


't //'&rS&
Aftlrssillo. ' -

M.S

2(d.3s
HAL

l- f.,,lissia^r /o N'sh^s- l"liq

DATA ENTERED

Z/E1,t



Dedicated to my dear parents and respected teachers.

d*s
CENTRAL
LIBHARY



f+=-.Jl tJr"=jl dill f.+



'''-ltl isl3,

.,r.i!..ol g;rJl ortrc ,-Jt e\:,ri6,9 rir '''-tl

LJL tr:<+ JLr'1 ..Yl J.oc et' i--L.-9 r- b ei--r i:5+*,-ll d;ijll ,{t' uti ;r*r Li

&i ,J--i3J ij.J-" ll 6lc rJl 
-,1r 

'xiy . oJ '..or^ll3 g-r-rio'llj d,JiJ,.i3,^"*ll d,- )S Ut"-
g;-r,:-,.,Jf O! dlllJ .CJBll CtJl J\ c/ i--l.i i'i--+ dJJ^l-.,-llJ 4-tc ii*d 6JPf'll

Gf.Srf ,..-':f U""l .,.i ra.r t-.S .'oq:ca "$.jA eaU-r,-l n6slrel 
j.r-' & P-*L.

or-o cJS dr.,-'-G . :JL,i*,Yl i.rllill1 g.r-t i.:,Jl-9,*:-' LJ-" d.S o1-f >'tSr't-$,
.-,;r-Yl '-'aJ L6"a; '1 

'oreL.- lil+lI
'or;4, t-i-,1!3 l}.Li rJ.^LiJ u3JiJl lj.i i'--tJl -it:-e!t .r-o .Je d-.-'ll3

Cl ! tlitl 6lJ iF rL'r';l qiti-ij,.pll i'+isll ..Jl- ii't'.L-U;:lt LI'^tYt dE 6BX
&jlSJ .dg L.L,ll O-,rll Cr J3!t ' i t./ 4i-: ,r;,-S,.,.*Jl C.l+-ll JP si t4;11 ';+-': at

e9-r,.-iJlj ge ,ju,Jl .j+-,,;,L d e-LlJl c',I-riJlj cEt-Lll cp ''' -lll J+! diL"ll 'iA cJS

irJLll 4J-t+Jt gt--a3!l -'llnll d+Y ,+.ihAi dci.i prcj
gric \rjil 4i.)-,)l r\Jl ct-.,,! cr xi.ilJ cri-.;rc i.;:;..,-Jl 6lJ.3j,"ll ou p't",9

fb # \;-tJl J:cSJ Fy: .e1906 ij- j ri'j^ll 'o-,pli!l 
-,,1;3". dE.ll 4+-,.,le3 ,t-ei

li ijlL a-r.E*, l3'"t-! Ud L'i,rJl ;,1 24 .71928 eb i ri'j^il d-i3) -,r'3-l-: .el9l I

:lj*i-r l3*L! d!15 p, el- 3 . r i€l1 JIS-, 6Jjs L€j. ,JJ-i '.r.1 '. *rj-" ll S+X 6J#S iJ"ai

(el-tL.,.j) J,!ys elgl I i:*.6i ri'i ll "i6lJli"S.L;Ji J-.ldl ,--. O,,.Jt4ll d-Py
O. *3jll gr;r-o ,rJc' e;l-i.ll ''' -ill li.,r d ltl 'J,: Lll.5+J .41938 o-i ri*il1 e"-,,l:''

rJdl ,J.li u-.ii,rr Loe-2j:3,Jjl+ o- UE-l- .idr A+ J#X i dt+ll hfJ3 L'(1J'aY

.;i .-iL;.
:o!.lJ,"-,t1 lra ;liic

e,l;lr" (el:L+-) F -r s,p I 9 I 3 -+51 /3- o...5 # 4+sdl'oJl-ill 4+'i sJ -,;g'.-lill"

."p1938

";-, *j-l ..oi..-Jl3.'Fll'3ll Cd-it Jr "'-itl h,o a..ES # dstJl Jlji'l #Ul C{i'll:
.t-erl qF;jill A{j.ll c.,,-t+ll C+t ip+-ttjll t.t-.-aat

l(lr ' i"J.;r.:gYr o-r '''-ltl elj Ot+li-:E-l cj:-s-r '-l3ai i--''-.)i J! '"'rll l- r-'!
:,,+-x

igSJ-,-Jl crlJ.SjJl -.,13rj rr6Jl .,: -r:-.j.+ilt g:-tU J:- \ J€ 1ll (,-lo Ll.i+ -fuYl ,J. l+ll

.t{+-JE erh g -r;.;ilt OhJ..J 4, 
'J^L+3ll

III



rl 9 I I eLc ;i \ i- l Jl .j€Sl JriF r.J-r r'.l;-.-iilt *-tc rD..n'"J -trJGll3 ;tjlt 9t itl
,.J^c q.l I ^€rl^ai, I (.uE.I+ y ,p1938 ab c+ ri.-t ll urlJlr. (el-tL+.r) J4v:
OJJ.33JI +rd i-{. c.rlJljJ oLc,9-.aj,. dr-.lJl C..-a3-9 .4+Sdl'oJlill a$ et'g -'J':'tll

-.,S. y L.{+ \-J, fu-.rf-l .-2-r,.y.}rA cf oJ ,.,,i,+ll elU Otr,} ci;+ -e,-,', :;l
er--lll FJ .a.r-..,. lFJl gL;3Yl -x# :-+ -t+.oE c/ ui;r.,j,i.ll -rlt '"d-l ,,ill d.rl-'Jiill

. l4;l! &: s3l AjtsJl ,-tb+l'"-ltl 4-iti' JBIYI qrr

-,JJ- d -,,+5 -fi: .Jir kl clK ar..,Jl; 'tl gl*-e!r gl e'"trSt 'u Ul or'i-i ril,
4jii,Jc OlS;U+!l Jt^'3-,Yl Oi ;.+Jilll Jl trt r ora Lr3-,1-,,p J\3 ' #Jr..i+'ll eEci"

,-ih-ai .:HiJ t-lj iiil-r .+bJl-pll uL$ pl g l I ii-, ,# ,.lSt /3- ri.rl cts"=

CUI-u--i: LiJ rLll ,:-o LL+Y ;:i.Q l-9;tS3 ,aSL.!l tJS i rC 6rct-.--1 ur}-i'dt
a-.oli.ry . cj{S! J.3j,^,rr !.,nl-l }t.+ ea;a:^ US ed ejutJ+ll cl$ d+Y: al3+-l!

.eLiI U-* J.3jJl lrA.rB: JS;tSj.,tu^lJl i:..,:ll-r

L"W ar^.,. l+Jl 3t--a3Yl 'Jij rii L#Jr3 ij- .*)3 .+ U"lJr^ J.3J ri.jl tJ 4ji Yl

+;_.;-;.:ll 6lSJSll Jd+.i.ll dlll JJ&.ELJll 4J.ltJl qrll ',','"idli3.!J..,Jl u.
drUl+ll ,rr i-31il13 iL-ali^ll-9 a-.:atj^ll d.,tSJ,'llJ r '.,j.,,.,,-ll -liliYl ''Jtl-J aJoL U'
r,r-jl+6Jl &Ul e{+{j^ j -us,iill 

'o:LcY g-oJ.i*Jl 6-:++i_5 cri ,-r!Yl oJA Jsi .i.ils-ll

:k;-r-F!l aill., JJ*!l Jl i-iU! 'o+re CJU+ij i-,l;rJl ora il+L U!- Y-r

dlt-,3*,,1 & eb)l Lr Yc i*L-lt JIJ'.!IJ d-:-,rtlL eL^jA)lJ ir.u'll -l
.air" Ct;]J +-.1,'ll6JLil

er li: r+t_;'-;tl ajiii-ll uHiljsll a'J-+ rt-r]Ylj elt--ljl ,Jp eL+ll -2

l\l u,,:l-rsll L,.llJl i--llt q;i "World Council of Church."

..F!l
-.'. t--,-i H eAl-i3Jl,r Jldl C$.- J! J.+ll 6.{iJt u. t-9+jl-r;r.rll -3

e*lrillJ ,: ' JiLill J.^ --,J--jill i.+te ; ,rrt* ,--"J-ri';Hl -4

,r iell .pi j-'i-.,Yl L]-i.i ' -l 4i--liJ iu-b)Jlj el r-iill 'oJel ." J
.tg'l "i1:

cJ+ e--,r rL6--l-:ij 
-'J.:,.,5.t1 

4+I"rl a-.,,tJl Ail'3jll Jl EJII J,-ilJ. ll o:e i.r.k, ,J,l
p4str-ol ,rlc J-.-,--ll *+ d.l,ill-, l3t-r rii -+.^ JL^'1 ')l eei-l*: slrJt+-.ll aE

IV



dp,S, t-.,.llJ ,lliill -u-,-ii .,l I .-asj f+l J+ JJ'l-''"'llJ 4J')*"yll"l--"J!l qr-i

.AJFI {l--tr,cll olirLJl ;* (t-,pll)'or-.ll^ll e,rljl Ai+ll 4i'-tiJ



Table of Contents

Title Page No

Acknowledgments........... """"1

Chapter l: Introduction: The Rise and Development of Christian

Mission in the Colonial India.

A. Early Christian Missions to India.......'.. ... .......... "" ""8

(l) European Powers and early Christian Missionaries in India "'' " " "'9

(2) Mughal Dynasty's Attitude toward Christian Missionaries" " ' """' """13

(3) Crowth and Development of Christian Mission in the l9n Century ' " ""16

(4) Christian Mission and British Colonial Power in lndia " "'' ""' """"'21

(B) The Missionary Conferences...'......

(l) Historical Background ofChristian missionary Conferences" ' """""""25
(2) Christian Missionary Conferences among Muslims" "" " """"" ""23
(3) Missionary Conferences and the Ecumenical Movement" ' " " " " " "30

Chapter 2: The Lucknow Missionary Conference and its Significance'

(A) Background of the Conference: Christian Mission at

the start of Twentieth Century........ """ " ""' 34

(B) Proceedings, Themes, and Resolutions of the

Conference. .. ......."...--..37

(l) Proceedings ofthe Conference.................... " """"'37
(2) Themes and Issues ofthe Conference................................ "" "40

(3) The Resolutions of the Conference """"44

VI



Chapter 3: The International Missionary Conference

(Tambaram) Madras Conference and its Significance'

(A) Background of the Conference: The Jerusalem Missionary

Conference (1928)

(B) Proceedings Themes and Recommendations of the

Conference. """""'49
( l ) Proceedings of Madras Conference.. "' """ ""' """""""49

(2) Themes ofthe Conference ..... . ... ... ...... " " " """ " "51

(3) Recommendations ofthe Conference " " "" "" """"56

Chapter 4: From Lucknow to Madras: New Dimensions in the

Christian Mission.

(A) General Developments.........'....... " """" " " "s8

(l) Development in the Direction of Ecumenism" " " " "59

(2) From Mission to Dialogue: Development in Christian Auitude

towards other Religions. .. ......

(3) Mission through Medical and Educational Service """""" " "" """"64

(B) Results for the Missionary Enterprise in India... .."""66

Conclusion..

Bibliography

62

7l

VII



P- jl;1,sillt4

:.+: . ,-pL-*ilJ ot+='i!l +-,& e\JlJ'o),-ll3 i',rii.ll tulul3 ga^LJl .-'r-2 ril J"ll

Acknowledgements

All praise and gratitude be to Almighty Allah who let me accomplish this research. Many

blessings be upon his prophet Muhammad (peace be upon him) and all his companions till the

end of time.

It is really a pleasant moment in my life that by the grace of Allah, prayers of my parents and

guidance of teachers I been able to camy out this research on such an important topic. This

achievement is more valuable for me than any other one.

Here, I am particularly thankful to my supervisor Dr. Muhammad Akram for his scholarly

guidance and encouragement during my research work. I am also thankful to all my teachers,

particularly to Mr. Muhammad Muddasir Ali who helped me in every stage of my research, Dr.

Ikam ul haq who reviewed my synopsis, Dr. Faruc Terzic who supervised my synopsis, and to

Mr Mehlar and Mr. kurshied Ahammad who introduced me to some important libraries, like

Pastoral Institute Multan, and Christian Study Center Rawalpindi etc. I would also like to thank

my colleagues at college particularly, Prof. Raz Muhammad Raz Prof. Muhammad Ashfaqub

Hussain Shah. Both of them took on my teaching responsibilities in order to provide me an

opportunity to complete my thesis. I am also thankful to Mr. Saeed ullah Jan Mandokhail who

assisted me in proof reading. Last but not the least, I would like to pay my deepest gratitude to

my dear parents whose prayer enabled me to bring forth this research work and to all my family

members, especially Saleem Ullah (Bacha Khan) who stayed with me and took care of my

stud ies.

Hafiz Naqib Ullah, IIUI

Date: l6-2-20011. \Y Rabi 'ul awwal -t tr"



Introduction

In the name of Allah most Gracious most Merciful'

All praises be to Allah, the one and only, the Etemal and Absotute, the creature and Sustainer

ofthe universe. Peace and blessing be upon his tast Prophet Mohammad (peace be upon him) his

family, companions, and those who follow him untilthe Day of Judgment'

christianity is a revealed religion and its followers believe it to be a missionary and

universal religion. lt is for this feature of christianity that its followers have been involved in the

missionary enterprise to converl people from all nations and races to Christianity. This is

especially true for the twentieth century when westem imperiatism was on rise and many

misSionary societies came into being. These missionaries were sent from west to new colonies to

proclaim the gospel and evangelize the world.

ln this regard, Christian missionaries adopted an organized and thoughtful program in

their techniques and activities. For this purpose they held several missionary conferences to

review their activities and reflect on opportunities and obstactes before them and to measure the

extent oftheir success and failure.

Earlier christian councils had been held from the third century onward to discuss

doctrinal issues. For example, the council of Necaea was held in 325, the Council of

constantinople in 381, the Council of Ephesus in 43 l, and the council of Chalcedon in

45 l.These councils standardized the matter of Christian faith and played an important role in

the development of present Christianity.

In twentieth century, a new phenomenon of christian councils appeared in the form of

.,Missionary conferences" which can be considered as one of the major developments in

Christian history. These conferences were organized by protestant missionary societies to

achieve new goals with modern techniques. The objectives of these conferences were to ponder

over different problems in missionary fields and to figure out proper solutions'

lnterestingly, some of these conferences became known after the name of important cities

of the Muslim world. where these conferences were hetd, such as Cairo conferences (1906),



Lucknow conference, ( l9l l), Jerusalem conference (1928), and Madras conference (1938)- The

basic reason behind selection of these Islamic centers seems to evangetize Muslims and to adopt

a missionary approach based upon correct observation of their weak and strong sides.

christian missionaries considered British lndia an important missionary field and a

miniature world due to its huge area and population. I They also considered colonial period a

decisive hour for christian mission, thus the chairman of Edinburgh conference John. R. Mon

(1g65-1955) titled his book as "The Decisive Hour of Christian Mission".2 At that time the rulers

were christians and christianity was carried forward with the help of western prestige and

FOwer.

This was the background that urged the present writer to focus on this topic. Hopefully, the

study will bring to light the missionary approaches which the christians adopted under the

umbrella of westem imperialism, and which christian missionaries pursued in the light of these

conferences. Narrowing down the focus, the present writer has selected the following two

missionary conferences for study.

i. Lucknow General Missionary Conferences (l9ll)'

ii. Madras Intemational Missionary Conference ( I 938)'

t According to the census figures of 1921, the total aria of British lndia was 1,802, 657 square miles, inhabiled by

3 19, 075, 132 p€ople, lndia then was consisted on one fifth ofthe whole human race

See for details:

lndia and its Mission, (ed) Capuchin Mission unit, (New York: Macmillan company' 1923)' p4'

2 He said in the preface of his book rhat" who read the repons of Edinburgh conference l9l0' must have been

impressed with the fact lhat the presenr is the decisive hour of Christian mission. In the history of Christianity there

has never been such a remarkable conjunclion of opponunities and crises on all the principal mission fields' and of

favoring circumstances and possibilities on the home field".

