims to understand the basic

concept of gradual development of humankind and the role of history in this prccess.

:'The l{oly Quran. 30 42

$ Chase F. Rohrnson. Islantc Htslortogntply (Cmhridge' (hmhrrdgc Untvo stty Prcss

lo03).43
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History was the basic instrurnent whrch helped the community to draw moral lessons

by paying attention to the experienc€s of the bygone nations. For the Muslim

historians it tvas not just the study of a tribe. kings or kingdoms but for them. it was a

study ofthe acttons and consequences ofbygone nations and communities. It was the

Holy Quran that broadened the limited tribal concept of history in Arabs into a

universal or rvorld history. It selected a theme of Prcphecy for the study and

understanding ofpast. Its basic pulPose was to describe the characteristics and deeds

of different nations and their reaction to the teachinp of the prophets sent to them in

different tune penods. Histoncal changes are often relahd to these missions of the

prophe6. The nse and fall of these nations ar€ subject to their attitude towards

prophetic call. The study of history and historiography in rts beginning was meant to

get the pleasure of Allah (SWT). This led them to consult the holy Quran and Sumah

to write hisbry. The stories of the prophets and their nations illusfrate the moralistic

aspects ofhistory. The lessons it contained were ofgreat significance for the present

as well as the futurc history of the society. The Holy Quran stressed on study of the

past when it says that:

Ilare thcy not travclled in thc lanrl and scen thc nllurc of mnscquerce for thsc nho werc

beforc thcm? Thcy rrcrc strong lhan these in porver. and thcy dug the earih and built upon it
morc than lhesr: havc burlt rl

On another occasion it says:

And. We sent nol helbrc ,ou €f,capt men to whom Wc rcvcalcd fiom among the people of
citics Have thcl nol travelled through thc corth and obscned how the cnd of those before

thcm nas, And 0re home of thc Hemftcr rs bcst for those uho fc'ar Allah: then will you not
rcason?e

at The Holy Quran: 30' 9.

?E lbid, t2.109
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Allah (SWT) sent various propheB to these nations in different periods of time itr

order to guide them. Those rvho disobey His prophets and therr messagps, experienced

heavy consequences rn the form of natural calamities and disasters and those who still

don't repent on their actions were put to fatal death. Allah (swT) sent human beings

as their oppon€llts to destroy them.2ll So, the rise and fall of different nations of past

show the divine plan in history and lt was the Quran and Prophetrc traditron that

served as the primary sources.

For the Quran, the causes of any historical change lies in a constant struggle

between flre good and evil forces. lt gave references of past in order to justify this

ldea. It says: "lndeed, Allah is rvith those who fear Hlm and those who are doers of

good.-u This fear of God means fear of the divine laws which contol the process of

hrstory. Those nations and communities who did not obey the divlne laws were

sublect to destruction while ttrose who fear God and did good acts got salvation and

succeed.2l5 This helped early Muslim intsllectuals to focus on history as an important

branch of knorvledge. The Holy Quran was the basic source that influenced early

Muslim historians to dwelop a new worldview.236

It is a common betief among the Muslims that the Holy Quran was revealed to

Prophet Muhammad (PBUID through the arch-angel. Gabriel. The verses ruere

revealed to Prophet Muhammad (PBUH) in piece-meal consisted of molt or less five

to ter yerses at a tinle. Thrs process took thirty years when the Holy Quran was

3r Syed Ali Ashratl 7Ir Quramc Concepl ol Htstrlt (Lercescr Thc Islamic Fouldation.

t9E0).7-E

a{ The Holy Quran 16 l2t

B5 Mazfuruddrn Srddrqui. Tl'r- Qwonc Cutcept d Htstuyt (lslamabod. Islamrc Rescarch

Instilute. 2008). I

lrt Ibrd, 12
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completed.!!7 Prophet Muharnmad (PBUH) received hrs first revelatlon in Makkah at

Hrra, a cave located at Mounl Jabal al-Noor. Prophet Muhammad (PBUH) was an

illif rate person who was unable to read and write. The very first verse of the Quran

was related to reading when Allah (SWQ says:

Read! ln rhc name of your Lonl- Who has creatcd Created man fiom a clrnging sub,stance

Rcadt And your lord is the Most Genemur-Who tought mon $'the pen He tsught man which

he kncrv not:rl.

The illustration of pen is an indication towards importance of preservation of

knowledge or writing. Prophet Muhammad (PBUH) used to recite the verses of the

Quran beforc his companions to avoid the risk of forgetting any portion of it before

drctation Addrcss by God himself when he says:

We wrll mokc 1ou rccitc [O Muhammad]. and you wrll not forget cxccpt n'hat Allah rhould
rrrtl, Indeol. He Lrruws what rs dclarcd and u'hat ts hidden.r

Prophet Muhanrmad (PBUH) used to rccite the revealed verses in the assembly of

men and then in the assembly of women.Io Prophet then ordered his companions to

recite it twice a day during the hours of prayer.xl Later on it was committed b

wnting by some of the companions of the Prophet Muhammad (PBUH) with the

consent of the Prophet. The pass4ges of the Holy Quran were preserved on palm-

leaves, leather, stones, etc.242 According to Muhammad Hamrdullah, it was the

5? Muhammod Hamrdullah. Khutbat-e Bolzawalpur tlslamabad: Islamic Rcscarch Inrtitutc.
2fi13) 9

ar Thc l{oly Quran: 96' l -5

tse lbrd.87:6-7.

s Hamidullah. Khutlmat-e Baluwalpr, 10.

rt lhrd , 9-10

r! Muir, William, Ilu I.[e {lluhonat ttitl httt l,chr4'Clwpters or tla (htgnal Sourr,es

lor ilrc Brugraplg, of llolwnct, and on tlrc PruJslanuk Hutor.l rd.Ambo.Yol l. lnndon: Smth, Eldcr
ond Co.. lt6l) iii.
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begurning of the compilation of the Quran, rvhen Prophet personally examtned the

written passages of the Quran in order to check the possible mistakes committed by

the writer.2'|3

Every year in the month of Ramadan. companions of the Prophet came with

their recorded verses: Prophet Muhammad (PBUH) personally checked these

recorded verses to ensure that all the verses werc sonect and placed in a proper

order.zs In this way the Holy Quran was codified under the guidance of the Propha

in his own time on diffetent materials. The conversion of Umar Ibn Abdul Aztz afur

the rccitation of the manuscript of 'Ia.EIa'whrch he found in his sister's house is a

proof for the prcsence of written Quran in early days of Islam. Khabbab lbn al-Arat

was the man rvho usd to read Quran for Fatinra. sister of Umar al-Khattab. It is said

that the verses were written on paper.rs There is a tradition that Prophet Muhammad

(PBUH) used to r€peat the verses of Quran tn the nronth of Rantadan for Gabriel

which was rcvealed to him throughout that yea',uo In the year of his death, Prophet

Mulrammad (PBUH) read the rvhole Quran twice for the Muslirns in order to tackle

any mistakes that the Muslims commit in writing of Quran. The fact was that before

his demise Gabriel recited Quran twice for the Prophet Muhammad (PBUID.:47

According to lbn Sa'ad. the six companions of Prophet Muhammad (PBUH) in his

I Hamnidulloh. rtlruthal-, Buh.rtalpn t. 12

il lbrd.16

rs lbn lshaq. Zr./& of thtlnnwnd.156

H Sahih al-Bukhari 49E6. Bmk 66,Iladtfi 19. Vol 6.

,r7 Ibid.
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lifetime were; Ubay lbn Ka'ab, Ma'adh Ibn Jabal, Abu al-Rada, Zayd lbn Thabit.

Sa'ad and Abu Zayd.a8 They all were the helperslanso 2o

After the death of the Prophet Muhammad (PBUH)' people with in the

community started to revolt and even some of them claimed for Prophecy. Muslimah

l(azzab was shong tribal leader who proclaimed Prophethood. Abu Bakr sent a

Muslim expedition against him and the battle took place in 632 A.D in Yamamah.lso

Muslims although get success in this battle but hundreds of them were martyred, of

whonr majority were the specialized hafiz of Quran. Umar Ibn Khattab was very

concemed about the loss of ktffaz and he asked Abu Bakr to take immediatc steps for

the preservation of Quran. ZaydbinThabit narrated a tradition of Umar, rvho said: "I

am afraid that morc heavy causalities may tahe place among the qrrrah'on other

battlefields, whereby a large part of the Quran may be lost.*251 Abu Bakr was

rcluctant as he said he could not do drat because the Prophet did not practice it in his

life.:s2 Somehorv. he ageed and approached Zayd bin Thabit, who was one of the

scribes of the Prophetrc time, to collect and compile the u'hole Quran.25' Zayd found

it a difiicult task and stated 'task was more difficult than to shift a mountain'.2s4 He

agreed and began to collect all the written verces from stones, camel bones. palm-

x! Muhommad Ibu Sa'ad. Tobqat ol-Ithbr. truns, Allama Abdullah al-lmadr. Tabqau lbn
Sa'ad AA,;hbar w-Nabr. Vol. II (Karachi'Nafccs Acadcmy. l9t2). 395.

!E lbid.

50 I lamrdullah. l(/z bal-t Buluatalpur. 16

:'r Sahih al-Bukharr 4986. Book 66. l/adrlrt 8. Vol 6.

!t! Homidulloh. Khutbau Baluwalpur, 17

:$ Ibid .

:u lhid. 17.
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leaves and from the reciters who rcad rt orally.zss These reciters were both men and

women; Umme Warqa was one of those who werc consulted by Zayd bin Thabit for

the verses of Quran.2s6 After a very careful collection of the verses, he crosschecks

them and compiled it into a single book. Zayd bin Thabit nanated'

. .l startcd looking for lhc Qur an aurl collectrng rt fiom polm stalks. thin whrte sbnes and

also from the mcn who knew il bt tEort. trll I found thc last vcrsc of Surat at-Taubo wrth Abt
Khuzaima ol-Ansari, and t drd nol fird it $lth anybody othcr than him ' .'.. Thcn hc
comptctc mrnuscripB of thc Quran r€maincd rvith Abu Bakr ull tE died. thcn with Umar untrl

the end of hrs lift, and tlrcn with Hafso. the daughta of Umar.e

During the tlme period of Uthman lbn Affan, Muslim empllE expanded to diffEr€nt

regions and subjugated many rcgions ard tribes who wer€ not speaking and

underctanding Arabia This resulted in the difference of Folunciation and lecitation

of Quran. When Uthman bin Affan was informed about these developmenE, he

shorved grcat concern about the possibility of conflrcb among the Muslims. He took

an immediate action and approached Hafsah, one of the wives of the Holy Prophet

rvho had the original volume of Quran and made copies of it.25t A committee was

formed under the supervision of Tayd bin Thabit who was the compiler of the first

Quran. to make copies of the Quran.lse The members of the committee included

Abdullah bin Zubayr, Said brn al-As and Abdur Rahman bin Harith.zo The caliph

Uthrnan instrucEd them to follow the dialect of Quraysh in case of ury disagreement

r$ Ibid.. IE

:ro lbid.

!s7 lbid.

5r lbrd.

