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ABSTRACT

The present study 1s an attempt to investigate intertextual relations between the Book of
Psalms (TBP) and the Holy Qur'an (THQ) It focuses on the nature of relationship and
form and funchon of therr respectrve discourses The study makes close reading of the
selected texts (ST) from the perspective of mnter-textuality It 1s a sort of textual as wel]
as interteatual analysis with an eye on to Investigate how far the texts are similar to or
different from each other The study seeks for explicit and impheit intertextual relations
and the elements and features such as themes, narrative pattern, structure discourse
hterary forms, style, genre, employment of lexical terms and phrases that determine how
far the text are Intertextually related or otherwise and how does THQ position 1tself with
respect to TBP 1n terms of Intertextuality The result of the study exhibits that the subject
matter. key concepts and themes of the Holy Qur’an at some places echo the Bible 1
this case, the Book of Psalms However. the Qur an dey elops a similar message by
employing 1ts own typical features. form and structure. dialogues narrative partern,

specific terms and elements that position its own onginality and umqueness
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Chapter 1

1.1Introduction

The present study 1s an attempt to in estigate intertextual relations between the Book of
Psalms (TBP) and the Holv Qur an (THQ) It focuses on the nature of relationship and
form and function of their respective discourses The study makes close reading of the
selected texts (ST) from the perspective of inter-textuality It s a sort of textual as well as
intertextual analysis with an eve on to investigate how far the texts are similar to or
different from each other The study seeks for exphicit and implicit intertextual relations
and the elements and features such as themes, narrative pattern. structure. discourse.
hiterary forms. style. genre, employment of lexical terms and phrases that determine how
far the text are intertextually related or otherwise and how does THQ position itself with

respect to TBP 1n terms of intertextuality
1.2: Intertextuality:

Intertextuality. according to Bazerman (2008) 1s. the relation of a text to some other
text(s) that surround(s) it He defines intertextuality as " the explicit and implicit relations
that a text or ufterance has to prior. contemporary and potential future texts” (p 88) Itisa
“phenomenon whereby a text 1s present tn another text erther expheitly or imphenh™
(Cheang. 2008. p 12) The cardinal concept of intertextuality 1s formed by the nter-

relationship between the diachronic patterns (Lisa 2009)

Genette (1997a) reduces intertextuality to a relationship between two or among
several texts or to the actual presence of one text within another His approach of

1



mtertextuality includes sources and nfluences of texts It 15 concerned with the “1ssues of
imitation, transformation. the classification of types of discourse, along with the thematic,
modal, genenc and formal categones and categonzation of traditional poetics® (Allen,

2006, p 100)

Bloom (1997} asserts that poetic influence does not make the poet less original
rather more ongnal, though, not necessanly better The profoundness of poetic influence
which he calls poetic mispnsion “cannot be reduced to source-study, to the history of
1deas, to the patterming of images rather 1t 1s the study of the Life of poet as a poet™ (p
7) Poets, according to Bloom, do not read others (poets) as a result of being poets

themselves rather they make misrepresentation which direct them to fill imaginative gaps

Fairclough (2003) states that, generally, "intertextuality 1s the presence of actual
elements” of a text within a text — quotations. yet ‘“there are Jess obvious ways of
incorporating elements of other texts for a message might be reworded by summanzing
what was actually wntten or said without attnbuting other texts (p 39) Intertextuality, for
him, 1n this sense, 1s ~a matter of recontextualization — a movement from one context to
another” (p 51) Re-contextualization can be regarded as the ‘dynamic transfer-and-
transformation of something from one discourse text-in-context to another™ {Linell.

1998.p 154)

Bzerman (2008) views that every text whether a sacred or secular 1s created with
language It has to depend upon the only common stock (language) shared by all A text1s
produced, mostly and essentially, 1n words and phrases familiar to its immediate

readers/histeners as there 1s no other substitute for comprehending it Therefore, the



onginahty of a work only depends upon putting words 1n new ways and order so that to
fit specific situation, purposes. needs, functions and to offer novel meamings Intertextual
analysis, according to Bazerman (2008), 1s a way to examne the relatton of a teat to

another text, how 1t uses and how it posttions 1tself with respect to other texts

1.3 Background

The Holy Quran shares certain material with the Holy Bible (THB). particularly Law
{Torah). Gospels (Injeel} and the Book of Psalms (Zaboor) It explicitly mentions the
names of these books bemng revealed by Allah Almighty and refers to them and their
contents at certain places both directly, for instance 1n verse 105 of chapter al-Anbiva
{The Prophets) as well as indirectly as 1n verse 162 of chapter a/-Visa (The Women) m
THQ It echoes the Bible at certain places 1n terms of form and function and gives the
mmpression as have been grounded in the similar manner as THB 1n this case TBP For
example, surah al-Rahman (chapter 55) makes use of a refrain thirty-one times the way a
refrain has been employed by psalm 136, twenty-six times Furthermore, THQ also makes
use of dialogues. parables, similitude and metaphors etc like THB But this similanty in
THB and THQ has been projected by the Western scholars and Onentalists such as
Charles Cutler Torrey (1933} and John Wansbrough (2004) as a matter of negative
element, who consider any similanty or more suitably the inter-textual relationship, a

denivation from the Bible by the Qur an

Torrey (1933) states that nearly on every page one comes across the history of
Jews. well-known lewish figures, rabbinical usages and laws which give the impression

that “[slam 1s the faith of Abraham and Moses ™ (p 2) Wansbrough {2004) asserts that



there are certain places in THQ where “‘pericopes might or could have been originated™
but as a whole, the amount of references, repetitive use of “rhetoncal conventions™. and
the blatant “polemical style™ all indicate a ““strong sectarian atmosphere in which a corpus
of familiar scripture was being pressed into the senvice of as yet unfamihiar doctrine” (p
20) He states that the Qurianic allusions to the biblical event take for granted the
acquaintance with the narratives of Judaic-Chnstian scriptures which were, therefore,

only referred to instead of redeveloping its

For Muslims, however, any similanty between THB and THQ 1s not problematic
at all They beheve in the prophet-hood of all (prophets) from Adam (AS) to
Muhammad (S A W W) and their respective books The Holy Qur’an mentions, “The
truly good are those who believe in God and the Last Day. 1n the angels, the Scripture,
and the prophets ~ (Abdel-Haleem, 2005, p 19) According to one of the core beliefs of
Mushms, the books of the earlier prophets have been revealed by Allah Almighty. and
that the Qur’an 1s the last and final book 1n the senes of revelation The Qur’an states. “'In
matter of faith, He has laid down for you [people] the same commandment that He gae
Noah, which We have revealed to you [Muhammad] and which We enjoined on Abraham
and Moses and Tesus Uphold the faith and do not divide into factions within 1t” (Abdel-

Haleem, 2005, p 312) At another occasion the Qur an mentions

So [vou believers], sav. “We behieve in God and what was sent down to us and what
was sent down to Abraham. Ishmael, Issac, Jacob, and the Tnbes, and what was
given to Moses, Jesus, and all the prophets by theirr Lord We make no distinction
between any of them. and we devote ourselves to Him ~ {Abdel-Haleem. 2005, p 16)



Muslims beheve that all revealed books belong to one and the same basic source 1 e Um-
ul-Kitab, preserved m heaven, and that all of them convey the same message - the

Oneness of God, hence they must hav e similanties

It will not be mappropriate to say that this difference of opinion 1s actually of two
different world views Western and Mushm, 1n studving the Qur an Chrnistopher Buch
(2006) has nghtly compared their respective approaches as secular academic vs
traditional academic, analytic vs synthetic. tendency to over-differentiate vs tendency to
harmomze, use of reason and bias vs use of reason and faith, sometimes offensnne vs

sometimes defensive on the part of Westerners and Muslims

The present study seeks for inter-textual relationship between TBP and THQ A
corrective aim of this study 1s to analyze the seemingly inter-textual selected parts of the
ST 1n order to investigate the exact nature of relationship between them The study deals
with the similar matenal 1n the TBP and THQ In this concern, four different Psalms
Psalm. 1 (complete), Psalm, 37 (selected verses). Psalm. 78 (selected verses) and Psalm.
136 (complete) from TBP and four different Surahs 2 - al-Bagarah (selected verses), 14
- Ihrahim (selected verses) 21 - al-Anbnva (selected versest and 55 - gl-Rahman
(complete) from THQ have been selected The selection of the excerpts 1s based upon
indication of similarities between the ST by scholars like Theodore Noldeke and his co-

authors (2013} and Angelica Neuwirth (2008) as well as on the probe of the researcher

Noldeke, Schwally. Bergstraler and Pretzl (2013) state that the Qur an has certain
parallel matenal with the Bible. yet rephcates a short passage "My righteous ser ants

will inhent the earth™ (Qur'an. 21 105) word for word from TBP 1n Old Testament (OT)



“the nghteous shall inhent the land” (Psalm, 37 29) The researcher has selected verses

