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SRS TRALT

In the introduction, I discussed the obJectﬁves, methodology

and limitation of this research work. [ also expressed my profound

aratitude to those scholars who guided me during my research work.

In Chapter one, entitled 'Roots of Christian MissionJ

i

Pakistan', | discussed the theongica] bases ot the Chreizsiian

missionary work. Firstly, I discussed those statements which

support the validity and universality of the missionary work|

recognized two main characteristics of it in Bible.

(1) Missionary work is universal in 1its nature.

(2) 1t s an obligatory duty on all Christians.

After it, I analyzed those verses of Bible which ¢hallenge

validity and universality of missionary work. We conclude from

I

the

the

deeds of Christ that his mission was confined to a particular tribe

(Israel) for a particular period of time.

-

In dealing with the historical background of Chris

tian

missions in Pakistan, I discussed a brief hfstory of'Christian% in .

the four provinces of Pakistan: The emphasis +is given on tf

movements among the 'Scheduled Castes.' | also discussed that

majority of the Christians have their racial roots in the Dravidian

neir

the
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civilization and ethnically the Christian community is divided into
two groups: (1) Punjabi-speaking Christians and (2) non-Punjabi
speaking Christians. The first group constitutes 832 of Christian
population and that the whole Christian community constitutes 1.6%
of the total popujation of Pakistan. The number of Christians is
increasing due to the conversion énd biological reproduction. The
main aroups of Christians are Catholics and Protestants. Both are

equal +in number.

In Chapter two, entitled 'Major Christian Missions and
Institutions in Pakistan' the history, techniques and achievements

of them are discussed.

In Chapter three, entitled 'Major Fields of Miss1onafy Work in
Pakistan', 1 d1scusséd their activities in the educational and
medical fields and through the means of mass media. I keen1y
analyzed the utilization of audip-visua1 aids in Pakistan for
evangelism.  In the last éart of this Chapter, I discussed their
activities in Karachi. There are thousands of Pathans, Punjabis
and Baluchis migrants 1nv Karachi. Christian miésionaries are
targeting them by providing economic and social protection. The

last section of this part deals with a some what now technique of

Christians in Karachi.

1 recommended some practical suggestions to counteratthe

advancing missionary work in Pakistan. A special committee of
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Da'wah Academy is suggested for three basic purposes: (1) To
- organize the Da'wah work 1in order to stop the advancement of
missionarism in Pakistan; (2) to analyze the missionary activities
and techniques and 1mp1ément constructive solutions; and (3) tp
produce Tliterature for the awareness of Islam and dinvalidity ?f

Christian faith.

A two fold strategy, defensive and offensive, is sﬁggested. To
stop the conversion of non-Christians to christianity preference is
to be given to the triba1‘peop1e because of increasing missionary
work among them. Fér Dawah work, mobile and permanent medical
facilities, frequent Dawah visits and taking advantage of social

gatherings l1ike festivals have been suggested.

Baluchis are also 1important in this connection, there should

be regular Dawah visits and distribution of literature among them.

To check the missionary work among educated people, it is
necessary to publish articles in the major magazines and introduce

special correspondence courses for them.

The other aspect of the strategy relates to the Islamization
of the Christians. It requires targeting the teenagers, students
and government servants within the Christian community. The

organization of 'Formal Pialogue' is also suggested.
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In conclusion, it should be noticed that the advancing

" missionary work could be checked 1in Pakistan by the practical

implementation of the above suggestions.

.....................
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Christianity 1s considered. one of the major missionary
religions of the world. It is claimed that 33% of worldspopulation
believes in Christ as their saviour and redeemer. This great
number +is achieved thfough the migsionary enterprise. Christian
‘missionaries in cbedience of Christ's order vﬁsit’every part of the
world. From the hot deserts of Africa to the frozen Tlands of the .
poles, everywhere the message of hope is proclaimed. Pakistan js
also an important arena of their actﬁvitﬁes.. There are hundreds of
missions and thousands of skilled missionaries working to dou51e
their population by the year 2000. They are a fraction of a hugse
population but so strong that they Qou1d force their will on the
government in "didentity card"’ issue. Therefore, it s veﬁy

important to have a comprehensive study about their activities and-

techniques in Pakistan.

The idea of selecting the topic for my research grew s1ow1y in
my mind. I wanted to choose a vivid ana practical topic which
could be cqnsﬁdered the necessity of time. Through my. research
work I want to present a brief study of the activities and
techniques of Christian missionaries to quu- in their endeavour to
face the challenge of chfﬁstianﬁty. The other significance is the
lack of research work regarding this topic. It is hoped that my
work may til11l up some gaps in this important resecarch field. The‘

last significance of the work 4is that it 4s selected for the
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personal benefit, since the researcher has adopted the dawah work
as a career, so, it will help to create new techniques in the dawah
field.

The whole research work will revolve around three wor®s "why"
"how" and "what". My objectives are to know the answers of the

following questions:

(1) What is the philosophy of Christian missions? (2) What
are the theological grounds of this philosophy? (3) What
is the early history of evangelism in Pakistan? (4) What
are the motives for their arrival in Pakistan? (5) How
many Christian missions and institutions are there 1in
Pakistan and what are their techniques 1in different
fields? (6) Under the above mentioned c¢ircumstances, what
kind of effective measures should be taken to cbuntenx’"
missionary work in Pakistan?

I carried out my study through a direct method, I remained in-

touch with the people who are involved in focussing their attention

on missionary activities. The discussions with fhem_about the

problem is a main part of my research methodology.

There are very limited studies in this f1e1d..The reason might
be the lack of information and dearth of data. There are two(1)
works worth mentioning from the Muslim scholars. The first being
that of Dr. Nadir Raza Sidique and the other research report by
Abdul Karim, about the missionarism in Pakistan. Dr. Nadir Raza
Sidique divides his work into two partsﬁ (1) The first part mainly

deals with the Christian beliefs, the history and

(1) (a) Christianity in Pakistan (Urdu), Musalim Academy, Lahore,
1992, '

(b) Christiah Miésion; in Pakistan, Islamic Foundation,
Leikster,‘1981
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different sects while second with the activities and christian

‘missionaries. Abdul Karim has to his credit a brief account of
“their history in Pakistan their major institutions, their
activities in urban areas of Punjab and new experiences. In nmy

research work I attempted to complete the limitation of the above

works.

My research work consists of three chapters, each of which has
different parts. rThe first chapter deals with the theo1ogiéa1
roots of Christian missfons and the motives behind it, their eariy
history in Pakistan with special emphasis on those communities
which are considered ”resbons;ve” té christianity andyfhe%r motives
for arrival in Pakistan. The last part of this chapter deals with

the demographic data of €hristian community since 1951.

The second chapter deals with the major institutions and
missions of the Christiah community. Each topic describes the

history of their major missions and institutions, and their way of

doing missionary work .

The third chapter is a composition of different topics under
which 1 have discussed the activities and technigques of
missionaries in the educational, medical fields, mass media and

their work in Karachi the biggest city of Pakistan.

The last part of this thesis consists of suggestions and the



main conclusions.

The first and major hindrance which Jlimited my work was the
discouraging, apathetic and indifferent attitude of Chrigtian
community. They keep a Tow prof119 about their activﬁtﬁés. THis
attitude also forced me to do less field work. Since the focus of -
my study is the Pakistani society and the work of missionaries in
it, I did not deal at all with their aétivities among Afghans
refugees . The reason s that in refugee camps they adopted
different techniques because of the fact that the Afghan Society 1is
ditierent from the Makistani Socicly. On the olher hanmd,  the
return of refugees to Afghanistan also limited the scope of

work.

The researcher wishes to express his gratitude to the
supervisor, a ,versatf1é of Egyptian genius, for his scholarly
guidance and without whom the thesis would not have been a reality.
The reseafcher is also indebted to Dr. Safir Akhtar, Dr. Tayab
Zain-ul~-Abidin, Dr. Anis Ahmad, Hafiz Nazar Ahmad and Muhammad

Imtiaz Zafar for their useful guidance and invaluable help.

At last, I hope that Allah may accept this huhb1e work and

make it beneficial for the Muslim Ummah. Ameen.

................




16

CHAPTER ONE

ROOTS OF CHRISTIAN MISSIONS

IN PAKISTAN
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In the Name of Allah, Most Gracious, Most Merciful

THEOLOGICAL ROOTS OF CHRISTIAN MISSIONS

The philosophy of missionary work has an important place %n
Christian theology. According to it,the sin committed by Adam a;d
Eve, during their stay in heaven,transmigrated to mank%nd. So, the
nature of mankind did not remain pure. Therefore, God, out of love
for mankind, sent His beloved son | in human form for  their
salvation from the original sin. His son, Jesus Christ,came to the
world and accepted crucifixion for the Atonement of the sin
committed by Adam and Eve. This great act of Jesus saved mankind.
"After the completion of his divine work on Earth, he entrusted his
church through apostles to continue the work by his authority. .
Jesus asked his apostles to proclaim the good news of the saTvation

of mankind and about the kingdom (1) of God on Earth. (2)

Jesus Christ, the redeemer of mankind, was given all authority

in heaven and on Earth. Therefore salvation is conditioned to

(1) The "Kinadom of God" is one of the complicated concepts of
Christian theology. According to Roman Catholics their church
is the kingdom of God on earth as the pope, the bishop of
Rome, is the vice-regent of God. The majority of Protestants
believe that it 4is an event which will take place in the
Future. See, for example, Edmund Davison Soper "The Philosophy
ot Llhe Christian World Mission (New York: Abinadon-Cokesbury
Press, 1943), pp.282-285.

(2) M. Spitz, "Missions" in Encyclopedia of Religious and Ethics,
edited by James Hasting, Vol.8 (Edinburgh: T. and T. Clark
Ltd., 1981), pp.713~720.
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accepting him és Lord and Saviour and those who don't acknowledge
- him as such will be condemned;Mark makes the point verv clear:
“Go out to the whole world; proclaim the good news to all
cre.xtion. He who believed and baptized w%]] be saved: he wHo

doesn't believe will be condemned.”" (1)

Thereforenmission", according to "Mission Theology Todgy":
"....the term usually given to those particular undertakings by
which the heralds of the gospel are sent out by the church and go
forth into the whole world to carry out the task of preachinga the

gospel and planting the church among peoples or groups who do not

vet believe in Christ...."(2)

The first purpose implies the sending of gospel's message to
the whole world to all people. It is not confined to a particular
nation or country but to all nations to convert the non-Christian.

It demands the utilization of all possible methods either classical

or modern.

The other purpose does not concern itself with the erection of
a church's building but it means the formation of a Christian

community. The church is by her nature,a mission to others and

(1) Mark 16:15

(2) John Power, Mission Theology Today (Dublin, Gill and Macmill,
: 1970), p.33.
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this duty was given by christ to her. Therefore, the plantation of
- the church means the organization of a christian community for the

preaching of the gospel's message.

Missdionary work pﬁayed a vital role +in the spread of
christianity. Qn account of this,chriétianity claims to be the
greatest religion of the world. It is true when we see that it is
the religion of one third of the world's population. (1) This
remarkable fiéure shows that there is a wide spectrum of motives
which have +inspired the missionary work. These motives are pure
(divine) and +impure (wor1d1y). We are going to discuss two of them
only. |

First of all we will discuss the motive of obedience, tHe
dominant pure motive in the history of'miésionarﬁsm. It implies .
that the main and central aim of a missionary {s to fulfil God's
Command by making all nations His disciples. This motive, besides
many others, always remained behind the missionary eﬁterprise. On
account of it, a missionary 1eavés his comfortable l1ife and goes,té
remote areas of the world andAperforms his duty. This motive also
persuades a Christian missionary to keep the work going on even if
he does not get positive results becaqse he does not work for

results only but his aim is to fulfil God's Command.

Now, let us discuss the dominant motive out of the impure

ones, that is the imperialistic motive. By imperialism we mean,

(1 Islamic Foundation, "Growth of Global Christian Mission

1990-1992" (Leicster: March 1992), p.5
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“the attempt by one state to use another people or state as a means

to achieve its own gocals(l1)."

Pope Alexander VI, in 1496, divided the wor]d.into two parts,:
the East was given to the Portuguese and the West toythe Spaniards.‘
These two‘big powers of that time were directed to influence
America as well as Asia and Africa pé]itica11y and extend the
domain of Roman church(2). THis direction gave 1mp¢tus td
missionarism and European Christian countries started to co1qni&e
the Asian and African countries. Since that time missionary work
has been Tinked with imperia]istic desires and those ;ritics who:
hold the view thaf in modern times evangelization was done for
1mper1a1is£ic purposes are correct because the hﬁstory of
missionary work shows a complete qnderstanding between missionaries
and colonial authorities, almost +in all the colonial co1onies.‘
This fact 1é so obvious 1in history that it received criticism even
from the Christian world. The great scholar Bernard Shaw rightly
describes English missionaries .as covert 1mper1a1fsts 1nterested

more in British Empire than 1in the kingdom of God (3) or in the

words of Bavinck, "At times missionary activity became a part of

‘colonialism, a task of government more than of the church". (4)

(1) J. Verkuyl, Contemporary Missionlogy: An Introduction
(Michigans: Grand Rapids, 1978), p.168

(2) James Hastings, Encyclopedia of Religion and Ethics. p.713

(3) J. Verkuyl, Contemporary Misology: Introduction. p.163

(4) J.H. Bavinck, An Introduction to the Science of Missions
(Philadelphia, Pennsylvania: Presbyterian and Reformed
Publishing Comp, 1960), p.3
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After giving a brief description of evangelism and its motives

we should now come to the foundation and scope of missionary work.

The 01d Testament does not give any direct and clear command
concerning evangelism. Thus, half of their authentic text is silent
about it. The New Testament is full of contradictory statements
about evangelization; dts authenticity and scope. Here we will
first discuss some of the statements which support the validity of
micgionary wotrlk and make 1ts-scopé un]imﬂted: "Go oye theroetore, and
teach all nations, baptizing them in the name of the Father, and of
the son and of the Holy Ghost teaching them to observe all things
whatsoever I have'cohmanded you:.and To, I am with you always, even

unto the end of the world(1)." and

....... and ye shall be witnesses unto me, both in Jerusalem, and
in. all Judea, and +in Samaria and unfo the utterﬁost- part of
Earth(2)." |

A1l these statements give some very -+important chéracteristics of
christian mission:

i) The first qharacter1stic is, dts validity and authenticity in

Christian theology;

i1) The second characteristic of the Christian mission is that it
is universal in its nature. This means that it cannot be

Timited to any nation or tribe or any period of time.

ii1) The third Ties in the obligatory nature of Christian mission.

(1) Matthew 28:19-20.