See For detail.

Mott, John. R. The Decisive Hour of christon missioz, (London: the christian literature society for lndia, l9l2) pp'

vi.



Literature Review:

According to the limited knowledge of writer, the topic under discussion has not been

comprehensively researched up to now, although, there are some important previous studies on

the topic such as.. Al-majdmi'ul masthiyah lhadawruhd FT Diyanatil Masifi 'lihsalom. It is an

M.A thesis submitted by Muhammad Ali Niagie, student of Comparative Religion in 1993, at the

Faculty of Islamic Studies Intemational Islamic University Islamabad. In this research work the

researcher has focused only on historical ecumenical councils of early Christian era. Like,

Nicaea (325, CE), Constantinople (381, CE), Ephesus (431, CE) and Rome (869' CE) councils,

but in introduction he briefly discusses modern Christian conferences without mentioning the

difference between different kinds of the councils and conferences.

Another important work on the topic is Al-ghdrah 'll 'Atamil isldmi ,r Trasnlated by,

Muhib u Drn Al- Kharlb and Sa'ld al yafi,, It is an important book on the topic in Arabic

language. Actually, this book is based on the French book, "La conquete du monde musleaman"

By, a Le chateleir. The book consists of articles on missionary conferences and their

proceedings published in monthly magazine "The Muslim World'by orientalist A Le Chteleir.

He had been a professor of social sciences in France.

Muhib u DIn Al- Khatib and Sa'Id al yifi, have summarized and translated it from

French into Arabic and printed it in "Almawyyad" Arabic magazine published from Cairo. But

their contribution is limited to translation. There are no discussions on important issues of these

missionary conferences and their impact on Muslims, although, they opened a new field of

research and highlighted Christian missionary plans about Islam and Muslims.

Another worth mentioning work is Christian-Muslin Dialogue in 2dh Century,a wtitlen

by Attaullah Siddiqui, research fettow in the Islamic Foundation Leicester. It is also a valuable

work on the present topic. The writer provides the details of theological development which

appeared in Christian mission in 20rh century and its impact on Christian mission, but he mainly

focuses on Christian Muslim Dialogue and ecumenical developments appeared in Christianity.

r Al- Khatib, Muhib u Drn and al yafi, Sa'id (tr.) Al-gharah 'll 'dlamil islamr ,

(Jidah: Al- darassa'udryya linnashri watawzih, l9E5)

4 Siddiqui, Attaullah , Chrisrian-Muslim Dialogue in 2f Cent /r/ (London: Macmillan Press Ltd,l997).



In Addition to the above mentioned work, there are documents of these missionary

conferences like, Lucknow, 191l; Papers ond Discussions of General Missionary conferenie

Luclorow lgl 1,5 lt is an important secret document on the topic in hand. On its first page it is

written ,,for private circulation only and confidential" to prevent leakage of conference

confidential proceedings. This document was edited by S. M. Zwemer 6 and other members of

editorial committee.

The volume consists ofpapers and discussions of General Missionary conference held in

Lucknow, on January, 23-2E-l9l I to discuss the progress and strategies of Christian mission

among Muslims.

The present writer found the documents of the International Missionary council.

(Tambaram) Madras, 193E, in the following two works (l) The lhrld Mission of rhe churchl.

This book consists of the findings, resolutions, and recommendations of Intemational Missionary

Conference held at (Tembaram) Madras, December l2-29-l938.With the introduction of

members and delegations parricipated in this conferenc e. (ll) The Madras Series,t This is another

important document of lntemational Missionary Conference (Tambaram) Madras 1938. This

seven volume work consists on addresses and papers presented in Madras conference The

document discusses important issues like, Evangelism, growth of the church, relationship

5 Lucknow, l9l I : Papers and Discussrons olGeneral Missionary Conlerence Lucknov '191l (Iondon: The

Christian Literature Society for India, l9l l)
u. Samuel Marinus Zewemer (1t67-1952) was an imponant Protestant missionary of206 century and exPen of

Muslim missionary field. He organized and chaired Cairo missionary conference in 1906, and Lucknow missionary

conference in l9l l. He also founded a joumal titled Moslem llorld (later on the joumal became krown as lhe

Muslim lforld) and edited it for 37 years. Throughout his missionary career he wrote dozens of polemical books

against Islam.

See for details:

Khokhar, Emanuef, llho is wo (Mission among Muslim)(Korea: Yehang Presbyerian chuch,2006), pp.lE4-185.

1 The World Mission of the Church: Finding and Recommendalions of the lnternalionol Missionary Council

(fambaram) Madras, Indta, /938, (London: lntemational Missionary Council, 1939).

" Th" Modras Series, Presentihg Papers based upon the Meeting of lhe lnlernalbnal Missionory Conference at

Tamboram (Modras) (New York: lntemational Missionary Council, 1939)



between Church and State. The above mentioned documents are the primary sources of the

present study.

Apart from these research works and documents there are some preparatory work for

these missionary conf-erences as well like, The Christian Message in a Non Christian llorld 2'

The above stated book was written as Preparatory material for the lnternational Missionary

Conference (Tambaram) Madras by Handrick Kreamer, professor of the history of religions in

the University of Leiden (Holland). He wrote this book on the request ol preparatory committee

of Madras conference. This book mainly focuses on the Christian approaches to non Christian

religions and adaptation ofnew missionary techniques according to the changing situation.

Apart from the above mentioned works, there are some other books which consist ofthe

history of Christian mission and their missionary activities in the Sub-continent. But according to

the knowledge of the present researcher, there is no comprehensive study which covers the

details of missionary conferences held in the Sub-content in colonial era, like Lucknow

conference and (Tambaram) Madras conference.

Therefore, rhe impo(ance of this topic and lack of detailed research work on these

missionary conferences compelled the researcher to w te his thesis on this topic. Another reason

behind the selection of this topic was also to familiarize himself and others with the objectives,

techniques, and activities of Christian missionaries in British lndia. Additionally, to highlight

their success and failure and the extend ofnative resistance regarding Christian mission.

The writer further encourages the scholars to do research on the other missionary

conferences held in the first half of 20th century. Like cairo conference 1906, and Jerusalem

conference 1928.

" Kreamer, Handick, The Christiah Messqge in q Non Christion lltorld (Michigan:

kegel Publications, I 956)



Statement of the Problem

In l9 I I . at the rime of General Missionary conference Lucknow, christian missionaries

were confident and ambitious ro win lslam for Christ, although they were facing difficulties to

evangelize Muslims due to extreme resistance from Muslim side. In Lucknow Conference the

policy of christian missionaries regarding Islam was offensive. They decided in this conference

to Brget Muslims. Later on in 1938 at the time of Intemational Missionary conference

(Tembaram) Madras christian missionary strategy had been changed from conlrontation to

cooperation and understanding of other religions.

Here a question arises that what were the factors and causes of this change in approach

and attitude toward other religions? Did it happen due to the decline of.colonialism, inner failure

of christian mission, or something else forced missionaries to change their direction? And why

Christian Ecumenical Movement came into being in the same period?

Additionally there are some other questions such as:

Why were these conferences held in colonial period? Does this lact prove relationship between

christianity and colonialism? what role these conferences had in reshaping of christian

missionary attitude towards other religions and in changing Christian missionary strategies?

Why special attention was paid to Indian Muslims in General missionary conference Lucknow

l9l l, in spite of the lact that Hindus were majority of the population in lndia?

Methodology

The method used in this study is analyical and descriptive. In addition to this, the writer

has followed historical method in some historical issues related to the topic. The work has been

divided into four chapters and a conclusion. First chapter consists of introduction to Christian

missionary history in the sub-continenr and role of missionary conferences in Christian mission.

Second and third chapter discuss Lucknow and (Tambaram) Madras conferences respectively,

with their themes, resolutions and impact on Christian mission. Fourth chapter discusses the

development in missionary methods particularly, in Sub-continent. A comparison between the

conferences in term of their themes, approaches, historical background and impact is presented

in this chapter. Conclusion is given at the end.



Chapter: I

Introduction: The Rise and Development of

Christian Mission in the Colonial India.



Chapter 1: Introduction: The Rise and Development of

Christian Missions in the Colonial India.

A. Early Christian Missions to India.

lndia has been one of the most important missionary fields for Christians since European

exploration of India in 1498 till today. During the colonial Indian era the Europeans observed

significant and wondrous characteristics of India, for example, its huge population, several racial

groups, vast and geographically important area, Presence of major world religions (lslam, Hinduism,

Buddhism) with large number of lollowers, and existence of ancient cultures and civilizations'

Keeping in view these characteristics, the Christian missionaries considered India a small world and a

wonderland, which consisted a variety of nature and contrasting features in its people, history,

religion, customs, and so on lo

Cultural diversity of India has been described by famous Indian nationalist leader Pandit Jawhar

Lal Nehru (1889-1964) in the following words: "A Bundle of contradictions held together by strong

but invisible threads ".r I

In order to describe early christian missions to India we shall pay attention to the

following two important factors of Indian history which had great impact on early christian

missionaries to India.

(l) It is a historical lact that the origin and growth ofthe Christian missionary movement

in lndia had direct connection with the exploration of India by European powers: Portugal,

Holland, Denmark, France, and Britain. Since these political powers were Christian majority

countries their rise had great impact on early Christian missionary movement in India.

(ll) The second historical factor had been the Mughal emperor's generous attitude and

their liberal policies toward foreign traders and early Christian missionaries to India' This

attitude provided them great opportunities to preach Christianity in different parts of India

without any restriction. Later on, in the middle of l8s century when signs of decadence of

Mughal Empire appeared Europeans took over political power and colonized India'

to lndia and its Missioz, (ed) capuchin Mission Unir,p,3

', Hewitt, Cordon, fre Problem of Success: A htstory o! the Church Missionary Society 1910-1912, (Bnstoll

Westem Printing Services LTD, l9'1'7\, P,2'1.



Thus, Europeans who apparently came to lndia as traders eventually succeeded in

colonizing it. while mentioning the history of early christian missionaries in India especial

attention will be paid to these two above mentioned factors

ComingtowardsearlyChristianmissionstolndia,letusapproachthesubjectfromthe

perspective of two major christian denominations, namely Roman catholics and Protestants.

(1) European Powers and Early Christiun Missionaries in India'

As we indicated above the actual christian missionary activity began in India after

Europeans had explored lndia.r2 In this regard the starting point is 1496, when Spain and

portugal raised as two great powers of Europe. They took lead in exploration, trade, and

conquest from other European countries.

ln this development of European dominance and exploration Roman catholic church

felt possibility of Christianization of the world so, Pope Alexander VI (1492-1503) for Christian

missionary cause and spread of Gospel established new boundaries of the world and divided it

into two parts East and west. He further assigned the East to Portugal and the west to Spain and

entrusted them the task to evangelize both eastern and Westem countries'll

,2 Ttere are some other oral traditions spread among the Chrislian thal st. Thomas one of the twelve disciples of

Jesus was the first missionary to tndia. He came to Nonhem India about the yeal 52.A.D, preached christianity and

esrablished churches in Karela. Some Chlistian scholars tried to prove this view and referred it to the 'friting of st'

Ephr€an and st. Ambrose. On the other hand, other criticizes this view because the missionary efforts ofst Thomas

in lndia bore tinle or no success. so, it led them to deny that st. Thomas was in tndia. The fact is that before the

European exploration of lndia, there were some small groups of christians like onhodox Syrians. The reason

behind their presence was rheir migralion from Syria or engagement in Trade toward lndia. ln lndia they were

unorganized and without any kind of missionary activity

See for detail:

(l) Indiq qnd its Misrion, (ed) Capuchin Mission unit, pp,El-t2

(2) Athyal, Saphi, Church in Asia today: Challenges and opporruriries, (singaPore: The Asia Lausanne commiftee

for World Evangelization 1996), pp. 400-402. tn Pakistan Christians also tend to assert their indigenousness by

claiming the presence of christianity in the area from ancient times. This claim is about the suPposed discovery of a

cross in the area of Taxila in 1935. This cross is referred to as Taxila-cross. Later on, the Church of Pakistan took

this cross as its symbol. It may be noted, however, that questions has been raised about the authenticity ofthis claim.

see for details, Athyal, saphir, church in Asio todqy: challenges and opportunities, (singapore: The Asia Lausanne

Comminee for World Evangelization, 1996), pp 469-47O.

lr Hestings, James(ed) Encyclopedia of Religion ond Ethics (New York: T & T Clark), P 7l3'



At that time the sea routs to India were unknown to Europeans and there was a situation of

competition among European nations, particularly, between Spain and Portugal to discover India

from Europe, for this cause the famous Spanish sailor Christopher Columbus (1451-1506)

equipped himself with the help and support of leading Spanish Christian king to explore India.

So, he sailed under the Spanish flag to explore India, instead of India he found a new continent

America and called its people red Indians. Five years later Portugal as well set an expedition to

discover India which consisted on three ships under the famous Portuguese navigator Vasco Da

Gama (1460-1524). He sailed from Lisbon- the capital of Portugal. Ultimately he succeeded in

his plane and landed at the cost of Malabar near calicut India on May 20, 1498. His safe arrival

was celebrated nationally at Lisbon and in reward the king of Portugal appointed him the viceroy

of Portugal settlement of lndia.

Stephen Neill in his book "under three flags" says about Vasco Da Gama joumey to

lndia,'there were priests aboard his ships". From that time the Roman catholic Church has had

extensive work in India "la

The Portuguese were Roman Catholic Christians they took keen interest in the spread of

Christianity and played an active role in early Christian missions. In 1502 seeing the Portuguese

efforts in preaching of Roman Catholicism Pope Alexander VI, granted a "Papal bull"r5 for the

king of Portugal and appointed him 'Lord of Navigation for conquest and trade with Persia, and

India.r5

After exploration of India by Europeans the Dominicans l7 were the pioneer missionaries

who started their missionary work in Cochin and Goa, and later extended their work to other

areas of India. ln I 5 14, Pope Leo X awarded to the kings of Portugal the right of Patronage or

Padrado due to their efforts for missionary cause of Christianity. At the same time he imposed

upon the govemment the duty to supply required number of missionaries in these areas.rt

lo Neill, Stephen, Under Three Flags, (New York: Friendship Press, 1954),p,65.

It Papal bulls were Official orders issued bythe popes with rheir seal.
l6 Hunrer w. W. and Ridly, Herben (ed) Encyclopedio ol Asidn Htstory, (New Delhi: Cosmos Publication, 2008),

PP,446-44',7.
r? Dominicans were Roman Carholics which follow the teachings of st. Dominic(l 170-1221). Itwasoneofrhe
famous religious orders ofRoman Catholics in 166 century.
See for detail:

Donigar, Wendy, (ed) Merriam llebster's :Encyclopedia of World Religioln,(Massachusens: Merriam Webster,

Incorporated Springfield, 199), p, 300.
t8 India and its Missior, (ed) capuchin Mission Unit, op. cit. p,124.
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Goa had been the earliest centre of Roman catholics. Some leading Roman ecclesiastics

came to Portuguese settlements of Goa. In 1533 a diocese was established there, the famous

missionary ofthat era Francise Xavier (1506-1552) reached there in 1542. He spent much ofnext

ten years in missionary joumeys there.

In 1543 the Jesuitsle started missionary work on non-Christians as well they extended

their work to convert the Syrian Orthodox Christians into Catholics. At first the Syrians

Onhodox came under Roman Catholics but in 1553 they again declared themselves orthodox

Christians. Throughout history the orthodox had done nothing in missionary field of India.

Another famous missionary of that time was the Jesuits Robert de Nobili (1577-1656) He

adopted a new missionary method for the conversion of high caste Hindu Brahmans to

Christianity. For this cause he adopted lndian culture and way of life to show that Christianity is

not bond to European culture.2n

Later on other Roman Catholic missionary groups like Augustinians, Capuchins,

Carmelites, missionaries entered Indian missionary field. Here important thing is that in spite of

Portugal patronage and imperial help to carry out missionaries in India, the Christian

missionaries got little success only in Portuguese settlements and very few were converted to

Christianity.