27-29 from Psalm 37 and verses 105-107 from surah al-Anbiya for analysis

Neuwirth (2008} claims that the Qur'anic description of “frurt-beanng tree as an
image of Just™ in surah Abraham (Qur’an. 14 24-6) reminiscences Psalms that express
agrartan mode of life She does not highlight any particular psalm in this regard The
researcher, however, has selected Psalm-1 which includes similar images 1n parabolic
form the way descnbed 1n surah Ibrahim (Qur'an. 14 24-7), for analysis Furthermore.
she makes a comparative study of psalm 136 and surak al-Ruhman and declares the latter
as the rereading of the former Abdel-Haleem (2001) has also bnefly compared the
discourse of the psalm with that of the surah He does not agree with those who regard
the whole surah merely as an imitation of the psalm Psalm 136 and surah al-Rahman are
selected for re-searching inter-textual relanonship between them in order to inveshigate

how far the Qur'amic discourse 15 similar to or different from psalm 136

Moreover, TBP and THQ share a number of events of the past about the Israelites
The events of the parting of sea. gushing out of water from the rock. demand of food by
the Israelites have been incorporated by both psalm 78 and surah al-Bagarah It 1s,
however, very interesting to note that no scholar, Muslim or non-Muslim, has pointed out
any relationship betw een these accounts But the researcher considers 1t extremely crucial
to analyse selected verses of the psalm (78 1-28) and selected avaat of surah al-Bagarah
{Qur’an, 2 47-61) with the aim to investigate inter-textual relationship, 1ts nature and to

dig out stmilanties and differences 1n their discourses



Psalm 78 describes certain events like God’s signs in Egy pt which the suwrah does
not recount rather they are narrated 1 surah al-A'raf (Qurian. 7 130-7) In the likewise
manner, the surah (al-Bagarah} describes certain events such as worshipping of calf by
the Israelites that the psalm (78) does not include rather the event 1s related in psalm 106
All such events have not been made part of analysis Rather, only those events have been
selected for investigation that both psalm 78 and the selected ayaat of suruh al-Bagarah
{Qur’an. 2 47-61) share However, verses 13-15 of psalm 136 have also been made part
of analysis with psalm 78 13, as both descnibe the same event, for better understating the

world-view of psalm 78

It 1s assumed that the analysis of these three events 1 ¢ parting of sea, gushing out
of water from the rock and the demand of food by the Israelites in addition to the other
selected parts of the ST will be sufficient to provide. to a greater extent. the picture of the
narrative pattern, structure of the discourses and the message that they intend to deliver It
will help readers 1n making generalization about the entire structure and ultimate message

that both textual corpora want to comvey

There might be some other contents of similar nature m the ST but 1t will be
extremely arduous to wield them all i Iimited course of time Therefore, merely [Psalm.
37 27-29 vs Qurian, 21 105-107]. [Psalm, 78 1-28 vs Qurian. 2 47-61], [Psalm. 1 vs
Qurian. 14 24-27] and [Psalm, 136 s Qur an, 55] have been selected for analysis and

discussion

In order to avoid both extremes and maintain imparnhality the researcher has

attempted to maintain a moderate approach for highhghting similanties and differences



betw een the inter-textual matenal and its nature in TBP and THQ The study endeavors to
move 1nto the foreground to make visible the inter-textual material of TBP and THQ with

the aim to examine their respective form and function

1.4 Organization of the Study

The present study has been organized 1n five chapters Introduction, Review of Literature
Research Methodology. Analysts and Discussion followed by Conclusion The
Introductory chapter makes the reader famtliar with the study moving forward to discuss
intertextuality and to present background of the study It discusses organization or scheme
of the study 1n different chapters followed by significance of this work It presents two
important research questions which have been attempted to answer It throws light on

delimitations of the study followed by rationale of the present work

Chapter two reviews research and literature of similar nature in three different
areas In the first area, the notion of intertextuality 1s exphcated through the lenses of the
theonsts of the subject field The chapter then moves ahead to the next area, to discuss
THB and THQ 1n general and TBP and THQ 1n particular, in the Light of the concepts of
Westerners and Mushms The chapter gines an overview of the Biblical discourse and

Qur anic discourse in the last area

Chapter three 1 ¢ Research Methodology discusses selection of the primary-cum-
secondary texts. excerptions from the ST moving ahead to 1ts classificaton and formation
of tables The chapter then bnefly discusses the proposed model and methodology of

analyzing the selected data



Chapter four attempts to analyze the excerpts of the ST categonzed and then
redacted 1n seven different tables In the Table 1, explicit inter-text with reference [Psalm,
37 27-29 vs Qur'an, 21 105-7] 1s analyzed and discussed Table 2a to table 2d analyze
explicit inter-text without reference [Psalm, 78 1-28 vs Quran. 2 47-61], sub-divided 1n
four parts - the 1mtial verses and three different but interrelated events Table 3 and 4
throw light on implicit inter-text [Psalm, 1 vs Qur'an, 14 24-27] and [Psalm, 136 s

Qur’an, 55] of the ST respectively

The concluding chapter briefly discusses the aim of the present study. moving
forward to the concept of intertextuality and its different shapes and kinds The chapter
then bniefly throws light on the world vi1ews of the Westermers and Mushms regarding the
relationshtp between THB and THQ It bnefly descnbes Research Methodology of the

study followed by findings of the present study

1.5 Significance of the Study

The present study 1s significant from a number of aspects It may help the readers in
understanding the nature of relationship between the selected texts It may help them n
infernng the world-views of the ST The readers might come to know regarding therr
form and function while presenting the same or nearly same accounts The study might be
useful in brnidging religious gaps between the selected texts It may also be useful 1n
understanding wmtertextuality and mayv contnbute 1n this particular area of language and

Iiterature



1.6 Research Questions

Q 1 What are the similanties between the Book of Psalms and the Holy Qur an”

Q 2 What 1s the nature of relationship between the Book of Psalms and the Holy

Qur an, in terms of intertextuahty?

1.7 Delimitations of the Study

TBP and THQ have one hundred and fifty (150) psalms and one hundred and fourteen
(114) surahs (chapters), respectively Therefore. 1t would have been unwieldy to seek
intertextual relations between the entire textual corpora of TBP and THQ 1n a limited
span of ime Therefore, the study has been delimited to the selection of four (4) different
psalms [1 (complete). 37 27-29. 78 1-28 and 136 (complete)] from TBP and four
different surahs [Quran, 2 47-61, 14 24-27, 21 105-107 and 55(complete)] from THQ

for textual analysis and discussion in terms mntertextuahty

1.8 Rationale of the Study

One might ask. why have [ chosen this topic” To answer simply, after securing admission
in MS Enghsh, in the session of orientation, Dr Ayaz Afsar stated something very
crucial that before undertaking research one must make one’s SWOT analysis Since the
strength of the researcher 1s Comparative Religions as he has already eamed the degree of
M phil Islamic Studies on the topic "4afaa o J5 1S 3335 S s 4als 2427 (Historical Study
of the compilation of New Testament) Furthermore, dunng the course work. the
researcher wrote two research assignments on the topic Women s Right of Inheritance
the Bible and the Hoh Qur an and Discourse Anahsis of Chapter Four of the Gospel of

10



Matthew by applying Willham Labov's narrative Model Therefore, the researcher has

been interested to undertake his research on the sacred texts — the Bible and the Qur'an

In this first chapter of the study, an effort has been made to equip the reader with
introductory information regarding the work It 1s hoped that the reader would have
acquired first-hand knowledge and got faiilianity with the bachground. systematic order
of carrying out this work and 1ts significance It has presented two important research
questions which the study aims to answer It has bnefly discussed delimutations of the
study and has attempted to make reader known with the rationalization of choosing the

topic for the present study

11



Chapter 2

Review of Literature

2.1 Introduction

The aim of this chapter 1s to review the works 1n three different areas where the present
study 1s grounded The first area 15 that of mntertextuality This section of the review
discusses comage of the term mtertextuality, background and logical development of the
theory through the notions of the key figures and vanous forms and shapes of
mtertextuality The second area 1s that of the review of research on the mnter-textual
relations similanties and differences between THB and THQ 1n general and TBP and
THQ 1 particular 1n the hight of the views of both Westem and Mushm scholars The
third and last part 1s the review of hiterature that highhights the umque form and function
of the ST despite carrying simalar or nearly similar material This important chapter helps

1n devising a theoretical model for carrving out this study
2.2 Coinage of the Term ‘Intertextuality’

The term intertextuality was imitially coined and employed by Julia Knsteva m late 1960s
1n her essays Le Tevre Clos (1968), The Bounded text (1980} and Word, Dialogue, and
Novel (1980. 1982) However. 1ts ongin may be traced back to Ferdinand de Saussure’s
study of signs which he named, semiology Saussure’s semiology brought revolution 1n
thoughts and 1s “one origin of the theory of intertextuality” (Allen, 2006, p 10)

Therefore. Saussure s concept of signs 1s worth-mentioning here

12



2.3 Saussure’s Concept of Signs

Saussure s work Course in General Linguistics (1915) emerged as a new discipline of
modern linguistics which might be regarded a milestone 1n the field of hiterary and
cultural theory Saussurean " notion of linguistic sign emphasizes that its meaning 1s non-
referential” (Allen, 2006, p 8) Signs possess meaning on account of their function within
a linguistic system the synchronic system of language which exists at any moment of
time His idea of inguistic communication (parole) stems from choices within a linguistic
svstem (langue} which pre-exists any speaker His linguistic sign 1s not only non-
referential but also differential Thus signs are part of a system and give meaning on the

basis of therr stmilanty or differences among them (Allen, 2006)

Saussure’s notion of synchromic svstem of language and its pre-existence than
speaker 1s, though, related to the theory of intertextuahity but seems to g e the impression
of the notion of signs mere as products which Knsteva seems to challenge and moves the
theory forward 1n addition to Makhael Bakhtin's notion of dialogism Bakhtin, a Russian
theonst. 1s considered the actual onginator of the theory of intertextuality, though not of
the term Balhtin’s dialogism and his concept regarding word and 1ts meaning 1s bnefly

discussed here

2.4 Bakhtin’s Concept of Dialogism, Word and its Meaning

For Saussure. the relational nature of word stems from an abstract svstem (symchronic
system) but. for Bakhtin 1t onginates from the existence of words within particular social

sites, registers. moment of utterance and its reception (Allen 2006) Knsteva. indeed. 1s
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credited with the coinage of the term intertextuahty but the work of Bakhtin 1n the related
field 1s very crucial Bakhtin was among the pioneers who replaced the stable “hewing
out of texts with a model where hiterary structure does not simply exist but 1s generated n

relation to another structure™ (Kristeva, 1980, pp 64-63)

Bakhtin (1984) cnticized the approaches of formalists and structuralists who
focused exclusively on the internal form of text and neglected the extemnal factors He
views that word contamns its life 1n transmutting “from one mouth to another. from one
context to another context. from one social collective to another”™ (p 202) The nature of
language and literature 1s inherently dialogical Language 1s acquired through 1ts process
of transmission from individuals to other individuals In this way, every discourse 1s m
dialogue with earhier and with the forthcoming discourses on the same subject (Bakhtin.
1984) Bakhtin's concept of Word's transmission from one social site to another and
dialogical nature of language. suggest text as a social text only It seems to lack the

concept of histoncal text, the inside of text. introduced and moved forward by Knisteva

2.5 Kristeva’s broadening of Saussure’s and Bakhtin’s thought

Kristeva (1986) developed her theory of intertextuality on Saussure s 1dea of semiology.
growingly called semiotics and Bakhtun's concept of dialogism By employving the
Saussurean synchronic system of language, the semiotics 1n 1960s argued for its
objectivity in order to stabilize the meaning of signifiers being used at anv one moment
within that system which provided determinable sigmifieds (Allen 2006) This approach
needed to avord human subject and plurality of signifiers vanous unstable signifieds for

in turn play the role of signifiers and sigmify other signifieds It needed. what Demda
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(1987a) called, transcendental signified which always refers to rtself and “would exceed

the chain of signs, and would no longer function as a signtfier * (Allen. 2006. p 32)