(2) Acts 1:8
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So, one should not be doubtful about the validity and scope of

a missions. But, this dis only one aspect of the foundation of
missionary activity. The other aspect which is also derived from
the New Testament éha11enges the validity, authenticity and scope

of missionarism. As Matthew narrates:

"These twelve Jesus sent forth, and commanded them,
saying, Go not into the way of the Gentilesand 1into any
city of the Samaritans enter ye not: but go rather to the
lost sheep of the house of Israel(1)." and

"But he answered and said, 1 am sent but unto the last
sheep of house of Israel(2)."

The above twé statements obviously show that Christ was sent
to a particular tribe with a special mission. This task was so
important for him that he never undertook his mission outside his
own country or to other people. He made his message limited to the
tribe of Israel only. It was so confined that when a Syrophenician
woman requested him to cast the devil out of her daughter, he
refused. The whole statement 15. "For a certain woman, whose y§ung
daughter had an unclean spirit, heard of him, and camekand fell at
his feet: the woman was a Greel, a.Syrophenkjan by nation and she
besought him that he would cast forth the devil out of her

daughter. But Jesus said unto her, let the children first be

(1) Matthew 10:5-6.

(2) Matthew 15:24
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filled for it is not meet to take the children's bread and to cast

it unto the dogs(1)." For a person who does not know the real
. . ‘

position of Jesus his words mightiAseen strange, but those who know

Jesus as a true prophet realize that he had been divinely appointed

to do his prophetic job in the tribe of Israel only.

The "universalism" of christianity which we find in previous
statements was not present during the +time of Christ. Its'
authenticity remained controversial in Christian theology. This
view is supported by Adoif Harnack when he rightly says, "No other
kind of universalism .can be proved for him, and consequentiy he -
cannot have given any command upon the migssion to the wide

world(2)."

Therefore the concept of universalism of christian missions is
Just because of the corruption which took place during the time of

writing of the gospels.

Thus, we can assume that the missionary work which has been
performed by Christians is a human attempt. It does not have any
strong basis, because Christ was sent to the tribe of Israel only;
his mission was limited to them only and not for all nations nor

for all times.

(1) Mark 7:25-27
(2) Adolf Harnack, Mission and the Expansion of Christianity in

the first three centuries, translated by James Moffatt (New
York: Harper and Brothers, 1962), p.27




HISTORICAL ROOTS OF CHRISTIAN MISSIONS IN PAKISTAN

According to Malabar traditions, Christianity was introduced

7

in the South Asia by apostle Thomas, in A.D.SZ. They further csay

eSS T T —
P

-

that Thomas c¢rossed rbver'ﬂfsl South Asia through the port of
Daybal (1). Iﬁ is also said that Nestorians(2) Qere present  in
Punjab during4the eight century of the Christian Cglgﬂﬁgr, but they
did not Teave any long lasting effects. It seems that all of .these
claims are conjectures Jjust to prove one thing, that Christianity
is not a product of colonialism, but it has» very deep roots in

Pakistan. Punjab remained important in the history of Christianity,

because of remarkable success among depressed classes. So, 83%(3)

of \the Christian population 1in Pakistan are Punjabi-speaking
people. Therefore, we first give a brief survey of Christian
history in the Punjab. |

In 1594, Jesuit missionaries arrived at the court of Akbar to
get concession for the constructieon of the first church in Lahore.
According to some Christian sources the Moghal Emperor, built a
beautiful church within Lahore Fort. The ruiers during the Moghal
period granted freedom to Christians to work in and around Lahore.

Inspite of this, Christian missionaries were unable to win many

converts (4).

(1) John Rooney, Symphony on Sands (Rawalpindi: Christian Study
Centre, 1988), pp.7-12.

(2) Or Assyrians, followers of the ancient church of East, See,
for example, W.C.E, p.817.

(3) David B. Barrette (editor), World Christian Encyclopedia
(Nairob+i: Oxford University Press, 1982), p.543.

(4) Emmer+ich Blondeel, "A short History of the Catholic Diocese at

Lahore-Part-I". Al=-Mushir (The Counsellor), Vol.14, Nos.7~9
(July~September, 1972), P-I??. '
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The real history’of Christianity starts with thHe arrival of

- white merchants, European soldiers and Christian missionaries. As

soon as this important triang1e of co1onia1ismz:;tab11shed in the
sub-continent the.missionary work received momentum.

In 1849, the Punjab was:annexed by the British Empire; and

this provided an opportunity for the missionaries to work in areas

Re . .
where Muslims were din majority. At the same time, American

Presbyterians opened their first station 4dn Lahore. In the
beginnina, two aroups: of Presbyterians shared the field, the
Presbyterian church in the U.S5.A and United Presbyterian church in

North America. The Churches which came into existence by the first
atroup in Pakistan joined together a10ngw1£h methodists, ahgiicans.
and Lutherans and formed the "Church of Pakistan". The Churches
established by the other group also Jjoined together in 1961 and

formed the "United Presbyterian Church in Pakistan."

In the middle of the nineteenth century, the "Church
Miss+ionary Society" started its work in different areas of Punljab,
especially Lahore and Multan. The Diocese of Lahore was erected 1in
1877. This 'Sociefy Qith the c¢o-~operation of dther Ariglican
societies, started work among women and established "Zanana (women)

Missionafy Society(1)".

In 1886, the Catholic diocese of Lahohe'Was established and

(1) J. Herbert Kane (editor), "Pakistan" (in) A Global View of
Christian Missions—From Pentecost to the Present (Michigan:
Baker Book House, 1977), pp.127,128.
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Tike other €hristian missions, they also opened institutions. in the

educational and medical field.

Inspite of an organized net-work of missions and complete
support by the British government, they were unable to convert many
respectable Muslims and high caste Hindus to Christianity. This
failure compelled them to start a movement among "outcastes(1)”
aptly named "Churas". This movement resulted in a rapid increase in
the €hristian population. The Hincrease could be imagined by thé
advancement of American Methodists who started their work in
Lahore, 1in 1881 and were able to enhance the number of converts
from 1200 4in 19027 tok1500 in 1905, and at the time of "Union(2)",

the number reached 60000converts(3).

Not only Methodists but almost all the missions participated
in this movement of mags conversion which gave a new dimension to

missionary activities and they found an open and responsive field

for work.

After the creation of Pakistan riots broke out all over the
Sub~continent, particularly 1in PunjJab the Christian missionaries
made us of this opportunity and in West Puhjab (Pakistani Punjab)

they provided security to Hindus and Sikhs, which later resulted 1in

(1) "Depressed Classes" is another commonly Qsed terminology for
them. '

(2) In 1970, when four churches of Pakistan Jjoined together to
form the Church of Pakistan.

(3) David B. Barrette, W.C.E., p.543
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their conversion to christianity. According to christign sources,
a large group of people, about 2500 were baptizéd by them in 1948.
After the dndependence, missionaries continued their work among
"Churas" and those Churas who were unable to miagrate to India 1ater
found 1n Christian{ty a secure haven. Presently, missionaries are
paying attention to the southern part of Pun jab.

The significant feature of christians' work in Purnjab is the
establishment of edycatﬁona1 and medical dnstitutions throuahout

the province.

As mentioned eaf1ier about Christians’ claim that.Apost1e
Thomas went through on his way to Kerala. They é1so talk about a
group of people who were baptized by Thomas and are named "Nagar
Thatta's Fakirs", though it is difficult to meet them(1). But real
history begins in Sind when it was conaquered by the British Army in
1842. The influence of the Christian government further extended
to Baluchistan during the first and second Afghan wars, when the
Sikh regfme did not allow them to exert +influence on Afgﬁan
politics through their state. The British government selected Sind
and Baluchistan as avenues of travel to Afghanistan and estab1isﬁed

some garrisons in Quetta.

The hﬁstory of christian'missions in $Sind and Baluchistan have
always heen inter-related with each other, therefore, we are

dealing with it simultaneously.

(1)  Willsam G; Young, "The 1ife and history of the Church in
Pakistan" Al-Mushir Vol.13, No.9-10 (Sept-Oct, 1971), p.6.
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In Sind the bﬁoneer_mission was "Church Missionary Society",
which soon-after dts establishment in 1850 paid at{ehtjon to
Baluchistan and a big church was built there. In 1860 Jesuits
arrived at Karachi and 4in 1862, they established the first
Christian educational Hdnstitute named St. Patrickfs Schoo1(1).

Jesuits fo11erd Methodists and in 1873, they also started work in

Karachi.

Moreover, Anglicans were among.thbse who were able to win over
many converts. They starfed their work in a place called “"Jhimpur"
in 1925 and some of the inhabitants were baptized by them. Then
Anglicans started payving attentﬁoh to the area called Chenesar in

the North of Karachi where about 126 vagaries were baptized upto

1957 (2).

Among the 1important missions 1is the "Conservative Béptist
Foreign Mission Society", which started +its work in 1954, in Upper
Sind in  the western side of Indus River. The target of this .
mission was the thousands of Punjabi-~sweepers, labourers and

farmers who migrated from Punjab for jobs.

The work among "tribal people" was started about fifty vears

ago, but after the creation of Pakistan the importance of this work

(1) John Rooney, Symphony on Sands, p.30.

(2) Frederick and Margaret Stock, People Movements in the Pun jab
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was realized. In order to do their work smoothly, missionary held
different consultations on the cu1turé of these people. Due to
christians' fervent activities among these dgnorant people, it
seems that these activitiés would result in another "movement of .
mass conversion” 1in rural Sind. Here we are discussing some of the

most responsive tribal communities.

Kohlis are nomadic people who wander 1in the southern pér' of
Pakistan. Their native land is Indian Thar desert but due *to the
unexpectod raintall they opted for Pakistan in ﬁearch‘of jobs.

| They belong to diffefent castes 11ke Katchi, Thardayi and Par kari
etc. The la ter 1is the biggest group,  approximately 50,000.
Having been rejected by Hindus and not welcomed by Muslims they
showed responsive attitude towards Christianity(1). This tribé
received a reasonable attention from Roman Catholic Church and
Hyderabad diocese was given the responsibility to work among them.
The work started among Kohlis +4n 1943, before the creation of
Pakistan; Par -kari KohWis Tiving in Matli showed an 1interest 1in

Christianity and some missionaries were sent to them, but_orgénized

work started shortly after 1967. In this vear a meeting was held
by christians at Mirpurkhas to outline a plan to work  among
Parkaries.

It passed 27 resolutions about the practicability of
:ﬁissionary work. This was so important for Catholics that they
> , .

o

=

~1(1) Maria Beatrix, "Paths of liberation among the Parkar1 Kohlis"
- Focus—-Multan, Vol.6, No.4 (1986), p.253.
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decided to leave the field of "Marwar, Bhil" for Protestants.

Parkari Kohlis is also a field of interest for Protestant.

They assidgned two full time missionaries for the work. Because of
this constant and c¢ombined effort, there were more than 10000

Parkari Christians by the vear 1986(1).

Special techniques are used to work amonyg these4 nomad i
people. First of all a land of 10,000 acres waz bought in the
rural area of Sind ca1ied Jatli tgprovide then agric@itﬁra? Tand o
cioadivate Lhiee i momadice habits ., AlT |“|4,f- Preoprr ereeed Uy denain Fon

cultivation were provided by Catholics under the Jati Agricultura

Development Association (JADA) (2).

Music is part of Nomadic Culture. They often get toaether and
sing songs concerning their history, religious beliefs and stories.

Catholics made use of music as an effective technique. [n Lhe soc

-

- 9atherings of nomadic people, Catholics: used to sing different

songs in front of Kohlis and when the meaning of these songs were

asked the teachings of christianity were told.

On a;count of it the Kohlis showed a very welcoming attitude

towards Christianity. The Bishop

(1) Ibid, pp.253-260. | T

(2) thn Rooney, Symphony on Sands, p.95.

tal
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Chandu Ray, 1in 1973, launched a campaign which resulted in

- christianization of 1100 Kutchi Kohlis.

The other responsive tribal people are Bagris and Bhils. THe
Bagris‘ are melon growers and beggars. They are also nomadic
people. The Catholic church had assigned this field of work to
Karachi diocese. Because of, their strong nomadic habits they were
not persuaded to se£t1e down rather a permanent missionary was
appointed to Tive and move with them during winter at Jacobabad and

during summer at Quetta(l).

Bhils are tribal peop1evwhose roots are found 1in the désert of
Rann of Kutch. They are divided into two main castes; Marwari-
spaeaking Bhils and Sindhi-speaking Bhils. Attention to Bhils was
agiven by Protestants, then Catholics. In 1959, four Bhils were
baptized in Mirpurkhas, then 1in Badin sixty-four. According to
"Church missionary Soc¢iety" the number of Bhils who were baptizéd
reached 800 by 1973. Roman Catholic Church gave this importaht
task to Multan diacese which concentrated its special work at Rahim
Yar Khan and Sukhur.

The North West Frontier Province was part of Punjab, when it
was annexed by the Bfitish government in 1849, the evangelization
was started by British Army Officers in this area. As soon as the

British troops settled down, some of the army officers showed a

(1) Pastoral Institute, "The Bagris of Larkana" Focus-Multan,
Vol.9, No.2 (1979), pp.300-303.
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fanatical attitude in performing their religious duty - to call the
- Muslims towards Christianity. Besides Coloriel Wheelaer, who was the
Commander qf the Peshawar station for some time, many others
contribgted to evangelization. Later on, Major Martyns andP?ander

Joined him and they formed a well-knit team while working in the

N.W.F.P.

This area always remained important because of girategical and
commercial location{1). Christian were aware of this fact hence
they could influence tribal foTk as well as Afghanistan where the
preaching of Christianity was officially forbidden. Danish Pathan_
Mission and Afghan Border Crusade were among two fmportant and

ma jor missions which were established to achieve the above aims.

The Afghan Border Crusade was founded by Jack Ringer in 1944.
This mission had two objectives before it; (i) to <¢call Pathans and
azee}:hﬂ'
Afghans to ¢hristianity (3i) +to make christianity4 to Punjabi
migrants who migrated their for jobs. This mission provided
medical facilities to the native people of N.W.F.P.(2)
Not only this mission but almost all the missions adopted

medical work as a major and basic method to present Christianity in

this predominant1y Mus1lim area.

(1) Seppo Syrjamen, "The beginning of Misgionary work in North
West Frontier Province of Pakistan"” Al-Mushicv, Vol . 16, Nos. -3
(Jan-March, 1974), pp.1-3. ' L

(2) Frederick and Margaret Stock, People Movements in the Punjab,
p.301. ‘




33
The Theadore Leigton Pennell who sacrificed his twenty yearsv
in Dera Ismail Khan and Banu while working for Church Missionary
Society used to take some Péthans, for instance, Taib Khan and Jahan
Khan on evangelistic medica} tours. This famous missionary had
firm conviction that diamond cuts diamond, so a converted Pathan
was necessary to face other Pathans. He adopted Pathan dress,
eatiﬁg habits and customs as a practical missionary technique to
sink the differences betweenvhim and the local people. His effor;s
bore fruits and he was able iﬁ forming the nucleus of a small
church. (1) |
Medical work proved to be a vital means to iﬁf1uence
Afghanfstan from this area. Due to the lack of suitable madical
facilities up there, which compelled Afghans to cross the border_
and come to Pakistan, where christian missionaries used to wait for
“them anxiously. This situation caused the extension of the message
of the gospel to Afghanistan. The missionaries confessed the

spread of christianity through medical work.