We can consider European colonial powers ofcolonial India under these three categories

(l) Esrablishment of trade relation with India. (ll) Conquest. (lII) Christianization. But in the

beginning they had no idea of conquest and domination of India. In this regard Portugal was the

first European nation which monopolized Indian trade then appeared a political power. Portugal

maintained its monopoly on the basis of famous policy "divide and rule". In this regard Portugal

took full advantage of political disintegration of India. The following factors also played their

part in this regard.

(a) Portugal had the Christian religious authority and suppo( of Pope to camy on wars

against non-Christians.

,, Jesuits is the popular name ofa Roman catholia group "the society of Jesus." lgnatius Loyola (1491-1556)

founded it, Later Pope III formally in l54O approved it as a religious order. The early activities of Jesuits were to

combat and contesl Protestants later its activities extended to missionary activities.

20 Barrett David .B (ed) World Chrislian Encyclopedia: A Compat(rtive Study ofChurches and Religions in Modern

lVorld (Oxfotd: Oxford Universiry Press, l9E0) p, 373.
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(b) Fire arms which they possessed of which Indians were ignorant. So, Portuguese faced

no difficulty in gaining victory over Indians.

The Portuguese political and commercial success in India astonished other European

nations. So, in l7s century other European companies emerged such as Dutch, Danes, English.

and French. These companies significantly reduced the power of Portuguese'

At the end of l7s century Ponuguese disappeared as a political power in India, except in

Goa they remained in power. The covernor of India Alfonz de Souza ('1545) said about

portuguese. "The Portuguese entered India with the sword in one hand and the crucifix in the

other. Finding much gold they laid aside the crucifix to fill the pockets and not being able to hold

them up with one hand. They were grown so healy. They dropped the sword too"2l

In l7s century Christian European powers in lndia make no significant effort in

missionary field, because they were in competition to occupy more and more parts of the

country. In these colonial powers Denmark had a Protestant king Frederick IV, he considered

himself responsible for the spread of Christianity, particularly for his colonial dominion of India.

So, in the beginning of l8th century Danish Royal mission send first protestant missionary to

India who were rhe German Lutheran M .B. Zeigenbalg and H. Pleutschau. In 1706, they anived

India from Denmark and began their missionary work in Danish settlements of Tranqrebar. At

first they adopted direct missionary method for the conversion of Indian native through

preaching, after their failure in this method they adopted indirect missionary method by

establishing schools in India. This missionary provided a foundation for later Christian protestant

missionaries in India, which developed on large scale to the end of l8m century.22

(2) Mughal Dynasty(s Attitude toward Christian Missionaries.

As we mentioned earlier the second factor which had impact on early Christian

missionaries the Mughal emperors' liberat policy toward Christian missionaries and later the

decline of Mughal empire. At first we will discuss briefly the history of Mughal Dynasty.

Mughal reign started in India from 1526 when Zaheer u Deen Muhammad Babar (reigned

from 1526 to 1530) came to lndia at the request of Daulat khan, Govemor of Punjab when he

declaredindependencefromthgDelhisultanatandcalledhimforhelpagainstlbrahimLodhi,

2r Basu, B. D, Rise of the Christian Power in lndia Qlew Delhi: Low Price publication') P' 20

22 Athyal, Saphir, Church in Asia Today. Challenges and Opporlunities' (Singapore: the Asia Lausanne Comminee

for world evangelization) 1996, p, 405



the last head of Delhi Su ltanat ( 145 I - l 526). Zaheer u Deen Babar defeated lbrahim Lodhi at the

battle of Panipat and founded Mughal Empire in lndia. The Mughal emperors from Babar (1530)

to Aurang Zaib Alamgir (1707) provided India peace, prosperity and stability in every field of

life.2l

Most of the Mughal emPerors followed a liberal policy toward early Christian

missionaries. They treated missionaries and European traders hospitably. The christiah

missionaries enjoyed the liberty of preaching their faith in Mughal reign. we may refer to some

examples which illustrate their Liberal policy regarding christian missionaries and European

traders.

ThemostfamousinthisregardwasEmperorAkbar(1556-1605)hehadacomplete

liberal religious policy and tried to show tolerance for all religions. He married with a Rajput

princess, appointed Todar Mall a Hindu his finance minister and Govemor, permitted conversion

from Islam to other religions. and abolished the Jizya'

In Emperor Akbar's reign (1556-1605) Christian missionaries had many opportunities to

preach the Gospel in lndia. The Jesuits reached to his court they found full liberty of opinions

there and got concession for their missionary work. Emperor Akbar granted permission to

Christian missionaries to preach and build church in his Kingdom particularly in Kashmir' Agra,

and, Lahore.2a To sum up, he followed a complete liberal religious poticy in his reign.

Emperor Akbar was succeeded by his son Jahangir. He inherited liberal policy and tried

to follow it to some extent. During the reign of Emperor Jahangir (1605-1627). Christian

missionaries enjoyed freedom for their missionary activities. In 1608, the English capuin

Hawkins met Jahangir at Agra to secure concession for English trade. Emperor Jahangir treated

him in a very hospitable manner and awarded the demanded concession in trade. As a result of

this sanction English established a factory in Surat soon after. Furthermore, he allowed English

ambassador to reside at Mughal court.25

2r 
See for details:

( l) Hunter, William. wilson, (ed) Comprehensive History or hdian EmPire, G'lew Delhi: Anmol publicarions, v.2)

pp, 156-157.

(2)Bhan,S.C.andBhargava,GopalK.(ed)tndioLandondPeople.(NewDelhi:KalpazPublication,2005),p,22.
2o Sharma, Sri Ram, Ihe Religious Policy ofthe Mughal Emperorc,(Bombay: Asia Publications House),pp-30-39

25 Basu, B. D. Rise ol the Chrislion Pover in lndio, pp.24-25.



The writer of "Rise of Christian power in India" B. D. Basu mentioned amazing details of

British ambassadors residence in the Kings court, then he concluded the basic causes of the rise

of British rule in lndia as follows:

(l) The planting of British residents in the courts of Indian rulers'

(II) The grant of permeation and concession by Indian rulers to foreign Christian traders.

Furthermore, he analyzed that the political downfall of India dates back from the day when

Mughal emperor granted concession to British traders in India as no modern Christian power

would never think of it to anyone.26

After the death of Emperor Jahangir in 1627 his son Shah jahan succeeded to the throne

(1627-1658). He brought some changes in the complete liberal policy of his predecessors so, he

stopped the conversion from lslam to other religions. As a result of war against the Portuguese

the permission granted to the Christians were withdrawn and he prohibited Christians to build

churches in his kingdom.2T On the other hand he also appointed an Armenian Christian Mirza

Zul Qumain as Govemor of Lahore.28

In 1658 a war of succession broke out among the sons of emperor Shah jahan, Dara

Shikoh intended to pursue the previous liberal policies of Mughal rulers and Aurang Zaib

Alamgir (1658-1707) committed to tum Mughal Empire into an Islamic state. At last, he

defeated his brothers and succeeded to occupy the imperial capital Agra. ln his reign (1658-

1707) which lasted for 45 years until his death in 1707. He had great ability so he further

extended the Mughal Empire and proved himself a successful emperor. In his time he strictly

followed the Islamic law and treated Christian and follower of all other religion in India

according to the rules of Islam. on the other hand he provided them religious freedom and

complete security. In his reign the Jesuits had a church in Agra and a building which they were

using for their doctrinal instructions. Aurang Zaib Alamgir also confessed grants through

imperial order and properties on Hindu temples which even exist today'2e

26 See for detail:

Ibid, pp,35-37.

" Sharmu, SnPlam, The Religious Policy olthe Mughal Enperors, pp,104-l13

" Zafar, Muhammad Imtiaz, The Christians in Pakistan "Journal of South Asian and Middle Eastern studies"

29(2OO6)t.

'ze Haq, Syed, Moinul,The greot revolulion oI 1857,, (Karachi: Pakistan: historical society, l96E), p,23.
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AfterthedeathofemperorAurangZaibAlamgirsignsofdecadenceanddisintegration

appearedinMughatempire.ThesuccessorsofAurangZaibAlamgirfailedtofaceexternaland

internal problems, thus Mughal dynasry began its downward joumey The British East India

Company got a chance for political intervention. In 1757 after British victory in Battle of Pallacy

East India Company appeared ruling political power of India The rise of British rule in sub-

continent and the decline of Mughal Empire provided great opportunities for christian

missionaries in India.

(3) Growth and Development of Christian Mission in the 1y'h Century.

The l9s century was marked by the success of westem colonialism The world had come

under the political and economical power of European nations. The industrial and French

Revolution in 1789 had given them confidence to conquer and colonize other parts ofthe world'

with the groMh and development of colonialism Christian mission also developed and expended

on large scale in colonial India. Some Christian historians like Stephen Neil bishop of Tinnevelly

marked l9s century the greatest century of christian expansion. He considered the real sta( of

l9s century from 1789, with the beginning of French Revolution till the First world war.r0

Here we are going to discuss the important features, growth and development of Roman

Catholic and Protestant Missionaries ofcolonial India in l9s century'

It is historical fact that christianity was exclusively a western Religion and christian

missionaries in lndia were dependent on foreign support of the west. So, western political

situation had great impact on Roman Catholic missions in India. At the start of lgth century

Roman catholic mission was in disorder as a result of the French Revolution of 1789 and

European wars. Roman catholic mission in India was weak and unorganized, because the

famous General and French ruter Napoleon Bonaparte (1769-1821) had created problems for

Roman catholic Pope of his time and, even humiliated him. He also dissolved Jesuits and all

other religious orders.

The suppty of missionaries from Europe to India became impossible for Roman catholic

Church. However in 19fi century the situation changed completely Jesuit order was reconstituted

in l8l4 by Pope Pius VII, and again Jesuits and other Roman Catholic missionaries started their

ro Neill, Stephen,,4 History olChnstion l4ission, (En}lan& Penguin Books Lrd Harmond Wonh' l96a)' p'245'
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missionary work in India. All European christian countries took their share in Indian missionary

work. Thus, Roman Catholic missionary activities were renewed in lndia'

In comparison to Roman Catholic Church the protestant church developed more in l9s

century when it produced new Missionary movements and missionary societies for christian

mission. The first of these societies was English Baptist (1792). Later on, other protestant

missionary Societies were established. For example, Church Missionary Society (1799) and

many more entered Indian missionary fietd.rl

It is difficult to provide complete details of lgth century gro\\'th and developments of Roman

catholic Church in India because it is a huge subject. The present writer will give only the

statistical data of the census of the l9l l. According to the census data of l9l l, the Roman

Catholic in India were 2,271,17g with 6106 public churches and Chapels and 4l l6 missionary

schools and colleges.l2

The protestants in lndia were under one and a half million. Details ofdifferent Protestant

denominations in round figure is as follow:31 333.000 Anglicans, 332.000 Baptists, 217-000

rr lbid. pp, 250-252

r2 
see for details:

lndp ond its Missioz, (ed) capuchin mission unit, Appendix table No I

" They are Proleslant groups, here we will btiefly introduce each one'

An;lic;ns: The Church-of dngland and its affiliatid churches. This protestant denomination got independence fiom

Roman Catholics.
Bqptisls: Tlley arc protestant Chrisrians which follow Jhon Smith. The main base ofBaptists is United States. They

believe that only Christians should be baptized

Lutherqn: are aiso protestant christians which fotlow the teaching of Christian reformist Martin Luther ( l4E3-

I 546). The main base of Lutherans is the Nonhem Europe.

Metiodists: protesranr group basically separated from the Church ofEngland. Jhon Wasley ( 1703- l79l ) founded it

in lEu century. The main base ofthis denomination is in United States-

Presbyterian: lt is also a reformed Protestant denomination and the national church ofScotland ll basically

established after 166 century.
Congregotionolisls. This Movement basically established in Protestant Church ofEngland in late l6s century. The

Conireiationalists emphasize on rhe responsibility ofcongregation and independence oflocal ch-urch.

Satitiinatsts: The reai name of this Pror"rr"nt ,or"rant t as Salvation Army founded in I E7t by a former

Baptist william Booth (1E29-1912). This movement adopted Army panem for their missionary and philanthroPic

works.
See for detail:
(l)Donigar,we(iy,(ed)MeBmllebster's.EncyctopediooflforldReligiors,(Mtssachusens:Merriamwebster'
Incorporated Springfi eld, I 999).
(2) Hinnells, jhon, R .(ed) The Penguin: Dictrcnary of Religions,(England: Penguin Books

Ltd,Harmondsworth,Middlesex,l 984).

15



Lutherans, 162.000 Methodist, 164.000 Presbyterians, 134.000 congressionalist 52.000, and

Salvationalists.la

As mentioned above, It would be difficult to give the complete detail of all missionary

activities and developments in India because thousands of Christian missionaries reached

colonial India but it would be helpful if we make general comparison between the missionary

enterprise ofRoman Catholic and Protestant Missionaries because in their Indian colonial history

both Christian denomination adopted plenty of direct and indirect missionary methods like

education, medicat and social works for evangelization oflndian natives.

Generally, despite their resources, organized work, foreign and British suppon these

missionaries failed to achieve their goals. However, the role and impact of British on Christian

will be treated separately as we proceed. On the other hand a comparative study shows that

protestant missionaries were progressive as they pioneered in some missionary methods.

According to Dr .K. S. Latourette. "In some respects the l9s century was pre-eminently the

Protestant century in both numbers and influence. Protestantism grew relatively much more

rapidly than any other division of Christianity.ss

Now let us mention some examples which illustrate the difference of Protestant

missionary approach from the Roman Catholic one in the contest oflndia.

(l) In l9h century Protestants started new missionary movements on large scale. One of

such movements was the student missionary movement. John Ralieg Mott (1865-1955) the

chairman of Edinburgh conference. once said about the importance of this movement" if the

student ofthe East are to be won for the church, it must be done by the students ofthe West."16

Most notable among these Protestant movements was "Mass Movement". Protestant

missionaries started it when they failed to evangelize the Muslims of better social standing and

high caste Hindus so, they started missionary work among the weaker and depressed classes like,

"scheduled or out casts" because Protestant missionary found less resistance among them. As a

result The Christian population was increased in India by these movements, for example

'n Thomas ,P, Christians and Chrislianity in India and Pahstan: General survey of the progress of Christianity in

India fiom Apostolic time to the present day,(London: George Allen s unwin Ltd) p.49

15 Latourette, Dr. K.S. The Expansion ofChristiqnity, (Zonervan: Grand Rapids, V,7, 1974), p' 442

16 India and its Missioa, (ed) Capuchin Mission Unit, p, 198.
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.,Churas" were completely Christianized by Mass Movement. In other words the missionaries in

India worked on underprivileged and illiterate people who were unable to oppose christian faith

which had support and prestige of rhe colonial power.rT On the other hand, in Roman Catholic

missionary history of lndia we did not find such Movements'

(ll) The Protestant missionaries conducted the missionary enterprise during l8th century

By missionary societies which had distinction from the national Roman Catholic missions of 166

and l7u century.

(IIl) As we menrioned earlier that from its beginning Protestanl had used education and

medical field as an indirect missionary method, so educational institutes and hospitals were used

as means of evangetistic work. Later these institutions were up graded to university level, so by

means of education mind of the natives were influenced. If we see Roman Catholic missionary

history in this regard, they started these means of evangelization very late and their work in these

fields was limited to primary stage. Later Jesuits felt in Roman Catholics the importance of these

fields in missionary works.

(lv) The Protesrant missionaries solved the problem of native languages. They translated

the Gospel in all important tanguages ofthe world. At the end of l9d century they had translated

Bible in more than 100 languages. In Roman Catholic missionary circles no attention was paid to

this side. It was almost wholly protestant effon.