In the works of Tel Quel group. of whom Knsteva was a member. text becomes “a
stte of resistance to stable sigmfication * (Allen, 2006, p 33} Kristeva, unhke Saussure,
seeks text 1n state of productivity nstead of products to be swallowed only For Kristeva,
" Author, reader and analyst join a process of continual production™ (Allen, 2006. p 34)
which “cannot be reduced to representation”™ for such a text invites other readers to
contribute 1n this new semiotic productivity which 1s “developed from and 1n relation 1o

these modem texts™ (Knsteva, 1986, pp 86-87) and thus

The new semiotic models then turn to the social text. to those social practices of
which ‘hiterature’ 1s only one unvalorized vanant, 1n order to concerve of them as so
many ongoing transformations and’‘or production (Knsteva, 1986, p 87)

Knsteva's works greatly exhibit the influence of Bakhtin's concept of dialogism which
she 1ncorporates in her new semiotics She seems agreed to the Bakhtiman concept of
cultural-text Kristeva (1980) argues that text 1s made up of already existed utterances. of
cultural {social) text She views that text 15 a “permutation of texts an mteriextuality m
the space of a given teat, in which sex eral utterances, taken from other texts, mtersect and
neutralize one another’ (p 36) Yet she seems to rephrase Bakhtiman concept of
dialogism through her semiotic notion of text (individual) and textuality (cuitural) Thus,
text at one and the same time gives double meaning a meaning within 1tself (inside) and a
meaning as social text (outside) She. however. argues that both, cultural-text and
indvidual-text cannot be separated being constructed from same textual matenal (Allen

2006)
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Knsteva (1986) refers to text in terms of honzontal axis and vertical axis
Honzontal axis of the text connects the wrnter and the reader, and 1ts vertical axis
connects the text to other teats, a synchromic literary corpus Both axes fall together
within the work’s textual space and communicate words. carrving the existence of the
past texts within them Kristeva's notion of text. 1n addition to the views of some other

theonsts 1s moved forward by Ronald Barthes. which 1s bnefly discussed here

2.6 Ronald Barthes’ Theory of Intertextuality

Knsteva (1986) discusses text in relation to textuality and calls text a productinaty.
though. 1nseparable from cultura] text Barthes (1981a) discusses text 1n relation to work
He develops his notion of text and work and their inter-relationship on Dernida s views
about the relationship between speech and wnting In traditional hierarchical division.
speech was considered primary and wnting as secondary Demda (1973) comned a term
différance through which this fact was exhibited that speech had no authonty or pnonty
over wnting for 1t did not come before wniting Differance like wnting. for Dernda, does
not function as a stable sigmified for 1t 1s not a stable concept This concept of Dernda
disrupted and deconstructed traditionally constructed hierarchy of sigmifier and sigmified.

wnting and speech. text and work (Allen. 2006)

Dernda’s recognition of disrupuive, playful and unstable dimension of wniting
provides Barthes a new vision about text which stands now “for the play of sigmifier
within the work’™ (Allen. 2006. p 67) Barthes™ text 15 not only a pluralits of meaning but
an 1nter-text woven with echoes, references and quotations Such z text has no ongin

rather 1t 1s "a plurahity of voices, of other words. other utterances and other texts * (Allen.
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2006, p 66) If one was able to look into the mind of the author even then one would not
be able to discover the intended meaning and uniqueness of the author’s work There are
no new emotions. thoughts and actions but already existed one and that human bemgs
think, feel and act 1n codes, a cultural space of déja [ always already written or read ]

{Barthes. 1987, p 47)

For Barthes (1975) nothing exists outside the text and here the word text means
mter-text Therefore meaning for Barthes, like Dernda, 1s always antenor and deferred
and occurs from the play of signifiers, mstead of the signified to stabilize the signifier
Meaning of the text does not spning from the signifier used by the wrnter for a signified
(concept) but from untraceable inter-texts which cannot be traced 1n order to view them as
signtffied of the sigmfiers There are. however. some other theonsts who looks at
wntertextuality from another frame of mind 1 e structuralist and reduces 1t to a relationship
between texts The most important of such theonsts 1s Gerard Genette who 1s brefly

discussed here

2.7 Genette and Intertextuality

Intertextuality has mainly been explored by the theonsts of two different frames of mind
Post-structuralist and Structuralist The theonsts discussed so far above. are post-
structuralist 1n their approaches They view inter-textual relation as untraceable between
two or among several texts Genette s version of intertextuality 15 different from the
coneept of post-structuralism (Allen 2006) Genette (1997a) abndges intertextuality to a
relationship between two texts or among several texts and to the actual presence of one

teat within another

17



Genette's (1992, 1997, 1997a) theory of intertextuahty and architextuality,
according to Allen (2006), has no concemn with semiotic processes of cultural and textual
signification but with imitation, transformation, classification of forms of discourse, as
well as thematic. genenc, modal, and formal categones and categonzation of traditional
poetics His re-descniption of the theory of intertextuality presents a very determinable
and pragmatic intertextual reiation between individual texts of spectfic common elements

This approach of intertextuahty includes sources and influences of teats

Developing his theory on Claude Levi-Strauss’ bricoleur (mythmaker or critic).
Genette (1982) argues that bricoleur constructs structure from earhier existed structures
through the rearrangement of elements from already arranged elements This newly
constructed structure 1s not 1dentical to earlier onginal structure, howeter, functions as an
explanation and description of the onginal one {Allen, 2006) Genette's Transtextuality 1s
sub-divided into five kinds which will be discussed 1n forthcoming forms and shapes of
intertextuality Here 1s bnefly discussed another important theonst, Harold Bloom (1997)

who seems to beheve in poetic influence but mamntains a poet s onginality

2.8 Harold Bloom’s Theory of Poetic Influence

Bloom’s theory of poetry (1997), ventures a novel point of departure in practical
cnticism His chief concern 1s to explicate poetic influence and provide an insight into
intra-poetic relanonship He attempts to de-1dealize the so-called constructed notions of
the people of making poet by the poet He opines that weaker poets only 1dealize their
precursors while strong poets wrestle with them Weak poets hike Oscar Wilde lack to

overcome the anxiety of influence
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Bloom (1997} seems to believe 1n influence, yet asserts that i1t does not make the
poet less onginal rather more onigtnal Poetic influence which he names poetic misprision
cannot be limited to the history of 1deas, patterming of images and to the source study
rather "1t 15 the study of poet as a poet " (1997, p 7) Poets do not read poets as a result of
being poets themselves rather they make misrepresentation which direct them to fill

1maginative gaps

Bloom (1997) seems to have been greatly influenced by Neitzsche. a German
philosopher, and Freud, an Austnan psvchoanalyst Neitzsche supplies him idea from
aesthetic perspective while Freud's defense mechamism corresponds Bloom™s six
revisionary ratios propounded by him regarding intra-poetic relationship He rejects
Freud's notion of possibility of happy substitution Substitution 1s not accepted by the
poets as they engage themselves always 1n an antithetical collision aganst art and nature
“to have their imtial chance alone An ‘ephebe (young) poet 1s an “antithetical™ and
“anti-natural” man and from the very outset, he seeks for achieving “1impossible object™

as has already done by his precursor before him (pp 8-10)

Bloom {1997) traces si1x revisionary ratios or mosements 1n the hfe cycle of the
strong poets He claims that these are very much essential to comprehend how a poet
deviates from another Bloom's six ratios or movements are Clinamen, Tessera, Kenosis,

Daemonization, Askesis and Apophrades

Chnamen means to “swerve’ The successor thinks his precursor s poem correct
to an extent but then swerves 1n a new direction Thus. imparts new contnbution to the

poem Tessera 1s completion and antithesis In 1t, the successor antithetically completes

19



precursor s left-out areas that need completion 1n some other sense Kenosis 1s “breaking
device” In Kenosts, a discontinuity 1s sought by the successor 1n the process of 1solating
himself from precursor’s mnfluence Daemonization i1s a “movement towards personalized
counter-sublime * agamst precursor's In 1t, the precursor’s believed-supenor-power 1s
manipulated In this way. one’s own greatness 1s perpetuated by dismissing the onginality
of precursor’s work Askesis 15 “self-purgation * The achievements of precursor and of
successor are dimimished 1n 1t to jusufyv successor’s individual success “Apophrades™
means “return to dead™ The successor holds his poem open to the work of precursor The
achhevement of the new poem gives the impression as 1f not wntten by the precursor.
rather as 1f the work of the precursor 1s wntten by the successor (pp 14-15)
Intertextuality has been delineated into different kinds and form by the scholars In the

following. vanous shapes and form of intertextuality are bnefly discussed

2.9 Various Forms and Shapes of Intertextuality

Dnfferent theonsts and scholars have categonzed the term. ntertextuality. into different

kinds and shapes The most important ones are bnefly discussed here

2.9.1 Gerard Genette’s Transtextuality

Genette (1992, 1997, 1997a) categonzes his Transtextuahty in five sub-kinds (1)
Intertextuality, the actual presence of one teat nto another It mvolves quotations.
plagiansm and allusions (2) Paratextuality It involves elements that surround the text
like preface, reviews, editonals etc (3) Architextuality It 1s the unchanging, though
slowly evolved, building blocks that support the integral Literary system on which the

stable and viable poetics of genres (the literary categories), modes (the natural forms or
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aspects of language which can be dnvided into narrative and discourse) and themes are
established (4) Metatextuality It 1s the explicit or implicit cnitical commentary of one
text on another text (5) Hypertextuality Itis the relationship of a text B (hypertext) with
the preceding text A (hypotext) upon which the hypertext 1s developed in such a way that
1t cannot be regarded 1ts commentary It is the denvation of a text from another already
extsted text Hypotext, for Genette, 1s the “major source of signification™ for 1ts hypertext
Its kinds are translation, spoof. parody and sequel etc It 1s “non-ongnal rewnting of

what has already been wnitten™ (Allen. 2006, p 108)