:'olhid.lE.

r{ Ihid
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of the members, on any point of Quran, with Zaid bin Thabit sl They made a standad

copy of the original Quran and retumed the original one to Hafsah. Uthman sent it to

all the provinces of the emprre and ordercd their rulers to burn all the other copies and

replaced them by original one. Dr. Hamidullah ls of the opinion that the purpose of

Uthman was to unite the Muslim community on a stngte Quran. for which he is often

called as lhe'ljalnm al-Quran or the collector ofthe Quran '262 T'his was a remarkable

achievement for the Muslims in historical context as they become the possessors of a

unified *ritten literature served as the basic and primary source of information'

4.2.Importance end Role of Quran in the Development of Ilistorical
Consciousness of the Muslims

The emergence of lslam had a grcat impact on the historical consciousness of Islam. It

rvas a religion with a complete sense of hrstory.t63 Quran has a great importrnce in

Muslim life throughout the course of history. It influences almost every sphere of

their life. Allah (SWT) wamed people to leam lessons 2fl The characteristic qualities

of the Quran as the actual word of Allah (SWT). its direct revelation to the Prophet

Muhammad (PBUH), preservation of the Holy Quran in the very early stage of is

revelatlon, and recitation of the Holy Quran by the Prophet and his companions five

times a day were all very helpful in the development of Muslim historiography as

there rvas a good amount of historical facts as a result of all these developments Early

Muslim biographers and hstorians accepEd the purity and authentici$ of the text of

261 Sahrh al-Bukhan 4986. Bmk 66. Hodtth 9,Yo16

2e I lamidulloh. Khutbut-t Bokm,alpw.22

26r Bernatd l*vts, Htstutans d tle thddlt Erur. Intrcduction I London Oxford Unlvcrslty
I'rcss. 19621. 3

26'r Ibid
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the Holy Quran and used it as primary source and reference for the life of the Prophet

Muhammad (PBUII), as the Quran is the minor of the character of the Prophet

Muhammad (PBUH). The radition of Ayeshq wife of the Prophet confirms this fact

when she was inquired by sa'ad bin Hisham about the character of the Prophet. Hcr

rvords were: "Do you not recite the Quran? The character of Messenger of Allah

(PBUH) was the Quran.'los

Quran provides rcference for all the major wenb of the life of the Prophet

Muhammad (PBUID and early history of Islam. Therc is an abundant amount of

historical information about the Prophet Muhammad (PBUH)'s Makkan and Madinan

life in Quran. These vetscs arc description of the life history of Prophet Muhammad

(PBUH) like his birth, early days. life in Makkah, his sufferings in the hands of

Quraysh and other opponents and his military life too There are many szras in Quran

ttrat talk about the dignrty, value. character, responsibilities etc of the Prophet

Muhammad (PBUH), chief among them are Suruh Al-e Imran,fi6 Aw&ssa,267 al-

Alaab,za al-Hijr,w Al-Ism,z7o al-Ankabut,27t al-Qalon,zn al-Shiqq,2:t al-Ih$,2't

sr Sunan Abi Darvud l342.Bod,5. Hdtth ll37

s Thc Holy Quran:3:32, E4. 164.

:6r lbid,.4. 136

:s lbrd.. 33 6. 21. 56. 40. 45.

s lbid.. t5 72

r lbrd,lT:79.

:rr lhid.29:4t

:z Ibid . 68.3. .t t.

?7r lbld .94'4

:il lbrd,. 17: lt0.
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ul-Anbrya,t", al-Anaam,2'6 al-Qasas,z;' ul-Munmun,l;t un'Naim,zn an-Naziyagafi

and many more.

4.3. Influence of Quran on early Muslim Historical Works

Early Muslim srrall writes and subsequent early Muslim historian consulted Quran

for the rcconstruction of lift of the Prophet Muhammad (PBUH) as therc is sigrrificant

number of surahs featuring the life ofthc Proplret' Out of I 14 chapters, 40 are named

after Prophet Muhammad (PBUH).?tl It was the Quran that first motivated Muslims

to pay attention towards the artrculation of the life of the Prophet Muhammad

(PBUH) in the shape of compilation of Hadth material. Quran says: "There has

certainly been for you in the Messenger of Allah an excellent pattern for everyone

whose hopc is in Allah and the Last Day and who rememberc Allah often."2E T'his

pn sess later on developed the Eend of writing sirah of the Prophet Muhammad

(PBUH). According to Sarnep-Ullah Bhat, Muslim historiogpphy has a religious

beginning as they approached this branch of knowledge with tlre aim of obtaining the

pleasure of Allah.2a

r75 Ibid ,21.34. I07

,7! Ibid,6. 58. 109. I10.

!7 lhid..2t 56

!7. Ibid.23.72

rD lbid.. 53: 3.,1.

2l0 tbid..79 42,.13

fl lvluharnmud Emrn Yildirim. "Sr1'cr The Essential Source of Sra- Quran. 'Al-Sira an-
Nobor-ryya' Quran rnlo the L,/i€', Qurterllt tl4alne on Saence, Hston and Culnre l.(2017). ll

xr Tlre Holy Quran, 33: 2l,

rr Sunac-Ullah Bhat. 'Towards Undentanding thc Muslim Hrsoriography ard Muslim
Historrans." "/orraal {Islatu Thought and Cnili=ation Volume 4. lssuc I, Sprilg 2014, 

'1.
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Quran played a major role in the historical consciousness of early Muslim

hrsiorians. Being influenced by the rcachings of Quran. Muslim historians approached

it with gr€at carr and sincerity. They considercd tremselves as the custodians and

r€porters of true knowledge where theit source of knowledge was Quran. There begun

an enthusiasm among them to write about the past for whrch they followed a very

strict rule of writings for the accuracy, soundnes$ and scientific anangement of the

histoncal material.

43.1. Ibn khaq'r .fiial Xotul Allah

lbn lshaq being the first most comprthensive srra} historian of Islam has not only

used Quranic venes as source but used the verses as witness for tlre authenticity of

many historical reports of the life of Prophet Muhammad (PBUH) and general history

of lslam He not only mentioned the verses of Quran in support of the statsment, but

he also mentioned the time and circumstances of various verses. Therefore,

sometimes his rvork gives a glimpse of a tafsir studies rather than a historical work.

Quranic verces ar€ used in rcference to the Prophet Muhunmad (PBLJH)'s public

preaching in Makkah and how Allah (SWT) commurded him to public his religion. In

thrs regard he quoted Surah al-Hyr verse 94 where Allah (SWT) says: '?roclaim

what you have been ordered and turn aside from polythersts".:s "Say I am the one

who rvams plainly".2ts In the same discusston he quoted verses of ^Snrai Ash-Shua'ra

when Allah (SWT) says. "Warn, [O Muhammad], your family, your nearest relations,

and lower your wing to the follorvers who follow you".2s

2s lbn lslraq. Z;p of tlulannd.ll7.

2.r lbid,

:b lbrd
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The Holy Quran is one of the most authentic proofs of the Prophethood of

Prophet Muhammad (PBUH). While discussing this important wcnt of the Muslim

hstory, Ibn Ishaq quoted rnultiple evidences from the verses of Quran when Quraysh

of Makkah demanded Prophet Muhammad (PBUFD to shorv the authenticity of his

Prophethood and his position as a chosen one..2e Wlth reference to the incident of the

three questions that the leader of Quraysh asked the Prophet Muhammad (PBUII)

while doubting his Prophethood. In reference to this incident, Ibn Ishaq mentioned

Swah al-Ka.tfwhich is eighteenth Chapter of the Quran.28t A detailed explanation of

this chapter shows him an exegist rather than a hrstorian. Because commentrtorc of

Quran usually discussed verses of Quran in detEil in which they not only explain tre

meaning of particular verses but also the causes and circumstances of those verses

too.

Prophet Muhammad (PBUH) ahvays used to ask Allah (SWT) for guidance

and support in response to the various allegptions ad doubt from the unbelievers. It

rvas the Quranic revelations that God address his concems. So. Quran was one of the

major sources of knowledge for many events of the life of Prophet Muhammad

(PBUH) and lbn lshaq built his narative on the Quranic text. While, in reference to

the various allegations and doubt of the unbeliwers is addressed in great proportion

by the Holy Quran. Ibn Ishaq utilized almost each of rt to make his narative more

accurate and authentic. One of the examples rs the mentroningof Sttrah al-Kauthaf$

in reference to the rvords of Al-As Ibn Warl al-Sahmr who said, "let hrm alone for he

,r? lbid.. 133-142.

2s lbrd.. 137,

s lbrd.. lE0.
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is only a childless man with no offspring. If he were to dre, his memory would perish

and you would have rcst from hinr".2s

.1.3.2. Ibn Sr'rd'r Tobsqst al-Kabit

lbn Sa'ad wrote the very first detailed biogaphical dictionary in the history of Islam.

His work was different from those of the previous works like Ibn Ishaq and al-

Waqidi. He was one of those who inhoduced some nerv elernenb to the discipline of

history rn early periods. His Talnqat al-Kabir was a new addition to the Muslim

hlstorical writings. He experimented with the existing informatton and intsrprercd it in

a new perspective of divrding history in tabaqat or layers. Being influenced by an

Islamic world view Ibn Sa'ad was bound to intcrpret historical information in a

relgious perspective wrth thu ofhis ovm perconal observations and expenences. So,

it was customary for him to use the Holy Quran as inspiration and source for the

writing of history.

Ibn Sa'ad, has quoted the Quranic text on many occastons. Ibn Sa'ad on the

authority of Muhammad lbn Saib al-Kalbi quoted the verses of Surah al-Shu'oa,

rvhrclr say: "And rvarn, [O Muharnmad]. your closest kindred" in the account of Abd

Manaf.2el Ibn Sa'ad narrated that it was in the light of thrs Quranic text that Prophet

Muhammad (PBUH) confined his preaching to the descendants of Abd Manaf.2E

While in the same confinued account he mentioned a detailed fadition from Ibn

Abbas, who narrated a whole story of the calling of Prophet Muhammad (PBUH) to

the descendants of Fihr. Luway lbn Ghalib, Ka'ab Ibn Luwayy, Murra Ibn Kaa'b,

!m lhrd

:ef Muhammad lhn Sa'arJ. Thhuqat lbn Sa'ud. Vol I. t6

!E lbrd
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Kilab Ibn Murra. Qussay and descendants of Abd Manaf All ttre tribes retired one by

one except the descendants of Abd Manaf for which the Prophet stated that Allah

(SWT) has commanded me to wam my nearest kindred and you ar€ nearer to me than

the Quraysh."2e3 In response to the words of Prophet Muhammad (PBUH) Abu Lahab

get angry and said: "May you perish! Did you invite us for this?2s Ibn Sa'ad

mentioned the verses of $nah al-Mandverw no. I whert Allah (SWT) says; "May

the hands ofAbu Lahab be ruined and ruined is he.*3e5

Ibn Sa'ad is not particular about mentioning the Quranic text to the significant

evenb discused in the Holy Quran beside the fact that he built his narrations on the

basis of the information provided by the Holy Quran. One of the examples is the

account of Abraha and his frtal consequences while the whole story was reconstructed

on the basis of Sural al-FiL2e6 Later on in reference to the story of Abu Talib's deatlq

Ibn Sa'ad has quoted verses of Sttrah at- Tawba, Surah al-Qasas. and &rah al-

An'am. Therp are different opinions among the sunnr school of thought with that

about the death of When Abu Talib was on his deathbed Prophet Muhammad (PBUH)

came to him and said: 'O uncle: say. therc is no god but Allah, of which Abu Jahl and

AMullah Ibn Umayrya who keep on saying that "Will you now leave the religion of

Abd al-Muttalib?$2e7 Abu Talib died and his last words were "I am on the religion of

Abd al-Muttalib"lqE Prophet Muhammad (PBUH) was so upset for this incident that

:s lbld., t6

?q{ 
I hid

:et lbrd, 87
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P lbrd. 139.
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he kept on seeking forgiveness for his uncle and stated; *O Abu Talib! O uncle! I

shall ask for your forgivcness for hlnr until I am prohibited.'2e According to Ibn

Sa'ad, Allah (SWT) revealed these verses of Surah atTawba, which say; "It is not for

the Prophet and those who beliwe, to pray for the forgiveness of polytheists, even

though they be their relatives, after it is explained to them that they ale bound for the

hellfire.*lfir In the same account lbn Sa'ad has mentioned various other traditions

regarding the same incldent. Like he has mentioned on the authority of Muhammad

Ibn Umar that the verses of ,Sura al-Qasas, "Venly! You (O Muhammad) guide not

whom you like, but Allah guides whom he wills" and the verse of Suah al-An'or.