(v) The Protestant missionaries used every field of life as means ofevangelistic work, for

example, they established printing presses and publishing houses. According to christian sources

the standard of Methodist press at Mysore was higher than Oxford press'

(vl) The Protestant missionaries tried to give an indigenous shape to christian mission in

India but the Roman cathotic church realized it very late so they had no Bishop of non

European origin in India till l9l4.r8

(vll) Protestant missionaries adopted new techniques for the evangelization of native

people and to imptanr Christian thoughts and doctrines in their minds they were aware of Indian

culture and nature who love singing, so, for missionary cause they employed Hymens to divert

r? Neill, Stephen,le d) T\eenlieth Century Chrislianily A surtey o! Modern Religious Trends by Leading Church

Mer,, (New York: Dolphin books),pp,l5-16.
rE See for details:

Neill, Stephen,,4 Hisrory oJ C hristian Mission, pp, 251'259.



attention of Indians toward Christianity by singing it in

words. Like the following hymens:

There is a green field far away,

Out side a city wall,

Where the dear Lord was crucified

Who died to save us all.

We may not know, we cannot tell

What pains He had to bear.

local and English languages in simple

This missionary method was used by Protestant missionaries in schools, hospitals and even in the

open streets.s9

(VIII) Protestant missionaries in general had great resources at their command than

Roman Catholics. For instance in one year, 1912, 38 million dollars were collected for Protestant

missionary work, and Indian mission field was recipient of a large portion of this amount. As

stated above, the Protestant had a large capital at their command. So, they devised new plans to

awaken home interests in the missionary field of India.ao

The above mentioned examples show us that Protestant developed new ideas and techniques in

missionary fields. They started missionary conferences, organized missionary societies as well

they emphasized that the church is an administrative organization rather than divine creation.

Another new theological view also developed in Protestant missionary circles. They separated

church and mission particularly in Germany, Holland, Switzerland so, according to this decision

the Protestant missionaries of l9s were ordained by missionary societies rather than church.

te lndia qnd its Missioz, (ed) Capuchin Mission Unit, p, 193.

10 Ibid, pp, t 66- 198.
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(4) Christian Mission and British Colonial Power in India'

In the preceding part of this chapter, the writer had the intention to deal separately with

the close relation which existed between British govemment and Christian missionaries and the

active role which British govemment played in the expansion of Christianity in British India'

As earlier mentioned, since the European exploration of India in 1498 there had been a

strong and cooperative attachment between papal authority and Portuguese Kings. These kings

played an active role in carrying out Christian mission in the newly explored areas. On the other

hand, Papal authority assigned them the task to Christianize new explored areas particularly

India. Moreover, the Popes awarded them Papal bulls simultaneously for the approval of their

work.

That historical survey shows that a close relationship existed between missionaries and

Christian colonial powers and each of them benefited from the expansion of other. Here we are

going ro discuss the rote of British colonial power in the growth and development o[ Christianity

in the British lndia. In this regard our study will be limited to British colonial power, due to its

complete domination over India and its last position in all Western colonial powers.

After the decline of Mughal Empire in 1707 and British victory in the battle of Pallasy in

1757, English established their rule gradually through East India Company. Since the victory till

l800th East India Company officials had no clear idea to bring any kind ofcultural and religious

change in Indian society. Furthermore, they had no idea to rule India. In this span of time they

avoided from any kind ofaggression. On the contrary they were careful and reluctant to interrupt

themselves in conflicts with the Indians.ar

After this period they brought changes in their policies. British parliament changed the charter of

East India Company. The sole purpose behind this change was to provide Christian missionaries

an opportunity and access to lndia without any kind of restriction.

As a result of colonial association with Christian mission different missionary societies

emerged and started their missionary work in the continent. Even some state churches were

formed like, Anglican Church.

or Solangi, Muhammad Farooq, 1857 And lhe Muslim Indto: A latest 2dh Century view, (Rawalpindi: Alavi

Publisher, 1990), pp, l, 2.



British administrators assisted Christian mission in different secret ways, but officially

they tried to oppose Christian mission in India in order to avoid from naiive hostility.

In this connection Arthur Mayew cited many of British administrator s, statements which

clearly show that it was part of their duty to Christianize India. Here it will be appropriate to

quote one of these statements. In 1854 Lord Palmerstone the British prime Minster said: "lt is not

only our duty but in our own interesrs to promote the diffusion of Christianity as for as possible

rhroughout the length and breadth of lndia".a2

It will be appropriate to analyze only the educational policy of British colonial power which

provided great opportunities to Christian missionaries in lndia.

From the start of lgth century when the change was brought in the charter of East lndia

Company by the British Parliament, rhe company showed keen interest in the education of India.

In order to meet rheir colonial aims which were westemization and conversion of native Indians

toward Christianity.

ln 1854 British government announced its educational proposal which awarded financial

support only to those institutions which accepted govemment inspection and followed its

concemed policies. The conditions of this educational proposal favored only Christian

missionaries, as a result of the British govemment support, Christian missionary institutions

multiplied in British lndia.al

It is interesting ro note that high official of East India Company T. B. Macaulay known as Lord

Macaulay formed this educational policy. He defined the underlying aims of this educational

policy in the following words.

"... to form a class who will be interpreters between us and the millions we govem' A

class ofpersons, Indians in blood and color, but English in taste, in opinion, and in intellect".aa

The detail of above mentioned British educational policy clearly shows that British

administrators were extremely favorable to Christian mission in British lndia. British

government's patronage and support ofthe evangelistic work of Christian missionaries provoked

distrust among the native Indians, particutarly, the Muslims. Because, it was impossible for

rhem to tolerate British interference in their social and religious life. So, it created resistant

o2 Mayhew, Arlhlr., Christianity tn /adra, (New Delhi: Gyan publisher house, 1993)' p 194.
4r Neill, Stephen,,4 history ofChr$lian mrsston,p,357.
no Al Ahsan, Abdullah,.Elire Formation under Colonol Rule: Capable admtnisrralors or loyal sentants? A Ceneral

survey ofcolonial rule in Muslim countries, ,( lslamabad: lslamic studies, lslamic Research Institute,

V,37,No,I,l99E),p,46
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impulses for freedom to bring down the British colonial govemment. In May 1857, both the

Muslims and Hindus revolted against the British govemment. This famous event in the sub

continent history is known as War of Independence 1857.

At last British government succeeded to control the situation and found the way to get

direct control over India. After this political change British authority considered the Muslim as

their politicat rival and main culprits of mutiny. As a result, they tried their best to destroy the

political power of Muslims and subjugated them to extreme discrimination and cruelty like ,

hangings, imprisonment with cruel torture ,removal of social rights and confiscation of their

propenies, Moreover, to add insult they adopted spiritual and mental kind of torture, such as

stitching Muslim bodies in pig skins and its buming. In some cases they were compelled to

clean churches and later they were hanged. British olficials used to sit closed by to enjoy the

struggle of these hanging bodies.a5

After the Mutiny of 1857, there was no change in British favorable attitude toward Christianity.

Furthermore, it urged Christian missionaries to continue preaching without any fear and

restriction.

In 1858 the British Queen accepred the responsibility to rule India directly with the following

proclamation: "Firmly relying overselves on the truth of Christianity, and acknowledging with

gratitude the solace of religion."

According to Stephen Neill, this proclamation proved as a charter of liberty for

Christianity, although some parts of it intended neutrality to restore the confidence of native

people.o6

According to Arthur Mayhew the term "Neutrality" was removed by the Queen's hand

fiom the draft because it was impossible for a Christian govemment to be neutral and tolerant. 
a7

Thus, the British Crown recognized Christian missionary work and provided it

opportunities and financiat assistance. The purpose behind this was to organize Christian

missionary enterprise for the establishment of Christianity in India. In this regard for mutual

cooperation between Christian missionaries and British govemment, a special officer was

appointed by British govemmenl to keep them in touch, and safeguard mutual interests. On the

a5 wasti, Syed Razi, A Muslim struggle for Freedom in Brilish India, (Lahore : Book Traders Main chambers

Temple road) pp, 7-24.
'6 Neilt, Stephen,,4 History ofChristnn Mission, pp,323-324.
o7 Mayhew, ArthJr,, Christianity in Indio, p,187.
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orher hand, British officials never hesitated to assist Christian missionaries and grant them

privileges in their relevant fields. Although they tried to avoid themselves from open profession.

Besides, this careful attitude of British government we found high British official's statements

which clearly acknowledge the importance of Christian mission for British govemment in India.

Here we will mention only the following one. Liut govemor of Bangal, Sir Charles EIliot, in

1891, described the Christian missionary effect as follow:"An unrecognizing and unofficial

branch ofthe great movement that alonejustifu British rule in India". 
at

The Intemational Missionary Conference Edinburgh (1910) examined the anitude of

British govemment rowards Christian mission in India. The participant concluded in their report

that British govemment provided great opportunities and complete Protection to Christian

mission. They acknowledged the British govemment, s supportive role its encouragement

assurance and financial assistance. On the other hand they welcomed official refusal of Christian

mission in India and considered it wise and unavoidable action.

The same trend was pursued at the Intemational Missionary Conlerence of Jerusalem

(1928). But it further recommended the indigenous shape of christianity and disproved open

identification of missionary enterprise with the administration of colonial powers ae

Apart fiom these conferences, later all other International Missionary Conferences particularly

(Tambaram) Madras, (1938), Whibty, (1947), also disapproved the colonial character of

Christian mission. The reason behind this attitude was close attachment of Christian colonial

powers and Christian mission giving rise to problems and difliculties for Christian mission in the

colonized areas.

So, these details showed that organized Christian missionary work was active under the

British government patronage, on the other hand Christian missionaries tried to clear the way for

British colonialism, thus, both olthem proved beneficial for the expansion ofother.

Ibid, P, t94.
rbid, PP, 197- 199.
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(B) The Missionary Conferences.

(1) Historical Background of Christian Missionary Conferences'

In the history of Christianity from the Ecumenical Council of Nicaea (325), till Vatican

II, (1965), we found Christian gatherings which were convened for the consideration of Christian

religious affairs and other doctrinal issues. They are called Ecumenical councils and are 2l in

number. These councils have great impact on Christianity particularly in adaptation and

determination ofnew ideas in Christian faith.50

Here, our study is restricted to another sort of Christian gatherings which are Christian

missionary conferences. This new phenomenon of Christian gatherings appeared in protestant

missionaries in the end of l9s century. We have pointed out earlier that with westem colonial

expansion Christianity expended to Asia and Africa.

ln the above mentioned missionary fields Protestant missionary societies faced problems

and difficulties to evangelize these areas due to strong resistance from the native people

regarding Christian mission. They considered Christian missionaries colonial agents and

Christian mission a unwanted imposition attached with the help and progress of colonial

polrers.s' On the other hand Christian missionaries felt their denominational divisions a

hindrance in the conversion of non-christian ofthese areas toward christianity.

In this regard william carey (1761-1834) was the first person in Protestant missionary

circles who tried to organize Christian mission against these strong obstacles so, he proposed

consultation and gathering of Christian missionaries and coordination among them. He proposed

a missionary conference at the Cape of Good Hope in I 8 l0 but, the main hindrance in this regard

was the problem of representation particularly. From Muslim world so, he failed to realize his

plan.52

to see for detail :

Eliade, Mircea,(ed) The Encyclopedia of Religion and

Publishing companyl 9ST),pp, 1 25. l3 l.
5l Neill, Stephen,,{ History of Christian mission,p,25o
t' Ibid, p,253.

Er}ics, (Christian councils),(New York: Macmillan
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Later on, however, missionary conlerences started on local level, for example: London

(1854) Liverpool (1860), London (1888). New York (1900)'sl

Gustav Wamack German expert of Christian mission felt the importance of unity among

different Christian denominations and considered essential their mutual cooperation for the

expansion of christianity. He forwarded his plan in a paper at London Missionary conference

(1g88) that a missionary conference should be convened after every ten years. He also

emphasized the appointment ofa central committee for coordination between these conferences

but his plan could not be materialized 5a

ln this period, christian missionary work was expanding everywhere with the expansion

of westem colonialism. Christian missionaries were neglecting Muslim world in their missionary

enterprise in comparison to other arias. Here the important thing to Le noted is that even the

above mentioned Wamack plan excluded Muslim world from his plan of world evangelization.

He wrote an extensive history of the Protestant mission in six hundred pages. In this history only

one paragraph is written about Muslim and which is labeled as: "hopeless"ss

According to Stephen Neil, the real encounter between Islam and Christian missionaries

started from the mid of I 9fi century onward.56

After colonization of the Muslim world by Western powers, Christian missionaries saw it

great opportunity to evangelize Muslims so, they staned their missionary enterprise among

Muslims. However, soon they realized great resistance from Muslims regarding Christian

mission. On the other hand, Christian missionaries felt themselves weak and incompetent to

evangelize Mustims due to their inner weaknesses and strong denominational divisions. John. R.

Mott describes this situation in the following words:

"The consideration of the defects, shoncomings, and weakness of the home

church, has led some to question whether we have a Christianity which should be

5r see for detail.

Hogg, William Richy, Ecumenical Founda6ons; A History of lhe lnternalionql Missionary Council and its lf

Century Background. (New York: Harper s brother, 1952)' pp' 3t.47 -

ro Neill, Stephen, ,{ History ofChristian Mission,p,543.
ti Zwemer, Samuel. M, lslam a Challenge ,o Fairr: Studies on the Muhammadan Religion and the Needs and

opportunities of rhe Muhammadan world from the standpoinl of christian Missions (New York: Laymen's

missionary movement, 1909), p187.

16 Neill, Stephen,,4 History ofChristian Mission,p,366.
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propagatedallovertheworld.wereitnecessarytopropagatetheblemishesand

errors of our christianity....our westem idiosyncrasies of thought and practice,

and our endless sectarian sub-divisions should be overcome or at least be left at

home.withoutdoubtourhomedivisionsareagreathindrancetothe
evangelization of the world".57

So, this critical situation compelled Christian missionaries to take following decisions for

world evangelization, particularly Muslim world.

(l) To draw a comprehensive plan for the evangelization of the world particularly,

Muslim world through missionary conferences.

(ll) Unification of christians for cooperation and eradication of christian denominational

divisions.

5? Mon, Jhon. R. The Decistve Hour of Christian Mission, p, l2l -



(2) Christian Missionary Conferences among Muslims'

Here we will explain the first point with detail. Muslim world was the most important and

problematic missionary field for Christian missionaries. ln this regard they needed adaptation of

suitable missionary methods based on complete awareness of Muslim mind as well as the

conditions of Muslim world. Resultantly, the following missionary conferences were held to

deliberate on the Christian mission among Muslims.

(a) General Missionary Conference of Cairo 1906.

In this regard the first step was the General missionary conference of Cairo which was held from

April 4m to 9s 1906. This conference was held to focus on the whole Muslim world. In this

conference 62 representatives from 29 missionaries' participated. The proceedings of this

conference were published under title "The Muslim world" for limited circulation. In this

conference the Christian missionaries reviewed the religious, intellectual, and social conditions

of the Muslim world and suggested suitable measures to convert Muslims to Christianity.s8

(b) General Missionary Conference of Lucknow l9l l '

The second general missionary conference with regard to the Muslim world was

convened at Lucknow, lndia, from Jantary 23 to 28, l9l l.5e The proceeding of this conference

too were published for limited circulation under the title "Lucknow I9l l"'

(c) Further Missionary Conferences among Muslims.

ln 1910, rhe lnremational Missionary conference Edinburgh (1910) passed a resolution

to form a continuation committee to organize missionary councils and conferences in different

parts of the world and to facilitate arrangements for it.60 Eventually, the continuation committee

53 Zwemer, Samuel. M, /s/arr a Challenge to Failh P'250.
re Hogg, William Richy, Ecumenical Foundqliot'. A History olThe Internalional Missionary council and its lf

Century Background, p, 159.