"Afghanistan +is c¢losed....yet the influence of Medical
Missions has penetrated through and thkough. I suppose there are
few, if any villages in East and South Afghanistan which have not
sent their quota of patients'fo our Frontfer hospitals. These
patients have heard the Gospel preached 1in our out patient

department;....... often a Testament or other book, carefully

(1) Lyle. L. Vander Werff Christian Mission to Muslim-The Record
(South Pasadena, Calif: William Carey Library, 1977), p.78.




. L i 34\
secreted from prying eyes, 1is smuggled back to their homes and
studied in private, and passed on in secret to some friends, thus

the people have become familiarized with the Gospel story.!."(1)

At the end of this partfjt seems more appropriate Lo discuss
the rationaleg for ' - 7 arrival of Christian missionaries 1in
Pakistan. Our aim 1dis to know whether there were some special

factors which influenced their arrival here 0% noy.

It is obvious that the first énd primary objeéﬁnof every
missionary in every part of tHe world is to convért non-Christians
and to extend the. domain of 'Chriéténdom'. As it 1s stated by
Themba Sono: in his article: "Thus the primary goal of Christian
missién societies was to win converts whether frém “heathenism"” or

from Islam and make every body a citizen of Christendom(2)".

This is an dintegral part of Christian missionarism in every
part of the world. Whether they be in Africa, Asia or any where in

the world. But let us examine some other objectives which are

peculiar to Pakistan only.

Pakistan came into being as an ideological Muslim State. If

(1) Julius Richter, A history of Protestant Missions in the Near
East (Edinburgh: 19168), p.232. :

(2) Themba Sono, "Rationale, Rationality and Teaching of Christian
Missionary Conversion of Africa", in Christian Missionarism
and the Alienation of the African Mind (edited by) Dr. Ramadan
S. Belhag, Dr. Yassin A. E1-Kabir (Tripoli: African Society of
Social Sciences, 1986), p.19.
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was declared that din the new state, Islamic laws would be
implemented. It was a great challenge for Christians because they
had been considering Islam as a real threat to theinfiﬁriiva1.
Moreover, Pakistan has been a center of Islamic movements from
where new idealogies of renaissance of Mus1fm Ummah emerged in the
20th century and influenced the whole of the Muslim World. These

Islamic movements are struggling to bring about a drastic Islamic

change 1in Pakistan as well as all over the world.

This sort of Muhamma .dism is even more dangerous and "inhuman’
for them. It needs more efforts from missionaries to face the
rising challenge of Islam. So, the Christian missionaries came here
to create, develop and organize a strong group in Pakistan, which
can oppose the Islamization process and try to change the identity .
of this Islamic country. This thing cannot be done except by
converting the Muslims and non-Muslims in the country. The nomadic
tribes are their main target because by converting them they could

double the Christian population in Pakistan.

The other major ﬁ&ﬁmﬁ&&, is the geo-political bosition'of
Pakistan in the world. . It stretches over 1600 k.ms. North to
South, and is about 885 k.ms. wide, East to West. It shares its
boundaries with India, Afghanistan, Iran and China. A1l the major
trade routes of this region go through it. The political break

away of central Asian states from Russia makes it more important,
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because it provides a door to reach the Arabian sea. Aﬁhwrdfnu to
Ll oot Ao bme Khalizada of Coluabia Undversily s Mad oo boone e w
key country aftfecting the Afghan. confldict, the szcurity of thea
Arabian sea and . the Gulf States and the sécurity of - Todva

Tteel F(1)".

This Hdmportant aspect of Pakistan's geo«po]itical pogition
carmnot be neglected by Christian missionaries. They knew the fact
that by establishing themselves they could approach Afghanistan,
Iran, Middle East and even thé Central Asian States, easily. That
iz why Stephen Neill declares: "Pakistan is our natural point of

transition to the mainly Muslim countries of the West-East and ke

Middle East(2)".

(1) Rafigue Akhtar, Pakistan Year Book, 14th Edition 1986
(Karachi-~lahore: East and West Publishing Companw, 14957,

(2) Stephen Neill- The History of Christian Mission
Booksg, 1966), p.487.

- :)‘ ;"'
o7
(Penguin




CHRISTIAN COMMUNITY IN PAKISTAN

Christians are the "significant" minority in Pakistanr They

constitute 1.6 percent of the total population. It is not a
homoaeneous aroup . They are divided Tinguistically into two groups
(i) Pupjabi-speaking and (i) non-Punjabi-gpeaking christians. The

last group consists of many small multi-lingual groups; for
instance, Sindhi, Qggns{ﬂ), Anglo-Indians and Pathans etc. The
majority of Christians are Punjabi-speaking people. They are about

82.8% of total christian popu]atjon. Their racial roots are known
to be found 1in Dravidian civ}1ization. This. civilization
flourished in South Asia. The Dravidians were 1nvadéd(2) by Aryans
and the local people were enslaved by them. They were forced to do
“menial works and named Sudras. There were two kinds of sudras (i)
not-excluded and (ii) excluded. . The first kind of Sudrés were
those who placed in the fourth(3) and the lTowest %Liii? of socichy.
The second kind of Sudras were considered toc impure to be.touched'

and:they did not ceme under the social structure of Arvans(4).

They were called "oqtcastﬁ" "un—-touchable"  and "Churas". In the

Pakistani constitution they are named "&cheduled(5) Castes. In the

(1) Goans are from “Goa", an indian littoral city. :

(2) The period of the Aryan invasion 1is about 1500 B.C.

(3) Hindu social structure which 1is based on the code of Manu
divides society into four classes: (i) Brahmins (Priest) (i4)
Shatriyvas (soldiers) (iii) Vaisvas (Workers) and (iv) Sudras
(Servile class). _

(4) Margaret and James Stutley, A dictionary of Hinduism, 1its
mythology, folk lore and development 1500 B.C.-A.0 1500
(Bombay): Allied Publishers, 1977), p.287.

(5) For. more information about Scheduled Casts see appeandix.
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mid of 19th century, €hristians launched a movement to christianize
them. After the creation of Pakistan when social oppression was
not strong, they migrated to cities in search of better jobs.
Being unskilled, they decided to become sweepers and a new
community "christian punjabi sweepers' emerged in every big city of

Pakistan(1).

Protestants and Roman Catholics are major groups in Pakistan.
Both énjoy the membership of about §QOQQWeach(2)5 The biggest
church of Protestants is the ”Churgh of Pakistan". 1t represents
the Ang]icans.‘4¢#£1hhsy Methodists and Presbyterians. The other
denomination after %t, is the United Presbyterian Church. It is
expected that all the Protestant churches will merge soon to frgm
a single church. 'The church of Pakistan has divided Pakistan into
seven dioceses. These are; (i) Karachi (ii) Lahore (iii) Multan

(iv) Peshawar (v) Hydefabad (vi) Fais$1abad and (vii) Raiwind.

The Roman Catholic Church has six dioceses i.e. (i) Rawalpindi

(i1) Lahore‘(ﬁiﬁ) Faisalabad (div) Multan (v) Hyderabad and (vi)

Karachi.

(1Y Peter Streefland, The Sweepers of Slaudahter house, Conflict
and Survival dn a Karachi Neighborhood (Aszsen The Nether lands;
Van Gorcum, 1979), p.281.

(2) Joseph Cardinal Cordeiro, "The Christian minority 1in an
Islamic State; the case of Pakistan” in The Vatican, lslam,
and the Middle East- edited by Kail €. Ellis, (New York:
Syracuse University Press, 1987), p.281.
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In Pakistan; €hristians Wike.other minorities, enjoy all the

basic and fundamentai rﬁghts.\ The constitution of state grants:

"Freedom to profess any religion and manage religious institutions”

(Art:20). "Protection of minorities and safe-guard of their
legitimate interest and rights." (Art:36). |

"Safe«guard against discrimination for services." (Art:27).

Qn account of this protection, they are establishing their
1nst1tutions,’free1y. The work of evangelism is going on smoothly
in every part of theVCOuﬁtry. Even in government services»they
have good positions.’ To give them a chance of participation in the
national politics, Zia's government introduced a system of separate
electorate for minorities. Now they can elect their
representatives by their own people.. The government reserved four
seats 1in th@ National As%emb]y and nihe seaés,ié eachwof tHe fodr

provincial assemb1iqu'”

It will be very useful to kﬁow the déve1opment process of the
Ehristian population. First, we stgte the latest available dgta
before the creation of Pakistaq.b It is a data o% the 1841 census
report. This report descrﬁbesvthat’ehristians were about 4,211,000
in 1941(1). The census which took place in 1951 states that

Ehristian population was put at 4,34,000. It means that the

(1) Asif Saeed Khan Khosa. The Constitution of Pakistan, 1973,
(Lahore: Kausar Brothers, 1990). oL
(2) See the figures 1,2,3,4 & 5.

(3) A. Rashid, Census of Pakistan Population 1961, Vo1-1,
(Karachi: Ministry of Home and Kashmir Affairs) P.I[-59.
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Christian population had only increased by 3% in a decade.

But later on, the situation started changing in favour of
€hristians and a glance over census reports reveals that tHey had
increased by 202% over a period of forty vears, between 1951 to
1981. On the other hand the increase in the Muslim population was

only 149%. This is an alarming situation for Muslims.

Let us see their advancement 1n four pﬁovinces. You will
notice that a drastic pbs1t1ve change occurﬁed in the population of
Christians in Sind, NWFP and Baluchistan. The increases in their
population between 1951 to 1981 were 683%, ;987% and 411%
respectively. wh11é.in Punjab there was only 163.5% idncrease,
though i1t has been a nursery of Christianity(1).

Three reasons accounted for this significant increase:

(1) Through conversion.
(ii) Through biological reproduction.

(i4i4) Through migration.

It Tooks as though all three reasons playved their role in.the
growth of the €hristian popu]atﬁén. The first reason is the most
dominant. The whole TWeﬂé 1 revolves around their endeavours in

the field of evangelism. Therefore we leave it here. The other

two reasons are also important. The reason of migration is also

(1) ‘Federq1 Bureau of Statistic, Pakistan Statistical Year Book
(Islamabad: Statistics Division, 1989), pp.57,58.
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vital at the prbv1nc1a1 level. The 1ncreasé in the €hristian
popu1a£10n of the three provinces was caused by the migration from
Punjab to the other provinces. After the creation of Pakistan the

migration of €hristiang started and this process is still going on.

The reason of biological reproduction 1is worth menti onin a.
Ma jority of Christian belong to a community which s 1nvo1ve&ﬁn
doing menial Jjobs all over the country. They have a complete
monopoly 1in this fiéTd. They‘dOn't face a severe situation of
unemployment rather é big fam11y is considered:b1essing, because in
their social structure almost every member participate in eéondmic’

. Jathet
activities. Therefore they plan to have big familiesKthen the

small one.

It\dm&a be very interesting to have a brief discussion on the
size and distribution of this population of the four provinces-N&NJmBkb

the census report of 1982, Christian are 1.3 willion and they

account for 1.6% of the total population of Pak;stan.

Punjab 1§ the host popu]ated area in terms of the Christian
population. It accounts for about four-fifths of all Christians
Tiving in the country. Lahore alone enjoys 190,000 christian
‘population. The other cities are Faisalabad (TEELERO)' Sialkot
(119,000), Gujranwala (1000) and Sheikhupura (109,000). Sixty-two

percent of Punjabi. christians 1ive in rural areas whereas 38% live
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in urban areas(1).

Christﬁans are scattered all over Sind but the largest
Christian community reside in Karachi. There are more than 100,000
Christians in Karachi and 12,200 Eeside in Hyderabad. Contkary to

Punjab, 82.5% of Sindh} Christian live in Urban areas.

In Baluchistan, there are about 20,000 Christians. They aré.

found in the all divisions of province, yet half of the €Christian

community l1ive in Quetta.

In Sarhad (NWFP), Christ1§ns are 38,500 whereas majority of

them reside in the capital city of this province(Z).

(1) Islamic Foundation, "Christian minority in Pakistan'. Focus
(Leieester—-April, 1986), p.9.

(2) Op.cit. P.9-10.



Figure 1
POPULATION MUSLIM CHRISTIAN INCREASE %
1951 33704000 327 32000 434000 1941-1951
M C
N.R 3%
1961 42880378 39808958 583884 | 1951-1961
M C
22% 35%
1972 65309340 60434659 907861 | 1961-1972
M C
52% 55%
1981 84253644 81450057 1310426 | 1972-1982
' M C
35% 44%

TOTAL INCREASE IN CHRISTIANS POPULATION

Between

1981
434000 1310426

876426

TOTAL INCREASE IN %age

2023%
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Figure 2
PUNJAB
YEAR DIFFERENCE INCREASE %AGE
1951-1961  402617-522730 120113 0% |
1961-1972 522730-786494 | 263764 | 50%
1972-1981  786494-1061037 | 274543 | 35 %
TOTAL INCREASE BETWEEN . TOTAL INCREASE IN %ZAGE
195 | 1981 16% . 5%
402617 1061037

= 658420
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Figure 3
SIND
YEAR DIFFERENCE INCREASE XAGE

1951-1961 22601-46923 24322 108%

1961~1972 46923-95777 48854 104%

1972-1981 95777-176898 ' 81121 85%
TOTAL.INCREASE BETWEEN TOTAL INCREASE IN ZAGE
1951~-1981 = 154297 683%
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Figure 4
BALUCHISTAN
¥ " 1]
YEAR DIFFERENCE INCREASE ZAGE

1951-1961 3937-4664 727 18%

1961-1972 4664-9640 4976 107%

1972~-1981 9640~20131 . 10491 : 109%
TOTAL INCREASE BETWEEN TOTAL INCREASE IN %AGE'_
1951-1981 = 16194 : : 411%
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Figure 5
NORTH WEST FRONTIER PROVINCE
YEAR DIFFERENCE INCREASE ZAGE
1951-1961 3551-7463 3912 110%
1961-1972 7463-12370 ' 4907 ) 66%
1972-1981 12370-38583 26213 | - 212%
TOTAL INCREASE BETWEEN TOTAL INCREASE IN ¥AGE

1951-1981 = 35032 987%
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Here,we are going to discuse the major missions énd
institutions of Christian community. Missionary work is a very
complicated activity which is supported by thousands of
migsionary personne1(1)’and doiens of missidns(Z) and
institutions. Missions get involved with the evangelistic
activity directly, whereas ‘institutions concentrate on collection
and compilation of +information. For example, if a micsion wants
to work among Kohlis, it needs a detailed information about tae
language, culture, traditions and religions be11efs; This
1nformation will be provided by the {institutions to mission which
will utilize it in the practical field.