.'And they pr€vent [others] from hrm and are [themselves] remote from him.'rl lbn

Sa'ad mentioned interprctatlon of al-Abbas for this verse rvho said that this venie was

revealed relating to Abu Talib as he forbade other peoples to harm the Prophet but he

hrmself avoided embracing Islam throughout his life.302

ln the account of life of the Prophet Muhammad (PBUH) in Makkah, Ibn

Sa'ad quoted Quranic verse "And it is a Quran that We have divided, that you may

recite it unto mukind at intervals and We have revealed it by succcssive

revelations"lo3 He mentioned it on the authority of Abu R[ia who heard it fiom

Hassan Ibn Ali.3u While discussing the very ftrst Surah that was revealed to the

s lbrd.

,o lbrd.

ror lbid.. l4l.

tE thid. l4l.
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Prophet Muhammad (PBUH), he has a consensus with the other historians and

mentioned the verces of Swah Alaq 3ot

In referpnce to the account of the mosque of Quba, Ibn Sa'ad quoted the

verces of ,Szraft at-Taubah While in description of tlte account of change of qiblah

from Bayt al-Muqaddas tro Kabah,lo'5 the verses of Holy Quran served as ur important

widence for the authenticity of the report. According to lbn Sa'ad, Prophet

Muhammad (PBUII) prayed for sixEen months towards Bayt al-Muqaddas and often

he rvished for the change of qibtah towards Kabah in his heartloT Allah (SwT)

hstened to hrs heart and addressed rt through revelation Ibn Sa'ad has quoted the

verses of .Szrai al-Buqarah in whrch Allah (SWT) says; "We have seen the hrning of

your face. [O Muhammad], towards the heaven. and We will surely turn you to a

qihlah with whlch is dear to you".3oE

The account of the departure of the Prophet Muhammad (PBUH)'s to

Madinah along with Abu Bakr is an interesting one.3o When the unbcliwers planned

for an attack on Prophet Muhammad (PBUH), Gabriel came to the Prcphet and

rnformed him about this plan and asked him not to stay at home. The rnfidels were

watlng at the door of the Prophet with an intention to attack on him. Prophet

,05 tbid..2l0.

Lt During the inrtial days of Prophethood, Pmphct Muhammd (PBUtl) ollcrcd hts prrltrs
mrvords Bayt al-lvluqaddas rvhrch is knrwn as the corhest glDlai of hc Muslims. Prophct Muhammad
(PBUHI conunucd pmyrng tlwads rt wcn after his migration to Ivtadrnah. In thosc days it *as a
common gr6la for thc Jervs and Mushms. Thc Jeus oo offerul pruyers towards Bayt al-Muqaddas. The
Jens srrr rot happy rvlth thrs conmon qbla and used to ridicule Prophct Muhammad (PBUH) and

Islum by differunl meanr Prophct Muhammad (PBUH) was not tuppy with dl this and oltcn look up
to the sky for Allah (SWT)'s guidance.

to Muhammad lbn Sa'od., Tabaqa lbtt Sa'ad,ll,

r0l Ihid,

!o lbrd.,235,

95



Muhammad (PBUH) successfully cane out and sprinkling a hand full of dust by

reciting the verses of the Holy Quran. These rvere the verses of the Holy Quran from

Sw'ult Yaseen lbn Sa'ad mentioned this historical event and quoted the verses of the

Quran:

Yaseen By the wise Quran Indcrd. pu [O Muhammad] arc firom anrong the mcsscngrrq on

o r iglrt prth Thrs rs a rcvclotion of thc Exaltcd in Might. hc Mcrciftl, lhrt you may warn

peopte whose forcfathen orc not *amed. so thcy ort unarvalE. Alrcady tttc uord har come

into cllilc-t upon flroEt of them. so ttq do not bclicve. Indccd. ua have put shackles on their
necks. ond thcy ar€ to thcll chins, so thq arc with heads aloll And Wc have put hcforc thsn a

banier ond hchrnd rhem a bo rier and oovcrcd them. so the.v rlo mt sce And h is all the same

for them rvhaher you wam them or do not wum lhe- thcy wrll mt bcher,e ll0

The completion of the mission of the Prophet Muhammad (PBIJH) in this world rvas

an important el,ent of the history of Islam. Allah (SWT) addressed the completion and

perfection of the rehgion of Islarn in the last chapter of the Quran. It was a formal

announcement of the end of the divine rcvelation as well as the finality of the

Prophethood. According to the Holy Quran, Islam was perfected and completed with

Prophet Muhammad (PBUH) and after him the Prophethood ceased to continue. Ibn

Sa'ad has particularly mentroned the last verses of Holy Quran that Allah (SWT;

revealed at a time when Prophethood of Prophet Muhammad (PBUH) comes to an

end.

4.3J. Al-Baladhurl'r Futuh al-Baldut

Al-Baladhuri, vtor Futuh al-Buldan being inspired by lhe maghazi literaturc. The

Muslim historians in the early period were very keen to etperiment something new

and appealing. Al-Baladhuri's Futuh al-Buldan r as one of the examples of it Before

hirn the maghul literature got great appreciation and the basic rpason for the study of

maghazi in thrs era revolves around a desire to narrate the exploits of different tribes

rro Ibid
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and to educate the masses about the natural expansion of conquests as part of the

promise of Allah to Prophet Muhammad (PBUD.3ll Histonans and the historicd

rvntings were basically canied out with frese intsntions. In the third century. a netf,

intention was detected as a desire to rccord the accurate account ofthese conquests in

order to futfil some official requirements.3l2 Historians like Al-Baladhuri werc

officially bureaucrats who applied intentionally or unintentionally their burcaucratic

methodology and athtude to the hstorical narratives ltl 16. histories produced by

these bureaucrats werc consrdered to be more accurate and reliable as their authors

had access to many important official documents. Al-Baladhuri has used many

officnl letters and documents in reference to various historical accounb. Some of the

e.xamples of these letters included the official letter of cahph al-Mamun regarding

FidakJla, many of the historical letten of Prophet Muhammad (PBUH) to various

individuals are made pnof Funrt alBuldan as original sourtes. in description of the

accounts of Bahrain. Al-Baladhuri mentioned four historical letters that Prophet

Muhammad (PBUH) wrcte to; al-Mundhir Ibn Sawa and Sabukht,3l5 to the people of

Bahrain,3l6 letter to the people of Hajar,3l7 and a letter written to Mundhir Sawa3lt.

Likervise, almost in every chapter there is an official original letter written by the

rrr Kholrdi..{rabrc Hstmcal Thotqht, 65

Ir lbid.

rD lbid,68

rf{ Al-Baladhun. Furzfr al-Buldan. 60.

rr! lbid. 127.

r16lbid,. l2t.

rr7 lhi.l . lr9

llr lbid . 130
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concenred authorities. Particularly in tlre first part of Fumh ul-hildan therc are many

lefters of Prophet Muhammad (PBUH) which gave rnore vrtality and accuracy to the

rrai portion of Al-Baladhurl's work.

Apart from the official letters, Al-Baladhuri used the Quranic velses as the

most important prilnary sources of history. The citation of the Quranic verses is in

high proportion in the strah part of Futuhul-Buldan. A general technique of his

writing is flre description of the historical event is followed by the ciation of the

Qnranic verse. The very fint the Quran verses appeared m Al-Baladhuri's Futuh al-

Bttladn are the verses of &rah Towha. He used them in the description of the first

mosque of Islam in Madinah, Mosque of Quba. after the Prophet's migration to

Madinatr. Al-Baladhun's discussed in detail the historicity of the mosque of Quba in

the light of various traditions prevailing among the Mus[ms. The verses of Surah at-

Tatba. and whole discussion based on different tradrtions has covered the topic.

The very first the Quranic text that he has mentioned ls the verse no. lOt of

Sttrah at-Tawbaft, naEated by the people of Qaba in order to justit the historical

value of the mosque of Qaba. The verscs say: "There is a mosque founded from its

firct day in piety. More worthy that thou enter thercin."3le Al-Baladhuri has

mentioned vers€ no 107 of the same Surah with an explanatory note of Affan lbn

Muslim al-Saffar from Urwa. The verses say; "There ar€ some who have built a

mosque for mischief and for infidelity, and to disunite the 'Believers,' and in

expectation of him who, in time past, warred against Allah and His messengef'. The

explanatory note on the text of the Quran provides important insight into the meaning

and contexts ofthe various verses. Like. after relating verses ofthe Quran in reference

lfe Al-Baladhuri, The Origns oJ tlu Islotttc.Srate, Vol. I. tans.. P.K. H[ti (Ncw Yorlc

Cosrmo. lnc . 201 I ). 16,
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to the drscussion of mosque of Quba. he sayst "Amr lbn Muhammad from Ibn Umari

The " rnosque founded in piety" is the mosque of the Prophet."3 For this verse he

mentioned stat€ments of diftrent individuals.12l

In the account of the "possessions of Banu Nadir," Al-Baladhuri has

mentioned verses from Su'ah ul-Hashr.32: texts liom the Holy Quran at five times.

The very first text of Quran he mentioned was veme from Quran; "All ftat is in the

heavens and all that is on the earth praise Allah! And He is the mighty, the rvisel He it

rs who caused the unbelievers among the people of the book". etc.. to'!ut the wicked

to shame.-123 Right after the insertion of thls text Al-Baladhuri mentioned various

traditions fr,om different authorities who relate these verces as to be revealed by Allalt

in reference to Banu Nadir.!2' The whole account of the Banu Nadir is rnentioned om

the account of Strah ul-Hashr.'zt Later on in the discussion of the capitulation of

Najran there arc three occasions when Al-Baladhuri quoted Quranic text in rcference

to diftrent historical events Thc first one is verses fnrm Srrai Al-i Imru with

refercnce to the discussion of Prophet Muhammad (PBLTH) and two monks of Najran.