60 There is difference between councils and Christian missionary conferences which as follow:

Christian missionary conferences mel for temporary missionary issues to bring different opinions of palticiPants and

pass resolutions on these cenain iSsues. The conferences have no permanent existence and staff like General

missionary conference of Lucknow I9l LOn the other hand, Christian councils are permanent Christian bodies for

the purpose ofChristian coop€ration. These Christian councils have Pernanenl staff and continuous activities in a

ceflain geographical areas like National missionary council of lndia Burma and Ceylon The term "council" also

referrers some time to the ancient Christian councils like, Nicaea 325 etcetera.
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was formed in l9l I . Thus chairman of committee, Jhon. R. Mott organized 2l missionary

conferences focusing on Muslims between I I November l9l2 and I I April l9l 3.61

All these conferences were held in the most strategically cities of the Muslim world for

example constantine, Helwan, and Jerusalem. The findings of these conferences were made

available for all missionaries working among Muslims though the circulation of these documents

were strictly confined to Christian missionaries only.62

u' Neill, Stephen,,4 Hislory ofChristian Mission,p,545

62 
see for detail ofthese conferences:

conlerences of chfistian llorkers among Mwlims 1921:A brief Account of the conferences Together with their

Findings and lists of Members, (New York :The chairman ofThe lntemational Missionary council,l924).
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(3) Missionary Conferences and the Ecumenical Movement'

Here we will explain the second point. The history of Christian ecumenical Movement.63

The modern Ecumenical Movement started among Protestants for mutual cooperation

and unification ofdifferent Christian denominations for the purpose of world evangelization lt is

interesting to note that it were the missionary conferences held among Muslims that compelled

rhem to make a united front of all Christians for the accomplishment of this difficult missionary

field. Thus, they got a great opportunity to bring together all christian divisions. As we find in

the proceedings of a missionary conference held among Muslims. "We believe that the necessity

of showing a united front to lstam should make all christian bodies active supporters of the

movement toward Christian unity...".6a

Forthispurposeinlgl0,thefirstlntemationatMissionaryConferenceEdinburghwas

convened, more than 1200 delegates participated as representative of different protestant

missionary societies. American Methodist John Raleig Mott (1865-1955) was the chairman of

this conference. He raised the famous slogan in this conference "The evangelization of the world

in this generation".6s

The important issues of this conference were evangelization and unity among christians

Apart from these issues, the most important concem of this conference was the issue of Christian

mission to the followers of non-Christian religions. For this purpose John. R. Mott surveyed the

missionary activities in the Muslim world and presented a report at the conference.

u, The word ,,Ecumenical "or Ecumenism" is derived fiom the Greek word "Oikoumene" which means "the whole

inhabited earth', so this word later used in christianity for those tasks which were related to the entire world like

ecumenical councils or modem ecumenical movement. The purpose behind modem ecumenical movemeDt is to

bring unity among all Christians ofthe world

See for detail:

Neill, srephen,(ed) T||entieth century christianity : A sumey of Modern Religious Trends by Leading Church men

,p,396.
@ Conferences of Christian Workers A mong Muslims t 924: A Brief Account of the Conferences together with their

Findings and Lists of Members, (New York:The chairman ofThe Intemational Missionary council.l924), p,2o

65 Neill, Stephen,,4 History of Christian mtssion, p' 393.



He concluded the repo( in these words: ',Mohammedanism exhibits the greatest

solidarity and the most activity and aggressiveness, and is conducting a more widespread

propaganda at the present time than any other religion save Christianity" '66

AswementionedearlierthattheunityamongChristiandenominationswastheimportant

concem of Intemational Missionary Conference Edinburgh (1910). It is partly because of this

conference the modem Ecumenical Movement started among Christians. This conference gave

birth to these three organizations:

(a) The Intemational Missionary Council l92l '

(b) Life and Work Movement 1925.

(c) Faith and Order Movement 1927.67

Now we will briefly discuss these three organizations'

(a) Internat ional Mis sionary Council'

This organization came into being in l92l in New York. It established the Protestant

Missionary councils in Africa, Asia and Latin America. The basic reason behind the

establishment of IMC was to encourage and conceptually clarifo important missionary issues and

then provide the obtained results for all missionary societies. The Intemational Missionary

Council held the fotlowing five world missionary conferences. Jerusalem (1928), (Tambaram)

Madras (1938), whibty (1947), Willngen (1952), Accra (t958), and later in l96l the

lntemational Missionary Council of Church was dissolved into World council of Churches'6t

(b) The Faith and Order Movement 1927'

Thismovementwassetupinlg2Tinlausanne,Switzerlandandwasaresultof

International Missionary conference Edinburgh 1910. The Protestant Episcopal church in the

United States emphasized on the consideration of doctrinal issues. It is important to be noticed

that for the sake of uniry among Christian denominations discussion over doctrinal issue were

avoided in the eartier missionary gatherings like Edinburgh (1910). So, for the consideration of

doctrinal issues the first faith and order conference was convened in Lausanne in 1927' The basic

* Mahony, Anthony.O,and, Siddiqui, Attaultah, (ed) Chrislians and Muslims in the Common wealth: A Dynamic

Role in Future, (London: Altajir world of Islam trust,200l ),p,t0'

"' Ibid,pp,82-E3.
68 Siddiqui, Anaullah, Christion Muslim Dialogue 2dh Century, (Londol. Macmillan press ltd ' 1997), p'26'



aim behind this movement was to reduce differences among christians and bring unity among

them on the issue of faith.6e

(c) Life and ll'ork MoYement:

This movement was established in 1925 in Stockholm' It was also outcome of

Intemational Missionary conference Edinburgh ( l9l0). The reason behind its set up was to bring

the Gospel into daily and practical life ofChristians'

In 1948, the Fairh and order movement and Life and work Movement both merged together to

form world council of churches. Later in 1961, Intemational Missionary council was too

merged into World Council of Churches. Thus, World Council of Churches came into being

whichlaterplayedimportantroleintheestabtishmentofdialogueprocesswiththepeopleof

other faiths. The world council of Churches appeared in the second half of twentieth century as

the most important expression of the Christian Ecumenical Movement'70

Intheabovementionedperiodsomeecumenicaldevelopmentaswelltookplaceinthe

British India. christian missionaries held conferences to discuss their propegative strategies'

These conferences include the missionary conference of Lucknow (1911), and the lnternational

MissionaryConferenceof(Tambaram)Madras(1938).Bothconferencesarethefocusofour

study. In these conferences christian missionaries realized their failure and weaknesses to

evangelize India. They realized the basic reason behind their failure was the presence of

divisions and the lack of unity among Christians. To get rid of this problem the evangelical

church in lndia reached to the conclusion that there should be one united church for the

evangelization of India. For this purpose they adopted the rule of "comity". According to this

rule, different geographical areas were allotted to particular christian denominations and the

missionaries ofother denominations were prohibited to enter there for missionary purpose. Thus,

in 1947 Church ofSouth lndia came into being which consisted on four different denominational

churches, which were Anglicans, Methodists, Presbyterians and Congregationalists'71

From the above discussion it can be seen that great organizational development appeared

in christian mission in the tirst half of twentieth century. And due to strong resistance of the

un lbid, p,27 .

'o lbid, p,27 .

7r Beng, Sundkler, The ttortd of Mission, (Michigan: WM.B. E€rdmans Publisher Company Grand Rapids, 1965)'

pp,270-271.
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followers of other religions in the face of christian mission, christian mission itself became

changed,asregarditsrelationshipwithotherreligions'lnthefollowingpageswewillelaborate

these points in detail in the light of Generat Missionary conference of Lucknow (19ll), and

lntemational Missionary conference of (Tambaram) Madras 1938'
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Chapter 2: The Lucknow Missionary Conference and its Significance'

(A) Background of the Conference: Christian Mission at

the beginning of Twentieth Century.

As we have discussed above, the christian missionary enterprise had close connections

with rhe political powers during the cotonial period. The Christian missionaries found great

opportunities in the colonial expansion of westem powers and expanded their missionary work to

those new areas where western colonial powers were politicalty dominant. However, in India

Christian missionaries faced great resistance from Indian Muslims as was the case in other parts

of the Muslim world. Due to this resistance pessimistic views prevailed among missionary

thinkers regarding the prospects of mission to Muslims. Apart from Muslims the christian also

concentrated on other social groups like "Out casts "and depressed classes of Hindus because of

the less resislance on their Part.

By the end of 19fi century, the situation started changing in favor of Christian mission.

According to Stephen Neill the beginning of twentieth century brought hope for Christian

mission due to the increasing domination of the Westem powers. He details that at the beginning

of rwentieth century christian missionaries were profiting from British political power. They

were no more under fear and restriction as was the case in early l9h century. Turkish Empire

which was a big hindrance in the progress of christian mission was declining and Balkan states

were getting independence lrom Turkish Empire and appearing as christian states. churches in

the west were becoming strong as their membership increased on large scale especially in the

United States. Although scientific developments created Problems for Christianity as it resulted

in Biblical criticism but overall situation lor Christian mission was favorable.T2

So Christianity entered the twentieth century with the strong conviction put by the

prominent missionary leader J. R. Mott in the following words:

"The evangelization of the world in this generation''71

This missionary leader and founder of christian Ecumenical Movement surveyed

different missionary fields of the world and reached to the conclusion that non-Christian world

?2 Neill, Stephen,led) Twentteth Century Chrtslianity : A Sumey ol Modern Religious Trends by Leading Church

Men.pp,l-5.

" tbid.p,22s.



was passing through a change and revolution. He further considered the situation of non-

Christian religions as a "plastic situation". He informed the Christians that this favorable

condition may change into rigidity against Christian mission.Ta He tried to convince Christians

that the conditions were favorable for them than before. He further elaborated this opportunity in

the following words:
..lt is decisive hour for the non-christian nations. Far reaching movements, National, racial,

social'economic,religiousareshakingthemtotheirfoundations.Thesenationsarestill

plastic...itisthedecisivehourfortheChristianchurch.Ifitneglectstomeetsuccessfullythe

presentworldcrisisbyfailingtodiscourageresponsibilitytothewholeworld.ltwillloseits

power both on home and on foreign field.7'

In that favorable atmosphere there were still some areas where Christian missionary work

did not reached. John. R. Mott described those areas as "unoccupied Fields" According to his

assessment the unoccupied fields were the foltowing areas. Afghanistan, Turkistan, Bhutan,

Nepal and some parts of Arabia like Hijaz, and Najd'75

Apart from these unconquered fields, the overall favorable circumstances provided

Christian missionaries confidence about possibility of evangelizing the Muslim world. However,

it demanded comprehensive planning and a carefully sketched out strategy. Here Samuel

Marinus Zewemer,( I 867- 1952) an important expert of Muslim missionary field, presented a plan

to hold missionary conferences in the arias of Muslim populations for their conversion towards

Christianity. He succeeded in convening the first conference in Cairo in 1906. under his own

chairmanship. In this conference, christian missionaries working among Muslims surveyed

different aspects of their activities and adopted organized plan for conversion of Muslims lt is

interesting to note thar previously S. M. Zewemer himself had described the Muslim world 'lhe

immovable block" due to inaccessibility and Muslim resistance to christian mission.T?

In the beginning of twentieth century the political situation was in favor of christian

mission in India as in many olher parts of the world. They had stations almost in every area of

lndia and lower caste Hindus and aboriginals were converting to christianity in large numbers

through Mass Movements. According to Stephen Neill in one area alone, one million people

,o Mon,lohn R. The Decisive Hour of Chnstian Mission. (London: The Christian Lilerature Society for lndia,l912)

7' Ibid, pp, lEo-lE l.
76 tbid . pp, '16-77 .

77 Bengt, Sundkler. The World oJ l4ission, p,218-
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from underprivileged classes were converted to christianity in thirty year missionary work'

However, he notes that among the converts very few were Muslims and high caste Hindus.Tt

The mission to lndian Muslims had great imponance for christian missionaries. The

chairman of Cairo conference (1906) S. M. Zewemer wrote on the basis of the census of 1901,

.,The chief numerical strength of the Mohammadan faith, however, is in tndia, which has a larger

Moslim population rhan all Africa and far more than the total population of Arabia, Persia, and

Turkish Empire combined."Te

Due to this demographical factor, S. M. Zewemer tried to draw the attention of christian

missionaries to this important missionary field. He succeeded in convening General missionary

Conference Lucknow (l9ll) in India. This Conference was convened five years afler the

General Missionary Conference of Cairo ( 1906). Christian missionaries selected the city of

Lucknow for this Conference because it was an ancient Muslim capital and had geographical

importance for its location in the center of lndia. So the Lucknow conference was held from

January 23 to 28 in l9ll, in the Hall of Isabella Thoborn College. The.Christian Missionaries in

this conference concentrated exclusively on the missionary work among Muslims The reason

behind rhis exclusive strategy was rhe presence of huge population of Muslims in India and the

failure ofthe earlier Christian missionaries to evangelize them'

?s Neill, stephen,(e d) Twentieth cehtury chrislian y. A suney of modern religious trends by leading church nen.

pp,t2-t3.
7e Zwemer, Samuel . M, lslam a Challenge to Faith. p,l6l.
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(B) Proceedings Themes und Resolution of the conference'

(1) Proceedings ofthe Conference.

IntheGeneralMissionaryConferenceLucknowl60delegatesrepresenring54

missionary societies participated. The organizers of this conference had taken strict measures to

prevent the leakage of program details. They had also arranged an exhibition on lslamic

literature in major tanguages spoken by Muslims and bookstalls on Islamic history and

philosophy were also arranged at the occasion.E0

The imporrant participants and missionary leaders of the Lucknow conference were as

follows:

Samuel Marinus Zewemer the chairman of the conference, H. U. Weitbrecht the vice

chairman,F.W.Whery,W.H.Gairdner,andCeorgeAlferedLefory,BishopofLahoreandso

on.tt

The organizers of the conference had proposed program for discussions and presentations

of the papers comprising comprehensive ptans for evangelization of the Muslim world. The

program of Lucknow conference was started with the speech of chairman of the conference S'

M. Zewemer on the following toPic.

"Generat survey of the Muslim world"

Other important topics ofdiscussion by different participants included:

(l) The political changes in the Muslim world'

(ll) Govemmental attitudes toward missions to Muslims'

(lII)Thepan.lslamicmovementandhowitaffectsMuslimevangelization.

(lV) lslam among pagan races and practical measures to check the advance

of Islam.

Eo Lucknow, t9l l. papers and Discussions of Lucknow Missionory Conference, (London; The Christian Literature

Society for tndia, l9l l ), pp, 7-9

3r See for the detail ofall participants:

Ibid, pp, l2-24.



(V) Social and educational developments among Muslim women' and

(VI) Conclusions of the conference't2

Attheendofconferenceanappealwasmadefromhomechurchesanddifferent

missionary bodies. This appeal emphasized the need to unify the Christian forces for

accomplishment of the difficult missionary task of Muslim evangelization and to halt the

progress of Islam in various lands. The appeal was sent to home boaids with the signatures of

executive committee of the conference.t3

The overall attitude of the general Missionary conference Lucknow was negative and

offensive regarding lslam. ln this conference missionary leaders adopted aggressive approach

towards lslam. The participants of this conference were confident to evangelize Muslim world

due to favorable conditions for christian mission. tn spite of their optimism, they were well

aware of the formidability of the task of Muslim evangelization. In this connection' they were

afraid of the presence of Pan-lslamic sentiments, which in their view were the basic cause

behind Muslim resistance.

we may conclude that the aggressive approach of Lucknow conference concerning Islam

was twofold:

(a) To stop the progress and spreading of Islam.

(b) To triumph over Muslims and convert them to Christianity'

The reason behind this negarive approach which christian missionaries adopted in this

conference was due to the participants of this conference, especially, the chairman of the

conference S. M. Zewemer. Throughout his missionary career and writings he misrepresented

Islam. He anributed false ideas to Islam. The key reason behind his approach was to present

Islam in a distorted form and prove the superiority of Christianity over it'

The imponant thing to be noted here is that, G. A. Lefory, Bishop of Lahore in the closing

address ofthe Lucknow conference criticized the offensive approach toward Islam and suggested

to the participants of the conference that criticism of lslam must be done carefully, the good

aspects of Islam should also be recognized. He further viewed that the approach of former

82 See for the derail ofthies topics:

Al- Khatib, Muhib u Din and al y6fi, sa'ld (8.) Al-gha/oh 'll '-alanil ist-ami ,Al- [arasso'uttyyo linnoshri watawzilt

jidoh,l985.