2.9.2 Manifest Intertextuality and Interdiscursivity

Norman Fairclough (1992a) discusses two types of intertextuahty mamfest and
constitutive, the latter of which he terms nter-ciscursivity He 1s of the view that mamifest
intertextuality 1s different from inter-discursivity He beheves that the orgin of mamifest
intertextuality can be traced as it ts clearly marked in the text However. 1t 1s not merely a
reproduction of the onginal text rather a transformation for being emploved 1in different
context Inter-discursivity is the general form of discourse pattern like style. genre. lexical

terms, un-ascribable references etc used collectively in the formation of a text

2.9.3 Six Techniques of Identifving Intertextuality

Bazerman (2008) mentions six techmiques for identifying the explicit and impheit
intertextuality These are (1) Direct quotations. (2) Indirect quotations. (3} Citing or
naming a person. statement or document (4) Making comments or evaluate a text
statement etc, (5) Employing phrases. terms etc associated with particular persons or

documents (6} Employing partrcular forms that echo some document(s) or people
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2.9.4 Seven Types of Intertextuality by Robert S. Miola

Miola (2004) categonzes inter-textuality 1n seven different kinds which he compresses 1n
three categones Category | includes text(s) mediated directly through the author (later)
This category 1s sub-divided 1nto four types revision translation, quotation and sources
Category 2 contains traditions In this case the presence of earlier text(s) radiates through
different indirect means like commentanes. translation. adaptatton ete It 1s further
divided into two kinds conventions & configuration and genres Category 3 includes
whatever 1s brought to a text by any audience rather than what the author puts in It

focuses on the circulation of cultural discourses rather than text(s) and traditions

The abore mentioned forms and shapes of interteatuality explicate that the term 1s
multifaceted It ranges from audience’s bnnging some relation of a text to another text
whether physically exists or otherwise, to the revision and translation of some other text
Intertextuality. thus, can be defined as any sort of relation. exphicit or implicit, exposed or
devised by a reader/listener between two or among more than two texts However, the
crucial point here, 1s to find out what sort of inter-textual relation exists between the ST
of the present study In this concern, the elements and techniques pointed out by theonsts

and scholars above are immensely important

Genette’s (1997a) concept of Intertextuality - the actual presence of one text in
another that could be both with reference {quotations etc ) and without reference which he
calls plagiansm. 1s immensely important for this study because THQ vividly refers to
TBP at one place and have intertextual matenal without refermng to the latter text

Furthermore. Genette’s (1992) concept of Architextuality in which he essentially includes
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three techniques genre theme and modes as discussed aboive 1s also important for

highlighting implhcit intertextuahity

Fairclough's (1992a) concepts of manifest inter-text which includes clearly
marked text. and interdiscursivity that contains general forms of discourse pattern like
style, genre. lexical terms and un-ascnibable references etc are immensely important for

highlighting intertextual relation betw een the ST

Furthermore. Bazerman s siv techmques of 1dentifsing intertextuality are also
very important His techmiques compnise direct quotations or references, indirect
references, citing persons, statements or documents etc., making comments etc.
employing terms and phrases associated with particular documents and persons,
employing particular forms etc THQ refers to TBP. cites the Book of Psalms, employs
terms and phrases such as People of Israel etc, seems to use similar form like the
emplovment of a refrain 1n surah al-Rahman like that of psalm 136 Therefore. these

techniques are greatly important as a model for this study for identifving intertextuality

Among Miola s seven types of intertextuality, concepts like revision. translation.
sources and commentanes are irrelevant However. THQ seems to revise certan
particular message of the earlier texts at some point as 1n surah al-4Anbiva (Qur an
21 105) that discusses the inhentance of earth by the nghteous people Furthermore,
Miola s concept of genre being an important element for 1dentify ing intertextuahty 1s also

crucial

The above given elements or techniques highlighted by the theonsts and scholars

are of immense tmportance but the fact remains that mostly and essentially these terms
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have not been explicated by them Therefore, the terms have. firstly been explained in
chapter 3 and then the selected texts are sought for intertextual relations followed by
analysis and discussion 1n chapter 4 But before this, related literature on THB and THQ

ts briefly discussed here

2.10 The Holy Bible and the Holy Qur’an

The Book of Psalms 1s the sub-part of Bible which 1s a collection of books generally
known as a book of books Therefore, most of the researchers have compared THQ with
THB which also includes TBP and a very hmited number of scholars have made a
comparative study exclusively on TBP and THQ Therefore, the studies, camed out by
the researchers on THQ with respect to THB are also of immense importance to be

reviewed

THB and THQ have ever been an area of interest for the researchers. both
Muslims and non-Muslims, across the world The majonty of the Western scholars regard
THQ as a borrowing from THB Their approach 1s secular academic, analytic, have an
inchnation to oer-differentiate and makes use of reason and bias On the other hand.
Mushims consider that the earher Scnptures and THQ communicate the same message 1 ¢
Oneness of God Their approach 1s thus traditional academic, synthetic. have a tendency
to harmonize and employs reason and faith (Buck, 2006) Western approach and the

views of the Westerners regarding THQ are bnefly reviewed here
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2.10.1 Westerners’ Views about THQ with respect to THB

D Shepardson (1980) conducted a study on the topic, The Biblical Element in the Quran
in which he declares THQ as Mahometan bible He states that two-third of THQ
compnses the stories of the people with Jewish and Chnstian background He searches
for biblical characters in THQ, Qur anic view about such characters. nature of similar
matenal and above all the sources from which, according to him, Muhammad denved his
information As for the characters. Qur anic view of such characters and nature of similar
matenal 1s concemned. he states that the story of Adam and Eve. Abel and Cain. the flood
and Noah, Abraham, [saac, Jacob, Lot. Joseph. Moses, Solomon. Jonah. Job, Ezra, John
the Baptist. Mary. Jesus etc and all their related stories are - charactensed by a strange

mixture of truth and fiction™ (p 207)

Regarding the sources of Muhammad's information Shepardson (1980) fashions
his study by discussing three traditional European views 1¢ of Sprenger, Gerock and
Emanuel Deutsch Shepardson rejects Sprenger’s views who considers that Prophet
Muhammad was not 1lliterate. rather he could read and wnte and that he possessed a
version of some gemune and apocryphal portions of Scnptures Shepardson overtumns
Sprenger’s views on account of variauon in stories He rejects Gerock s views who
claims that Muhammad gathered his information through oral Jewish traditions and
corrupted adaptation of Chnstanity instead of some wnitten source Shepardson discredits
Gerock’s views on the basis of remarkable similanities 1n the Bible and the Qur'an He
favours the view of Deutsch who considers that Talmud. the basis of Judarsm. forms the
greater part of THQ being 1ts man source However. the fact remains that Shepardson
does not provide any empincal evidence of derivauon on the part of Qur an from Talmud
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Rather he merely speculates and declares that Muhammad seems to have breathed the
atmosphere of Talmud from his childhood, though he may not have seen the Talmud,

nor even have heard 1ts name™ (p 212)

Kenneth Cragg has wntten a number of books on Islam In his famous work. The
Exent of the Qur an. he interweaves the teachings of THQ with historical background but
he focuses on the pagan conlext of the Qur'an and does not engage himself with Qur’amc
relauon to the earher scnptures and their commumities Cragg (1971) opines that Prophet
Muhammad was for the unlearned Arabs His focusing on pagan context makes THQ

alien to the earlier scnptures

Basetti Sam (1977), contrary to Cragg. views that the first addressees of THQ
were the Jews who were 1n great a number ;m Makkah. instead of pagan Arabs and that
there are numerous allusions to Judaism. Jews and Jesus Chrnist in the Qur'an He claims
that the “fig” and “oline” discussed 1n Quran 95 1 are the symbols of Israel and of Mount
of Olives, respectively (p 111) He associates the fig as well as the olive (the Mount of
Olives) with Jesus Chnst the former being remained untouched by the apostolate of Jesus
and the latter as “witness of Jesus™ passing tmumph, on the eve of his passion (p 111) He
asserts that Muslim interpretation of THQ does not provide any interaction between Islam
and Chnstramity (p 99) He looks at the verse through the glasses of Chnstiamity and

construes the verse 1n a Chnstian atmosphere

Abraham I Katsh (1935) views that Quran. without anv doubt expresses Iiteral
oral rexelations articulated by the Prophet to the people of Arabia. however. collected

recorded and arranged by others and are not free of omissions and editonal modifications
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The biographical details of Prophet Muhammad, before and after his call, are enwrapped
in legendary fancy and that his belief that his teachings were revealed to hm by Allah
Almighty through Archangel Gabnel couldn t suggest the actual sources or ongins of his

narratives enactments He further states,

The famihanty with biblical personages, episodes. and details, doctrines and
ordinances occurring in the Koran 1s therefore highly deceptin e. for the vanations
and modifications ntroduced by the Prophet merely pose new problems of
identification and correlation (Katsh, 1955.p 263)

Gerhard H Bowenng (2003) views that a substantial relationship 1s displayed by the
Qur’an to the tradition of Judaic and Christian scriptures It echoes themes that encounters
apocryphal and midrashic wntings It 1s. however. a fact that among the biblical wntings
(apocryphal. midrashic, normative), no single collection “has been 1dentified as the major

source 1n which the Qur an might haxe been rooted™ ( p 347)

Bowenng (2003) asserts that Bible had neither entirely nor 1n the form of a single
book was translated into Arabic by the time of Muhammad (PBUH) who collected
tiblical details through the word of mouth The information which sprang up from
Hebrew, Aramaic, Ethiopian and Synac matenats, were delivered to the prophet 1n his
mother-tongue 1e Arabic Qur'an displays foreign vocabulary and that audience of
Makkah and Madinah whom the prophet addressed, already apprehended the foreign
vocabulary Bowenng seems to fashion his claim about the ongination of the matenal on

the basis of Qur anic vocabulary of forergn ongin

Contrary to Abraham 1 Katsh who opines that the oral revelatuons uttered by the

prophet (Muhammad) were collected, recorded and arranged by others with omissions
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and modifications, Bowening (2003) views that the transition from oral to wntten form of
the Qur’an can exactly be located " to the time and person™ of the prophet for the Qur an

vividly depicts this transition 1nits thymed prose style (p 347)