The verses say: "These signs and this rvse rvaming do we rehearce to thee. Verlly,

Jesus is as Adam in the sigfrt of Allah (SWT) He created him of dust' He then said to

!'lbrd.. lt.

rlr lbrd.

tz This is the fift1'ninthr chqrrcr of the Holy Quran in rvhrch the account ofthc rnvasion of
Ilanu Nadrr rs relarcd thrr chaper rs a descriplron ofthc bonrshment ofthe Jcwish tnbc Bonu Nadir.
expclled from Madrnah after therr plannrng for assossrnaton of the Prcphct Muhammad (PBUH),

'n A|-Baladhuri. 'lhe Oqint otthe lslamc State. Vol. t.35.

3r lbid

,:5 lbid.35.36.3t.
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him. ..Be.-and he was," etc. to "on those who lie."3fi These verses according to AI-

Baladhuri on the authority of al-Hussain lbn al-Aswad from al-Hassan werc revealed

by Allah (SWT) in response to the claims of the monks of Najran about'Allah as the

father of Isa'.327 The two other citations ar€ the verses of Srah al-Baqoa and Sutah

al-An'am against the infidels among the Quraysh and the Arabs,32t on the authority of

two drstinct individuals: Abu Masud and Amr an-Nakid from al-Zuhri.32e

1.3.1. l*Ttbari't Tailkh al-Rttsul wa al-Muluk rnd Al-Mesudi's Murai ol'
Dhohab wo Mo'odin olJawahir

Musllm historians used Quranic rcferences throughout tlrer historical narratives. Al-

Tabari used the method of Hadith litsrature for the construction of his narative. The

Quranic verses att used as an important source and evidence for the soundness of

various reports. In case of the contradiction he found any of the prophetic Hadithhe

immediately compared them to the Quranic verses which helped him to interPret his

prcferred vemron. One of the oramples of such practice was in the case of the story of

Ibrahim's sacrifice of his son. Al-Tabari narrated many contradictory repoft

regarding the son of lbrahim who he intended to sacrifice. He mentioned all the

available reports wlth their complete wnd.Prophet Ibrahim had two sons- Issac lbn

Ibrahinr and Ismail lbn lbrahun from two dlfferent wives. There were different

opinions regardlng the sacrifice. Some considered Issac lbn lbrahim, rvho was son

from his first wlfe Sarah while others declared lsmarl. son of lbrahim from his second

wift Hajar. as presented by Prophet Ibrahim for sacrifice. Al-Tabari being bound by

rb lbrd..99

,:7 lbid.

rI lbid. 105

'!' lbid

100



hrs set methodolory of not weighing authemicity of any of the historical rcport over

the other report has referred it to the verces of Quran. In the words of Tabari; "if the

both groups of statements were equally sound. then +ince they both come fi'om the

Prophet <nly the Quran could serve as proof that the account naming lssac is clearly

the more truthful of the two.'ar He related a tradition of the Prophet Muhammad

(PBUH) m a conversation on the urthonty of Abu Kurayb from Zayd lbn al-Hubab

from al-Hasan lbn Dina Aom Ali lbn Tayd Ibn Judan from al-Hasan d-Ahnaf Ibn

Qays from al-Abbas Ibn AMul Muttalilbn Prophet Muhammad (PBUH) mentioned

verses of &rah al-S$at which naming Issac: "Then rve tansomed him with a

tremendous victim.'a3l After quoting these verses Tabari says, "And he also said,,

"He is Issac.'432 So, quran was not only a source of hisory for the history he

produced but he used the Quranic verses for the authenticity and conclusion of

varrous contradictory reports.

When it comes to the Al-Masudi, the influence of Quran as a source and

evidence for the reconstruction ofhistorical knowledge played a significant role. For

the discussion of the creation of the universe Al-Masudi's important source is

Quran.3!3 According to Al-Masudi the very frst thing that God crcated was the water

and it was a fish on which He, the Almighty, created earth.sx In this rcgard Al-

Masudi mentioned verses of .Ssrafi iVza which says; "by the reed (pen) and what they

tro rtl-Tahari, f/rslag, ol Toban.Yol.ll. t2.

rrr The Holy Quran; 37:107

rrr Al-Tahad. Irnto4, of ol-Tabari Vol. Il. E3.

lrr al-Masudi. E/- llarrudt't Htsloncul Etttyclopcdru" 13-54

n. tbid, {4
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wnte. and by the FISH.'d35 God then rests the water on a smooth rock Which was

mentioned in ttre Quran. In support of his statement he had mentloned the words of

Luqman. mentioned in the Holy Quran which says: "O my Son' if the weight of onc

mustard-seed pushes on the rock, or on the heavens. or on the earth, or rvhatever it

may be, God is aware of it, for God is clear-sighted and omniscient."3!5 ln the sarne

discussion, while discussing the earthquake he mentioned verses of Quranl "He has

thrown upon the Earth Mountains firrnly rooted. lest it should move with you.'332 46

Masudi has mentioned the story of the discussion behvcen Allah (swT) and the

angels about Adam (first man) as his representative on the earth. The whole concept

was taken fiom the Holy Quran. Al-Masudi relaled verses from the second chapter of

the Holy Quran and even the whole story was drawn in the light of Quran. Al-Masudi

mentioned verse from Surah al-kqaru which says:

I shall put u lieuteuant on earthi' they orswercd. "\I/ho wrll be tlus ltcute[am? God onswerql

'.Hc rvill have childrcn *,ho rviil rlegencrate in carth. and envy and Lill-each gthet i' ltcV ryd.
'O our lstl. though plocest a bcing who will sprcad comlptton' md shed .b-lood' 

ond wc slllg

tlry prarse. and gloiify rrcer. Ue ansiu'erql " t knorv rvhat you rJo not know'sr

The story of the creation of Atlam and hlstory of later eras was constructed in the light

of the infonnation and flreme provided in the second Surah of the Holy Quran'33q

Quranservedasanimportantsourccofevdenceandinformationformany

important historical events ln the history of Islam. Each of the selected historians used

the same verses of Quran for the explanation of various historical accounts' Insertion

rrr lbid.

r5 lbid.

ll7 lbid

rrr lbrd 47

r!0 lbid.. 102-107.
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of Quranic verses made their work morc reliable and objective. Apart from Quran,

anotherimportantrcligioustraditionthatinfluencedhistoricalwritingpamongthe

early Muslims w as Hahth nadition
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CIIAPTER 5

RELIGIOUS TRADITION OF HADITH AND ITS

INI'LUENCE ON MUSLIM EPISTEMOLOGY

Apart from QllHrn. Hadth is the second most important source of knowledge for the

Arab historians to understilrd the meaningp of Quran. The traditiors of the Prophet

Muhammad (PBUH) served as an important source of Muslim historiography'

Muslim historical writings emerged from the science of Hadith.ta0 The sayings and

doings of the Prophet Muhammad (PBUH) were preserved from the very beginning

by hrs immediate companious but the practice was mostly oral. As Urwa lbn Zubyr

and shihab al-Zuhri werp scholats of Hadith who paid special attention towards the

preservation of the events of the life of Prophet and adopted the same method and

style of Hadith in writing of strah and maghazi They initiated historical writings

arnong Arabs and produced capable studenE like lbn lshaq'

ProphetMuhammad(PBUH)inhisoutlookwaspurelyhistoricalasFranz

Rosenthal stated: ..Prophet Muharnmad (PBUH) himself planted the seeds from which

a rvider tnterest in history was to rise."xt The traditions of the Prophet Muhammod

(PBUII) motivated early Muslim historians to shtdy the life of the Prophet. As a

rcsult, there dweloped an idea of preserving the past for the posterity. The emergence

of sirah and nnghet writingS among the Muslims was actually the beginning of the

hrstorical writrngp among the Muslims in proper historicat sense. ^Sraft is the study of

the life and actions of the Prophet and his times while maghui is particularly focused

ffi Raqul. rhc Uqtn atd l*rehtpment ol, ttwlm Htstrrugraplg

(Lahore Sh Muhanrmad Ashraf. 1976).3.

vr Roscnthal. Htsnr-v of llwlm Huttiogrqlq. S0'
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on the mrlitary campaigns or militsr, history of the Prophet Muhammad (PBUH).

These two gennes were purely historicat as the sense of preservation of the general

and military life of the Prophet Muhammad (PBUH) was aimed at providing a

gurdeline not only for the political purposes but for the social reforms too' Shihab al'

Zuhri was the very first confined Muslim scholar who is credited to initiate sirai

writinp with a historical perspective while his student lbn Ishaq strcngthened its

foundation and rvrote the very first detailed and comprehensive life history of th€

Prophet Muhammad (PBUH)

5.1: Compilrfrot oI Hodith Literature During Prophetic Period

According to early sources there was a concept of reading and writing prevalled

among the Arabs prior to the advent of lslam but this practice was very limiEd.

According to sources reveal that there were seventeen to twenty individuals in the

ribe of Quraysh who could read and write in Arabia before Islam.la2 Prophet

Muhammad (PBUID later on used their skills for the writing of Quran and now the

oral tradition of Arabs was transformed into a written tradition. As the verses of

Quran were revealed to Muhammad. he asked his companions to write it down. Ubay

lbn Ka'ab was the first man who used to write the verses of Quran on the order of

Proplret Muhammad (PBU[{), in case of his absence, Prophet approached Zayd lbn

Sabith to rvrite the verses.34l Prophet Muhammad (PBUH) was well aware of the

importance of writing as an important medium of exprcssion and preservation of k

nowledge. He made imponant arrangcmenb throughout his life to make the Muslims

literate In Battle of Badr Prophet asked each of the prisoners to teach ten Muslims the

art of writing. lt was tlre basrc condition to nrake them free from the imprisonment.

tr Singlr. arxl A Samtuddrn. Enctclqedrc Hnlrtograpl1'.}ll

s Faruqr. Ean! I hL in Htsl*togrqrb', 173.
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This act of the Prophet was an important development in the intellectual life of the

Muslims. There emerged an urge among the Muslims O leam reading and writing

Those who excelled in reading and writing were given different responsibilities. Therc

emerged a tradition of written directives in the society. Holy Prophet used written

directrves for various administratrve policies. Various war and Peace tr€aties,

oommunication through letten and written agr€ements strengthened the foreign

relations of the Muslims with the rest of the world. The tuce of Hudaybtyyah ail

many other written documents of the Prophetic times show the scale and trend of

writing among the early Arabs.l#

In the time pcriod of pious catiphate, Hdith ld|ias preserved in memory of the

companions of the Prophd Muhammad (PBUH). The four pious caliphs Abu Bakr,

Umar ol-Khattab, Uthman lbn Aftn and Ali lbn Abu Talib were the practical

examples ofthe sayings and doing ofthe Prophet. aPart from these four caliphs there

werc many immediate companions of the Prophet Muhammad (PBUH) who served

the purpose and often play their role for the various information related to the

administrative as welt as religious problems. People come to them and inquire about

the srraft of the Prophet Muhammad (PBUH).