"t Lucknow, l9l t : Papers and discussions of LucLttow Missionqry Conlerence, pp,30-33
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missionary teaders had complicated their goal of evangelization of Muslims. He pointed out that

their negative approach was the chief cause of slow progress of Christian mission in the sub-

continent.ta

61 Ibid, pp, 258-260.
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(2) Themes and Issues of the Conference.

Now, let us mention the important themes of General Missionary Conference Lucknow'

In this conference, the missionaries discussed evangelization of Muslims in detail. The delegates

presented papers on issues related to problems and obstacles in the way of missionary objectives.

The point to be noted is that the discussions in this conference were focused exclusively on

evangelization of Muslims. The major themes of Lucknow conference were the following.

(a) Pan-lslamism and its bearings on Christian mission.

(b) Training of Christian missionaries for evangelization of Muslims.

(c) Missionary literature for Muslims.

(d) lntegrated policy ofthe missionaries to counter spread of Islam.

Each ofthese themes is detailed below:

(a) Pan-Islamism and its Bearings on Christian Mission.

one of the Lucknow Conference s' imponant themes was the flourishing pan-lslamic

movement and its impact on Christian mission. The missionaries considered this movement

as a major threat for Christian mission and an obstacle in the way of Christianization of

Muslims. The movement was seen as a source of motivation for Muslim brotherhood and

unity. It was recognized that Islamic beliefs and rituals play a vitrl role in uniting the Muslim

world. Particularly the ritual of Hajj was focused upon in which Muslims from all over the

world despite their ethnic difference come together and display their unity.

ln this regard the Luchnow conference emphasized the Christian unity in the following

words.

"As the Muslim hajj makes for the spirit of unity and Pan-lslamism, so must Christian

unity mark all our policy and strategy; there must be one united front and in all great moves,

the forces at work must move in concert".ss

In the same vein, the chairman of Lucknow conference S. M. Zewemer suggested in his book

that: "We must meet Pan-lslamism with Pan-evangelism".t5

"t Lucknow, l91l: Papers and discussions ol Lucknow Missionary conference, p, 10.

tu Zwemer, Samuel. M, /s1anr a Chdllenge to Fa h,p.240.
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The point made above indicares that the famous Ecumenical Movement in Christianiry

emerged in the context of Pan-lslamic movement. So it can be maintained that Pan-lslamism

among Muslims was one of the important factors behind emergence of ecumenical movement

among Christians.

(b) Training of Christian Missionaries for Evangelization

of Muslims.

The second important theme of the Lucknow conference was the training and

qualification of Christian missionaries for the conversion of Muslims. in view of the strong

resistance from Muslims in face of the Christian mission. Let us mention here some important

ideas presented by the Conference delegates on this subject:

Professor R. S. McClenahan from Egypt emphasized the selection of trained and

competent missionaries having appropriate qualification for the evangelization of two hundred

million Muslims. He highlighted that Muslim population at that time was one seventh of the

world population. He also noted the uncompromising and self satisfactory attitude of the

Muslims. On the issue of training, he emphasized that missionaries working among Muslims

must be experts of respective languages and familiar themselves with Islamic literature

especially with the text of the Quran. Furthermore, he advised the missionaries working among

Muslims that they must avoid westem style and manner of life like language, dress and so on,

while dealing with Muslims because it is intolerabte to them.87

S. M. Zewemer, the chairman of the conference brought forth some social issues like

eating pig. He advised that the Christian missionaries must be "Muslim" to Muslims.8s

Ahamad Shah from lndia emphasized the importance of leaming Arabic language

alongside the local languages. He analyzed in detail the syllabus of traditional lslamic

institutions such as Ddral 'ulum Deoband and Nadwat- al 'uldmd. He prescribed the syllabus of

these institutions for the missionaries sent to India. However, he modified the above mentioned

syllabus and considered some books unnecessary for Christian missionariesse. According to him

for the Christian missionaries it is possible to study eight year course in only three years.

31 Lucknow, I 9l I : Papers and Discussiotls ol Lucknow Missionary conlerence, pp, 46-59.

tt Ibid, p,zl.
te lbid, pp,E597.



C. G. Mylrea finatly proposed establishment of a training school for Christian

missionaries in Cairo to increase their qualification e0

(c) Missionary Literature for Muslims.

Another important theme of the Lucknow conference was preparation and production of

specific christian literarure for Muslims. ln this regard the following views were presented in the

Lucklow missionary conference :

H.U.WeitrechpresentedthedetailsoflanguagesspokenbyMuslimsandemphasizedon

the production of christian lirerature in these languages. According to him Arabic was spoken by

45 million: and Urdu by nine mitlion (but a shared dialect of 62 miltions), Persian, by 9 million,

Bangali, by 23 million, Punjabi, by l3 million, Pashto, byl2 million, and Sindhi by 2 million. He

further stressed the need of the production of christian literature in English language for the

modem educated Muslims influenced by the west. Then he presented the catatogue of books of

christian literature in four important languages spoken by Muslims. The Urdu catalogue alone

consisted of72 books and other pamphlets.er

E.M.WhenydetailedtheproductionofChristianliteratureandperiodicalsinUrdu

language. According to him rhe production of christian literature in Urdu language started with

Karl Gonlieb Pfande(1803-1865)'s book "Mizan -ul haq". Then he mentioned those Muslims

'Uliim6, who engaged in polemics against christians like Ra[mat Allah Kayrndwi and Dr wazlr

Khdn. He tried to demonstrate the superiority of Pfander in the polemical debates. ln his article

he also ventured to raise some objections to lslamic faith and praised the aggressive Christian

writers like Pfander, William Muir, and W. st. Clair Tisdall. His views indicate that orientalism

played active role in Christian mission as did the colonial power'

By contrast, canon. J. Ali Bakhs in his article pointed out that the production of

Christian literature should be in a conciliarity tone. He criticized the controversial style of

Christian literature. He maintained that their indecent attacks on Islam had compelled Muslims

to take aggressive anitude toward christian faith. This was in his view, dangerous for the

expansion of Christianity. He further said that their aggressive style had been counterproductive

and thus the idea of conuption of Bible had become more common among Muslims. Muslims

* tbid, p,l t5.

'q' Ibid, pp, I lE-127.
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had clung to their position thar Europeans themselves approved the corruption in bible and at the

same time were proPagating it on a large scale'e2

Here it seems appropriate to quote W. Wilson Cash:

..Missionariesduringthepastfiftyyearshaveleamedmuch,andprobablysomeofthe

older controversial work should be now scraped. Christians have come to understand the

Muslim mind befter, and through this experience have learned to approach the Muslims

not as antagonist, but rather in the spirit of love as one brother seeking to help another

along life ', *uY...." "
(d) Integrated Policy of the Missionaries to counter the spread

of Islam.

Another important consideration of Lucknow Conference was to draw an integrated

policy against the spread of Islam.

The situation in Muslim world compelled the missionaries to take a united action of all Christian

churches. They considered the efforts of individual societies working among Muslims

insuflicient due to their weakness and lack of strength. c. G. Mylrea, a delegate at the

conference, proposed the following sotution: "Advance and advance all along the line, is the only

way in which both the pro$ess of lslam among pagan races can be arrested, by the preoccupying

the field and also by direct evangelization of the Muslims"'ea

He further referred to the progtess of Islam in Africa and other Parts of the world and

emphasized the Christian missionaries to take urgent practical measure to stop Muslim advance'

ln this regard an appeal was made from western and Indian churches to take active part in

missionary enterprise to counter the progress of Islam and convert Muslims to Christianity For

this purpose the training of Christian missionaries and their relevant qualification were

emphasized.e5

,, Ibid, pp, 169- 170.

o' 
Cash, W. Wilson, The Muslim world in Rerolution (London: Edinburgh House Press,l926)'p87

'o Lucknow, /9,1/. Papers and discussions ofLucknow Missionary Conference, p,209'

"5 lbid, pp,2lo-212.
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(3) Resolutions ofthe Conference.

As mentioned earlier, the proceedings of Lucknow conference were published for private

circulation among missionaries working in Muslim areas. The resolutions ofLuknow Conference

were classified as "Confidential". These resolutions were related to Christianization of Muslims

and countering the spreading and progress of Islam. Now, we will disiuss these resolutions one

by one:

(l) The next missionary conference about the Muslim world will be convened in Cairo in

1916. Ifthe political situation was not good to hold it there, London will be the alternative place.

(ll) A continuation committee was formed to bring in practice the resolutions passed by

Lucknow Conference and to accomplish the necessary arrangements for the upcoming

conference.

(lll) The Conference recognized the weakness of Christian missionaries working among

Muslims and identified the causes of their weakness. The conference also made an appeal to

rectify these deficiencies.

(lV) The consistent progress of Islam in different parts of world was noticed and it was

strongly recommended for the Christian organizations and mission boards to take practical and

prompt measures to stop the advance of Islam. A comprehensive poticy for the evangelization of

Muslims was emphasized.

(v) The Conference accepted the findings of International Missionary conference

Edinburgh (1910) on how to stop the advance of Islam, especially in Africa. It recommended

practical action of Christian missionaries in this regard.

(VI) The Conference emphasized the need for establishment of a college in Cairo for the

training of missionaries working among Muslims. It further recommended that missionaries for

Muslim evangelization should be highty qualified and specially trained in lslamic history and

related disciplines.e6 For this purpose the Henry Martin School was established in 1930 in India

to equip the Christian missionaries and develop in them an understanding of Islam. Thus, the

conference provided the bases for the establishment of Henry Martin School.eT

e6 .Ibid, pp,34-38.
e7 . See for detail:

Lelvis, Panicia M, The Henry Martin school of Islamtc studies of India: ils History and Funclion,( Herlfod|.

Seminary Foundation,l9T0),
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(vll) The conference showed keen interest in evangelistic work among depressed and

animistic communities to stop the Muslim progress among these tribes. It is believed that the sole

reason behind this decision was to increase Christian population as they had faced great

resisrance from Muslims and high caste Hindus. This point will be dealt with in detail in the

following chapter.

(VIII) The Conference recommended the preparation and production of christian

literature for Muslims by experts and trained Christian missionaries. It further emphasized on the

selection and establishment of important centers in Muslim world to make possible easy supply

of Christian literature to Muslims.

(IX) The Conference recommended that female christians should work for the

evangelization of Muslim women.

(X) Another resolution of Lucknow conference was about the Muslim advance in Africa.

The conference stressed on Christian churches to increase missionary efforts there. It was further

recommended to Indian Christian missionaries to help the church in Africa.

(xI) The conference highlighted some policies of colonial govemments which had

created difTiculties for Christian mission.

(XII) The Conference demanded from the colonial powers to compel Turkish government

to give freedom and create suitable conditions for the christian mission in all Turkish

territories.9E

Mi s s i onary C o nfe rence,pp,3E -42.
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Chapter No 3: The International Missionary conference

(Tambaram) Madras and its significance.

(A) Background of the Conference: The Jerusalem

M issio nary Co nference ( I 9 2 8).

After the Edinburgh Missionary Conference (1910) and the Jerusalem Missionary

conference ( I 928) the (Tambarem) Madras was the third Missionary conference held in

Tambaram near Madras, India in 1938. To mention the historical background of Madras

conference, it is necessary to refer to the Intemational Missionary Conference of Jerusalem

1928, because this conference had great significance and impact on christian missionary

thinking ofthat period, especially regarding the christian approach towards other religions.

As mentioned earlier, the political situation and colonialism had great role in the progress

of christian mission. At rhe time of Generat Missionary Conference Lucknow l9l I and the

Edinburgh conference 1910, political circumstances were completely in favor of christian

missionaries. They were confident to accomplish the task of evangetization of the world in that

generation. However, the following years were full of change and witnessed manifold

disturbances which affected missionary activities on targe scale. The foremost factor which

interrupted the progress of christian missionaries was world war I and its aftermaths, which

resulted in different kind of crisis. Furthermore, the emergence of communism as the result of

Russian revolution and the rise of nationalism imposed further restrictions on Christian mission

in the first half of the 2Oth century

Apart from these potitical difficulties there were also some intellectual challenges to

christian mission. Secularism gave rise to the tiberat theotogy among christians and a great

increase was seen in the Biblical criticism." These tremendous changes greatly affected

Christian missionary enterprise. By that time Christian missionaries had lost their confidence in

imposing their Christian beliefon the followers ofother faiths'r00

* Fife, E.ic S, aDd, Glasser, Anhur F,MtssioninCrisis: Rethinking Missionary Strateg/ by (London: lnter varsity

Fellowship 39 Bedford Square,W,C, London,l962), Pp,l lE-ll9
,* Eliade, Mircea, (ed) The Encyclopedia of Relryion dnd Ethics, (Christian councils), (New York: Macmillan.

t9E7\. Pp, s76-577.

45



TheJerusalemConference(1938)washeldtorethinkmissionaryenterpriseamidthe

changing world situation. The issue of "Establishment ofSecularism in the world" dominated the

discussions of the conference. The participants considered it to be a great threat to christianity' It

is important to note that hitherto religions like Islam were considered an obstacle in the way of

evangelization. Now, in the changed political scenario it was not feasible for christian

missionaries to treat non christian religions negatively. So, the christian missionaries started to

re-evaluate previous missionary attitude toward other religions. In this regard the panicipants of

the Jerusalem conference realized the value in other religions and fu(her emphasized the

christians to join the followers of other faiths to aveft the threat of secularism. Although some

participants showed their concem over the liberal and exclusive approach in the recognition of

value in other faiths but at the end the message of the Jerusalem Conference was unanimously

accepted by the participants of the conference.'o' In sum, a comprehensive change had taken

place in the Jerusalem conference (1928) regarding Christian attitude toward other religions'

This new Christian missionary understanding of non-Christian religions has been documented in

the report of Laymen's foreign missions inquiry entitled "Re thinking mission"' r02

According to Stephen Neill due to the impact ofJerusalem conference a change occurred

in missionary direction. Now the mission's focus was shifted from conversion to philanthropic

service like education and health care. He further concluded that "evangetism was no longer in

the center of the picture, and no more was heard of the evangelization of the world in this

generation"lol

A commission was established after the Jerusalem conference under the leadership of W.

E. Hocking, who traveled to Asia and Africa to observe the christian missionary enterprise and

recommend suitable approaches towards other religions. The commission published a repon in

which the point of view was

missionaries.

inclusive, liberal, and completely different from earlier

ror Lossky, Nicholas and others (ed) The Dictionary of Ecumencal Movement. (Dialogue interfaith) (Geneva:

World Council ofChurches), PP3 12.

'02 Neill, Stephen,,{ Hisloryof Chrtstian Missron' p' 455.

'o' N"ill, St.ph"n, The unfiniined rus*. (London: Edinburgh House Press Eaton gate, 1958), pp'l5l - 152



The main points of the report were as follows:

(l) Christian missionaries have to observe the best in other religions

(ll) The aim of missionary activities should not be conversion or to establish Christian

monopoly over other religions but to cooperate with them.

This new liberal approach towards non Christian religions provoked reaction among

conservative Christians under the influence of Christian theologian Karl Barth (1886-1968) who

rejected liberalism in all shapes.r0a

The above discussion shows that before the Madras conference Christian mission was in

a critical situation due to inward and outward crisis and the conditions were unfavorable for

Christian mission. The reasons behind this scenario was the rise of nationalism as a reactionary

force against colonialism, growing opposition to Christianity, decrease in missionary finances

due to the decline of the West, and other restrictions upon Christian missionaries'

Apart from these dilficulties and opposition, there were great difference among

Christians themselves on the missionary approach and attitude towards other religions. So need

for a new gathering was felt to consider new strategies in the changed situation.

lq Neill, Stephen,,{ History ofChnstian Mission,p-456.

For thc detail ofKarl Barth crilique of "Modemity" and "Liberalism" see:

Webster, John,(ed) The Cambridge Conpanions to Karl Barth, ( Cambridge: University Press,2007),pp,280-293-
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(B) Proceedings Themes and Resolutions of (Tambaram)

Madras Conference.