Charles Cutler Torrey (1933) claims that Quran, the sacred book of Mushims, was
the creation of Muhammad and that 1t 1s practically unchanged from the form given to 1t
by Muhammad Torrey. on one hand, states that they have verv least information about
the matenals and the outgrowths through which this great religion came into existence
However. on the other hand. he claimed that the matenal of this new faith was gathered
by Muhammad from the Jews of Hijaz He makes this claim on the basis of similar or
inter-textual relationship between the biblical and Qur anic wntings He claims that 1slam

has denved all this from Israelites who were the neighbours of Muhammad

Torrey (1933) claims that the religious education of Muhammad was thoroughly
Jewish 1n nature He states that Islam 1s "a fusion of diverse elements” and 15 an
“eclectic " religion that selected the best of vanous 1deas and styles (pp 3-8) The Qur an
includes sizable elements from Arabian paganism and Chnstianity but the greater part of
its essential matenal came directly from Israclite sources However. Torrev seems to
fashion his claim merely on the basis of speculations for he openly mentions his reduction
to conjecture about the details of the outgrowths how. from where. from whom and 1n

what form the Prophet collected all such information (p 3)

Another important study which investigates the sources of THQ 1s that of
Theodore Noldeke and others Noldeke was a philologist of the Semitic traditions and

provided a novel point of departure to the subsequent researchers of *Qur anic
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scholarship by emphasizing concerns with chronology 1n the text and the text’s biblical
background™ (Wansbrough, 2004, p x) Noldeke et al (2013) states that the chief source
of Qur'an was Jewish scripture and that its early surahs obviously carry traces of this
ongin Apart from the history of the earlier prophets. most of the laws and behefs 1n

Qur’an are of Jewish ongin

The influence of the Gospels as compared to the influence of the Old Testament
on the Qur an 1s much flimster However ‘all Jewish elements 1 the Qurian cannot be
“traced back to Jewish authonties” and that the major source of information of the
Prophet “was not the Bible but un-canonical liturgical and dogmatic literature™ thus the
Qur amic stonies of the OT therefore seem closer to Talmudic Literature than the ongmal

ones (Noldeke, et al 2013, p 6)

Patncia Crone and Michael Cook (1977} as well as their fnend John Wansbrough
(2004) introduced quite a novel approach that differs considerably from the conventional
European approaches regarding the Qur'an Crone & Cook fashion their thesis on the
basis of disregarded ‘small number of non-Mushm sources™ and opmne that the
civihization of Islam was formed “1n the world of late antiquity” (p vu) They claimm that
the Qur’an did not exist 1n any form pnior to the final “decade of the seventh century and
that the tradition that positions the “rather opaque revelation ™ into histoncal context was

not testified “before the middle of the eighth century™ (p 3)

Wansbrough (2004) portravs likewise approach. that of Crone and Cook His main
thesis 15 that the genesis of THQ rests 1n the traditions of Judaism and to some extent 1n

Chnstianity . that until the early minth centurs (A D} the Qur anic text was not formed n
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all respects, that the Mushm tradition about the fixation of the Qur'an by a commuttee
during Usman's reign 1s merely a tiction. and that the Qur’anic text mostly and essentially
has no concern with the Prophet who ever existed or not The Qur'an 1s a small part of
canon out of a huge bulk of matertals including prophetical logia and that there 1s no

particular division or distinction between the general traditions and the canonised teat

The text of the Qur an, according to Wansbrough (2004), became scnpture only
when 1t was separated from an extensinve corpus of “prophetical logia™ (. p 1} After
achieving canomnicity, 1t secured 1ts independence from histoncal tradition that explains 1ts
existence and from the extemal elements used to facilitate in understanding 1t The
developed building or structure of the Qur'anic text 1s scarcely “monolithic’ rather the
scnipture of the Mushms “drew upon traditional stock of monotheistic imagery, which
may be descnbed as schemata of revelation™ (p 1) Moreover. the text of the Qurian
suggests that the narrative material was almost constantly abndged “to a senes of discrete

and parabolic utterances” (p 1)

Wansbrough {2004) states that the stvle of the Qur anic text 1s veny repetitine He
gives an example of the words " retnbution™, “sign . *exile " and " covenant and that its
themes hinge upon a very fimite “lexical range’ but the frequency rate of them 1s very
high which portrays two reasons vast time period of “oral transmission or an onginal
senes of uncoordinated pencopes (an abstract from a text. especially a passage from the
Bible). or both " { p 2) There are certain places where the " pericopes might or could have
been originated” but as a whole. the amount of references repetitine use of “rhetorical

conventions . and the blatant polemical style’ all indicate a * strong sectanan atmosphere
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in which a corpus of famihar scnipture was being pressed into the service of as yet

unfamiliar doctnine’ (p 20)

Wansbrough (2004), on one hand, seems to reject completely the early Islamic
history as he considers 1t fake He denies the entire Arab background of THQ On the
other hand, however, he substitutes 1t with little and indirect evidence, by the Jewish one
He claims that the stvle of Qur’an s elliptical and indirect because the Arabian Prophet
was very much famihiar with the Jewish scripture and that the recipients of the Qurian
(the sectarian Jews) were already familiar with the detail of Jewish literature He
generalises this assumed acquaintance upon the allusive and indirect style of the entire
Qur'an But his work 1s declared by some Mushim cntics as a series of imventions on the
footng of obscure generalization A vague generalisation about the indirect style of the
Qur’an by Wansbrough 1s merely a device. 1t seems unfair to ascnibe this particular stvle
of the Qur an to Jews acquaintance with Jewish literature because the Qur’an employs the
same style about Arab history, non-biblical prophets and even about contemporary

personages (Rahman, 1984)

Contrary to Wansbrough who considers that the Qur’an was not formed unt;] 9%
century A D . John Burton (1977) comes up with a novel approach The main thesis of
Burton 1s that the present day matenal and arrangement of the Qur'an was done by
Prophet Muhammad himself It 1s mere a fiction that the Qur’an 1n its present state was
edited and arranged under Uthman His argument might be considered very remarkable
and mgenious but inordinately speculative He does not bning any evidence of worth to

prove his claim
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The next remarhable work 1s that of Angelika Neuwirth s (2003) Qur an and
History — a Disputed Relationship Some Reflections on Qur anic History and History n
the Qur’'an She divides Western scholars who have written about the Qur an. in two
categones — the traditionalists and the revisiomsts She considers Wansbrough (2004) and
his fellows Crone and Cook (1977) as revisiomists who initiated a change of view about
the ongin of the Qur’an as a later compilation 1n terms of both time and place She states
that Wansbrough employs ‘the model of histoncal cnticism of the New Testament (NT)
to the Qur'an. reading the corpus as made up by logia of the prophet framed by experts

from later polemico-apologetical debates " (p 5)

Neuwirth (2003) disagrees with Wansbrough (2004) and his colleagues Crone and
Cook (1977) on the grounds of the text of the Qur'an which 1s neither narratives about
Muhammad nor “sayings uttered by him’ rather text of the Qur an 15 a “speech that
expresses 1tself as addressed to him™ thus 1t does not “fit the concept of logia, 150lated
sayings. at all” (pp 5-6) She views that the surahs of the Qur’an are basic genuine units
and that Muhammad himself finalised each surah The fixation of the text of THQ should
have been done after the early conquests The Uthmamec redaction of THQ the
“hypothesis that the remnants of the prophet’s recitations were collected soon after his

death to form the corpus we have before us. 1s thus plausible. though not possible to

prove {p 11}

Neuwirth (2003) states that the Qur an by 1ts form and self-testimony presents
itself as a communication between a human and the superhuman even before its
canonisation [t 1s a liturgical text “not only in 1ts communal use but from its very
genesis” (p 16) The Quriamic history does not commence with the process of
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canonisation of the text “but 1s inherent 1n the text itself where not only the contents but
form and structure also can be read as traces of a histonical or a canonical process.
attempting both the emergence of a scnpture and the emergence of the community ~ (p

16)

The Western scholars have similar approach towards THQ with respect to TBP.
being a sub-part of THB Westemers™ views about TBP and THQ are brieflv discussed in

the following

2.10.2 Westerners’ Views about TBP and THQ

Shepardson (1890) states that there are certain unclear references to David s hife and his
Psalms in the Qur'an Noldeke et al (2013) considers the Jewish scriptures. as discussed
in the preceding sections of this chapter the main source of the Qur'an He does not
descnbe TBP as an independent book but part of the Old Testament He claims that the
fundamental belief of the Muslims "4 ¥ 43 ¥ has been denv ed from the Jewish ongin 11-
Samuel 22 33 and Psalms 18 32 etc Noldeke et al. however, view that the Jewish
elements. explicitly employed by the Qur an. look hike nothing The only short passage
rephicated verbatim from the Bible (OT) by THQ 1s Qur'an. 21 105 — "We wrote in the
Psalms. as We did 1in [earhier] Scnptures “My nghteous servants will inhent the earth”
(Abdel-Haleem, 2005, p 208) which can be traced in Psalm 37 29 - " The nighteous shall

inhent the land. And hve n it forever (Ridling 1989 p 1086)

Noldeke et al {2013) opines that verse 5 of Surah Fatiha — afi-al bl all G !
corresponds to Psalms 27 11 but it does not mean that “Muhammad can have borrowed

these words onlv from Jews™ (p 93) Regarding 38 28 (surah Saad) of the Qur'an he
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views that 1t 1s difficult to determine whether the verse refers to David and the revelation
of Psalms or Muhammad, but interpolation 1n the case of the verse “would make less

sense” (p 107)

Wansbrough (2004) while discussing verses 35 46-61 and 55 62.77 (surah al-
Rahman) exclusively pointing to the recurning verse “_JbaSi Wl ) oY1 5 W™ states that the
verse, by its structure, produces the effect of a Iitany likew1se the verse of psalm 136 “for
his steadfast love endures forever " He opines that the similanty of the verse carmnes out
similar function as 1n the Psalm He prefers the employment of the term  Iitany™ 1nstead
of “refrain™ which, according to him, plays the role of " concluding formula (p 26) He
seeks for inter-textual relation between verse 9 of psalm 33 and verse 117 of suruh af-
Bagarah and states that the command of ongination or creation 1n the psalm 33 9 “For he
spoke, and 1t came to be. he commanded, and 1t stood firm™ 1s parallel to Qur'an 2 117
“He 1s the Onginator of the heavens and the earth. and when he decrees something. He

says only, ‘Be.  anditas " (p 77)

Neuwirth's (2008) discusses inter-textual relationship between the Qur'an and the
Book of Psalms in general and seeks for inter-text of psalm 136 1n surah AI-Rahman n
particular from the perspectives of their complex relationship to history She opines that
the nature of relationship of THQ to history 1s complex She compares the Qur’anic
approach of history, firstly, to the ancient Arabic poetry She states that contrary to
ancient Arabic poetry that does not attain any response to 1ts lamentation about the fate of
pertshed nations. the Quriamic depiction of the ruined abodes offers a meanmingful

message The demolition of abodes discussed by the Qur an 1s not accidental. rather part