In tlre history, the need for the compilrtion of Hditft was realired at a time

rvhen a large number of the companions of the Prophet Muhammad (PBUH) begin to

dre. Because a large number of Hdith was preserved in the memory of these

companions and death of whose means a loss of this asset. Compilation of Hadith

from tlre oral tradition becomes a necessity. Hdith was a source of legal, religious,

social and cultural tdeas of lslam. Muslim Hadith scholare in the initial stages faced

J{r Ibid, 175.
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many difficulties of the collection and authentication of the traditions. They began to

collept traditions from the companions of the Prophet' later on from the followen of

these companions and then followers of the followers of the comPanioN. As lhe

process proceeded there appeared a s€Iious issue ofthe frbricated traditions relaEd to

the Prophet. Early taditionists paid little attention to the internal criticism for which

some sound Hatlith scholars had to introduce a Proper mechanism and

methodology.l{s This resulted in the introductron of science of wud.x$

The science of Hdith had great impact on the development of Muslim

historical nritings. Early Muslim historians were basically the scholars of Hadith wba

initiated historical studies in the form of sirah and magluu as branches of Hadith.

Soon there emerged distinct schools of history in two different rcgions of the Musliln

empire. Professor Duri identified two schools of historical writings in the classical

period of Islam. First was the Muslim historical school of Madinah represented by

two great Hadith *holats, Urwa lbn Zubayr and Shihab al-Zuhri, each one of rvhom

contributed to a grcater extent for the growth and development of this school.llT A

Madinah School of Historical study was more inclined towards the Islamic

perspective of historical studies.vt While the second was the Iraqi school of historicd

wrihngs. centred in Kufa and Basra two garson cities, was influenced by the tribal

!'t Mongomcrl Wa$. frs Malutal lJsed by lhn Ishq, in Bemord Lewis and Hoh. cdt '
llistonur of the lttddlc East tlandon Oxtbrd Univeoity Prcss, I 962). 3 I .

rs /,vud rs bosrcally a method ofcvaluation of the sources through chatn ofauthoritics.

rfl l)uti, Rtsc ofHtstoncal ll'nnng.76

t.|l lbid.. 22.
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pe$pective.xeHistories produced from thrs second school of history had taken great

rnfluence from lhe Awam natratives.3so

The Madinah School of history had scholars of Hadithwho used f/adifh as the

primary source for the historical writings. Hadith had a great significance for them on

many gounds. It was the second most important source of knowledge and bol to

understand the meaninp of various verses of Qu1an and the history of lslam' Quran

clearly states that, "And We revealed to you the message that you may make clear it

to tlre people what was sent down to them and they might give thought.'8s! Prophet

Muhanrmad (PBUH) was given the task of explaining and demonstrattng the

rneanrngs of the noble Quran. Thus, the Prophet Muhammad (PBUH) in his lifetime

not only explained it verbally but practically too. On another occasion the Quran said;

It is not fitting for a bclievrng nran or rvoman when Allalr ond His messengcr hare dectdod a

matter. that thcy should [ttrcrcafler] havc any chorcc bul thetr affair And whoeter drsobgs

Allatr and Hs Messcrrgsr has ocrlslnly sEayd tnto clcar ernrr l5:

This is a clear indication toryalds the importance of Hdith as soulpe in case of no

instructions about an issue in Qunn Hdith literaturc provides important information

related to the religion of lslam, its origin, expansion and its fundamenAl teachings. It

is Hudith lircrature that is ttre basic source of information for tlre life of the Prophet of

Islam. The credit goes to the companions of the Prophet Muhammad (PBUID who

pr€served it in memory and recorded from the very beginning and later on it became

an imporEnt branch of knowledge.

r.! Ibid.. 137.

Jlo lbid.

r5r Thc lloly Quran, 16,,14

rf Ibrd.33'36
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Hattith in its initial stages was an oral practice as discussed earlier. However,

the concept of rading and writing was prcsent among the Arabs prior to the advent of

Islam, although that practice was somehow very limited. Soutpcs reveal that before

the advent of Islam there were only I 7 individuals rn the tribe of Quraysh who could

read and write lncludrng women.353 They leamt wrlting fonn the people of Hira who

learnt it from the people of Himyarite, but it couldn't develop a common art among

the Arabs. Those who could read and write at the time of the origin of Islam included:

Unrar lbn Khattab, Ali, Uthman. Abu Ubayda, Talha' Yazid. Ibn Abu Suffan, Abu

Huzayfa Ibn Utba, Rabia, Khatib lbn Amr, Abu Salama lbn Abdul Asad al'

Makhzumi, Aban lbn Said Ibn Abi Sara al-Amiri. Khuwaytib lbn Abdl Uua al-

Auriri, Abu Suf,an Ibn Harb, Muawiya lbn Abi Sufian. Juhaim Ibn Abi al-Saltl5a

Some women like Hafsa Umme Kulsum, Shifa bt. Abdullah were able to write while

Aisha bt Abu Bakr and Untme Salam were only capable of reading.3s5 According to

Ibn Sa'ad as indicated by Nisar Ahmed Faruqi, some of the companions of the

Propha too werE capable of writing before the advent of lslam. These comPonions

rverc Ubay lbn Ka'ab, Sa'ad lbn al-Rabi, Abdullah Ibn Rawaha' Bashir lbn Sa'ad.

Abdullah Ibn Zaid. Aus Ibn Khawali, al-Mundhr lbn Amr etc.356

Prophet Muhammad (PBUH) later on used their skills for the writing of Quran

and now the oral tradition of Arabs was transformed into a written tradition. LJbay Ibn

Ka'ab was the first man who used to write the verses of Quran on the order of Prophet

trt Singh.ond A Samiuddrn. hsrlryedrc Hutttogtopry'.311.

rs Faruqr. Early lht m Hrtonograpllv.l12

rls lhrd.

r!6 Ibid,
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Muhammad (PBUH).157 in case of his absence Proph* approached Taydlbn Sabith to

write the verses r5t Prophet Muhammad (PBUH) was well aware of the importance of

the art of *riting as a medium of expression and prcservation of knowledge. He made

important arangemenB throughout his life to make the Muslims literate. The incident

of Battle of Badr when the Prophet asked each of the prisoners to teach ten Muslims

the art of writing was one of the initiatives of this arrangement. He made it a basic

conditron for each of the prisoner of war to teach at least ten Muslims to read and

write. As a rcsult, there emerged an urge among the Muslims to learn reading and

rvriting. One of the chief scribers of the Prophet Muhammad (PBUH) was Zayd Ibn

Sabith who was one of the beneficirries of thrs arrangement 35e There emerSed a

tadition of wrrtten directives in the society. Holy Prophet used to send written

dircctives for various adrninisfative centres. Various war and peace tr€aties.

communication through letters and written agreements sfi€ngthened the forcign

relations of the Muslims wrth rest of the world The truce of Hudaybrynft and many

other written docurnents of the Prophetic tirnes show the scale and trend of writing

among the early Arabs.3s

rr7 lbid.. 173.

rs lbrd.

lte Muhammod Shibh Naumanr. Srmt-w-Nah frE Lfe ol tlp Ptophet, vol lll. trans.' M
'togrb Bakhsh Badayunr (Lahorc: Kazi Publir:ations. 1979r. 59
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5.2: Compiltlionof Hadith by the companions of the Prophet
(PBTJH)

Ahnred Khan Bahador totally rcjeohd the notion that the compilation of traditions

was carried out in the time of the Prophet Muhammad (PB[IH) and his immediatc

companions. In his words:

Hadeaws of thc Prophet ryetE nercr commiucd to rvriting during the time of thc Prnphct and

of hrs associorcs and not even rn that of the cutcmpororics of such of the Prcphct's

ossoctatcs lfrl

However, therc are sufficient primary souroes which indicate that the task of

compilation of the Hadith literature started during the lifetime of the Prophet

Muhammad (PBUH). Sources reveal that Ali lbn Abu Talib. r:omprled a short book of

the traditions of the Prophet Muhammad (PBLiH).$a Abdullah Ibn Amr Ibn al-As

with the permission of the Prophet Muhammad (PBUH) wrote a book containing

traditions and called it at-Sahifah al$adiqahl$ Amr lbn al-Hazm collected and

compiled various letters that Prophet Muhammad (PBUH) had sent as an invrtation to

the new faith to fte neighbouring rulers.3fl

During the period of the pious caliphs therc was no significant development in

the field of wrrting and compilation of Hadith because the rightreous caliphs wcre

reluctant to write down the traditlons. The basrc r€ason for their rcluctance lied in the

fact that there was no such need and demand from the society for the compilation or

written literature. The reason was that majority of the companions of the Prophet

for Brhodor. Ers4vs on the L{e oflluhannud.lTt

rc liaruqr, forly lhahn lhs,orto$qhJ'.179.
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Muhammad (PBUH) were alive and werc serving as an important soulce of Prophaic

raditions. Apart from that oral transmission of the Prophetic Hdith was popular

practice m those days and it became responsible for the stagnation of the prmess of

compilation of Hatlith literature in those dryr.ttt on the other hand, early caliphs

soon rcalized the importance of the preservation of Prophetic taditions b keep the

teachlngs of lslam alive. They preserved traditions of Prophet with an inEntion of

conveying their knowlcdge to those who did not see or hear Muhammad in their lives.

There is a tadition that Abu Bakr collected almost five-hundred Hadiths but later on

burnt it as he feared of any forged Hadithtoadd them.36

During the reign of the sccond caliph of lslam, Umar al-Khattab' the

establishment of htlrah calendar provided an opportunity for the companions of the

Prophet Muhammad (PBUH) to prcsenve sirah and maghazi lieraturc

chronologically. His dfuan system also served as an important contribution for tlre

scrutiny of the authenticrty and reliability of many of the transmitters of Hadith.Tfu,

records of the individuals were available tn registers on the basis of their seniority in

lslam. These later on helped historians like Ibn Sa'ad to wrile Tabaqat al-Kabir. Ttlc

rcgisters maintained during this time period were also lmportant for the historians in

terms of the information it contained about various tribes. clans and families. Also it

had a conhibution for the development of genealogical studies in Islam. In the same

period. companions of the Prophct like Abdullah lbn al-Abbas, Ali lbn Abi

Talib,Jabir lbn AMullah, Abu Hurayra, Abu Musa al-Ashari, Anas lbn Malik and

ros Ibid. tEo

16 Ali Nasifl. in Inbodwtrcn to Hadlh Hrttory o,rd So rre.r. trrns. Mansoor Ltmba
(London: MIU Pn:ss.2013). 83.
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Abdullah Ibn Masud compiled Sahifas.xl As they werc the immediate companions of

the Prophet Muhammad (PBUH) so thcrc lvalt no doubt about the traditions they

narrated. Thus. the process of the pr€servation of Prophetic traditions was continued

among the Muslims in this era

5.3: Compitalion of Hodith in the Later Eras

The tradition of preservation of prophetic tladith was then carried out by the

followers of the companions of the Prophet Muhammad (PBUH) in the coming

generations. They were called ta'abis means followers . Thege, ta'abis carried the task

very enthusiastically and many of them learnt Haditfi from the renowned companions'

The ta'abs used to pcrfonn long distant journeys in search of a srngle Hadith and

leamt Hadith from as many teachers as possible. Some of the ta'ahis who were

experts in maghazi of Prophet devoEd their lives for the literally pursuit and wrote

books on he nwghaz liErature of the Prophet Muhammad (PBUH). One of them was

Aban Ibn Uthman. who got knowledge of Hadith from his father Usman lbn Afhtt.