. bLet us first discuss the major churches (missions) in
Pakistan. First of all the church of Pakistan. It was formed by
a union of the Anglican, the Methodist, the Sialkot Church
Council and the Pakistan Lutheran Churches; on Ist of November,
1970. However, each of them plaved a distinctive role in the
history of Christianity in Pakistan. Therefore, they should be
discussed separately.

MAJOR MISSIONS

"The Anglican Church"

The Anglican work started in Karachi in 1850, then they

established their stations in other parts of the country(3) The

(1) According to W.C.E. there were 1,160 missionary personnel in
Pakistan by 1973, see for example, David B Barrep, Op.cit;
P-545.

(2) There are more than fifty Protestant missions in Pakistan,
see, for example, Appendix B.

(3) David B. Barrette, Op.cit; P-542.
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Anglican work can be divided into two parts (1) the perfod in
which they gave importance to the high caste Hindus and this
peripd lasted thirty five yvears; and (2) the period of

evangelization among the depressed classes.

In the first period they extensively distributed
Titerature particularly gospel among the educated people who were
the focus of their attention. They also established educational
and medical institutions. This first period passed without any
remarkable success and by 1885 the whole Anglican Christian
Community numbered only 511 with 196 communicant (1) members.

This failure compelled them to join the m&gs conversion movement
among éhurés. This change in the policy is a clear proof that
work among depressed c1ésées was started due to concern about the,
religious survival of Christians themselves. After the start of
this movement, the number of Anglican Christian Community started
increasing rapidly. It is reported that there were 16,191

Anglicans in the Punjab alone.
!
The Church Missionéry Society distributed their activities
into three areas,.among the Frontier tribesmen, the Hihdu
population of Punjab and Sind. There work could be distinauished

from others, because of the importance they gave to the Scheduled

Castes 1in Pak-istan.

(1) A Church's member who is entitled to eat the Sacrament of
Lord's supper.
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At the_time of the Union, they were approximately 111,000

whereas - communicant members were 30,000(1).

"The Sialkot Church Council"

The Church of Scotland sent a couple to Sialkot for the
proselytization of the Sikh community. This couple were killed
dufﬁng‘the war of Freedom against the British rule in 1857. In
1880, when peace prevailed in the country two motre couples were
sent for the same purpose. The work of the church developed
aradually and +in 1885 they joined the "Chura movement" édme
twolve vears latel; from the Urnidited PreSbytﬁrian Chiero by, At ter
the involvement in the movement they achieved positive results
because hundredSof €huras who used to 1ive in the mission's areas

were converted into Christianity.

Like other missions, the church also founded medical and
educational institutions. They adopted the technique of "Bazaar

Preaching" +in Urdu language to attract the educated people.

After the creation of Pakistan the church paid more
attention to Muslims.  According to their sources about fifty-

three Muslims were baptized during 1954 to 1964(2).

(1) Frederick and Margaret Stock, People movements 1in the
Punjab; PP.234-250.

(2) Frederick and Margaret Stock, Op.cit. PP.255-263.
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It would be appropriate here to discuss thosé factors which
contributed t§ the conversion of these Muslim:. [t seems that
Lwo mnjor faclors were responsible; (1) political and (2) socio-
economic. Let us first discuss the po]it{ca1 tfactor. ft was the
basic claim of Muslims' leadership during the freedom movement
that we would implement Islamic laws in Pakistan. It was so
great for the Muslims of South Asia that they were ready to
sacrifice every thing to achieve this goal. They left their homes
and thousands of them were killed on the way to Pakistan. In
1947, human history experienced the biggest migratfon of all
times when Muslims came here their dreams did not come dinto
reality rather they experienced the worst type of exploitation,
tyranny and nepotism. This sifuation not only weakened their
conviction inthe idealogy of Pakistan but in the va11d1ty.of
Islam, also. Such type of people became more EeceptiQe to
Christianity than others.

Socio-economic factors were also present theré. In
developing countries, missionaries genefa11y offer economic
incentives to attract the down—{rodden people. The areé wher e
conversion of Muslims took place, had remained under the tyranny.
of land lords. After +independence the government'did not try to
eradicate this social evil, Eather these land lords started
emerging on the poTitica1 and social arena, much to the
disappointment of the common people.

On the other hand, the area of Sialkot Church Council was

heavily affected by the floods after the creation of Pakistan




53
Christian missionaries took advantage of the situation and
- started providing food, medicine, shelter and clothing to the
affected peép1e. The people began to consider the missionaries
as more helpful trustworthy and'sympathefic than their fellow
Muslims. This also made them respond positively to the‘ca11 of

the Christian missions towards Christianity.

"The Methodist Church of Pakistan'

-

Like the Anglican Church Methodists also opened their first
centre in Karachi in 1873 then after seven years they estab1ished
another station in Lahore. Soon-afterwards they joined the
movement for conversion which is called the "Chura movement". In
this movement Methodists introduced very lenient conditions for
conversion and started baptizing people on the spot as soon as
any one show@d his desire to be baptized. This techniqﬁe resulted
in a rapid increase of theif number and between 1902 and 1905;

they increased from twelve hundred to fifteen thousand(1).

Methodists were bestowed generous grants by the British
government of Indi&. A village of 1000 acres was allotted by the
government in the Mu1£an district. It was founded by Dr. Stunta
in 1921(2). Thus to develop a Christian culture by the

establishment of Christian colonies(3) in particular areas was a

(1) David B. Barrette, Op.cit. P-543
(2) Abdul Karim, Op.cit. P-9
(3) See Appendix C
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part of the missionary strategy.

Partition affected the Methodist Mﬁésion, badly. A large
number of Christians migrated from Pakistan to India. But on the
other hand a big group of Mazhabi (1) Sikhs showed their intention
to be baptized because of the anti-sikh atmosphere in the

Methodists' area. These sikhs were baptized in 1948,

After the creation of Pakistan Methodists started developing
a local clergy in order to proseﬂyt%ethe local people. This

strategy was appreciated by different Protestant missions and was

adopted by them.

Indeed, Methodists achieved their goals in Pakistan and in
spite of Christian migration from their areas they numbered about
60,000 at the time of amalgamation into the church of

Pakistan(2).

"The Pakistan Lutheran Church”

The pioneer mission which started the Lutheran work was the

"Danish Pathan Mission". This mission was established by a woman
Doctor Mardia Holst, in 1903. Mardan was selected as the
headquarters for this purpose. There were two important factors

which contributed to the establishment of the . mission (1)

(1) They were the Churas who came under the fold of Sikhﬁsm
(2) J. Herbert Kane (editor), Op.cit. P-128.




‘ : . ’ 5
Pathan resistance to British Colonialism; and (2) the ban on the evangelistic

activities in Afghanistan(1).

The Danish Pathan Mission received support trom the Finnish Migsionary
Society and the world Mission Prayer League of the USA.  Though the former
mission s not'Officia11y affiliated with ahy Lutherarn Church vet it always

wor-ked and co~opehated with Lutherans.

Inspite of ceaseless efforts, very few Pathans were baplized. In NWFP,
they also concentrated their attention on Purjabi-speabking poop le whe migratexd

tran Pudjab o thizs province din search of Jobs.

The Lutheran Church, besides establishing educational and medical
institutions, gave reasonable attention to reading rooms and a mobile library
containing 1iterature in Pushto language was introduced. They also publish a

magazine "Evangeldist ti11 Islam”.

in 19%0, they joined the church of Pakistan. However, the Danish Pathan

Mission refused to go into Union(2).

"The United Presbyterﬁan Church of Pakiztan'

e 1855, Andrew Gordon was the pionesr missionary who starled the viork

of the Associate Presbyterian Church of North Amerdica. Later on, this church

(1)  Burdon L. Goddard, The Encyclopedia of Modern Christian Missions - The
Agencies (London, Camden, New Jersey, Toronto: Thomas Nelson and Sons, \976),p
(2)" Frederick and Margaret Stock, Op.cit. PP.263, 264. .
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decided. to merge with the Associate reformed church and Associate Presbyterian
Chunech Lo Torm the United Presbyter-ian Church(l).

Initially, they concentrated their efforts on high caste
Hindus and respectable Muslims. Therefore they selected cities
instead of villages for evangelism. The teaching and preaching
were origina11y conducted in Urdu language which was a common
language of educated Muslims and Hindus. The attitude of the U.P
missionaries betraved that they were convinced that winning the

hfgh caste was the key to evangelize India.

In 1859, the first Meg, Pipa, was baptized, this small event

Tater on developed in a movement among meys.

Those people who were baptized had to face social ostracism
from society. The U.P Migssion, in 1861, established industrial
schools to provide them with jobs. Further, they colonized an

area of 200 acres in the Sheikhupura district which was named

Martinpur.

In 1872, an important event happened. U.P Missionaries
baptized 43 adults and soon-aftéf'near1y half of these Christians
committed different méra1 crimes. Therefore they were suspended.
This event shows one important fact that gpiritual desire was not
a major mobive in o thelr conversion to Chrictilianity.

Synod of the United Presbyterian Church, A
Christ in India and Pakistan, 1855-1955.

[4D)

U.P. Church, 1955) P.3-5. ) ' ”
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The yvear 1873 has a historical importance in the history of

mission. In the General Assembly oF_the mission, they decided to

continue the work in spite of dismal results. I'm the same year
Lhie misuion was compel lad to start ma8S corvers ioun moveimenl among

churas. When it started important changes occurred in the
strateay of the U.P Mission. Firstly they started using Punjabi
Tanguage besides Urdu. Secondly a technique of "un-delayed

baptism" was adopted. Consequently the number of Christians

began to increase.

At the time of partition thousands of people migrated from

-India to Pakistan and vice versa. The U.P Mission 1ike many

others supported the affected peop1e: Therefore, according to

i
their sdurces, 1491 people were baptized from 1947 to 1949(1).
But as soon as the situa{1on settled down the "increase of U.P'g
membership gradually slowed down. No doubt the main reason
always remained the internal politics of the chuidh-This situation

reached 1{5 climax in 1968 when moderators formed a new

church(2).

"The Lahore Church Council"

John Lorry, a pioneer missionary, presented his credentials
to the Ranjit's court in 1835(3). The Sikh ruler asked him to

open a school to teach English to the children of

(1) Frederick and Margaret Stock, Op.cit. PP.17-163 -
(2) J. Herbert Kane, Op.cit. P-127.

(3)  Abcdul Kairim, Op.cit. P-7.
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the ruling class. John Lorry's response was negative because
preaching of the gospel was not allowed in the school. It 1849,

they founded their first station in Lahore.

LLike othéer missions, they established educational
institutions and started preaching openly. Obvicusly, it was
their attempt to win educated people. So, they remained in touch
with cities but they never neglected the villages. After

twenty vears of preaching theyasbaptized very few people.

Atterwards, they joined the €hura movement which gradually
increased their memberships. This movement was so important for
them that the following suggestions were adopted as a strategyﬁgo

speed up the conversion of oppressed classes.

The’ main points of the strategy are; (1) To transfer all
ava11ab1e.m1ss1onaries into rural evangelism; (2) To organize a
definité congregation, or church, wherever‘possib1e with a
committee respénsib1e for maintaining regular worship; (3) To
require every paid evangelistic worker to run a secular school
for two hours a day five days a week in addition to hig pastoral
worlk.. Classes are to be for Christiansg to enable them to read
their Bible and arow in faith; (4) Place special emphasis on
winning the responsive ChUras and Chamars.(1).

After the creation of Pakistan they paid more attention to

(1) Frederick and Margaret Stock, Op.cit. PP.269-273
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the institutions and a good number of medical and educational
institutions were established. In 1971, they were numbered

37,975(1) .

"The Evanaelical Alliance Misgion” (T.L.A.M)

The Evangelical A11{ance Mission, formally called the
Scandinavian Alliance Mission, entered Pakistan under the
administration of David Johnson in 1946(2). It 98 a non-
denominational faith(3) mission which responded to the invitation

of the United Presbyterian mission.

T.E.A.M. started work in Hazara district in the North West
Fronﬁier provﬁnce. This area had an overwhelming Muslim majorﬁty_;-_5
S
with a low literacy rate and few medical facilities. ‘The '
inhabitants of this area were devoted and loyal Mu$1ims. [t was a

difficult task for T.E.A.M. to work among such people, because

any hasty attempts could create a series of pkob1em5 for- the

whole mission. That is why they adopted 1indirect technigues.

First of all, they trained their missionaries in such a way
that local culture became familiar to them. Two fimportant
Tanguages i.e. Urdu and Hindko were taught to them. [t alzo

helped in the development of relations with the native pecple(d).

(1) Ibid, P.326

(73] Burton L. Goddard (editor), The Encyclopedia of Modern Christian mission - The aasncies
: (London, Camden, New Jarsay, Toronto: Thomas Nelson and Gors, 1976), ©.750

(3 A term genarally applisd to those non-denominational and Snter-—deromsnational foreian

missionary agancies since 1860 whose governing concept is to laok to God alore for
financial support ~ sea for axample, David B. Barrette, W.C.E. P.827.
(4) Fraderick and Margarat Stock, OQp.cit. PP.293-294
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Establishment of reading rooms were adopted as a main
technique in the Hazara district. The sole purpose was to

attract small educated groups of this area.

In the medical field, they established one hospital and five,

clindics which helped té‘bring patients and their relatives close

to the mizssionaries (1).

"The Salvation Army"

Willdiam Booth established this organization in 1878 in
London to help the poor and rejected people of society in order
to bring them into a relationship with God through the preaching

of the Gospel. He emphasized the fulfillment of material needs
. . A=y
as well as spiritual urgerf the people. '

The Salvation Army was okganized on military lines because

Booth éonsidered service more of a duty than voluntary act..

Mission stations were named “Corpé", members "Soldiers"
evangelists "Officers" and lastly "General" a title held by the
Commander—-in-Chief of the International Salvation Army. This

military set-up provided them with a direct line of action(2).

(1) Edward R. Dayton (editor), Mission Handbook: North American
Protestant Ministries Overseas (Monrovia, California:

Mission advanced Research and Communication Centre, 1973),
P-567.

(2) Burton L. Goddard, Op.cit, P-567
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The Salvation Army began work in Lahore in 1883. Unlike
other missions, they never 1invited high caste Hindus and
respectable Muslims to the Chfisfianity. They participated in
Chura movement enthusiastically and accepted péop1e without any

delay. This strategy left a positive result on the increase of

membership (1).