34



of divine plan The evildoers incurred God's wrath upon them as they neglected the

messengers of God

Neuwirth (2008) compares Biblical approach of history with that of THQ and
states that the Qur'amic view on history 1s diametncally different from that of Bible
However, Psalm 136, reflected in the Qur’an 1tself. 1s one of the special texts that cause
complexities to historv She compares Psalm 136 and Suras Al-Rahman with the aim to
highhight the rejection of * Biblical notion of history as a promise for the future™ by the
Qur'an {p 1) The novel approach regarding human prospects of THQ. according to her.
1s not only a rejection and replacement of the Biblical one but also a response to the

inquinies ehicited by the ancient Arabic poetry

Neuwirth (2008) opines that THQ manifests a change in the paradigm of Biblical
histonography She claims that Psalm 136 1s re-fashioned by THQ 1n Surah 4/-Rahman
and this remodelling 1s not accidental She claims that THQ exhibits numerable
reminmiscences of TBP 1n 1ts early surahs She states that TBP expresses the hivehness of
an agranan society Contrary to TBP. the Qur an does not portrav any rural society
Howezer. 1t includes rural images such as fruit-beanng tree as an image of Just. allusions
to vegetatine cycle - germination and withered-ness of grass as an image of transitory-
ness, God’s blessings described as gifts that work as a principle which necessitates
thankfulness on the part of human beings. requisite rendenng of guidance and the
prospectine eternal dinvine trial, the obligation of human beings to utter God’s praise by
expentencing His grace the 1dea of incapability of concealing one’s actions from God s

notice, nocturnal wakes and praver. the ambivalence of human being his accountabihity
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for “hybns and self-deceit” are charactenistics ““familiar to the speaker‘transmitter of both

textual corpora” (p 2)

Neuwirth (2008) opines that the early Qur'anic surahs are closely related in
structure, Iiterary shape and function to the Psalms However. stnking differences also
exist at the same time The early Qur anic surahs are not paraphrase of the Psalms Their
vision of history 1s entirely different from that of the Psalmist Most of the psalms
descnibes God s deeds of salvation 1n the form of hustory The Qur anic text. contrary to
that of the psalms, seldom relies on history rather emplovs ‘new eschatology-onented
perception of hinear ime " (p 2) The Qur’anic view of history also rejects the views of

early Arabic poetry that does not bear any promise for the future

Neuwirth (2008) declares Surah al-Rahman as a re-reading of Psalm 136 She
undertakes semantic and micro-structural analysis of the texts She views that there are
three common charactenisucs in the texts  “the antiphonal structure. frequency of refrain.
and the oscillation of refrain between harmony and tension™ (p 11) She states that the

emplovment of refrain ~* JbaSi L& « 41 5w 15 a counter-teat to the Psalm

Neuwirth (2008) has pointed out the inter-related verses of the texts She opmes
that the texts are semantically inter-connected quite at the outset The Psalm begins with
asking the readers for expressing God's praise (Psalm 136 1-3) hhkewise the first verse of
the Surah that begins with one of the attributine names of God Verses 5 and 6 of the
psalm which express God's creauon of heavens and earth correspond to verses 7 and 10
of the surah Verses 7. 8 and 9 (the creation of sun moon and stars) of the psalm are

parallel to verses 5 and 6 of the surah The psalm then tumns to history described n verse
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10 nll to the second last verse of it This part of the psalm describes “divine acts of
salvation n history”. liberation of Israel and retnbution exerted on their enemies (p 14)
The surah does not include any historical event but descnbes a "mythic scenario’. The
psalm produces a tension “between God's acts of anmlation™ and “His chanty conjured
n the refram™. Verse 31-5 of the surah likewise the psalm presents threats to the
addressees followed by “positive connotation™ 1n the refrain. Verses 37-45 have been

contextualized with the “acts of annihilation " (p 14)

Neuwirth {(2008). by one way or the other. attempts to indicate inter-text of psalm
136 1n the surah She regards verses 31-5 as a prelude " to the real chmax of the surah™
and views that THQ has engaged itself with the thought of God's power 1n resurrection of
the dead 1n the “position’ the psalm has discussed 1ts view on history. thus, that part of
the psalm which describes history 1s “replaced by eschatological pant of the surah” (p
14} In a nutshell Neuwirth's discussion on TBP and THQ in general and on psalm 136
and surah al-Rahman n particular 1s of immense 1mportance but need further explication
and elaboration The present study. along with other excerpts. aims to tnvestigate inter-
textual relation between psalm 136 and surah-al-Rahman also However. Muslims’™ views

about THB and THQ are brniefly discussed here
2.10.3 Muslims’ Viens about THQ with respect to THB and TBP

Contrary to the Western Non-Mushim scholars, the majonty of whom think THQ being
influenced by THB, the Mushm scholars regard any similanty between them on account

of being from one and the same source
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Hamza M Njoz1 (1990) conducted a study entitled The Flood Narrative in the
Gilgamesh Epic, the Bible and the Qur an The P1oblem of Kinship und Historicin The
author highlights certain dissimilanties between biblical account of flood and the
Quranic narratne He talks of certain impossibilities in the Biblical accounts the
submergence of the entire planet by the flood. mentioning of time period and duration of
the deluge about which THQ 1s silent He states that the narratives disagree in terms of
the enact number of people and creatures 1n the Ark and their disposal The Qur’anic

account which 1s often 1gnored. exhibits remarkable insight regarding the event

Njoz1 (1990) states that there are certan similarities 1n Biblical and Quranic
account of flood But the “differences seem to rule out the possibihty of the Quran
having depended on the Bible™ (p 307) There 1s no definite evidence of Qur anic
demvation of matenal from the bible Furthermore the earliest translation of the OT and
NT into Arabic language appeared two hundred and one thousand years, respectively.
after the death of Muhammad (PBUH) The only possible reason for similanty 1s their
common source which according to THQ 15 “God who revealed Torah, Zaboor. Injil and

the Qur an on His chosen messengers ( p 307)

Da wah Institute of Nigeria (2008) renders numerable arguments regarding the
authenticity and div ine authorship of THQ 1 a work enutled. duthenticity of the Qur an
It develops its arguments not on the “intenal evidence’ rather through the * process of
elimination”™ (pp 36-37) The book throws hight on main theones about possible
authorship of THQ - Muhammad, some Arabmon-Arab Poet(s) scholar(s).

Monk(s) Rabbis Satan, or God’Allah
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The book excludes Muhammad from 1its authorship on the grounds of his being
unlettered, known integnty, and difference in Qur'amc stvle and that of hadiths of the
Prophet It argues that no authentic records ever exist that may declare someone as secret
teacher of the Prophet And 1if there had been anyone. the hostile Arabs of that time,
certainly would have exposed im Therefore. there 1s no possibility of an Arab, non-Arab
poet/scholar or Monk/Rabbi bemng its author The Qur’an declares Satan as open-¢nemy
of man How can Satan or a devil be its author when he 1s declared as enemy of the

mankind® (Da’wah Institute of Nigena [DIN]} 2008, pp 37-43)

The book rejects any possibility of denvation of THQ from THB It 1s an
insufficient proof to declare a book the copy of other merely on the basis of similanties
They might get mformation from a source common to both Furthermore. 1f THQ had
been denved from THB, there would not have been severe creedal differences between
the two Even in the narration of the events, critical divergences may be observed
Moreover. THB 1s entirely silent about considerable information rendered by THQ

Therefore. THB cannot be regarded as the source of THQ (DIN 2008)

The book throws light on scientific information and factual contents like The Lost
City of Iram (Qurian. 89 7), excavated in Syna in 1973, worker bees being female
(Qur an, 16 68). descrniption of mountains as pegs (Quran, 78 6-7) and many others On

the basis of all this, the book declares God/Allah as the sole author of THQ (DIN, 2008)

Akbarally Meherally (n d ) in Understanding the Bibie through Koranic Messages
asserts that though THQ includes certain events narrated in THB but the former by no

means 1$ a copy of the latter The Qur’an describes the same histonical characters but the
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text. definitely, 1s not 1dentical The Qur’an does not equate with the altered versions of
tiblical dogmas and creeds Likewise NT which 1s incomplete and cannot fend without
Old Testament, Islam cannot be taught without the inclusion of the past events and their
moral values being 1ts necessary background Without mentioming the act of creation,
moving forward to the role of prophets in preaching the same lesson. the Qur'an would,
undoubtedly. remain an incomplete text Without discussing the beliefs of the past. 1t
would not be possible for THQ to give its own point of view and to highlight how and
where 1t differs The source of instructions incorporated in THB as well as in THQ, 1s the
same and thus similanity 1n the fundamental instruction 1s. therefore, necessary Howener,
THQ goes beyond all previous nstructions integrated by the previous revealed books
THQ unfolds several accounts of certain biblical prophets about which THB 1s

completely silent

Fazlur Rahman (2009) states that all the messengers of Allah Almighty came to
preach essentially one and the same message that there 1s no God but Allah THQ makes
use of terminologies employed by the earher scnptures and pre-Istamic literature But the
Qur’anic use of such terms has its own context The pre-Islamic Arabs employed the term
Aliah not 1n the sense of deity among deities only, but a * supreme deity in hierarchy of
deities”™ yet THQ shaped the world view of the Arabs by " precisely changing the
contextual use of the term, by charging 1t with a new 1mport — by dismssing all other

deiues and bninging the concept of Allah to the center of the circle of being” (p 221)

Abdullah Saced (2006} views that warners were sent to every commumty and that
they taught the same message of oneness of God THQ exhibits many references to the
previous prophets and the responses of their communities An important reason of such
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references 1s to console the Prophet Muhammad that the earher prophets have also
undergone similar sttuations 1n terms of response on the part of their community, and that

his situation 1s not so different from them

Abdel-Haleem (2001) states that THQ shares certain narratives with THB He
discusses bibhcal and Quriamic account of Adam and Eve He views that apart from
certain stmilanties, there are stnking differences 1n their approaches. amount and type of
information and above all the purpose of their respective narratives THB narrates the
story quite in chronological order as 1t commences from his birth, descnbes persons.
places. things etc and ends on his dermise while THQ does not include anything hike this
Instead, THQ generally narrates the account by employving *wa-1dh™ {remember]. which
exhibits that the account has been narrated for some lesson to be ganed from 1t The
biblical narrative of Adam and Eve 1s narrated 1n third person pronoun while the Quranic
narrator 1 ¢ God 1s speaking n first person, generally 1n plural majesty The narrative in
THB 1s appealing from literary perspective but causes complication at theological level

thus makes 1t a story no more than a hiterature (pp 28-29)