Aban Ibn Usman was interested in maghui studies and there is a tradition that one of

his studenE compiled a maghazi book on the authority of his Eacher. Aban. It was

regarded as part of Haclrth literaturc not of magalzi by later authorities.36t Another

irnportant Ta'abt was Unva Ibn Zubtyr. who ts considered to be the architect of

maghu=i studies as he was the first who composed a book on maghazi and initiated

the first school of historical writings in Madinah l6e His book did not survive in ib

cornpleE form but refelpnce of this work were preserved by later historians like, lbn

ro7 Jonathan A.C. Brorvn, Hadtth Muhamnual's kguy tn tk .Vc&cval and Mo&ra Jltld
([ondon: (heworld Pubhccrors.20l l). n.d.

r8 Dutr. R*e olHtstorrcal Wnnngt.24,

rn lbrd.. 25
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Ishaq, al-waqidi, Tabari, lbnKathir etc. Three of urwa's students excelled in the field

of maghazt:these included Abdullah lbn Abu Bakr Ibn Hazm' Asim Ibn Umer lbn

eatada and Muhammad lbn Shihab al-Zuhri.3ro He rvas one of those studen6 who

directly received the knowledge of maghazi firom Urwa and following on the steps of

Un[a. he provided a strcng ground for the first school of historical writings in

Madinah.3Tl

This school later on produced some capable scholars and historians who made

remarkable contributions in the field of maghui.tn lbn Ishaq, al-waqidi, Ibn Sa'ad

rA,ere some of those who produced remarkable sirah and maghui literaturc in their

own periods. These scholars were well informed ln thc science of Hdith. They firS

initrated the biographies of the prophet which was an imPetus for thc growth of

Mushm histoncal wntings among the Arabs.3?l

The traditions of the Prophet Muhammad (PBUH) included the saying and

dolngs of the Prophet and his companions. It served as an important source of Muslim

historiography . srah s the study of the lift and actions of the Prophet and his times

while naghazi is particularly focused on the military campaigns or miliary history of

tlre Prophet Muhammad (PB[JH). Together, it provides a bulk of historical material

about the life of the Prophet Muhammad (PBUH). Muslim historians consulted

Hatllh lirc1j1ntne as an important source of knowledge, as Ha&th material contrins

important information on the life of Muhammad and the early days of Islam.

!70 lbid.

t7r lbrd.

tz lbn lshaq and Imam lvtalik both werc the stulcnts of Shrhatr al-Zuhafl, Both of thcm werc

dedrcarcd scholars rvtru eamul grcat hme anrl rqlutatron in thetr own rcspcctrve ficlds

r7r ltasul. Ongn and Devclopnent of llusltm HrstutryoP,tv. 5,
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5.4: Influence of Hadith on Ear{y Muslim Ilistorians

Historical writings of Islam emerged from the Hatlth literantre as Hadith has a close

relation rvith history like many other branches of knowledge in early Islam'l7a The

style and method of Hadith was adopted for the writings of historical namatives

Halith consisnd of isnad and nntnlhrt is content and its trusmitters. The method of

collection of Hdith and its scrutiny by chain of authorities developed a critical

attrtude among Muslim historians.3Ts Their method of free'inquiry and critical

examination of historical r€ports was directly influenced by the method of Hdith.

Fazlur Rehman said;

Thc filrctron of Hadilh was not !o much hlsbr, ur nrng but hlsor-t ma*rng and that

cortcmpor y phcmmcnon wue projcctcd bock in thc form of Hadi0r in ordcr to succeod in

moulding the communlry on certon spiritnl. polrtical arxl social patterns. Thc vcrl 8r€atn6!
of the Pruphct hcs in thc foct th!t. having a uniquc insight ino thc brces of hrsbry. he posrcd

thcm rnto sen rce of a drvrncly-tnsptltd moral pattem ft

The Eachings and message provided by the prophetic Hdith played important role in

shaprng world view of early Muslim historians There begun a moralistic

interpretation for the historical evenb. The Prophethood of Muhanmad rvas

constructed in the light of the idea of continuation of past history and the nse and fall

of nations was assocrated with human actions and the idea of day ofjudgement was

applied for the evaluation ofthese actions as every believer was subject to the final

day of judgement. They soon rcaliz€d the importance of human actions responsible

for historical changes and felt importance for is recording. In every time period there

appeared spiritual guides who saved the sociEties and Muhammad (PBUII) was the

t7t Kln)rdr. Arabrc llistoncal Thoughl. 17

'7' I(asul. Oqtn aml Dcvclqneu of lluhm Htstortogrophl 5

rh Fozlur- Rchman. lslamtc llethdologt n Hstory'(lslamabad: lslamic Rescarch Institute
1965).47,
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continuation of this. His life and actions wer€ of great importance for the growth of

soclety as well as for individuals. The Muslims felt proud on their rcligion and for

them the mometrtous event in their hft becomes the life of the Prophet' The spiritual

life and the milibry campaigns and achievements of the Prophet became a subject of

greater int€r€.st to discuss. This inErest in maghei later on becomes the basis for the

development of historical studies and writinp among the early Muslim Arab

hstorians.377

It was during the umayyad peiodthd Hdtffi scholars bcgan to compile sirai

and nrughui li6rature as pata of Haditlr lircra6re which covers different aspecrc of

the life of the Prophd Muhammad (PBUH) Umayyad caliphs used to rnquire the

rlladrfi scholars on various issues they faced in their administration. They got oral as

well as written replies. The written replies of Urwa, used to guide Umayyad caliph

Abdul Malik lbn Marwan on religious matters through letters. His source of

information wu Hdtth accompanied with tsnad.}7t The information and method rt

used later on served as source of hisOry. His work was carried on by his students

Abdullah lbn Abi Bak IbnHazn, Asim lbn Umar lbnQatada and Muhammad

IbnShihab al-Zuhri.lTe Their works provide a framework for the subsequent historians

of mugfuzt.

Muhammad lbn Ishaq was the first Muslim historian who used their works in

order to construct his own widely acknowledged siralr of the Prophet Muhammad

(PBUII). He was a favourite student of shihab al-Zuhri. who himself is considercd to

be the first true hrstorian b conduct a large scate rEsealch for the collection and

rn Drxt fuse ol Htstorrcal W 116.?:l

!7r lbid,.25.

t lbrd.27.
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compilation of Hdith rests in different parb of Madinah. lbn Ishaq inherited the idea

ofsynthesis from his teacher. He not only adopted the methodolory ofhis teacher but

conducted some experiments on the basis of his own intellect. Like Zuhri, Ibn Ishaq

took most of his information fion Hadith. fle combined the elemen$ of folklore 4iras

lothe Hadith material and used to exaggerate a hrstorical erent which shows a new

trend in Muslirn historical writlngs. Ibn lshaq divided his work into three portions.

First was called Mubtoda. second was Maba'ath, and the ttrird was named magltoi.

lbn Ishaq has used many sources for the construction of ,Sliat un-Nabi. these sources

included: Ha&th.Quranic verses, poctry, genealogy, and folklore qt34s to information

from lwailiyat For the first part of his sriaft. inforntation was drawn from newly

converts, like his major source for the first section is Wahb lbn Munabbah, aftI-al-

t faD, infonnation from non-Arabs and stories and tales of Yemen. While for the

Makkan life of Prophet Muhammad (PBUH). he relied on the occounts of Zuhri,

Urwa, and Asim ibn. Qatada and Abdullah lbn Hazm. Zuhri s an important sourte of

information for lbn Ishaq ased Htdfih as an important source for the construction of

his narrative in the second part ofhis rvork. Information is arranged in a chronological

order In this section he is not very concerned about the rnul and most of the

accounE are without rnd Many of the important historical events have becn

narrated without any authority. For example: Prophet Muhammad (PBUH)'s marriage

to lftadija and her proposal to the Prophet, an important went in the life of the

Prophet arc narrated without an authority.lm Likewlse, there ts no chain of authority

for the narnes of the participants of the second pledge of Aqaba3tl For the Madinan

rro lbrd.. t2-83.

rtrlbrd.. l9E-9
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peflod of Prophet Muhammad (PBUH)'s life he is very careful in citing thc proper

anad

Historical writings in third century experienced a new trcnd. The hrstorians of

this period were mone carefirl and specialized in therr inEllectual punuit. lhey

performed long distance journeys for [re search of knowledge particularly Hdith. ln

this period urthenticity of majority of lhe Hadith was challenged As a result,

researches produced in this time period were methodologically more organized and

systemized. Historical accounts were equally influenced by these devetopmenE.3E

Al-Baladhuri was one of the representatives of thrs century wfio rvas a historiu by

proftssion. He travelled to frr ar€as to make surE the reliability of much of his

historicat rcports afld its authenticity. He did not confine himselfjust to the study of

lslamic conque sts or maghazi but in his history he provides a comprehensive llterahrre

about the vanour aspects of lslamic hisory. For example. his hisory covered

rcligious, political, economic, social and cultural aspects of the conquests. His mefiod

was a compilation of drfferent rEports or historical fasts to produce a cohesive

account. The citation of detailed rirnarl shows his approach towards the importance of

evidences for a histoncal account. For example. "al-Hussain lbn ali al-Aswad al-Ijli

from Yahya lbn Adam from Abu- Muawiya from ash- Shailami from Muhammad Ibn

Abdullah al-Thaqafi"383 And "Bakr lbn al-Haytham related to me. that Abdullalr lbn

Slih related to him, on the authonty of al-Laith lbn Sa'ad, or the authority of Yunus

lbnZiyadal-Ali, on the authority of al-Zuhri, rvho said. ."3u

rtr lbid. 61.

rn Al-Baladhuri. Fr ttuh al-Btilfun. Vol II, trans.. Francis C Murgottcn (Neu' York' Columbia
Univcrsiry. 1924).67

3H Al.Baladhuri, Orqt,tt oJ ,lre l unrc S'tate, Vol l, 3
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Al-Baladhuri was very carcful about llrc isnad and he not only mention the

transmitter's name but mentions his family connections and status, with that of thc

profession of the fiansmitters. This made transmitted report mor€ authentic and

relnble. For example "Azdah. wife of Utba. Abbas lbn Hlsham from his father from

Arvannah '€E5 In accounts of the conquests of Tigris, he provided a r€poft on al-Furat

for rvhich his rlcnad is like "al-Walid lbn Salih from Marhum, the perfumer, from his

frther from Shuwais al-Adawi",lto also "al-Madaini Ibn Mujahid from Asim, the

squint-eyed, from Abu Uthman an- Nahdi.'rD Despite the fact that Baladhuri is

conoemed abogt ttre rnad, he sometimes used collective isnad loo and his citations

like "they said", "they told me" etc arE some of the example which shows that he

lacked proper uttad for which he had to use such terms tn order to give his story a

complete and smooth ending

The groudr of Hadith literature ultimately broadened fre scope of Muslim

historiography. ttre studied ofthe science of Hadith had a strong bearing on the style

and form of the history of Taban. He was a prominent;urist muhadtth, grammarian,

exegete. and historian of his time. He was among those traditionisb who started

leaningHadrtth frrom the very young age and sources reved that he begrn to study the

traditions of Prophet Muhammad (PBIIID at the age of nine.stt He was eng4ged in

this field of knowledge from the very young and fresh age. He rvas among those lucky

children rvho belonged to rvell established families Tabari's father was a merchant

rs Al-Balrdhun. Oflg, nt {tlrP lslamc State, Vol. ll,55.

rro Ibid.53

ll7Ibid.2l

3'rAl-Tabari, The H tst 4t d A l-Tabon, Y ol. l, I 5.
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who used to travel different region for the business purposes.lte Tabari accompanied

him rn most of these journeys and learnt traditions from the prominent scholars of

those particular areas where he travelled with his father.