Another +important strafegy of the Salvation Army was to
colonize land in order to provide the poor an opportunity to
develop their culture and up 1ift their economic and social
standard5 Therefore, a v111age ﬁn-the district of Multan was

bought by the Salvation Army in 1916. Thig village was called

Shantinagar (2). e
Sake

In 1973, the whole community of Salvation Army was estimated

40,000(3).

"The Roman Catholic Church"

The early history of Roman Catholic work relates to the
history of Jesuits(4), Augustinians and Carme1itie$ in Pakistan.
Catholics being pioneer missionaries in the field had enough time
to understand the situation and adopted a practical plan. They

established a strong organization in the country. Lahore became

(1) Frederick and Margaret Stock, Op.cit. P-280
(2) . Abdul Karim, Op.cit. P-9

(3) Frederick and Margaret Stock, Op.cit. P-327

(4) Jesuits are considered the largest religious order of Roman
Catholics.

-
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a diocese in 1886, Multan in 1939, Rawalpindi in 1947, Karachi in

1948, Hyderabad in 1958 and Faisalabad +in 1960(1).

In Pakistan the Roman Catholic work 1s’characterized by the
establishment of the most prestigious educational and medical
institutions. It shows that they considered these institutions as
an important means of evangelization. In 1970, there were about
ninety-seven primary and thirty-nine high schools. -There were
also foﬁr colleges in the educational field. In the medica1'f1e1d
they had thnty—five.hospita1s, thirty~-two dispensaries and two

homes for the handicapped(2).

Unlike the Protestants who always tried to_duv&1up Tocal a
leadership and indigenous churches, catholics mostly depended on

the foreign missionary personne1}

Presently, they are involved in two big works. The first
one is a program of social up 1ift of Christians. Caritas is the
most valuable agency in this field. The other one is the
eyange11stic work among Scheduled Castes. Their objective is to

convert them to Christianity by the year 2000.

(1) William G. Young, The life and history of the Church -in
Pakistan, Al-Mushir. Vol.13, Nos.9-10, Sept-Oct, 1971, P-13.

(2) Dayid B. Barrette, Op.cit. P-545




63
MAJOR INSTITUTIONS

The National Council of Churches in Pakistan

There has always been a deﬁire within‘the Christian community to
undertake a joint action of evangelism among Muslims. The creatioh,of
Pakistan further eﬁhanced it, because in an Islamic State a joint action would
mean that Christians could exchange their experiencés and make their methods
and techniques more applicable. Therefore, aftér the emergence of Pakistan,
they established "West Pakistan Christian Council". A necessity of change in
the name was felt after the.creation of Bangladesh and a néw name, "' The

National Council of Churches in Pakistan' was adopted in the 28th meeting of ¥
West Pakistan Christian Council(1).

In general the aims and functions of the Council are as follows:

N

QD) To. enable the Christian Churches to share theig insights and
experiences and co-operate in matters in whichiunified action is
desirable (2) To act as the representative organization of the
evangelical churches, missions and institutions in Pakistan (3) To
foster mutual understanding and co-operation among churches (4) To
conduct and administer any enterprise conducive to the building up
of the educational, moral, spiritual and physical well-being of

the Christian Community (5) To keep in touch with the Christian
Church and movements at home and abroad(2)."

(1) Yusuf Ji Saroya - N.C.C.P in the mirror of history and its
utility for the Church of Pakistan. (An un published thesis
for the Master of Divinity) - (Lahore: 1981), P-40.

(2) Abdul Kar+im Khan- Christian Missions in Pakistan (The
Islamic Foundation: Leicster, 1981), P-12.
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council formed many boards and committees to achieve_the

above objectives. Some of which are as follows:-

(1) Executive Committee

(2) Board of Evange1ism

(3) Board of Ch}istian Communication

(4)Y Small revolving loan schemes

(5 Central scholarsthip committee

(6) Social work committee

(7) Christian education committee

(8) Youth work cbﬁmittee

(9) Commission for national affairs(1).

sl

The Council came into being by the efforts of the Protestan# '

Churches. Yet, it is an ecumen1§a1 institution in its nature.

That is why, it serves as a representative organization of the

Christian Community‘in, andkout of the country. It is a member

of world

The

council of churches (WCC) (2).

"Christian Study Centre'

importance of Christian work among Muslims has always

been felt by Christians. For this purpose they estab1ished two

types of

institutions; (1) the institutions which are directly

(1) VYusuf Ji Sarova, Op.cit. P-44

(2) Burton L. Goddard, Op.cit, P12
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involved in evangelism and (2) those which are indirectly
involved in this field. Christian Study Centre belongs to the
second type of institution. It was established by the Protestants
in 1967 under the guidance of the West Pakistan Christian
Council. Afterwards it was turned into an ecumenical institution
with full representation of Catholics and Protestants(1). The

1nst1tut1on has four obhjectives:

(1\ To dSSth the Christian Church in Pakistan in its

atltempt at getting a betler understanding of il

historical back-dround and its existence au a part of
the urniversal church and of +dts particular calling -in
an Islamic State. It also focuses on the process of

IslTamization taking place in Pakistan and its impact on
the position of minorities and women in Pakistan.”

1]

(2) To undertake and encourage theological, academic, and
people oriented research into,and the study of Islam
and the necessary Christian-Muslim relationship.”

(3)  To develop participatory studies and research which
will encourage dialogue, foster mutual understanding

and promote co- operation in all essential spheres of
1ife in Pakistan.

(4) To stimulate evaluation, participation, study and
research of Christian involvement in various spheres of
nation-building in Pakistan(2)?

Functions:

The institute 1s dinvolved in the provision of written material
which benetits the Christian community directly. A series of
books on thé Catholic history are published by the project of
Pakistan Christian History (PCH), with the aim of providing

information to the reader which prove that Christians have strong

(1) Christian Study Centre, "Twenty-fourth annual report of
Christian Study Centre Al-Mushir, Vol1-34, No.1 (Spring,
01992y, P-18 : '
(2) Abdul Kardim, Op.cit., P-5
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historical and racial roots in this country. Moreover, the
centre publishes Al-Mushir (The Counsellor), a quarterly bi-
Tingual _journal, which features articles on Islam, christianity

and socio-political issues.

The other important function of the centre is to strengthen
the theological foundations of the Christian community. The
centre offers elementary and advanced programs of different
durations. These programs enable the Christian community to

preach the gospel in a better way.

The centre keenly participates in national affairs. Perhaps
this is the only Christian institution which manages to raise
strong objections against the Islamization process. It created
an atmosphere against the Shariat Bill by co-operating with the
westernized group in the country. It associated with Women
Action Forum (WAF) 1in organizing conferences against the so-
called vio1atioﬁ of human rights by the imp1ementa£ion of
Shariah.

TWO MAJOR SEMINARIES

(A) GUJRANWALA THEOLOGICAL SEMINAFY

As soon as the "Chura movement" received momentum and
thousands of people started entering the fold of Christianity, a
necessity of local trainers and preachers was felt.As a result the

Protestants stemﬁfdrward and the United Presbyterian Church
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. founded a seﬁinary on a part time basfé in Hafizpur, Sia1kot in
1877. Dr. Barr was appointed Friﬁcipa1 of this seminary. In
1912, the seminary was moved to permanent premises at
Gujranwala. (1) The main objec;ives of this seminary were:

(1) to recruit men for the ministry of the church;

(2 to tratn them;

(3) to provide refresher courses or Hin-service training for

men working actively in the field(2).
In 1954, the seminary came under the supervision of a Union

Board of Directors having representations from all major

Protestant Churches.

The seminary is offering elementary and advanced courses of
different durations. On the elementary Tevel they offer dipTéma
“"Licentiate in theoloay" of three years. A Bachelor dedgree in

Divinity is offered as an advanced course.

(B) CHRIST THE KING SEMINARY

The Roman Cathojic Church realized the importance of a&GM&
seminary gquite late. However, in 1957, they estab1ished the most
prestigious institution of its kind, which was named the "Christ
the King Seminary”. Prior to 1974 it was run by thevDutch

Franciscan. In 1974, the seminary came under the administrative

(1) F.Stock, "A Brief History of the Theological Seminary in

Gujranwala" - Al=Mushir, Vol1.12, Nos. 9-10 (Sept-0Oct, 1970),
PP.495.

(2) Abdul Karim, Op.cit., P-2.
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control of the local clergy. The seminary is offering courses
mostly of five to seven years' duration on €hristianity and

IsTam. A1l the major courses are taught in Urdu(l).

"Bible Correspondence Schools"”

Undoubtedly the most effective means of evangelism in the
present time is the Bible correspondence schools, because in
MusTim societies direct preaching is quite difficult. This

institution also serves the €hristian community in building Hits

theological bases. There are fourteen(2) correspondence schools
being run in the country. They generally offer the courses in
Urdu and English languages. The Bible correspondence school of

Larkana which works under the guidance of Indus Christian
Fellowship is among those schools which alsc offer courses 1in
Sindhi language. This language is easily understood by tribal
people. Therefore, the school has been a means of drawing the

attention of many influential tribal people to &hristianity.

It is difficult to write about all of:$ourteen schools,
however, 1 will provide a briefkdescription of one school which
is "The Pakistan Bible Correspondence School”. This will give
the reader a clear picture of their activities.

This school started in the 1957 in Abbottabad with a room, a

worker, a course and one student. But it soon developed and

(1) TIbid, P.9 N

(2) See Appendix D
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s four reqgional centers Rawalpindi, Shibarpuar, Karachi
and Faisalabad-its head office. The courses are beaing conduc{eq
in Urdu and English. There were 9000 students till 1982 who were
correspondina with them to understand Christianity. This
institution has one correspondence club with a paid membership.
The institution has also organized a recording ministry which
broadcasts fifteen minutes weekly programme over FEBA,
seychelles(1). The other function of this ministry is to produce
cassettes of @hristian hymns(2).

A1l these activities are undertaken by one institution whereas
many others are performing the same duty in Pakistan. Let us

discuss how they employ this technique in the practical field.

They usually publish advertisements in newspapers to Join
the Bible correspondence courses and get the old scriptures and
printed calendars as special gifts. They also distribute leaf-
lets among gatherings. It is reported that they distributed
400,000(3) leaf-lets in 1886. Their correspondents are mainly
teenagers who in their‘search of new knowledge, fall a prey to
them. As soon as any person writes them a letter they
immediately start sending him courses which are specially

prepared for Muslims. About 35%

(1) seychalles is an African country that consists of ahu]E“h%hEQ"?éiéﬁa;”ﬁﬁ
the lndian Ocean.
(2) Christian Study Centre, "Bible Correspondence Schoolz Al-Mushir Vol.24,
" No.?2, (Summer, 1982) P.87.
(3) Islamic Foundation "Bible Correspondence School among Muslim", Focus -
Leicester (January, 1987), P.7.
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return the lessons for correction. These courses are very simple
in their nature and apparently look l1ike being, unharmful to
Muslims. This correspondence is Jjust a first step. Accérding to
their technique "follow up" they organize clubs, retreats and
training camps. In these training camps which are held annually

at the hill station, Murree, Christians prefer to invite students

of pre-college level ... They charge nominal fees for stay and
food. Interestingly, students from Sind and Baluchistan are
exempted from any charge. The lectures, discussions and over all

atmosphere of camp leaves a good impression in the minds of
attendants. This "impression" might not be =z=trong enocugh to
convert any one to €hristianity but dis quite enough to make
Christianity attractive to them or weaken their belief in Islam.
;
The organizers of correspondence schools publish a monthly

magazine'"Correspondence Bulletin" for correspondents to provide

them with a literary’ forum for the deve1obment of literary

faculties.

Through a1l these well-organized efforts they try to
evangelize thevMus11ms of Pakistan. These efforts resulted in
somé conversions and many "secret'" converts who do not have the
courage to profess Christianity openly yet bé11eve it to be the

"only way to salvation".

e
e
P
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"Educational Field"

The history of Christianity ianakistan is to aﬁmﬁh extent a
history of educational work. There is no’doubt that education is
amona the strongest means of approaching Muslims and 1nf1uencWﬁ
them. On account of its importance, the quality of work in the
educational field has been discussed fn every Christianb
conference. In the Helwan(1) Regional Conference, missionaries
discussed tHe objectives and strategies of education among
Muslims. The conference states that its ob jectives were two
fold; (a) To touch, purify and influence individual lives and
communities so as to bring them to the knowledge of Jesus Christ
and acceptance of Him as Lord an& Saviour (b) To conserve,
improve and extend membership in the church of Christ, and to i
train men and women devoted to the éervice of His kingdom on .
Earth (2).

In order to achieve the objectives, the conference adopted a
strategy. Its main points were;

h

(a) To get into touch as far as possible with ex1st1ng
schools of all kinds and devise means
for influencing the Christian truth and 11fe for those
large numbers of young people assembled 1in them. There
are various ways in which €hristian workers may become

guides, counsellors and friends of students and
teachers

(1) _Helwan Conference is included among those Conferences which
were held by missionaries to devise new methods to work
among Muslims during the first ha1fQFWeTwentieth Century.

(2) International Migsionary Conference, Conferences of
Christian Workers among Moslems, 1924 (New York, 1924), P.86
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through social intercourse and local church life.
Moreover, hostels in close contacts with the large

schools in the cities, offer splendid opportunities for
Christian services.”

(b) To cultivate friendly relationships with Government
educational officers with a view of gaining their
sympathetic understanding of our schools, and
strengthening their hands for all that 1is noble and
right in God's sight in their own educational aims(1).

To achieve their objJectives, Christian missionaries established hundreds

of educatiomnal institutions in this region. It will be too naive to think
that they wanted to spread education, here. Their sole aim was rather to
present Crist as the saviour, and root out every sign of Islam from the minds
of MusTlim students. The log book of Church Missionary Society (CMS) confirms
our claim. It states:

"Our Tlarge central mission schools must be maintained every where with

efficiency...cooovv. .. ., and the whole structure of Hinduism and Mohammadanism

will ultimately, in God's own time, crumble away".(2)

After the creation of Pakistan, as soon as, the demand of
IslTamization of the country received momentum, the Christian§
realized the immediate importance of missionary institutions
which would face the_cha11enge of Islam in this country. John
Rooney rightly says: "It is only after 1950 that we find it

an
stated explicitly that schools arefintegral part of Christian

witness". (3)

(1) Ibdid, PP.86, 87

(2) Fredarick and Margaret Stock, Op. cit. P.236
(3) John Rooney, Op.cit. P.104 :
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The obvious reason is that an educational institution is a
place where a new generation is nurtured and brought up.
whatevér taught 1is picked and followed by them throughéut their
lives. Since the Christ 1is presented to them as Lord and Saviour

they will consider him as such.