Abdel-Hateem (2001) states that surah al-Rahman has wrongly been hypothesized
as an 1mitation of psalm 136 This conjectunng 1s erected on the grounds of the title |
“bounties” and "refrain” in the surah. which are considered parallel to the * mercifulness
1n the repeated verse. “great wonders * and the refrain™ in the psalm (p 181) However
according to Abdel-Haleem. there 1s considerable difference between psalm 136 and
surah al-Rahman THQ mentions the name " The Merciful’ only once while the Psaim
repeats "His Mercy” throughout its body, “The Merciful™ emploved in THQ 1s not unmique
rather used in the ~Bismilla® of every surch, the “bounties™ discussed in the surah are
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also included by the text elsewhere too whereas the Eschatological bounties are absent 1n
the psalm, the refrain has also been employed elsewhere in THQ as 1n chapters 26, 37 54

and 77 of the Qur'an ( p 181)

Abdel-Haleem (2001) states that in terms of employing the reframn. there 1s
difference between the biblical and Qur'anic discourse In the psalm. 1t occurs m every
verse and even the psalm 15 concluded with the refrain, while in the surah 1t takes place
after verse twelve, not employed after every verse nor 1s the surah concluded with the
refran In the psalm, it 1s employed as an assertive sentence while in the Surah 1t 1s
nterrogative form The refrain 1n the psalm addresses the People of Israel. a limited group
of people, while 1n the surah, 1t addresses all human beings as well as inn The psalm
confines the unn ersal bounties to the creation of sun. moon. stars and earth etc (verses 4-
9 and then verse 25) It names a few foes of the Israelites who were punished. while the
bounties in the surah are not limited and the punishment also seems to be inflicted on all
those who deny the bounties The beginning and the conclusion of the psalm 1s

“didactically imperative * while 1n the case of the surah, 1t 1s celebratory (p 183)

In a nut shell, the Western and the Mushim scholars have their own different
approaches while discussing inter-relationship between THB and THQ 1n terms of
similanties and differences In the following, the biblical discourse and Qur anic
discourse, 1n the hght of the views of Mushms and non-Muslims scholars, are bnefly

discussed for better understanding the world views of the ST
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2.11 Biblical Discourse and Qur’anic Discourse — An Overview

2.11.1 Construction of History in the Bible and in the Qur'an

How and 1n which manner THB and THQ construct history of the past. need to be
reviewed concisely Sells (1999) asserts that both the Bible and the Qur'an include
numerable hustorical events but the arrangement of Qur'anic verses 1s neither purely in
narrativ e nor 1n chronological order Khan and Navaid (2006) state that the Qur’an does
not devote any particular section for this purpose. though. the events of the past are
interspersed almost throughout the text It provides a senes of remarks on the
btographical details of ancient nations On the other hand. the OT (which includes TBP
also) presents narratives regarding the Israehtes from chronological perspectives It
provides names of characters and places truly n terms of history but THQ scarcely names
figures and places For example. the Qur'an nowhere mentions the name of Adam's

spouse. so important a character

Afsar (2009) asserts that the narrator of THQ seems to have no interest in
presenting chronological details of persons and places Instead He seems more interested
tn actions of individuals as well as of nations Thus the Qur anic discourse generalizes
the perceptual structure of behaviour. good and bad, that causes nse and fall respectively

of individuals as well as of the nations as a whole

Saeed (2008) states that when and wherever. the Qur an lets 1n historical
characters and events. it 1s not named from historical perspective. but more often 1t serves
principally as instances of * ethical behanour” (p 76) Abdel-Haleem (2001) asserts that

the Quran 1s neither chronological nor biographical in its nature, nor in the shape of
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lecture, nor seems to have been “edited arranged by scholars™ (p 4) He states that if the
Quran had been put 1n the order of chronology. 1t would have tumed a historical or

biographical document

2.11.2 Brevity and Loose Structure of the Qur’an

El-Ewa (2006) asserts, “The best composition 1s the least in size but the greatest 1n
semantic outcome™ (69) She states that the Quranic styvle (yaz) depicts such a property
of language that offers to produce maximum meanings with mimmum possible words 1t
presents a sort of universality in 1ts nature that allows the same verse to be emploved 1n a
vaniety of contexts The employment of countable connectives by the Qur an allows 1t to
meet 1ts promises offered through 1ts messages to the mankind. at every place and time
The structure of the Qur anic discourse 1s loose which results n maximizing the
cognitive effect of its ayaar that consequently are made vahd and effectual 1n all other
contexts other than its immediate one (p 69) Thus the Qur'anic ayaar, according to El-

Ewa, are highly suitable to be quoted 1n a great number of contexts

2.11.3 TBP and THQ - Poetic or Prosaic

No one doubts in TBP being purely in poetic form Psalms are a collection of “sung
poeuc pravers Ridling (1989), the editor of Bible. New Revised Standard Version
(NRSV). states that the word psalm 1s dertved from psalmos. a Greek word that translates
mizmor (2 Hebrew word) Both words have one and the same meaning, " a song recited to
the accompaniment of a string instrument” (p 1038) The Qur an according to Boullata
(2000). 1s neither a prose nor a verse It1s Qur'an only and cannot be called by any other

name It1snota verse for it 1s not bound by the bonds of poetry. and 1t 1s not a “prose”
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too, for 1t binds itself with bonds. peculiar to it. which nowhere else can be found. it 1s a
book of perfect then elaborated verses from “One Who 15 Wise and All-Aware . 1t 1s

unique 1n 1ts nature for “nothing like 1t ever preceded or followed 1t (p 1x)

Tzortzis (nd ) i his work The Unigue Literany Form of the Qur an throws hight
on Arabic poetry and prose He defines Arabic poetry as a form of speech. metncal and
rhythmical It 1s classified in sixteen rhythmical patterns or * al-bihar codified by al-
Khalil bin Ahmad 1n the eighth century Each *a/-Brhar ' has 1ts individual rhythmical
pattern based on syllables. short and long (pp 6-7) Arabic Prose according to Zortzis. 1s
a speech form which 1s non-metnical and lack ordered rhythmical pattern Arabic prose Is
further dinided mto two kinds “sa7 ' (rthymed prose without consistent rhythmical

pattern) and ‘Mursal’ 1 ¢ “straight prose” or “normal prose’ (p 8)

Tzortzis (nd } views that the Holy Qur’an 1s neither a poetry for the chapters of
the Qur’an. m totality, do not correspond to any form of a/-hrhar, nor a straight forward
prose, for it employs rhyme. unique stylistic features and thythm However on account of
certain simulanties between say and Qur'anic surahs of the earlier period. some Western
scholars Iike Neuwirth regard THQ as say He views that though, there are certain
similanties between early Makkan surahs and the say but the Qur an as a whole oy ersteps
many aspects of the sy It 1s a * unique fusion of metrical and non-metncal speech™ but its
“greater tendency to mono-rhyme’ . 1ts employment of “inexact rh yme’, “greater range of
say phrases " and ‘hgher frequency of rhetorical features make 1t quite different from
traditional “saj" (pp 11-12) He states that the Qur an makes use of hnguistic and literary

devices 1 such a manner that 1s ahien to the earlier works
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2.11.4 Dialogues 1 the Bible and the Qur’an

Mir (1992) asserts that both, THB and THQ make use of dialogues to evolve their
respective discourses The Qur'anic dialogues are similar in a stnking manner to the
dialogues of the Bible The Biblical as well as the Qur anic discourses usually engage two
speakers 1n dialogues Both of them provide Iittle visual detail rather focus the attention
of the reader on the substance of speech But despite all such similarties, there 1s a

stnking difference between the two

Mir (1992) states that the biblical world (Old Testament) depicts the world of
everyday hfe It presents people talking, helping. quarrelling and cheating each other as
they do 1n routine life But in the case of Qur’amic dialogues, one may hear overbeaning
“divine voice” that projects fundamental themes of Monothetsm, Prophet-hood and the
Day of Judgement Thus the Qur'amc dialogues engulf “greater theological ngor while
theology 1n the biblical dialogues, without disappeanng entirely, sometimes, moves back

to the background but theology m Qur’anic dialogues always remam n the foreground

(pp 17-18)

2.11.5 Genre and Literary Variety of the Bible and the Qur’an

Mir (1988) asserts that the Qur’an 1s a literary masterpiece like the Bible, though, does
not include such a great hterary forms such as elegies. folk songs. 1dyllic poems etc 1n
the Bible But the fact remains that 1t has 1ts own nch literary repertoire It lets 1n a vanety
of narratine, figures of speech, satire, irony, dramatic dialogue. characterisation with its

own style Tzortzis (nd) states that the rhetorical features such as figures of speech.
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rhetonical questions, metaphors, similes etc emploved by the Qur'an create a unique

genre from lmguistic point of view

2.11.6 Dynamics of the Qur’an

Neal Robinson (2003) states that the examined evidence 1n the Qur’an suggests that Allah
Almighty 1s the speaker or narrator of the Qur'an But the Qur’anic employment of We,
He. thy Lord and their shifting from one position to another 1s interesting and need to be
examined He quotes Roman Jakobson's essay about Iimguistics and poetics in which he
explains three different functions of verbal communication expressive — speaker centred.

conative - addressee centred and cogmitive - message centred

Robinson (2003} states that the discourse of the Qur’an moves back and forth
among all the three functions The Qur anic discourse 15 functionally expressive when the
speaker employs “I" or "We' to designates Himself or when takes oath When the
speaker makes use of ~0O" or “thou™. "you”, "thy Lord" etc 1in order to address the
addressee, the function of the discourse, 1n this case, 1s conative And when the speaker
transmits some umversal message. the discourse 1s functionally cognitive as the speaker
employs “He . ~Allah™ or any other attnbutive name The discourse of the Qur'an does
not use all the three communicative functions in 1solation rather mostly and essentially

moves or shifts to and fro from one function to the other (p 229)

Abdel-Haleem (2001) asserts that the emergent shift i/nfat 1n pronoun that
descnibes the speaker (God) or He 1s spoken about, does not take place 1n a slapdash
manner but follows systematic pattern He states that the rhetonaans call it shgyaat-al-

arabnya. the “daning nature of the Arabic language™ (p 185) But, according to Abdel-