Tabari was also part of the movement 'tavel in search of knowledge"; he

started travel to seek knowledge at the age of twelve3s and visited places like

Baghdad, Kufa, Syria. Erypt, and Lebanon where he srudied under many prominent

scholars of his trme. Ibn Humayd, Ahmed Ibn Hammad al-Dawlabi, and al-Muthana

Ibn lbralrim were somc of the most learned and Promrnent scholars who taught Tabari

science of traditions.3el Among these tsachers. Ibn Humayd rvas one of those scholars

who were welcomed by Ibn Hanbal and transmitted traditions to ltim.lez Ibn Jarir al-

Tabari mentioned him as an important authority. For example; the important historical

went of Battle of Trench in Tabari's history is presentcd on the authority of Ibn

Humayd. It was on whose authority Tabari indic# the immediate cause of the battle

of trench and told that it was the expulsion of tlre al-Nadir tribe from their settlements

by the Prophet Muhammad (PBUH) le3 He mentioned a detailed rnad in this way;

Acording b Ibn Humayd- Salamoh- Muhamamd lbn Ishaq- Yazid Ibn Rum.n (a mawla of
the family of al-Zubyr)- Unvah lbn al-Zuboyr. and [accordrng b] someonc whom I do mt
doubt- ubaydullatr lbn lft'ub lhn Mahh al-Zuhri. Asrm Ibn Umar lbn Qaladah. Abdullah Ibn
Abi Bakr lbn Muhammad lhn Amr tbn Hazm. Muhqmmad lbn lfu'ab al-Qurazi ond others of
out leantd men ls

ll! Ibid.

lsr lbid..34.

rer lbid., 17.

!e Ibid

r{r Tobon. HrlarJ'ol ll-I'uban. Vol, VItl.6.

tq| Ibid
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Apart from this in the story of Prophet Ibrahim majorrty of the reports were

mentioned on the authoriry of lbn Humayd. It is lbn Humayd on the authority of

which Tabari relates the famous tradition of Prophet Muhammad (PBUH) on the

people of Egypt. The words of Prophet Muhammad (PBUH) are: "When you Gonquer

E$/pt, tr€at its people well. for they are krn to you and deserve protection."3e5 Tabari

studied with Ibn Hanbat's son, Abdullalr.3e6 Tabaxi moved to Baghdad with an

intention of snrdying Hodtth under lbnHanbal but before his anival Imam llanbal

passed away for which he showed great regret.3e LaEr on he studied HdithinKtth

and Basra. In Kufa his teachers were Ismail Ibn Musa al-Farazi and Abu Kuraybet

nhrle in Basra he studied under Bishar lbn Muadh, Muhammad lbn Abdullah al-sani,

Muhammad Ibn Musa at-Harashi, Abu al-Ashath Ahmed al-Miqdam and Muhammad

Ibn Bashashar.3s

In Syriq Himsru got prominence for the sttdy of Haclth Tabari mentioned

many traditions on the aufltority of the scholars of this region.aol Chief among ilrem

were Abu al-Jamahir Muhammad lbn Abdullah al-Rehman, Imran Ibn Bakkar al'

Kalai. Abu Shurabil. Sulayman Ibn Muhammad Ibn Madikarib al'Ruayni,

Muhammad Ibn Hafs al-Wassabi. Saiid Ibn Uthrnan al-Tanukhi, Himsi Baqiya lbn al'

les Al-Tahari. TIE Hrston, of AL Taban. Yol.ll.65

It Roserthol. The Hrtott dll-Tuban.Yoll.17

ry, Ibid.. t9

rll lbid..30.

3s lbid..20

ao lt war a plocc in Syria promincnt for thc study of the science of Hailth. Mony scholars

rverr dr:r4rl1 cngaged in fladrrlr rtudres. Taban cqually bcnefitcd from lhc scholars of thrs arca who had

a rvrde rongc ofknowlcdgc about thc transmission ofl/adrlr

{r Rosenthal. The Hatory ol Al- tofuriYol.l.24-25.
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Wolid. Said lbn Amr al-sakunr and Muhammad lbn Auf al-Taiaoz and others. Fnnz

Rosenthal wel I concluded;

Thc irdividuals mentioncd. numcrlous rs thcy arc. do not cthaust thc hst of tlrose who wcrc

Trbali's rnformanu rluring his sU1 in Slria and Palestrnc. Iu mony cascs. se know quitc littlc

about thcm. but thel all enloyed grrl eitccm as scholos in thetr time ro

Al-Tabari wrote r general Muslim history called Tarilh al-Rusul wa ul-Mul* which

covers the importurt historical Eyents flom the creation of the world to his own time

915AD. Hadith gewedas an itnportant source for this rvork. For Hadilhhe mentioned

pro4t isnad and when Tabari rnentions Hadfih on the authority of various scholars.

he mentioned proper und supportmg their information. Tabari adopted he stict

metlrod of Hadithto his histroriography rvitr tlrat of his own experimcntation where he

arranged he Hdith in chronological order to produce an annalistic history. This

made lus work morc authentic and valuable than that of hrs other contemporaries.

Rosenflral states in History;

Al-Taban's rorld hrslory n'sr rncomparably moe rmpoltonl than al-Yaqubi who eoonwas all

but forgoten. Trbari bmught o his iror k Gc scrupulorsncss and indcfatigahlc long widcness

ofttrc t-hcologian. the accuiacy ond love ofonler oithe scholarly urd thc insightrn m political.

j,st,"c Xtr,i of the practrcing losycr pohtrcian. All those.rvcrc qualrtres rvhrch commendcd

indurrng ond erer-incruusrng respa:t tn the lntcltccluul crrcles oflslum It rvas thercforc. only

nAural 
-that hs hisloricol r6rk ncrcr ccassl lo exercisc a trcmsrdous tnllrcnce upon futurt

hstoriarB as mortel of how hisory should bc writrcn Thc story of Muhammarl follous the

srrah pattcrn 4d

The influence

lvas not that

predecessors

of Hadrrh on Al-Masudi's Mwtli al-Dhahah wa Md'adtn alJawahir

much prominent in terms of style and method that it had on his

It had two basic reasons; firstly, during the ninth and tenth oenturies

{@ Muhammad lbn Auf ol-Tai uas onr: of the most oulstandtng scholar and rcprcscntatlve of

the lftrlrtlr sr:Ixrol ofSyr io.

{tD Rosenthul. Htstory o-fAl-Tobaz lntroducuon Vol I 26

o Rosenthal. rl Htsto}' oJ Muslm H onogmplo.134'35'
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there emerged a new trend ofcontinuous historical na6atives under the influence of

adabtos. As a rcsult, the form. content and perspective of historical writings began to

changE. The old method of Hadith and chain of narrators was not applicable to the

works of historians l*e Al-Masudi. Secondly. the scope of Al-Masudr's work did not

allow him to rcly on the method and content of Halith. He was dealing with a wide

range of reports related to different and diverse aleali and subjects so relying on

Hadtth cotld not serye his objectives.

The nrethodology of Hdtth was not applicable for the content of Al-Masudi's

tlur4j al-Dhala4 as it deals with the history of the world He was not in a position to

provrde complete chain of authorities for those reports which deals with the foreign

nations. He prcferred to provide a continuous narrative with a collective unad.

Phrases like, 'Others say.'46'The strictly orthodox say."lo?'the historians'4ot erc. is

used as authority. Al-Masudi used Hdtth and isnad for the Islamic portion of his

rvork. ln these sections he sometimes gave complete isnad as evidence. For example:

in the account of the creation of Adam, he gave an explanatory discussion on the

status of Alids as the chosen ones. He says: "Then rhe light was transferred to the

drstmguished men amongst us (the Alids). and became r€splendent in our Imams' We

are the lights of the heavens. and the hghts of the earth."{m The rlrzad he mentions fur

it is in this way;

# ',{dab'in iB inrtrol stages was confined to educahon, a specid hnd of education. armcd at

a moral and urcltectual cunlculum for a partioular urtan class shir:h reflccts its nccds and aspirrtions.

m Al-Masudi. aI- llasudt's Enqclopcdp,275.

.ut Ibid,276.

{r lbid . 31. 77.

.o'lbid.57.

123



Thrs tsadrtion is fiom Ahu Abdullah Jafcr Bcn Mohommcd. rrho rcceircd from hrs lbthcr.

Mohommqt Ben Ali. rvho had it from his father. Ali Bcn el-Hosain, to him it $'as rclatcd by

hrs partnt cl-Hosuin Ben Ali. olrd hc had reccivcd rt from the conmunder of thc faithful. Ali

Bcn Abr Talcb.'ro

In his Mwttj Al-Masudi has used Hudilh as an important source of knowledge for

many historical narratives of the lslamic and Pr€-lslsmic period Like; he has

mentioned Hdtth of the Prophet Mulummad (PBUH) in rcference to Qauth Ibn

saidah of Banu lyad Ibn Nizar Ibn Ma'ad as the wise man of all Arabs. The HardtthiEi

It is as if I sarv him in the frir of Okaz,he was sitting on a red camcl' and said,

'O people! Assemble, hear, and cry, who lives dies. and who dies flie: and

what is growing devours what is going. But then, the heaven gives us

information, and the earth calls us to contemplation: the seas raise waves' and

the stars set the roof(ofthe heavens) is raised, and the ground (ofthe earth) is

firmly placed. Koss sworc by God: 'There is a faith which is more acceptable

to the Lord than your religion What may be the reason is that men pass away'

and do not return? Do they like to be there? Or have they ended, and do they

sleep? They alt go the same way, although their actrons are different.' He said

(continued the Prophet) sonre venrcs. rvhich I have forgotten.'{ll

Hadilh lihr.rltrlre had a great influence on the form and method of early Muslim

historical writings. Isnad being its primary part played major role in the production of

lnorE accurate and reliable historical accounts. Early Muslim historians from Ibn

Ishaq to Al-Tabari followed the method of Hdtth for their narratives rvhile in Al-

Masudi the method and form of historical narrative become changed. Al-Masudi

introduced a new styte of writinp history and it was history in The basic form of a

Hathth liwafiue rvas consisted of a chain of naffatlon followed by a narration.

Muslim historians adopted the same method of Hdrth for the writing of a historical

account. It was Al-Masudi who broke the traditional style of Hadith for the

construction ofa historical narration and introduced a new style of writing

lIU Ibid

.It Ibid., l3E-39
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CONCLUSION

Every society has its own epistemolory and it can be rcflected in its literature. Early

Muslim Arab society developed an epistcmology based on its religious tcachings. The

early Muslim historian from lbn Ishaq tro Al-Masudi reflected this Muslim

epistemolory in their historical writings. The histories they produced werc influenced

by the religious concept ofhrstory and historiography.