There are some common characteristics of all the mission
schools. Their study will help us to know the reason of thedir

progress in Pakistan. Here,we are discussing two of them only:

The first characterdistic of mission schools is their high
standard and well-organized educational system which generally
attract the ruling and privileged classes of Pakistani society.
The other classes of Pakistani society,by virtue of high
expenditures, cannot afford these échoo1s. The students after
studying in these educational institutions, enter in the

prractical field having a soft corner for them.

The other characteristic commonly found in missionary
institutions 1s their westerniied atmosphere. The syllabus,
Tanguage, dress and ideas, every thing leads towards the
westernization of students. This sort of atmosphere clearly
weakens‘the Tink of Pakistani students with their own cultural

heritage and religion which consequently guides them D a secular

approach of 14fe.




- (2)

3)

1)

r

(5)
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It obtains a hearing for the Christian message even when other means
fail. This it does either indirectly by undermining the prejudice of a

community or an individual, and thus making them more accessible, or

‘ 1o ) .
directly by drawing together crowds to listendthe Evangel. "

It is a powerful agency for widespread evangelization. Patients coming
from many towns and villages hear the gospel in the Mission Hospital,

and thus the light is diffused throughout large areas and districts.”

It is a means of influencing individuals at a time when, grateful for
physical benefits received and kindness shown, their hearts are

particularly open to recejve the Gospel.”

It relieves much human suffering, thus fulfilling the will of our Lord,

who came as well for the body as for the soul. (1)

. In some parts of Pakistan, for instance, Baluchistan and

NWFP,

where conservative societies exist , the medical mission is

the only available option for missionaries. In these provinces,

bv and Targe, all the missions started their work by establishing

medical institutions in Banu, Mardan, Dera Ismail Khan and

Quetta. These +institutions provided a strong foundation for

building the structure of missionary work and seducing seme

Muslims into the fold of €hristianity.

1)

International Missionary Conference, Op.cit, PFP.32,33
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These things result in a generation which is western in its
approaches and ideas. It seems that development of such type of
a generation has become the basic part of missionary strategy.
This generation which was brought up in the mission institutions
is the real hurdle in the Islamization process, because they
sincerely consider the implementation of Islamic laws as the

violation of basic and fundamental human rights.

"Medical Field"

There are no two opinions among missionaries concerning the
importance of medical mission in non-€Christian societies. This
method is directly derived from the deeds of Jesus Christ, who
during his prophetic mission treated the sick by his miraculous
power. After him, the apostles and sain{s adopted the same

pattern for the spread of Christianity.

The Jerusalem Conference also recognized #: importance
among Muslims and stated the five major benefits of medical
missions:

_nﬂ) .It demonstrates most powerfully the spirit of @hrist and is pre-—
eminently a means of setting forth our Lord's example and character. To
attain this object the relationship between hogpital worker and patient
must be kindly and sympathetic, and the preaching of the love of €hrist
must be exemplified by the attitude of a1l who tend the sick and must be

assisted by a conciliatory influence on their part.
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In other areas of Pakistan, where societies are quite open,
Targe hospitals and small clinics have been hJiAG]y estabeshed.
This net-work of medical institutions has spread from the large
metropo11ses¥¥t:a1 environs of Pakistan. Some times they go to
the far flung areas and settle down up their. These medical
missionaries adopt the 1ife style of native people, iearn their
languages and traditions. They are available at any time to help
the sick . who are deprived of basic medical fac11ities. Dr. Don
Curry and.his wife Nangy are among those migssionaries who spent
their four years among the desert people of Gordi in the South
East part of Pakistan. He says:
"Our primary objective is to communicate the love of the Lord.Jesus and share
the reality of his presence. We want to see them come to know him and
eventually establish a small church in that desert area. As a doctor, [ am
basically on 24~-hour call to the people of the desert". (1)

omon,

This attitude and devotion isAthe real reasonsbeﬁind the.'

1

spread of their work among Pakistanis.

There are about 54 hospitals and many clinics in the
country(2). These institutions endeavour to make good contacts .

with patients and their relatives. The entire atmosphere of these

(1) Islamic Foundation, Desert dweller missionaries Focus -
Leicster (May, 1989), P.6

(2) 29 Protestants and 25 Catholics. See, for example, David B.
Barrette, W.C.E. P.545
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hospitals leads towards the merciful image of Jesus Christ.
These medical institutions are clean and organized contrary to
‘other.hosp1ta1s in Pakistan. The posters and pictures of Jesus
Christ have been pasted on the walls of hospitals. In.some
hospitals priests visit the patients and ask the blessing of

Jesus for them.

The weekly magazine "Takbeer" reports another commonly used
technique in the missionary hospitals(1). It states that during
treatment placebos tablets are given to the patients and the
~nurse asks them to take these tablets by reciting the names of
Prophet Muhammad and Allah. If the patient does not feel cured
then the genuine tablets are provided with the advige to recite
the name of Jesus Christ. The medicine works and the image of
Christ as a redeemer 1is infused in the patient's mind. This s
Just the first step; if the missionary doctors consider the
patient a good target they pay more attention to him and

gradually lead him towards @€hristianity.

Now a days the important area bef&re missionaries 1in the
medical field is the area of drug-addicted people in Karachi.
This city has become a den of dissent among different ethnic and
religious sects of Muslims. The yvouth of Karachi have been

affected by the situation conversely. In search of peace and

(1) Suhail Afzal, The Dark aspect of missionary institutions
Takbeer -Weekly (Urdu), Vol1.15, No.6, 11 Feb, 1993, P.35.



79
tranqu11it& they fall a prey to drug traffickers and many of them
become addicts. It is expected that a reasonable percentage of
the male population of Karachi are addicted to different drugs

andi ma jority of {hem are below thirty years of age. (1)

Christians have established many drug-related institutions,
the most famous of them béing "Ibtida". This institution set up
its camps in different cities of Pakistan and urges people. to
aive up arugs. Takbeew. reports that they also attempt to
create relationships with wives and children of the éddicted
people. The effected family naturally bears - a sense of gratitude
to missionaries who treat the patients sincerely and some times
even provide them with jobs. Whén a person is cured he is asked
to say, "this is all because of the blessings of Jesus Christ and
I will remain in service to him".(2)

The other -+important aréa is that of the handicapped people. There
S are mény 1nst1tQt1ons for the treatment of Yhawm.

In these institutions they are trained to become useful citizens
in the society by teaching them different skills. Howeyef, they
also receive lessons 1in Christianity. e édming example will
show their ways of guiding people to the "Salvation".

Muhammad Irfan, handicapped, as a result of amincurable

(1) Islamic Foundation, "Evangelism in Mini-Pakistan -~ efforts
of W.E.C. Focus ~ Letester (June, 1988), PP.7,8

(2) Suhail Afzal, "The methods for Christianization of.Mus]ims,
Takbeer - Weekly, Vol.15, No.7, 18 February, 1993, P.38
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. illness was convinced repeatedly that he would be cured if he was
baptized, becagse the process of baptism would kill the germs of

the disease. After the baptism he did not feel any c¢hange and

later on he reverted to Islam(1).

The above discuésion'proves that €Ehristian missionaries use
the medical facilities as én important method 1in the Musiim
societies. That +is why F.J. Harper says: ..... of all the methods
adopted by Chrisfian missionaries in Moslem lands none have been
more successful (than medical missions)yin breaking down
prejudice and bringing large number of people under the sound of

the gosbe]&Z)

"Print Media"

Miswions from lhe beginning had realized the importance of
Print material in the Muslim world. As soon as they enteréd i
the MusTlim countries under the protection of colonial powers they
started establishing their own printing press propagating their
ideas quickly among the educated class of Muslims. They were
aware of this fact, "No agency can penetrate Islam so deeb1y,
abide so persistently, witness so daringly, and influence so

irresistibly, as the printed page! (3)

(1) Ibid., PP.38-39.
(2) F. J. Harper "Medical Missions' +in Methods of Mission Work

among Moslems edited by Fleming H. Revel (New York: Fleminaug
H. Revel Company, 1906), P.101

(3)  Alaullah Siddiqui, The Henry Martin Institule of [slamic
Studies (Ledicester: Islamic Foundation, 1984), P, 1.

3.
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In the Jerusalem conference the objectives of this

lTiterature were stated:

(&)

t

(d)

The provision of a new €Ehristian apologetic (hoth in books
and in tract form)laying emphasis on the positive exposition
of the person of Christ and his teachings and its
application to the problems of individual and social life,
rather than upon dogmatic proofs of the truth of
Christianity and presenting the all sufficiency of €hrist
rather than making polemical attacks upon Islam;”

The presentation of Christianity in action through biography
and the story of social movements;?’

A recreational literature for all ages to build up the
Christian 1ife of the oriental churches in home and to
present to Muslims a 1iving picture of the world through
Christian eyes, this literature is to include some first-
class periodicals for boys, girls and adults.”

A living Christian mystical Titerature to reach the wide
spread Moslem mystical movements a Titerature of - which an
existing example is the Arabic translation of the Imitation
of Christ? (1)

The production of Titerature can not give good results

withouf an organized system of distribution. They adopted the

- following plan +to get the required results. The major points of

this plan are:

[
(a)

(b)

(c)
L

(d)

The appointment of some person in connection with each
publishing agency to be responsible for publishing the
circulation of its output.”’

Judicious and adequate advertising.”

The establishment of reading rooms and lending libraries.”

Free distribution of tracts on a large variety of subjects
to create a demand for larger workers® (2)

6

International Missionary Conference, Op.cit, ﬁﬁ??giﬁ
Ibid, PP.26-27
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In Pakistan, the Ghéiétians'from the beginning have
attempted to produce good 11térature. The Punjab Religious Book
Society is the oldest pub1ishihg agency which has published a
serfes of publications. Besides, this a reascnable support s
coming from abroad.partﬁcu1ar1y from the Henry Marqwn Institute
of India. This institution specializes in literature for Muslims.
Christian Study Centre in Pakiétan is also working on the same

lines as the Henry Martiyn Institute.

The major part of print media consists of books. These
books can be divided into two categories: ré1igious and non-
religious. The latter 1is concerned mainly with education and
daily 1ife, specially those problems which are facéd very
commonly. These type of books do not present Christianity as é
religion which should be accepted vet give its message
indirectly. The former type of Books can be divided into two
categories: The first one is represented in those books which-
raise objections against Islam and defend Christianity against
Muslim objections. These books are the most controversial
Titerature in Pakistan. The second category 1is represented 1in
those books which give their message directly without involving
themselves in controversies. In these books the image of €hrist
is presented as the saviour of human beings and Christianity as
the only so1u£ion to social and spiritual problems. The most

printed and distributed book of Christians in Pakistan is the

Bible. In 1983, Ashuq H. Masih completed the translation of the
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New»Testament into the contemporary Urdu language. Many
orduanrizations are involved in distributing difterent parts of it
Only one organization "Operation Mobildization", +in 1982,
distributed 15,000 tracts in Lahore only, and in Karachi more
tharn 10,000 gospel packets(@). This alimpse of their
distribution in two big cities of Pakistan can reveal to us the

number of gospels they are distributing in Pakistan.

"Magazines"

Christians are a tiny part of the big population of
Pakistan. Moreover the majority of this small minority is
illiterate. But despite these facts they publish many magazines.

A brief survey of their major magazines "5 * given here:

(1 Catholic Nageeb: It started in 1929. Now a days it is published from
Lahotre. [t claims to have vast readership. The magazine consists of

community news and articles on religious and social issues.

(2) Al-Mushir: This magazine is published from Rawalpindi by the Christian
Study Centre. It is a bilingual and quarterly magazine. Presently 1t
deals with religious, political and social matters.

(3) Focus: It is published from the pastoral Institute, Multan in English.

It contains research articles on Social and religions iswues,

[N ~
. ]

(2) Islamic Foundation "Pakistan", Focus (Leicester, March, -
1983)
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(4 Jafakash: It 1s.pub1ished from Karachi and is concerned with issues of
wotr'kers' righﬁs and social Justiée. It is among those Christian
magazines which Have’a wide circle of readership even among Muslims. It
ié an Urdu magazine.

(%) Caritas: It is published from Lahore. The aim of this magazine is to
present to readers thelphi1osophy of caritag. It is also an Urdu
monthly magazine.

(6) Accha Charwaha (The Good Shepherd). The Urdu magazine started from
Rawalpindi in 1936. Later on it was handed over to the Multan diocese.
It contains the issues which deal with training of catechists and
teachers (1).

These are just six major magazines of the €hristian
community which are fulfilling their duty to witnes% God. There
are many other magazines which deal with every fdissue of the

csociety and address each class of the community.

"Organizations in the field of Mass Media'

A Commission called "National Commission for Mass Media" was
established in 1979. The purpose of this commission s
"promoting and streamlining the church's activities in the mass
media". It holds training camps for Christién writers and

Journalists to train them in utilizing this important means of

communication(2).

(1) Pastoral Institute, "Catholic Press in Pakistan. An

overview'" Focus Vol.II, No.2 (1991), PP.90-92.
(2) Ibid, P.94.
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Moktab-e~-Anaveem (1) is‘another organization founded in
1988. Lts main objective is "ecoordinating, stimulating and
pUb1ish1ng theologies, christoTogies, ecclesiologies etc.
emerging from the context and perspective of the poor Pakistani
masses", '

Cathé]ics took the initiative 1in organiiing Christian
Journalists and writers to utilize and unite their activities for
the purpose of evangelism. Present1y there are two
organizations: Catholic Tanzeem-ul-Musanafeen-e¢-Palistan (The
Organization of Pakistani Catholic Writers) and Pakistan Catholic
Press Association (PCPA). Both organizations train and help the
Christian writers and journalists +in Pakistan. MoreoveF, they
are trying to have their own news service in Pakﬁst;n(Z).

"Electronic Media"

The introduction of electronic media (T.V and Radio) brought
abéut a revolution in the field of communicafion. It made it
simpler and quicker to éonvey a message to other people in a
fraction of a second.Pakistan is a country where about 234(3) of
its population (is. literate. So; the importance of the media in
the country 1is further enhanced:Christianity uses this media for

the propagation of the gospel's message. Now-a-days there are

(1) Anaveem 1is a Hebrew word which mears a group of people which
are socially, economically and religiousily oppressed.

(2) Pastoral Institute, Op.cit., PP.96-~99.

(3) Rafique Akhtar, Pakistan Year Book, Eighteenth Edition

1990-91 (Karachi, East and West Publishing Company, 1890),
P.18.
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about two thousand five hundred and twenty radio and television
channels through oQt the world(1). In Pakistan, just after
independence, they started giving attention totthis media and [in
1948 the bLiggest Protestant church of Pakistan, the U2 Churcl,
founded a society to achieve missionary targets through this
media. The government‘contro1s it.but offers a reasonable time

for the programs on €hristianity.