(1) The Proceedings of Madras Conference'

The third lnternational Missionary conference was convened in Tambaram town which

is on 16 mile away from Madras, India. This conlerence was held from 12 to 29 December at

Madras christian college. In this conference, 471 missionaries participated from 69 countries.

The Conference authorities provided equal right of participation to Younger churches in Madras

conference. J. R. Mott was the Chairman of this conference:

The central theme of the conference was the church itself, particularly the upgrading of the

younger churches and the problem faced by them. The conference stressed that nothing is more

imponant for the progress of Christian missionary movement than the consolidation of the

church itself. ,ot The important topics of the Madras conference were the following:

(l) The church, its nature and functions.

(ll) The faith by which the church live.

(lll) The witness ofthe church in relation to non-Christian religions'

(lV) The economic basis of the church.

(V) Church and international order.

(VI) The church and the state.106

Before the conference, preparatory literature was produced and later on distributed among the

participants. In this regard, two books were the most imPonant and notable. The first book was

The Economical Basis of the Church by J. Merle Davis. He discussed in his book the economical

problems of the younger churches and suggested for their solutions. The second book was Zfte

Christian Message in a Non-Christian World written by the historian Hendrick Kreamer' He

wrote this book on the request of the comminee of the Madras conference. The main issue

discussed by the writer was the Christian approach toward non-Christian religions and how to

ro5 Mon, John R, Addresses and Papers ofJohn R. Morr. (New York: The Intemational Missionary Council, 1947),

v, 5,) pp,2t3-287.

'6 The world Mission oftheChurch: Findingand Recommendations oflhe Intemational Missionary Council

Tambaram ( Madras ), lndia, 193E,(London: lnlema(ional Missionary Council'1939) p,4



reaffirm christian mission in the changing world. Hendrick kreamer and his book had immense

impact on Madras conference.lo?

He tried in this book to respond to the liberal approach of Jerusalem conference and to

reaffirm christian mission. Due to his impact on this conference, some christian writers have

considered Madras conlerence as Hendrick keamer's conference. The exclusive assumption of

Hendrick kreamer regarding Christianity provoked reaction among scholars like the former

principal of Madras christian College A. c. Hogg. He criticized Hendrick kreamer and rejected

his exclusive assumptions. 
lot

Another important preliminary work prepared for the Madras conference was the inquiry

conducted by Near Easr Christian council on the subject of evangelization of Muslim world'

This report was compiled by Henry. H. Riggs. This report basically focused on two fundamental

questions regarding Christian mission to Muslims:

(l) Difficulties that make the evangelization of the Muslims unfruitful in comparison to

other peoPle?

(2)WhichmissionaryapproachandattitudetowardMuslimsproducebetterresults?

As regard the first question, it was concluded that there were two great hindrances in

conversion of Muslims to Christianity:

First, certain christian teachings are unacceptabte for Muslims. Second obstacle was

Muslim solidarity and brotherhood safeguarded them from conversion to christianity.

Regarding rhe quesrion of suitable attitude and approach toward Muslims, the inquiry

report recommended following suggestions to be adopted: Christians working among Muslim

should adopt a sympathetic approach towards Muslims and present Christian message in an

acceptable manner to impress Muslims. The report further put forwald the following

recommendations:

(a) Doctrinal debates should be avoided because they provoked the Muslims to

Christianity.

Mon, John R, Addresses and Papers ofJohn R. Mo ,v' 5,P'287.

Hewtit, Gordon, The Problem of Success.A Hisory of the Church Missionary Soiiety, pp,34-35'

reject

t07

r08
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(b) christian believers should be remained integrated in their former social and political

group to avoid difficulty and resistance from native people. ln this regard, the report suggested

substitute for baptism. 
roe

Forpreparationofgroupreports,thepa(icipantsweredividedintoeightsections.Each

groupcomprised55persons.Finally,thedetailsandfindingsoftheMadrasConferencewere

published with the followin g title The llorld Mission of the Church'

Another important document of the Madras conference is thb seven volumes of fie

Madras series.ln this series, we find the discussions and papers presented in Madras conference'

't Leluis, Particia M , The Henry Martin School of Islamic studies of lndio: ils hislory and Funclion pp,29-31'
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(1) Themes of the Conference.

As mentioned earlier, that Intemational Missionary Conference (Tambaram) Madras was

an intemational gathering of christian missionaries. The conference was held in the context of

changing wortd situation, so the themes of this conference were not confined to a specific

religion as was the case of General Missionary Conference Lucknow( t9l l)' which had focused

exclusively on the issues of Muslim conversion'

The major issues of Madras Conference were following:

(a) The growing opposition to Christian mission'

(b) Establishment of indigenous church in India'

(c) Christian Mass Movement in India.

(d) Survey of lndian and Muslim missionary fields'

(a) The Growing Opposition to Christian Mission'

one of the important themes of Madras conference was the emerging oppositions to the

Christian mission in the changing world. As we saw earlier the chief threat to Christianity which

the participants of lntemational Missionary conference Jerusalem (1928) had noted was

,,Secularism" but at the Intemational Missionary Conference Madras ( 1938) the participants

considered the rise of"new paganism"rl0 and revivat oftraditional religions a new challenge for

Christian mission because they demanded complete loyalty and devotion from their followers'

other challenges for christian mission according to the conference report were as follow:

(l) The Madras conference considered the emergence of nationalism in following three

types: Self expressive, self satisfied, and self assertive. It was considered as a great emerging

threat to Christianity. To deal with this challenge, the participants of the Madras conference

discussed suitable Christian attitude toward nationalism. In fact, the rise of nationalism was in

part a reaction against the Wesr, so the nationalistic sentiments compelled Christian missionaries

to give Christian mission and church an indigenous cast and get rid of its image of being a

westem institution.

,to New paganism. The word Paganism is applicable to the believers of non Abrahamic religions, here they used this

term to indicate toward the Pol)'theistic religions of Europe.

se€ for detail:
Kocku von stuckard (ed) The Brill Dicrionary of Religion (Boston: Brill Leiden,2006),V,1I I,Pp,l 393- 1397,
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(ll) The Madras conlerence considered the emergence and popularity of communism

another challenge to Christianity. According to the report of Madras conference, communism at

that time was impressing people on large scale especially the youth ofsociety'

(lll) The third perceived opposition to christianity was the rising scientific skepticism.

The reason behind this development was the thrust of scientific method which demanded,

according to many, that all religious beliefs need to be affirmed through scientific examinations

and experiments.l 
I I

(b) Need for the Establishment of Indigenous Church in

India.

As discussed earlier, out of the central themes of the Madras conference was the

institution of church from different aspects. In this regard, the important issues discussed were as

follow:

(l) The role ofthe church in evangelization'

(ll) The indigenous ministry ofthe church'

(lll) Faith by which the church lives'

(lV) The relation of the church and the state'

(V) The economic basis ofthe church '12

The above mentioned topics show that Madras conference recognized the important place

ofthe church in evangelization and tried to remove the weaknesses ofthe church and to adjust it

to the changing environment.

Apart from these issues, the need for indigenous church was emphasized especially for

the younger churches. It is important to note that previously younger churches were under the

control of westem churches. Now due to the political changes, the rise of nationalism, and the

awareness of Eastem people regarding Christianity's foreignness. Thus, the issue of indigenous

church, independent from western influence, came to the fore in Madras conference.

"' The lyorld Mission oJ the Church: Finding and Recommendations of the Inremational

Tambaram (Madras), India, 1938, pp,20'22

"'? tbid, p,e.
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In this regard, the conference suggested these younger churches to adjust to their native

environment and convert the local people to independent self supporting, self goveming, and self

propagating ind igenous churches. 
I rl

(c) The Mass Movement in India.

In lndia Christian missionaries at first started their work among high caste Hindus and

Muslims. However, by and large they failed to convert them. As a result of this failure Christian

missionaries diverted their attention to the low caste Hindus. They found among them less

resistance and succeeded to convert them in large groups. This approach is known as Christian

Mass Movement in the missionary history of India. The Madras conference also analyzed the

impact and results of Mass Movement in the light of inquiry o f Bishop J. w. Pickett. He had

conducted this inquiry on the request of National Christian Council of India. The conference

analyzed merits and demerits of Mass Movement for Christian mission. It was noted that this

movement had little usefulness rather it had created difficulties for Christianity.l la

However. this Movement accelerated the numerical growth of Christian church and

played a big role in the expansion of christianity in India. According to the estimates of J. w.

Picket,85 percent oflndians converled to Christianity because of this Movement. Only in Punjab

American Methodist Church increased its membership from virtually nil to 35000 numbers in the

span of30 years. Similar results were achieved by other Christian denominations.l 
I5

,,r Kreamer, Hendrick, fre Christian Message in o non-Chtislian llorld, (Michigan: kegel Publications 1956.),Pp'

407-4ll.
,to Evangelism, The Madras Series: Presenling Papers based upon the meeting of the lntemational Missionary

Conference at Tambaram Madras.(New York: Intemational Missionary Council 1939),V3 pp,58-72

,,t The world Mission of the Church. Finding and Recommendations of the Intemational Missionary council.

Tambaram (Madras), lndia, 193E, pp, 256-257.
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(d) Survey of Indian and Muslim Missionaryfields'

one of the important themes of Madras conference was the christian mission in

relation to other religions. In this regard let us first mention their considerations about

Hinduism:

The participants of the Madras conference observed that in reaction to christian mission

Hinduism had changed its Indian national character. For the first time in history Hindus tried to

present their teachings globally. Furthermore, Indian nationalism strengthened the resurgence of

Hinduism.

The participants of the conference observed the changing situation in the Muslim world

after the rise of nationalism and abolition of caliphate. on the one hand, and the spread of

secularism and materialism among Muslims on the other'll6

In this connection, the Madras conference appointed a group of35 missionaries working

among Muslims to survey the missionary field of Muslim world and to identify the problems

which missionaries confronted there.

The Madras conference committee for Muslims pointed out the weaknesses and

discussed the failure of Christian missionaries in Muslim lands. The committee pointed out that

the attitude of Muslims toward Christian mission was largely unresponsive. On the other hand,

the committee also highlighted the opportunities in front of missionaries and urged to realTirm

Christian mission to Muslims despite all difficulties and hindrances. Ir7

It is interesting to note thar the Madras conference focused mainty on the Muslims of

lndia. According to the details of the conference proceedings, there were more Muslims in India

than any orher country of the world. The Muslim population in India was 82 millions. The

participants of the Madras conference also discussed the characteristics of Indian Muslims Iike

their strong sense of being a single community, and their devotion to the imposition of Islamic

law in certain Indian states.lrt

Ibid, pp, a9-50.

see for detail :

Evangelism, The Madras Serie.t Prcsenting

conference at Tambaram madras,pp,407

"t lbid, p,l34.
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(3) Recommendations of the conference.

Here, recommendations of Madras conference related to our topic will be analyzed one

by one:

(l) The Madras conference recognized the moral value ofthe non-Christian religions. At

the same time, it reaffirmed Christian mission to non-Christians. In this connection, the

conference recommended the localization of Christian mission. The conference emphasized that

Christianity should be expressed in indigenous forms of literature, institutions, architecture and

so on. It further urged that the presentation of Christian mission should be in persuasive manner,

not in aggressive style. The reason behind this changed stance was the awakening ofthe national

consciousness among Asians. In this regard, the missionaries observed that presentation of

Christianity as a western religion has no attraction for locals. This lead to the recommendation

of indigenous Christianity.r 
re

(ll) Madras conference observed the existence of social values in other religions such as

the social teachings of Islam. They felt that Christianity lacks such social dimension.

Furthermore, several recommendations of the Madras conference were focused on church and

society, church and international order, and church and state. Main idea behind these focuses was

to bring Christian teachings into practical life of individuals and society 
r20

(lll) The delegates of the conference recognized the importance of missionary literature

for the purpose of evangelization and passed several recommendations in this regard. The

conference emphasized the publication of Christian literature and training of missionaries for this

purpose. It was also recommended that the publication of literature should be undertaken keeping

in view the local culture. Moreover, the conference emphasized that the foreign outlook of

missionary literature must be avoided.

(lV) The conference recommended the production of literature specific for each social

group such as educated class, youth, blinds, and children. Joumalism was seen as an important

approach to non-Christians. It was emphasized that Christian missionaries have to create place

,'e The World Mtssion of the Church: ltnding and recommendations of the intemational missionary council.

Tambaram ( Madras ), India , 1938, pp,24-26.

'20 lbid. see for detail the following seclions:

13, 14,15, pp.l2l-144.
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for christianity in the news papers. The conference also recommended the use of drama, songs.

and emerging communication equipments like radio and cinema for the mission.l2l

(IV)Theconferencereaffirmedtheevangelisticpurposebehindphilanthropicactivities

like education and heatth services. It was further proposed that these activities must be controlled

directly by missionaries. Apart from the futltime evangelists in the field, the conference

particularly recognized the contribution of students and women and considered their efforts

helpful for christian mission. The conference emphasized that opportunities must be provided to

them to work in the field of evangelization.122

(v) The conference received reports from all over the world about development of christian

unity and cooperation among Christian churches. The conference considered church divisions a

big hindrance in the evangelization of non-Christians'

The participants felt the necessity ofjoint planning and action in missionary enterprise and

emphasized the need lor cooperation among different Christian denominations. In this regard,

Madras conference hailed the achievements in the direction ofchurch union in various parts of

the world, particularly in South India.r2r

Before Madras conference Delhi conference had taken place on December, 6 to 7 in 1938

for the evangelization of the Muslim world. Madras conference reviewed the implementation of

Delhi Conference agenda.

It was considered that a fruitful approach to Muslim evangelization would be to encourage the

peopte ro remain loyat ro their social and political environment to which they belong before

converting toward Christianity. It was suggested that it would be sufficient if the head of an

indigenous Christian mission were a Christian. They also suggested to avoid reaction and draw

Muslims gently from their strong social bonds towards Christianity.

r'?r lbid, pp,l02-l14.
122 tbid, pp,4344.
rzr Ibid, pp,l5l-156.
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Chapter 4: From Lucknow to Madras: New Dimensions in the

Christiun Mission.

(A) General DeveloPments.

our study of Lucknow and Madras conferences showed that between the periods ofthese

conferences great changes had taken place in the Christian missionary enterprise. The reason

behind these changes was the apparent and invisible difficulties which Christian missionaries

confronted. The above mentioned conferences brought comprehensive changes in the missionary

techniques. We have observed that at the time of Lucknow Conference the missionaries were

confident in the evangelization of the whole world and their style was aggressive. However, after

changes in political order of the world such as world war I, the rise of communism and

nationalism, and revival of non-Christian religions missionaries brought changes in their

missionary strategy. However, since the Jerusalem conference, and the time of (Tambaram)

Madras Conference missionaries had realized the value of other religions and decided to take

positive steps towards non-Christian religions.

As noted above, the post Madras conference situation created unfavorable scenario for

Christian mission. Shortly after this conference, World War II started which imposed restrictions

on missionary activities. As a result of this instability, westem dominance over colonized world

declined. So, reactionary and anti-Christian movements started in the colonized world,

especially, in the lndian Sub-continent. To avoid opposition in such a critical

missionaries introduced the concept of indigenous Christianity. As elaborated earlier,

behind this move was to persuade native people that christianity is not a westem

religion.

As a result of the independenr movements lndia and Pakistan got freedom. lndia declared

itself as a secular democratic republic and its constitution guaranteed religious liberty to

adherents of all religions. But for the fundamentalist Hindus India was the land of Hindus. They

opposed any kind of Chrisrian missionary activity, particularty conversion towards Christianity.

Anti-Christian movements emerged among them to reconvert Hindus from Christianity.

time the

the reason

imported
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According to Stephen Neill, situation for christian missionaries in Pakistan was more

complicated due to the following reasons:

Firstly, Christian population in Pakistan was less in number than in lndia. At the time of

independence christian population in Pakistan consisted only one percent of total population.