Before Islam, Arab society was almost illiterate as therc wer€ abut sevcnteen

to twenty individuals who could rcad and wrirc However, pre-lslamic Arabs

produced various historical traditions that served as inherited faditions among early

Arab Muslims for the historical writings. The existence of these historical traditions in

prelslamic Arabia show various historical astivities in which the Arabs were

involved. These taditions were prcscnt in the fonn of poetry, genealogy md Ayyn

al-Arab All these thrce prominent hisorical traditions contained bulk of historical

rnateriat in the fonn of verse and prose. These traditions had their own parhcular

roles. Like, poetry was servlng as an important vehicle of verbal expression;

genealory was the asset of the various tribes and its members. while Alyott al'Arah

was the battle-day naratives which rcflect the valour and bravery of the particular

tribes. Pre-lslamic Arabs practiced all these three historical traditions as part of their

socio-cultural life. Thercfore, these traditions reflect the culturp and society of the pre'

Islamic Arabs and served as the basic source of their history.

As per these traditions. pre-Islamic Arab society was militrnt in nature whose

basic source of pride was its sulxnority over genealogy and great fights. both in the

form of oral compositions and physrcal fight. Tribc rvas the only central unit whose

prime responsibility was to provide protection for its members. Each member of the
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tribe was expected to know the noble genealory of the tribe, its leaders and their

achievements. Being militalt in nature, the Arabs were in Gontinuous warfare. They

felt pride on their own achievements and noble deeds. For this purposer poetry was

used as tool. Each tribe had its own rcPtEsentative poet who used to glorify his tribe

and its achievemetrb in verses. These poems wer€ full of exaggerated elemen$ along

with detailed genealogies. Apart flom that baftle-day naratives were circulated in

hibal evening gatherings. Members of the tribes sit in a particular place ild one of the

chief members of the trib€ used to narrate the achlevemenE of iS membe6 and

leaders during the battles they fought with the rival tribes

The pre-Islamic Arabs wer€ not familiar with the concePt of history.

Therefore, their historrc literar),traditions lacked coherence, historicd continuity,

proper time and spacirrg and historical objectivity. Their tradrtions present only one

sided story of the events and th€ information it contains is based on subjective

approach ofits composers. These tradrtions show that the inhabitants ofArabiabefore

Islam werc not history oonscrous in rts true sense

With the emerEence of Islam, the Arabs got new concept of hisbry. Their

worldvrew changed and their approach to life became purposeful. Quran gave them a

prcspectus of life lt rnvited them to look upon vanous historical changes and it

causes and consequences in order to better understand the purpose of hlstory. The

purpose of man's crcation was defined as vicegerent of Allah (SWT) on earth.

Universe is full of Allah's signs, which demands research and critical thrnking for the

understanding of Allah's plans on earth. Those who think and obs€rve the sigrs of

Alldr (SWT) and various historical events are mor€ Prcne to succeed than those who

never pay attention to various historical changes in the course of history. With this

new and proper vision of life. Muslims got an inspiration for the study of sevsal
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disciplines. Quran was the basic source of knowledge for various aspecs of life' The

historical accounts of Quran helped them to relate their present to past in order to

draw conclusions. In this way, there emerged an interest among the Muslims to study

past as an important branch of knowledge.

They approached religious as well as the inherited tradltions for the

r€construction of the past. Religious traditions served them as basic inspiration for the

hrstorical narratives and inherited traditions provided them a concept of form and

method for these compositions. The present study is focused on the influence of ftese

traditions as epistemology on the writings of somc of the prominent early Muslim

historians from Ibn Ishaq to Al-Masudi.

Poetry is one of the most acknowledged lircrally achievemenE of the Arab

society for its pre-lslamic origin. Poetry was one of the very first Arab traditions that

the early Muslim historians inherited from their Predecessors. It had a great influence

on the development of early Muslim historical rvritings in terms of tlre form and style

that early Muslim Arab historians opted for their historical narratives' A prcJslamic

poem rvas stnrcturally composed of different verses revolving around a cenhal theme.

Likewrse. the first historians from Ibn Ishaq to Al-Masudi adopted this structure of the

Arab poems to form a historical narative. Their historical naratives werc based on

wnad and matn Rreh historical account was aocompanied by chain of narrators who

served as guarantor of the narration. ln pre-lslamic poem, a poet was often

represented by a raw whose basic tasL was to pr€sent the composed poem on behalf

of the concerned poet as guarantor of the accumcy of the poem. These poems

contained genealogical tnformation related to the indivrduals involved in the historioal

event. The early Muslim historians too made sure to mention genealogies of the

individuals discussed in their histories.
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Genealory was the second most prominent tradition of pre-lslamic Arabs

having a concept and knorvledge of past. lt had a great tnfluence in terms of the

development of family histories and srah studies. Early Muslim historians used the

genealogical information for the writing of detailed and continued histories. These

genealogies provide them hslorical information related o the individuals as well as

natrons. Ibn Ishaq, Ibn Sa'ad, Al-Baladhuri, Al-Tabari and Al'Masudi used the

genealogies of different nations and fied to connect the hrstorical relationships of

vanous past nations to the hrstory of Islam. . Ibn Sa'ad's Tabaqal al-Kahr was a

biographical dictionary based on the genealogical information of the prominent

Muslim individuals in the history of Islam. Al-Baladhuri wrcte a genealogical history

and named il Araab al-Ashr{ or Genealogres of the Notables While Al-Tabari and

Al-Masudi were historians of Persran ongrn. These hrstorians tried to link the Persian

history ttrrough genealogical tables and information to trace the history of Persians to

that of Islam.

Altyon al-AraD or the battle-day narratives $ere one of the most composite

and cornprehensive historical narafives of various battle scenes of the pre-Islamic

Arabs. These stories had a signlficant impact on the style, form and attitude of the

early Muslim historians. The Aylnn or days of the Arabs played a significant role in

the development of magluzi literaturc among the early Muslim scholars. It was the

theme of these AWan narntives that inspired the Muslims to write about the battle-

day history of the Prophet Muhammad (PBUH) which later on become an inspiration

for flre writings of Futuh literature. The presence of poetry, elements of exaggeration

and the detarled account ofthe battlefield or battle scene tn lhe maghat and Futtth

hteraturc rs an indicatron of the direct influence of these A1ryan nanatives on the

Muslim historians. Apart fiom all this these Ayyam naraf;ives had an influence in
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terms of the dwelopment of critical thinking among the Muslim historius. The

various methodological flaws in these narratives includes the lack of his6rical

sequence in an account, lack of proper tralrsmitter. lack of historical objectivity and

the historical causation are all that which nas absent ln ljxew Alryam narratives.

Muslim historians made it sur€ to rcmove dl these flaws in order to Plesent a morc

aoculate and reliable historical narrative. Each ofthe five historians from Ibn lshaq to

Al-Masudi followed the style of Alyam narratlves by blending prose and poetry to

forrn a compleE narative Element of exaggeratton is particularly prominent in the

work of Ibn Ishaq for various historical accouDts. Al-Baladhuri in Funh al'Buldn

too seems to be influenced by the Aylam literuntr€ rvhen he is particular about

providirrg diverse aspccts of each era including social. political, cultural. economic

and administrative

As discussed earlier, with the emergence of Islam the whole worldview of the

Arabs transformed. Having a distinct and organized religion Muslims rvene now in a

better position to assume that they werc possessors ofgreat history. The old age Arab

oral society was transformed rnto a written one with the revelation of Quran. Muslims

werc possessors of a writEn culture as Quran wrs preserved in the form of written

book during the Prophet Muhammad (PBUH)'s own time. The rnfluence of Quran

was remarkable on the development of historical consciousness among the early

Muslim histornns. Early Muslim Arab historians were scholars of Hadth md tafsir

so the training they got during all this has influenced their way of thinking and work.

Early Mushm historians used Quran as the hasic source and inspiration for the

writing of history. Almost every histonan from Ibn tshaq to Al-Masudi has built his

nanation on the knowledge provided by the Quran. For the creation ofthe universe

Ibn Ishaq. Ibn Sa'ad, Al-Baladhuri, Al-Tabari and Al-Masudi. all of them have used
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ver5es of Quran in justificatron of their discussions. Quran is one of the main sources

of su.ah of Muhammad. There is a thorough discussion on ilre Prophet Muhammad

@BUH)'s social and religious life both in Makkah and Madinah that Quran discussed.

A great source of information about the military life and the battles he fought is

discussed in detail in the Quran. Muslim historians bosed their narratives on the

informatron provrded by the Quran. lbn Ishaq has discussed sw'ah Anfal in refercnce

to the battle of Badr. A detailed discussion on Suruh Kalf is given in reference to the

account of Prophet Muhamnrad (PBLIH)'s encounter with the unbelievers of Makkah.

Likewise, Ibn Sa'ad, Al-Baladhurl Al-Tabari too are very fr,equent in mentioning the

verses of Quran as evidence for various historrcal accounb. Al-Masudi's idea of the

crcation of the unrverse is hken from the Quranic concept of the crcation of the world

and the man.

The last but not the least religious tradition that inspired the Muslim historical

wrrtings to larger extent was the science or Iiterature of Huhth lbn Ishaq, Ibn Sa'ad,

Al-Tabari werc the scholars of Hadith. They had knorvledge and concept of Hdith

studies which helped them incorporate their knowledge into historical naratives. Ibn

Ishaq. Ibn Sa'ad. Al-Baladhuri and Al-Tabari rr'erc among those historians who

considered history as the preservation of the reltglous as well as secular Past

experiences of the Muslim community. In their naratives they followed the method

and style of Hdith litcrature. The influence of Hadtth literature was so high that their

focus was on the preservation of accurate account and historical fact based on the

charn of narrators. lt was Al-Masudi rvho belonged to such an age when odahheavily

rnfluenced all other sciences rncluding history and histoncal writrngs while the

pr€vrous concept ofprcserving a narrative based on the Hadilh was now replaced by a

naffatrve record of the human lristory wherc the focus was centred on the detection of
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the same pattems that different civlllzations of the worlds followed ln order to draw

conclusions. Al-Masudi broadened his area of study and he wrote history of the world

rather than a specific region.

Overall, Muslim ePistemolory was an Islamic concept of knowledge reflectred

in the works of the early Muslim hisbrians belonging to different ages. The histories

they produced were equally influenced by the epistemological patterns that they

experienced in their respective ages. These patterns deErmined the nature of their

knowledge productlon. 'l'lre result was the utilrty and appreciation that early Musllm

historians got for the hrstories they produced. Therr historical naratives had a

practical importance for therr age. Through their historical narratives, Muslim

historians contributed to the social cause as these naratives rverE based on Islamic

world view rvhich indrcates the basic relationship behveen God, the untverse and the

man. The historical narratrves wer€ designed with an Islamic moralistic concept of

history, according to rvhich therc is always a historical cause for a historical change

and the world is in a continuous competition between tlrc forces of good and bad. By

relating to the past events and consequences of the bygone generations one can get

salvatron ln the present. History and historical naratives play an important role in

drarving conclusions for the betterment of present and future life.
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