The +dintroduction of radio gave a new diwcasion to
communication. Ideologies started penetrating the minds of
bebp]e through‘this strong means of communication. Ch;istianity,
which is a religion of mostly advanced countries, also started
wxing it in the field of evangelism bscause of two major reazsons:
{1) This media is cheap and accessible and by utilizing very

limited resources they could convey their message easily and

quickly.
{2) Through this media, the gospel's message could be sent to a

country where evangelistic activities are officially

forbidden and they can support their community where 1t is
considered as a minority.

In Pakistan radio comes under strict state control. The
government broadcasts special programs for €hristians on

religious occasions, but these programs are not sufficient to

(1) lsTamic Foundation, "Growth of Global Chidot ian Mission

1990-91 Focus (Lei@ster: March 19892), P.5
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influence millions of people. In order to meet this requirement
they established two powerful radio stations whibh broadcast
their programs in Urdu and other Tlocal 1angua§es. Let us examine
the activities of the Far East Broad casting Association (FEBA)
and Radio Verities.

i) FLBA: It iz the most prominent radioc station which heas
baeen set up to influence South Astdia, parts of the Middle
East and Africa. [t first operated from Manila but since
1970, it has started broadcasting from the Seychelles. This
radio has been used for 1initial contact with listeners.
Through their programs they encourage listeners to write to
the radio station. As socon as they receive any letter of
appreciation or criticism, they develop relations with the
wrriters through correspondence and start sending them
correspondence courses. It is said that twenty-five percent
of the recipients respond to them; and this provides a '
foundation for evangelism among listeners .®

i1) RADIQ VERITIES: The Radio Verities is the most important
missionary Station in the world. Its transmission reaches
half of the world's population. It started transmitting on
the 14th of August, 1987. Manila 1is +its headquarters. It
broadcasts in more than sixteen languages of the world.
Since 1987, +it has started transmitting its programs in Uirdu
language . It is now broadcasting a series of plays which
are well known to Christians of Pakistan like "Sachi Baten"”
(Home truths) which i1s a socio-religious play. It i alsgo
birocadcasting dramas on Biblical stories. In addition to
these, quiz competition concerning Christianity is also a
popular programme(2).-

"VISUAL AID"

Television is the most effective means of communication in
this field but because of state control, Christians can not use

it freely. Pakistani television telecasts special programs on

the eve of Easter and Christmas.

1 Islamic Foundation, "Radio Evangelism ~ A Tool for Mission to Muslims"
Focus (Leicster January, 19979), PP.2,3

(2) Pastoral Institute, "Catholdic Press in Pakistan: An
overview" Focus Vol.11, No.2 (1991), P .94
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Apart from television, public cinemas represeht another way
of spreading ideas. This field is full of different varieties of

English movies which are based on Biblical stories. Thamost

famous of these movies are "Ten Commandments" “The Bible", "Lives
of Saints", "King of Kings". "The Robe" and "Jesus of Nazareth'.
Some of these movies are dubbed intoe Urdu language. This field

is full of varieties and one can always see something new. An
Urdu Film "Search for truth" will be released soon. The story of
the film concerns & person who, 1in, his quest for truth suffers

for long and finally gets to the reality.

"CASSETTE MEDIA"

é

Radio and television have given birth to another media that
could be called cassette media. This alternative media has a
profound effect on thg Pakistani society. Christians are using i
this means of communication for two pufposes; Firstly, for their
educational purpose and secondly for evangelism.

Education, particularly religious education, is more appropriate
through audio-visual aid. Two famous educationists, Me Luhum and
Pierre Bibim, realized that religion appeals to the rightAside of
the brain and audio-visual media also appeals, primarily, to that
side. So this kind of media is more appropriate for reiigious |
education(l). Therefore, Chrisfians are producing a good number

of cassettes 1in the field of education and religion.

N

(1) L. J. Saldanha, "Catechises Through Electronic
Communication. Focus - Multan, Vo1.9, No.2 (1989), P.58
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Catholics, in order to effectively use this facility have

established the 'National Catholic Commission for Social

Communications'. Later on, in 1977, under their guidance, '"Wave
Studio" was established. Fr. John Bouwens played an ‘important
role in organizing the studio. For nine vears, he recorded all

the important pieces of local church's hymng in the last hundred
vears. This studio is also recording programs for "Radio

Verities" and FEBA.

"Karachi and Christian Migsionarisa”

Karachi is a main centre of trade and commerce in Pakistan.
It is the biggest city in terms of population. Thousahds of
people have migrated from villages and small citieé.in search of
Jjobs and better standards of Tiving. It is a mu1ti»cu1tﬁra1 and
multi-Tingual city. It is said that there are more Pathans than
in Peshawar, more Baluchis than 1in Quetta and there will be more
Punjabis than in Lahore. Due to many reasons which are not the
focus of our study, there have besen disturbances and rdiots among
the ethnic and religious groups of Karachi since 1983.  These are
very favourable conditions for missionaries. The domain of their
work exbanded(1). They adopted a well-planned strateay to utilize
this situation. The vivid aspect of this strategy is to call to
different groups and individuals after studying their cultures,

traditions and religious inclinations. For +dnstance there are

(1) It is expected that six hundred Muslimswere christianized in
Karachi during the year 1992. See, for example, Takbeer -

Weekly, Vol.15, No.5, 4 Feb., 1993, P.17.
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. about 1.5 million Pathans who are doing different jobs in
Karachi. It is very difficult to call them to accept Christ as
their saviour in NWFP, but in Karachi it is not wvery difficﬁ1t
bucause of weakness of social cohesion. Siluultancous conditons

exist.: among other ethenic groups as well.

For Pathans they depended on personal contacts. Christian
missionaries dttempt to create personal contacts with Pathans and
then they give tracts of Pushto Bible to them. Apparantly,

missionaries are unsuccessful among the Pathans due to the-ir

strong devotion to Islam.

Baluch pecople are considered to be the most res;onsﬁve group
in Karachi. They constitute about 10% of Karachi's
population(1). A significant part of this grouﬁ are called
"Dhikris". They are disciples of Mula Muhammad Atki. Many
orthodox ulama have declared them to be non-Muslims without
offering Da'wah to them. As a result of this attitude, Dhikris °

have declared themselves apart from mainstream Islam.

Those Christian missionaries who are working among them are
specialists in Dhikris beliefs and culture. They know that these

people are searching for religious identity. Therefore they

(1) Islamic Foundation, "Evangeldism in Mini-Pakistan - efforts
of W.E.C" Focus - Leiester (June, 1988), P.8
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_present Ehristianity as a so1utioh-to this problem. Missionaries
are working on their language 1in order to translate the basic
Titerature in their language.

Aside from these groupé there are many +individuals who come to
Karachi for amp1oyment, education and higﬁer standard of 14iving
and many of them are proné to the traps of these missionaries.

Here we are going to discuss cases of two 1individuals who were

Christianized in Karachi.

Muhammad Afzal was born in Dera Ismail Khah 1“;6 village
called "Chena". During his childhood his mother died and his
+ father re- married. Unfortunately, his step-mother did ﬁot
provide him with attention and love. He passed his é.S.C
examination from Government High School, Mana Hamadani and
secured first class but {n,the F.S8c. examination he was unable to
secure good marks to get admission in any professional college.
He did his graduation from Multan University privately. Upon the
completion of his studies he went to Karachi for employment.

There he was Contacied&umissionaries who expressed their love and

sympathies for them. Muhammad Afzal experienced a new aspect of
Tife and was baplized in 1986. Thé disturbed political situation‘
of Karachi compelled him to go back home.  As soon as his family

came to know of his conversion to Christianity, they pressurized
him to recant , however, their efforts were in vain. Afterwards
he did his Master 1in English literature and now he 1ic teaching at

a missionary institution.
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Another case 1is that of Naéaf Ald Barlas who was brought up
in a family environment similar to that of Muhammad Afzal. Aftér
a series of controversies between him and his family, he joined
the health department of Azad Kashmir and was sent to Karachi for
training in medical field. During his stay there, he developed
contacts with missionaries. Naaaf Ali was so much influenced by
their love and affection that he decided to embrace €Christianity.
After some‘time, he realized his mistake and reverted tp_hﬁs old
faith. He says that his son was a major factor in bringing about

this return to Islam(1).

Let us examines these two. cases. The most conspicuous factor
in both the cases is the loose family structure which provided a

strong incentive to revolt against the native norms and values.

The other one is‘migration, since both Najaf Ali and
Muhammad Afzal left their social structure in which they were
raised, it.beéame easy for them to accept new ideas neglecting
social and religious totems and taboos. The case of Barlas also
bears witness of our convictions that as soon as he returned fo
his native environment, he returned to Islam.

After discussing the cases of Nazaf AT4 and Muhammad Afza1;
W Wil dwe11_upon a some what new m1$@1bnary Leohimique which iz

being employed in Karachi. The background of this techrnique lies

(1)  Suhail Afzal, "The Methods for Christianization of Muslims"
Takbeer, Vol.15, No.7, 18 Feb, 1993, P.39
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in, the thought that Christians should mix up with Muslims in
order - to understand Lhem well and to use this undersltanding in

winining new converts.

In May 1975, they started employing a new technique in an
area called Gulshan-e-Iqgbal. They.hired a house in a complex of
flats. The complex contained one hundred and forty families,
almost all of whom were Muslims. A frior and several students
rented apartments in the same complex. This home was named
"Darkhshan" (light). In Darkhshan & special reading room was

arranaged and a spare room provided for the guests, or those whoweve

in real need of a shelter.

This place was a newly-constructed one; therefore a desire
to know each other was very common among new arrivals., This
attitude caused good relationship and frequent exchange of visits

in the locality. The visitors were offered tea.

The students were given many assignments, the most important
of which was to develop good relationship with Muslims in order
to persuade them to read €hristian literature and participate in

discussions about religious matters.

This technfque is very subtle in its nature. It develops a
sorl of conftidence in the minds of C€hristians about Ltheiv heliets

and work. It also helps them to have practical knowledge about
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the nature and psychology of Muslim society. he dinteresting
thing about this technique is the se1e¢tive process used for area
penetration. [They selected a newTy-conétructed colony which
meant many areas of Karachi would have similar éroUps working

among Muslims {1).

(1) Louis Mascarenhas, "Religious Formation - a new way" Focus
(Multan: Bol.5, No.3, 1975) pp.1-12.
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SUGGESTIONS

It is possible to give the following suggestions to face the

challenge of Christianity in this country.

Since the Christian missionary work is well-organized ;J;,
it - .2, it requires a we11~p1anned system to countearact the ir
activities. Due to the lack of financial and human resources it
is much better to ask the Dawsh Academy to accept this
responsibility because ..t =zis: the only oréanﬁzation “with
adequ ate economic and human resources. It should realize its
responsibility and establish a committee of scho1ar; to analyze

the missionary activities throughout Pakistan. The main function

of this committee should be;

(1) To organize all those individuals and organizations that are
working to neutralize missionafy work 1in Pakistan and hold
annual meetingsfo share their experiences;

(2) To observe the technigques and activities of Christian
missiqnaries and provide suggestions, how to counteract
them;

(3) To produce literature about the work of missionaries and
publish a directory providing the latest infohmation>about
the numbers of missions and the MusTlim Organizations which

are working to neutralize the work of missionaries.
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After having suggested the basic responsibilities of it , I
would Tike to dwell on a more detailed program. for this

purpose. A two fold strategy 1s required to cope with missionary

work . The defensive and offensive.

First of'a11 we should stop the conversion of non—-Christians
to €hristianity. As we know that tribal people like Kohlis,
H:'u;n“i’gz and 'Bhi"ls are their main 4;&!“96*‘., Wae woultd, in th‘e:e frirat
place, stop their conversion to Christianity. The social
structure of tribaﬁ people, being so rigid that it is difficult
to get access to them except through medical work. It is,
therefore, important for Dawah Academy to start traiqiné proarams
for doctors who are ready to go to the remote areas for Dawah .
work through their profession.‘Durﬁng training, doctors should be
told about the position of Christian work, tribal culture,
religion and knowledge of Tlocal lTanguages for commurication.
These doctors on the behalf of Dawah Academy will provide free
medical facilities to the tribal folk. They w{11 stay there for
some time and try to makepcontacts with therinf1uent1a1 tribal
people. Later on, the contacts will be used for the performing
of Dawah work. Dawah Academy should lend reasonable loans to the
mosques of the areas where tribal people reside, to establish
dispensaries. These dispensaries will provide an opportunity to

make contacts with them.
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Dawah Academy should give'priorﬁty to the Imams of Sukhur,
Khaniwal, Kotri, Matld, Mirpur Khas and slums of Hyderabad region
tor training programs. They should be given opportunities to
organize Dawah work among the non-Muslims,particutarly the tribal

people of their localities.

Tablighee Jamat has a very organized net-work of Dawah. It
should be asked to send its special groups of educated people to

call the tribal people to Islam.

Festivals are a major source of attraction fér them and are
attracted open~hearted19. It should be very effective to display

movies about Islam which are dubbed in their local Tlanguages.

Such a display will certainly attract a large <rowd.
Let us come to Baluch people of Karachi. As we know that
missionary work is increasing among them. The reason might be

the indifferent attitude of our ulama towards Dawah work among
Baﬁfﬂ beop1é. A sizeable group of Makrani Baluchs are Dhikris
who perform certain rituals of Islam only. The obvious Eeason is
their negligence to Iglam. OQr Ulama have been demanding from the
agovernment to declare them non-Mus1im;MHssionaries;who keenly
ohserved this situationjyare mé%\ing use of it by creating a sensé
in the Baleh' people that they ;;é‘differeﬁt from Muzlims irm many

respects .
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In this situation, Dawah Academy has to do two jobs (})

15 ‘La wi
first Dawah Academy should request the ulama to presentibefore
them. (2) Second}y Dawah,Academy should translate the teachings
of Islam in the language of Ba1uchis and distribute it in their

Tocalities in Karachi. This will create a strong practical

Muslim—nucleus among them.

Let.us now dﬁscuss‘the possib1e suggestioné to stop their
work amona the educated people of Pakistan. In this respect the
foremost suggestion is to demand from government to nationalize
all the missionary schools which are spoiling the new generation
of Pakistan. The other‘possib1e suggestion: ¢is e pub1ication
of essays and articles 1in the major magazines about the |
activities of missionaries, by the Committee of Dawah Academy.
This will create a general awareness among the esducated people
about disguised objectives of missionaries. Méreover, Dawah
Academy should increase the enro1hent of correspondence courses.
Presently, the running courses are somewhat édvanced for
teenagers. It will be sﬁitab1e to have two types_of courses.
The first beihg elementary course for teenagers. In this course
the‘basic information about the tenets of Islam sth1d be given.
In the advanced course, it will be much better to give
information about Quran, Hadiths and the study of comparative

religions particularly €Ehristianity.