Secondly, Pakistan declared itself as an lslamic Republic. Although, it provided religious

freedom to all minorities but, the missionaries lost their previous privileges and established

position. In this scenario, the chief goal for Christian missionaries became preservation of the

achieved successes instead of missionary advance.l2o

Observing the above political changes and decline of western rute in India, Indian hisrorian

K. M. Panikar has stated explicitly rhat the westem imperialism eventually ended in 1945 that

had started with vasko Da Gama in 1498. I2s We will further analyze the developments in the

missionary techniques. Here, In this regard we will notice the following three developments.

(l) Development in the direction of ecumenism.

(2) Development in christian missionary attitude towards other religions: from mission to

dialogue.

(3) Dependence on indirect missionary method in the field of medical and education.

(1) Development in the Direction of Ecumenism-

ln the introductory chapter, it has been discussed how Christian missionary enterprise moved

toward the ecumenicity. The question is what were the factors behind this development. We have

mentioned earlier that modem Christian ecumenical movement was a Protestant movement, and

its roots go back to Edinburgh Conference ( l9l0). The main reason behind this development was

the failure of christian missionaries. The causes behind this failure were many such as:

(l) Resistance toward Christian mission. Particularly, by Muslims'

(ll) The existence of divisions among Christians.

l2a Neill, Stephen,.4 History ofChristian Mtsion, pp,E5-486.

,25 Neill, Stephen, (ed) T,,eentieth Century Christianity: A Sun'ey of Modern Religious Trends by Leading Church

Men, p,368.



The Institutional development of this movement was divided in the following three

organizations.

(a)The Intemational Missionary Council.

(b) The Faith and Order Movement.

(c) The Life and Work Movement.

Eventuatly, these three organizations merged to establish the World Council of Churches in

1948, which proved to be the most important sign of Christian Ecumenical Movement'

Another interesting poinr which has already been discussed was the initial marks towards

Christian unity and mutual cooperation established in the missionary fields of lndia. The first

church union was the church union of South India that was established in 1947. This union

brought different denominational churches under the rule of comity.

It is because of this movement that Stephen Neill named the twentieth century as the

century of Christian uniry. Priorly, he had rermed the ninetieth century the century of Christian

expansion in the world.l26

As discussed earlier the Christian Ecumenical Movement emerged among Protestant

missionaries in the first half of twentieth century, for the unity of Christians. Let us briefly

analyze here the response of other Christian denominations to this movement.

Many of the Onhodox Churches became the members of World Council of Churches and

pa(icipated in its activities. However, these churches considered themselves as the undivided

church of the first eight centuries. Furthermore, they denied accePting some newly established

churches.

The response and attitude of Roman Catholic Church to the Ecumenical Movement was

more exclusive than the Orthodox churches. In 1949, the supreme conglegation of Rome

released the following officiat order on the issue. "lndeed, with the true love of a mother, she the

Catholic Church embraces all who return to her as to Christ's one true church."l27

Another important development which appeared in Roman Catholic Church was the

establishment of its own secretariat for the unification of Christians. So, in Vatican II council

1962, Pope ollcially approved the move and the Roman Catholic Church invited all Christian

denominations to send their representatives for panicipation. They also invited the World

Ibid, p, 327.

Ibid, pp, 3t0-3E l.

126

121
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Council of Churches to send their observers.l2t Because of the divisions on the issue among

Christians and denominational growth of ecumenism, Stephen Neill considered this movement

unrestraint and yet at the same time a threat for Christianity 
r2e

''8 lbib, p,3t3.

''o Ibid, p,355.
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(2) From Mission to Dialogue: Development in Christiun

Attitude towards other Religions.

Anotherdevelopmentwhichappearedinthefirsthalfoftwentiethcenturyregarding

Christian missionaries was the changed attitude towards non-Christian religions The new

approach later developed into a direct contact with adherence of other religions through interfaith

dialogue. As noted above, at the time ofEdinburgh conference (1910), the christian missionaries

were confident to evangelize the world within their generation. Their aftitude towards other

religions was quite aggressive. This aggressiveness was evident at Lucknow conference (1910)

especially towards Islam. Stephen Neil stated the view of the particiPants of the Edinburgh

conference that with the establishment of christianity, all non-Christian religions would dissolve

and their adherents would decrease to the extent ofthe followers ofZeus and Apollo ll0

But later political developments forced christian missionaries to take a sympathetic and

inclusive stance. In Jerusalem (1928) and Madras (1938) conferences great changes were seen in

the Christian missionary attitude towards other religions. At the first time they admitted positive

values in non-Christian religions.

post Madras conference situation was more tough for Christian mission because shortly

after this conference World War II started which weakened westem political powers. The war

resulted in the independence of different countries like lndia and Pakistan. After independence,

anti-Christian movements emerged in different countries which aimed at reconverting people

from christianity to their respective religions. Now, previous aggressive approach to non-

Christians was out ofdate as it could have posed a threat to the existence Christian mission itself

and to the Christians citizens in these countries. It is not surprising then, that the missionaries

adopted more suitable inclusive approach. The new approach later culminated in the form of

dialogue with non-christian religions. The development in this direction initially appeared

among protestant m issionaries.

The Roman Catholic Church also moved in this direction. In Vatican Council II (1962-

1965), the organizers tried to prepare a document about Judaism. On this occasion the bishops of

Eastem Roman Catholic churches raised the point that equality should be practiced regarding

r30 Neilf, Stephen,,4 Hislory of Christidn Mission,p,454.
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lslam and Judaism. In response, the vatican council ll issued the following two important

documents on the attitude of Roman Catholic Church toward Islam:

(I) Lumen Gentium (Light of the Nations) (ll) Nostra Aetate (our Age) These official documents

of the Roman Catholic Church conferred respect to Muslims and regarded them the followers of

Ibrahamic faith. Islam was heratd as a monotheistic religion with good qualities.r3r

The document of Nostra Aetate emphasized to establish interfaith dialogue with Muslims.

The document reads: "Although in the course of centuries many quarrels and hostilities have

arisen between Christians and Muslims, this most sacred synod urges all to forget the past and

strive sincerely for mutual understanding".lr2

ThedocumentdiscussesthedifficultiesinthewayofdialoguewithMuslims.

Furthermore, it admits injustice committed by christians towards lslam in the past. The

document aspires to get rid of the previous crusader attitude towards Islam'lll

To materialize this new approach towards non-Christian particularly the Muslims, Roman

catholic church founded secretariat which were later merged into the Pontifical council for

Interfaith Dialogue. The world council of churches also tried to institutionalize this approach

and established a separate unit for the purpose ofdialogue with other religions'

These developments show that that christian missionary attitude towards non-christians

moved from confrontation towards close contact and understanding of other faiths Thus' in the

second half of the 20s century, Christians moved from direct mission to.ward dialogue.l3a

rrrseefordetail:

Mahony, Anthony.o,and, Siddiqui, Anaullah , (ed) christians ond Muslims in the common weqlth A Dynomic Role

in Fulure, pp,l07-ll0
,t Guide lines for a Didlogue befiyeen Muslims and Christiars, (Roma: Secritariatus pro non Christians, 1969),p

tbid,pp74-77

see for detail:

Mahony, Anthony.O,and, Siddiqui, Attaullah , (ed) Chtistions and Muslims in the Common llealth: A Dynamic

Role in Future, pp,l l0-ll I

Siddiqui, Auaullah, Christian -Muslim Dialogue 2(lh Century, pp,23-48.

73.
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(3) Mission through Medical and Educational Service'

Right from the beginning, christians had institutionalized their missionary enterprise.

They employed different methods and approaches for their missionary objectives. Notably, they

used medical and educational services on large scale to influence people and convert them

towards christianity. The missionaries in India used these means for the expansion of

christianity quite earlier and they remained useful source for the diffirsion of christianity.

No doubt, the missionaries have contribution in the field of education and medical, but it

is also evident from the missionary history of India that the driving force behind their social

activities was not merely service to society rather it was conversion to Christianity. As

elaborated earlier, missionaries converted depressed classes of Hindus in large number through

Mass Movements. The rationale behind these movements was to increase Christian population in

India. with this approach in mind the christian missionaries decided to achieve their objectives

through educational and medical services. In this way they hoped to create an image among the

people of India that Christianity was not the religion of only poor'

Social service proved to be a quite successful approach. Through indirect incentives of

educational and medical services they succeeded for the first time to outreach to Muslims and

influence them. They became able to influence the mind of Muslim children through education.

The founder of Ecumenical Movement, J. R. Mon, considered education as the most

useful strategy to outreach non-Christians. To elaborate the importance of this approach, he said:

"what you would put into the life ofa nation, put into its school'r35

Medical work among Muslims provided the missionaries an opportunity to present

christianity. In this regard, Dr. Spear, a famous missionary expressed: "The medical work is the

only department of our enterprise that has as yet gained any extensive influence over

Muslims."ll6

Later on when political situation changed after the independence of India and Pakistan

the missionaries shifted their concentration completely on indirect evangelization through the

fields of education and medical services. Thus, Christian missionaries found in education and

medical services a good substitute for the direct evangetism. However, this approach also

'" Mott, John. R. The Decisive Hout of Christian Mission, p,E1.

116 Watson, Charfes R,lf har is lhis Mustin llorld? (New York: Friendship Press, 1937) Pp' 162-163



attracted criticism that the missionaries tried to proselltize immature and deprived people

exploiting their basic human necessities.
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(B) Resutts for Missionary Enterprise in India.

Let us analyze the results of christian missionary enterprise in the first half of twentieth

century in the sub-Continent. In view of the efforts of organized missionary societies with their

huge expenditures and support of the colonial government, they failed in achieving their

objectives. Missionaries mostly succeeded in converting only the depressed and outcast Hindus'

Later on, with the political changes in the sub-continent, the missionary enterprise declined

quickly and became near to collapsing.

our investigation shows that India remained the most important missionary field because

of its huge population, which consisted one seventh ofthe whole population of the world. It was

this demographical importance of lndia that some Christian missionaries attached the missionary

future of the world with the future of lndia. In the final analysis, Christian missionaries

succeeded to increase christian population in India, but it is atso a matter of fact that this

increase in population occurred through Mass Movements amongst depressed classes of Hindus

only.

According to the sratistical details provided by the famous missionary Dewi Morgan this

increase in the groMh of non-Romans was more rapid than of the Roman catholics. He also

acknowledges that a large proportion of Christian converts were drawn from outcast HindusrlT

The census of l94l showed eight mittion of Christian population in undivided India against the

total population of 38,89,97,955.'18 It is interesting to note that increase in Christian population

mostty occurred in the south of lndia. The reason was that the Mass Movement had taken plac'e

only in the south of lndia.

Christian historian Stephen Neill admitted that Christianity in the sub-continent remained

the religion of poor and depressed people. Christian missionaries hardly succeeded in converting

the followers of dominant three religions of the sub-continent, namely lslam, Hinduism, and

Buddhism. Eventually, Pakistan become a Muslim, India a Hindu, and Sari Lanka a Buddhist

country.l3e

l, Neill, Stephen,le d) Twentierh Century Christianity : A Sumey of Modem Religiow Trends by Leading Church

Men, p,23.
,r, Directory of Church and Misson in lndia and Pakistan 1951,(Ootacamund: World Dominion press,l95l ) p,XV.

'r" Neill, Stephen, under Three Flags, pp,6E-70



They found greatest difficulties and opposition from Muslims' Due to this reason

charlis. R. watson considered the expansion of missionary work among Muslims to be

.'microscopic". He wrote: "Missionary work in Mustim land has a strange fatality for turning

away from Mostims and addressing itselfto non-Moslim groups. The latter are generally pagans'

as in Africa; Hindus and out casts. as in India."ra0

Similarly, Stephen Neill admitted that there has never been Mass conversion of Muslims.

It is not surprising, then, that missionaries like, Dr. Mcgavran suggested that christian mission

among Muslims should be either abandoned or reduced'lar

watson, Charles k,l{hat is this Muslin llorld?,p,153.

Neill, Stephen, The Unlnished tqsk. P,124.
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Conclusion.

There is no doubt that close contacts existed between christian missionaries and westem

colonial powers in the Sub-continent' Due to this reason Pope issued Papal bulls in the

acknowledgmentofPortuguesekingsmissionaryefforts.Themissionariespursuedtheirworkin

thecoloniallndiawiththeindirectsupportofgovernment.Thisrelationexistedtillthe

independence of lndia and Pakistan from British rule. Eventually, the potitical situation had great

impact on christian mission and the missionary strategies. Furthermore, when political changes

occurred in the first half of the iwentieth century, Christian missionaries needed to adopt new

missionary strategy and techniques.

Forthispurpose,theyheldconferencescontinuouslyinthefirsthalfofthetwentieth

century. The basic aim behind these conferences was to readjust christian mission according to

the changing world. It is through these conferences that the missionaries devised comprehensive

plans for the evangelization of the world. certainly, these conlerences had great importance in

therethinkingofmissionaryStrategy.Furthermore'theseconferenceswereinstrumentalin

changing attitude toward other religions'

LetusconcludethechangeswhichcameaboutinChristianmissionthroughtheLucknow

and the (Tambaram) Madras conferences. In l9l I , at the time of the Lucknow conference British

rule in the Sub-continent was on rise and the political circumstances were favorable for

missionaries. In such circumstances, missionaries were confident to christianize the world' ln

Luckhnow conference, their attitude to non-Christian religions such as Islam was aggressive and

provocative. However, political changes in the wortd Like the World War I' rise of nationalism

and communism and revival of other religions resulted in the decline of western political

dominance.So,atthetimeoftheJerusalemconferencelg28,andthe(Tambaram)Madras

conference 193g, the above mentioned factors compelled Christian missionaries to change their

missionary strategy to adjust Christian mission with the emerging situation. These changes were

as follow:

(I) To avoid opposition and to avoid the alien imprint of Christianity, missionaries tried

to establish indigenous churches in lndia.

(ll) christian mission gradually moved toward Ecumenism and unification because they

found denominational divisions among christians a hindrance in achieving the objective of

evangelization.
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(III)organizationaldevelopmentledtowardtheestablishmentofWorldCouncilof

Church.

(IV)Christianmissionmovedfrompolemicalandcontroversialapproachtoward

realization of values in non-Christian religions. Later on, this approach developed into the

Christian dialogue with other religions in the second half of twentieth century. Here, it is to be

noted that previously in colonial period, christian dialogue was in polemical and controversial

tone (Munazarah).However, the establishment of world council of church and development

towards religious dialogue with the adherents ofother faiths can be seen as useful means for the

missionary purpose and count for the indirect missionary tactics'

(V) After the process of decolonization and independence of lndia and Pakistan'

christian mission confined its activities to the fields of education and medical services' we can

say that Christian mission came from direct to indirect approach'

ThereasonbehindthesechangesinChristianmissionarystrategywastoreadjustand

pursue mission tactically after the change in world order. It is imponant to note that another

strikingfactorbehindthechangeinChristianmissionarystrategywasthestrongMuslim

resistance and opposition of Christian mission. As a result Christian missionaries tumed towards

ecumenism when they felt the need of united fiont for the evangelization of Muslims. They

considered Pan Islamism as a threat for christian missionary enterprise. Due to this reason

Christian Missionary leader in Lucknow Conference stressed on pari-evangelism to meet the

threat of pan-Islamism.

Another interesting rhing to be nored relates to Orientalism is that the orientalists like,

Freeland Abott Io2 propagate frequently that Islam was spread in India by political force. But

our investigation shows the other side of the coin that western financial support and prestige was

continuously used to propagate Christianity in the soil of Sub-continent'

In spite of colonial support, the christian missionaries failed to achieve their perceived

goals. True, they succeeded in increasing christian population in India through Mass Movement

carried out among the underprivileged depressed classes but their efforts completely failed as

regard Muslims and high caste Hindus. As a result of this failure, Christianity generally remained

ra2 
See for detail:

Jameel4Maryam, /slam and Orienrqlism,(Lahore: Mohammad YousufKhan s Sons,l9El), pp-168-l7l'



in sub-continent the religion of poor. Later on, when political scenario changed leading to the

independence of India and Pakistan, christian mission declined and lost its privileged position'
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