The other aspect of our strategy is to introduce Dawah work
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among Christians. We give here some constructive suggestiong for

this purpose. There are many Christians' colonies in rural and
urban areas. We should start our Dawah work in these localdities
targeting, teenagers and students. In these areas simple books

in Urdu language about Islam should be distributed freely. On
the other hand the students of these areas shou1d be persuaded to
join correspohdence courses by giving them incentives 09
providing gifts on the completion of the courses. Likewise, the
Imams of these localities should organize continuous Dawah visits

and underline the Islamic concept of equality.

As. we know, there are hundreds of Christian worker; serving
in different departments. They are generally doing menial jobs.
They should be gaood target of Dawah workers. The Christian
servants should be %Mm1amnom1c protection ‘in the fold of Islam.
The last suggestion concerning the Islamization of Christians 1is
to hD&&_'"Forma1 Dialogue"” on theological issues. Dialogue ‘s .
being used by €Ghristians aé a useful method td evange]ize Muslims
in the western world. We should use the same technique against
thém. The open discussidn about Islam and Christianity will
ultimately attract the small educated elite of Christians to
Islam. It will also help to show the real aspect of is1amﬁc

theology and expose the falsity of Christianity.
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CONCLUSION

In conc1ud1ng this study we can summarize its main results
as fo11ows;
It should have become clear through our discussion that
missionary enterprise does not have strong bases in the Bib1é,
because of the contradiction of statements. Therefore, we
conclude that Christ's mission was confined to the tribe of

Israel only for a particular period of time.

We have also seen that christianity was sﬁread through
European colonial powers 1in S§uth Asia. Punjab remained
important fn the hissionary strategy Qhere they run a movement of
mass conversion among the sociéi1y and economically depressed
classes of the province. This movementywhich was 1auﬁched in the
mid of the 19th century}is known as '"chura movement". The
incentives of social and economic 'u$1ift compelled many €huras
to bé baptized. In this connection, we come to know, that the
same movement is being run among the tribal people of Pakistan.
It is an obvious objective of missions to Christianize all of the
scheduled castes by the yeaF 2000.

We also conclude that the motives of missionaries to come to

Pakistan are mainly three: ‘

(1) To convert the non-@hristians in Pakistan;
(2) to change the Islamic identity of Pakistan:; and

(3) to make use of its geo-po11ticé1 sftuation for
missionary purposes.
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We have also concluded that the Christian community
constitutes 1.6% of the total population. The majority of them N
are Punjabi?speaking who were converted during the "Chura

movement" .

Through our discussion in the second chabter, it has been
concluded that, inspite of theological differences, Christian
missions are comp1e£e1y co~operating with each other.  They share

their experiences and devise new techniques.

The main points of €hristian strategy can be summarized as

follows:
(1) To give importance to the influential people of
society;
{(2) To preach openly;

(3) If open preaching is not possible then to adopt
indirect methods Tike medical missions.

(4) To create doubts about Islam and its Prophet (Peace Be
Upon H+im).

(%) To give“more attention to educational institutions
whereinAnew generation is being nurtured.

(6) To make use of the latest means Tike electronic media.

(7) To target the socially and economically depressed
classes and individuals of the society.-

- (8) To colonize the areas for the development of €hristian
culture.

Through our discussion about major institutions, it has

become c1ear that correspondence schools are the most effective
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indirect technique and the Christian Study Centre is the most
successful Christian institution in creating an atmosphere

against the Islamization process.

The examinafion of third chapter makes it clear that the
lack of Muslim social welfare institutions, urbanization and
adain ceonomic Tactors are fmportant in the sproead ot
Ehristianity. The educational institutions were established to
bring up a generation which is Muslim by name and secular inkits
approach. This generation proved itself the real hind rance in

the Islamization process.

The medical +institutions also played a silent role in the
propagation of gospe1’s message. Through these institutions,_
missionaries are able to perform the evangelistic activity even

among the most rigid parts of Pakistani Society.

Karachi is another important field of their activities where
they are experiencing new techniques to call the different groups
to +« . Christianity. Apparently their target is to convert
Baluchis and those individuals who have migrated to Karachi 1in

search of economic and social protection.

In order to face the challenge of Christiahity in Pakistan,

the following suggestions should be taken into accouht.
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It is very important to establish an organization to cope
‘with the increasing missionary.work. _If it is not possible due
to the lack of f{nancia1 and human resources, then Dawah Academy
should be asked to shoulder these responsibilities. Dawah Academy
should establish a commﬁtiee for the fo11ow1hg purposzses:
(1) To oraanize the Dawah work in order to stop Christian
advancement of missionarism in Pakistan.

(2) To focus its attention on the activities ahd techniques of
missionaries and suggest solutions to it; and

(3) To produce literature for the awareness of Islam and
invalidity of €éhristian faith.

A two fold strategy is suggested byf?esearcher. The first
aspect of it is defensive énd the other ié offensive: The
defensive aspect'demands the fervent work among the tribal
people, by establishing mobile and permanent clinics. Trained
doctors in the field of Dawah work would be appointed there. It
also requires special training of Imams of the tribal areas for
the organization of Dawah work among them. It is also emphasized
that gatherings like festivals be utilized for the propagation of

Islam among tribal people.

To stop the ehrisiian missionary work among the Baluchis,
frequent Dawah visits and distribution of literature are
suggested to present the real picture of Islam. In order to
cheek the work among the educated peop1e,1t is emphasized to

publish the articles +in the major magazines for the creation of
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general awareness about the disguised objectives of missionaries
-and introduction of elementary and advanced correspondence

courses.

In order to Islamize the Christians in Pakistan, it is
recommended that U preference should be.given to . ~ students,
teenagers and government servants within the Christian community.

They should be shown a secured economic future in Islam.

According to the researcher, the start ot tormal dialogue
will break the prejudices about Islam and attract the small

educated elite of the Christian community.
Lastly, it should be noticed that missionary work 1is

multiplying in Pakistan at an alarming rate. This work caw . be

checked by the implementation of the above suggestions.

.................
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CAPPENDIX A

THE SCHEDULED CASTES (DECLARATION)
' ORDINANCE, 1957. :

ORD]NANCE No: XVI OF 195/
-~ «  [12th November, 1957)

An Qrdinance to declare c(:rtuih castes of noﬁ-Mushnm to he Scheduled
Castes for the purposes of the Constitution,

WiEReAS it is expedient to declare certain castes of non-Muslims o
be Scheduled Castes for the purposes of the Constitution and to- specify
the territories to which such a declarztion extends; -

AND WHEREAS the National Assembly is not in session and the Speaker,
exercising the functions of the President under Article 36 of the Consti-
tution, is satisfied thal circumstances exist which render it necessary Lo
take immediate action for the purpose ;

Now, THEREFORE, in pursuance of Article 36 of the Constitution and
in exerélse of the powers conferred by Article 69 of the Constituiion, and
of all gther powers enabling him in ‘that behalf, the Speaker execrcising

the funicltions of thc Preszdcnt makcq and. promulgatps the fnllow‘ing
Ordinance :— | :

. 1. Short ﬁtle extent and commencement.——(l) This Ordmance may
be.called the Scheduled Castes (Declaration) Ordinance, 1957

(2) Tt extends to the whole of West Pakistan and the Federal Capital.

 (3) It shall come mto force -at once. _

2. Declaration of Scheduled Castes, -—The castes of non-Muslims
mentioned in the Schedule to this Ordinance are declared to be Scheduled

Castes for the purposes .of the Constitution w1th1n the reaning of Article
204 t')ereof

.SCHEDULE

e (See section 2)

Ad Dhermi : ' Dhed " Nat

Bangzli 7 Dumna .’ : - 0d

Barer .. Gagra . Pasi.
' Bawaria. . .. T ,Gandhxla C .. Perna

Bazigar - .~ 7 " Halal-Khor : . Ramdasi

Bhangi A - o

Bhamra

‘Bhﬂ - . “'_ .

Chamar®  « -

‘Chanal

Charan

Chuhra, or Balmiki
Dagi and Koli
Dhanak . -

ézwddng the fmcrlon: of thc President
. u-der Amcle 36 of t!ae Con.rmunan

.| GPPKR—L 193 Law —11-2-58:

LIt

AV



APPENDIX B

Probesheunt Miseron S

Afghah Border Crusade.

Anglican Orthodox Church.

Assemblies of God, Division of Foreign Missions.
Associate Reformed Presbyterian. |
Baptist Bible Fellowship.

Baptist Independent.

Bible and Medical Missionary Fellowship, Canada.
Bible and Medical Missionary Fellowship, U.S.A.
Brethren Assemblies.

Brethren Missionary Fellowship.

British Assemblies of God.

Ao

Campus Crusade for Christ International, Overseas Dept:

Child Evangelism Fellowship Inc.
Christian Aid Mission.
Christian Literature Crusade Inc.

Chrigtian Nationals Evangelism Commission Inc.

"Christian" (Non-denominational).

‘Church of Christ.

Churches of God, Gen. Conference, Commission on Wld.

Church Missionary Societies.
Chureh of Scotland.
Conservative Baptist Foreign Mission Society.

Danish Pathan Miss{ion.

Evangelical Alliance Mission (TEAM).

Mssns .



(25)

- (26)

(27)
(28)
(29)
(30)
(31)
(32)
(33)
(34)
(35)
(36)
(37)
(38)
(39)
(40)
(41)
(42)
(43)
(44)
(45)
(46)
(47)
(48)
(49)

(50)

E

Evangelical Lutheran Church of Canada, Bd. of Wld. Mssns.
Evangelical Methodist Ch. Bible Methodist Missions.
Faellow of Evangelical Baptist Chs.in Canada,boreian Msn. Bd.
Fﬁnnﬁsﬁ Missionary Society.

General Conference of Seventh Day Adventists.

Int. Mission Inc.

Int. Christian Fellowship.

Kherwara Mission (Danish).

Mannonite Central Committees.

National Methodist Mission.

New Tife League.

Norwegian Mission to Moslems.

Pakistan Mission of International Missions Inc.
Reformed Churches of the Netherlands.

Salvation Army.

Scandinavian Free Mission.

Service Overseas.

Society~in—-Aid of the Pakistan Lutheran Church.
United Methodist Ch. Wld.Div.of Bd. of Global Mssn.
United Pentecostal Ch. Int. Foreign Missions Div.
United Presbyterian Ch. 1in thé U.S.A. Program Agency.
United Society for thevPropagation of the Gospel.
Westminster Biblical Missions Inc; |

World Mission Prayer lLeague.

World Wide Missions.

Youth with a Miss{ion.
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APPENDIX C

PDetails of 1
According

e Christian Villages of Punjab
to the Year of establishment

Name of the Village Year Jehsil District

1. Clarkabad 1867 Kasur Kasur

2. Ck. No. 3/R.B 1893 Sheikhupura Sheikhupura
(Mariumabad) '

3. Ck.No.371/6.8B 1898 Nankana Sahib Sheikhubura
(Martinpur)

4. Ck.No;424/J.B 1898 Gojra Toba Tek Singh
{(Montgomeriwala)

5. Ck.No.371/G.B - 1898 Nankana Sahib Sheikhupura
(Youngsonabad)

6. Ck.No.462/G.B - 1898 Summundr i Faisalabad
(Retmenabad) :

7. Ck.No. 51/G.B 1901 Summundr i Faisalabad
(Khuspur)- . _

8. Ck.No.500/J.8 1903~04 Shorkot Jhang
(Francisabad)

9. Ck.No.10/4-L 1913~14 Okara " Okara
(Anthoniabad) ‘

10. Ck.No.190/9-A.L 1914 Sahiwal Sahiwal
{(Nazarat)

11. Ck.Ne.133/16~L 1916 Mian Channu Khanewal
(Amritnagar)

12. Ck.No.58/4-L 1916 Okara Okara
(Sikandarpur)

13. Ck.No.6/4~-{ 1916 Okara Okara
(Rahumpur)

14. Ck.No.72/10-R 1916 Khanewal Khiarncwal

(Shantinagar)




Name of the Village

15.

16.

17.

18.

19.

20.

21.

22.
23.
24 .

25 .

26.

27 .

28.
29.
30.
31.

32.

33.

34.

Ck.No.148/9-L
(Rensanabad)

Ck.No.135/16~L
(Stuntzabad)

Ck.No.136/16-L
(North)

Ck.No.136/16-L
(South) ’

Ck.No.31/10-R

Ck.No.134/16-L
(North)

Ck.No.134/16-L
(South) - ‘

Ck.No.174/9-L
Ck.No.29/11-L
Ck.No.174/10-R

Ck.No.8/11-L
(Nia Jerusalem)

Ck.No.160/9-L

Ck.No.377/E.B
(Doctorwala)

Ck.No.13/M.R
Ck.No.59/M.B
Ck.No.36/D.B
Ck.No.26/M

Ck.No.17/M. L
(Mar-iakhel)

Ck.No.38/D.B
Ck.No.74/3-R

(Fatimapur)
Ck.No.116/1-R

1917

1918

1922-23
1922-23
1923
1925
1925

1930

1933

1943-44

1945
1947-48
1949
1949

1949

19449
1949

1950

Tehsil

Sahiwal
Mian Channu
Mian Channu

Mian Channu

Khanewal

Mian Channu
Mian Channu

Chichawatni
Chichawatni
Jahanian

Chichawatni

Chichawatni

Boraywala

Multan
Khushab
Khushab
- Lodhran

Mianwali

Khushab
Khanpur

Khanpur

District

Sahiwal

Mian Channu
Mian Channu
Mian Channu

Khanewal

Mian Channu
Mian Channu

Chichawatri

Chichawatni

Khanewal

Chichawatni

Chichawatni

Vehar i

Multan
Khushab
Khushab
Multan

Mianwali

Khuzhab
Rahimyarkhan

Rahimyarkhén

no



Name of the Village

36.
37.

38.

39.
40 .

41.

42 .
43.
44.
45,

46.

Ck.No.37/D.8B
Ck.No.75-A/TDA

Ck.No.113/15~L
(Clarknagar)

Ck.No.75-B/TDA
Ck.No.B85/M.L

Ck.No.270/TDA
(L.orato)

Ck.No.5/4-~L
Ck.No.6/4-L
Ck.No.7/4-L
Azizabad

Derekabad

19852
1952

1953~-54

1954
1954
1954
1975

1976

...........

Khushab
Koror

Mian Channu

Koror
Koror

Koror

Rangpur
Rangpur
Rangpur
Kot Adu

Kot Adu

........

N6

District
Khushab
Leiah

Khanewal

Ledjah
Leiah

Ledah

Muzaf fargarh
Muzaffargarh
Muzaffargafh

Muzaffargarh

Muzaffargarh