47



Haleem, 1t 1s, above all, the danng nature of the language of the Qur’an for 1t exclusively
employs this inimitable feature m a greater vanety than Arabic poetry as 1t includes shift
1n person, addressee, tense, number, case marker and 1n employment of noun instead of
pronoun etc While 1n the case of Arabic prose, there i1s no such reference Even in hadith

material, one may not find a single example of i/fifar

In this chapter, the coinage of the term intertextuality, logical development of the
concept 1n the hight of the key theonsts and vanous forms and shapes of intertextuality
have been discussed The chapter has discussed works and studies that deal with
relationship between the Bible and the Qur'an The above given discussion reveals that
the majonity of Westemn scholars regard THQ being demvative from THB, 1n this case,
TBP The Mushms scholars, on the other hand, view the similanty from another
perspective They regard THQ and TBP (Zaboor) being rexealed by Allah, thus. include
similar matenal The chapter has also discussed the works of the scholars who have
thrown light on umque stvle of the selected texts The present study 1s also an attempt on

the part of the researcher to seek intertextual relation and its nature 1n the ST

TPB and THQ. undoubtedly. share certain material of similar nature But how far
the texts are inter-textually related” What 1s the nature of this seemingly mter-textual
relation” To what extent the Qur'anic discourse 1s stmilar to or different from that of
TBP? How for the Qur’anic discourse maintamns 1ts uniqueness and onginality. despite
carrying seemingly intertextual relation with TBP. has been analysed and discussed in
chapter 4 - Analysis and Discussion Before detailed analysis and discussion, however,
methodology of the present study has briefly been discussed in the following chapter —
Research Methodology
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Chapter 3

Research Methodology

3.1 Introduction

Ths chapter describes the research methodology drawn upon review of literature and
inquisihon of the ST by the researcher It deals, first, with the process of selection of the
primary-cum-secondary teats, moving forward to the excerption of the echoing matenal.
its classification and the formation of tables The chapter, then. exphcates the terms.
c¢lements and techniques suggested by the theorists for highlighting intertextuality as a
proposed model for this study followed by the way i which the selected excerpts have
been analysed In a nutshell. 1t explams the methodology 1n which the present study has

been undertaken
3.2 Selection of Primary-cum-Secondary Texts

The ST, chosen for the study are two sacred texts (TBP and THQ) of revealed religions
playing a key role in the lives of the majonty of world's population The selection was
made on the ground of echoing parallelism 1n the form and function of their discourses
However, due to the intermmable difference i their respective pnmary languages,
Hebrew of the former and Arabic of the latter one, 1t was almost mpossible to investigate
inter-textual relation between the discourses in therr onginal languages for carrying out
this study Therefore, two secondary texts 1 ¢ The Bible - NRSV (1989) and The Qur an
(translation) by M A S Abdel-Haleem (2005). both 1n English language. have been
selected
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NRSV (1989), of THB is the most updated version of King James Bible (KJB)
which 1s unamimously considered the most authentic version of the Bible It 1s claimed as
the most accurate, legible and decipherable edition on account of its scholarly and
ecumenical approach It 1s the authenticated revision of Revised Standard Version (RSV)
of 1952 which, wn turn, was a revision of Amencan Standard Version (ASV) of 1901 that
substantiated the earher revisals of KJV published m 1611 for the first time {Rudhing.

2002)

The Qur'an (translation) by Abdel-Haleem (2005) was onginally published in
2004 and then republished, with correction. 1 2005 The translator 1s a well-known
scholar, wnter and a professor of Islamic Studies He 1s a native speaker of Arabic
language as he hails from Egypt He has been hafiz-e-Quran since his childhood He had
been a teacher of Arabic in the Umversities of London and Cambnidge since 1966 He had
authored many books hke Understanding the Qur'an Themes and Stvles (2001). English
Translation of the Qur an The Making of an Image (2004) etc He 15 functioning as the
editor of London Qui ame Studies as well as Jowrnal of Qur anic Studies He 1s doing

work on An Arabie-English Dictionary of Qur ‘amc Usage

Muhammad Sultan Shah (2010) states that The Qur an (translation) by Abdel-
Haleem 1s one of the best translations from hterary and philological perspectives The
translation of The Qur an by Abdel-Haleem 1s a umque work The author 15 an Arab
Mushm who has been residing in England since 1966 He 1s lexicographer having deep
knowledge of classical as well as modern Arabic No other translator of THQ has mastery
over both the languages 1e Arabic and English He asserts that the earlier translators

employed King James idiom, considered being the standard 1diom 1 terms of religious
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scripture, for English translation of the Qur'an But, The Qur 'an (translation) by Abdel-
Haleem mantfests an onginality which 1s * lacking 1n many other translations™ and that his
translation of the Qur’an 1s 1n “modern and plain English™ (p 4) He avoids confusing

phrases and always prefers “contemporary usage and sentence structure™ (p 4)

3.3 Excerptions from the Selected Texts

Four different psalms from TBP — Psalms 1, 37, 78 and 136 and four surahs from THQ ~
Qur'an 2, 14, 21 and 55 have been selected for textual analysts The selection from the
ST, however, consists of selected verses as well as complete psalm(s) from TBP and
surah(s) from THQ Psalm 1 and Psalm 136 from TBP and surah al-Rahman from THQ
have been selected completely, however, partial selection has been made from the
remamming psalms and the surahs The excerpts have been selected erther on the basis of

indication by scholars such as Noldeke et al and Neuwirth and on the researcher’s probe

As far the indication of the scholars 1s concemned, Noldeke et al (2013} has
pointed out merely verse 105 of chapter 21 1in THQ, selected for this study He claims 1t
to have been replicated by THQ verbatim from Psalm 37 29 Neuwirth (2008) claims a
number of remimscences in THQ from TBP Psalm 1 and sclected verses from surah
Abraham that seem parallel 1n terms of form and function, have been handpicked 11 this
concern Furthermore, Neuwarth (2008) claims surah al-Rahman as the re-reading of
psalm 136 Therefore, Psalm 136 (complete) and the surah (complete) have also been

selected for analysis

Apart from above mentioned excerptions. some important parallel events lihe

parting of sea, demand of food by the Israclites, gushing out of water from the rock etc
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discussed by both textual corpora have been selected on the basis of thoroughly reading
of TBP and THQ In this connection. in addition to verses 13-15 from psalm 136, psalm
78 and surah al-Bagarah have been selected for analysis Psalm 78 incorporates certain
events such as God's signs mm Egypt that the surak does not include rather they are
narrated 1n surah al-A'raf (Qur'an. 7 130-7) of THQ In the similar manner, surah ui-
Bagarah describes certain events as worshipping of calf that psalm 78 does not
incorporate rather discussed m the event in psalm 106 All such events have not been
selected for analysis rather merely those events shared by psalm 78 and surah al-Bagurah

hae been made part of analysis

It 18 expected that the analysis of above mentioned events 1e parting of sea,
gushing out of water from the rock, demand of food by the Israelites discussed by both
textual corpora. 1n addition to the analysis of the initial verses of psalm 78 and 1 erses 47
and 48 of surah al-Bagarah. will provide ample picture of the narrative pattern. form and
function and the worldview of the discourses It may assist the readers 1n formulating
generalization regarding overall syntactic structure and the ultimate message that both

textual corpora want to convey

There might be a number of similar contents 1n the selected texts but 1t would
have been extremely gruelling for the researcher to exert them all for analysis 1n a hmited
course of time Therefore, only [Psalm 37 27-29 vs Qur'an 21 105-107], [Psalm 78 1-
28 vs Qur'an 2 47-61), [Psalm 1 vs Qur an 14 24-27] and [Psalm 136 vs Qur'an 55]

have been selected for textual analysis
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3.4 Classification of Selected Material

Classification of the above mentioned excerptions 1s based upon the forms and shapes of
intertextuahty devised by theonsts and hiterary scholars mentioned In the presious chapter
1e Review of Literature The above given excerptions have been divided into two
categones - overt {explicit) and covert (1mplicit) inter-textuality Exphicit intertextuality
has further been classified into two sub-kinds — (1) mter-text with reference. and (2) inter-
text without reference Thus, the selected matenal has been carved up 1n three different
kinds Explicit inter-text (while referring to the earher text(s). Explicit Inter-text (without

referning to the earlier text(s), and Imphicit Inter-text

The form of mter-text 1n the case of surah al-4nbiva (Quran 21 105-7) and psalm
(37 27-29). m Genette's (1997) terms. have been mcluded 1n explicit inter-text with
reference, for the surah explicitly refers to Zaboor 1 e TBP along with other Scriptures.
though. not to thts particular psalm The Qur'amc descripuon of events 1n surah al-
Bagarah (Quran 2 47-61). have been considered as exphait inter-text without reference
because the surah does not refer to any previous text(s) But the fact remains that the
events are duly incorporated by TBP (Psalm 78) which indeed 1s histoncally earlier to

THQ

The Qur'amc ayaat of surah Abraham (Quran 14 24-27), as Neuwirth (2008)
seems to consider. 1s a kind of mmplicit mter-text for the parabolic form and 1mages
discussed 1n the surah echo the pattern and images of psalm | Surah al-Rahman also.
according to Neuwirth (2008), has a deep and close relationship with psalm 136

structure and function. particularly on the basis of likewise refrain She, even. regards the

53



surah as a re-reading of the psalm The surah (al-Rahman) has also been included here 1n

an implicit form of inter-text with that of psalm 136 for discussion and analysis

3.5 Formation of Tables

The excerpts. on the basis of formulated categonzations, have been redacted 1n tables
The categonzations and formation of tables are not designed according to ascending or
descending order of the psalms or the surah(s) but on the basis of the forms and shapes of
inter-texts — (1) exphicit inter-text with reference, 1e vinidly exasting similar matenal
with proper reference to the earlier text(s), (2} explicit inter-text without reference 1¢
vividly present similar matenal without citing the earlier teat(s) and (3) implicit inter-text
1¢ seeming parallel matenal The explicit inter-text with reference 1s given 1n table 1, the
explicit inter-text without reference has been divided into four tables namely 2a, 2b. 2¢

and 2d, and the implicit inter-texts are given 1 table 3 and table 4

3.5.1 Table 1: Explicit Inter-text with Reference

The Book of Psalms The Holv Qur an
The certainty of retribution Surah al-Anbiha [The Prophets]
Psalm 37 27-29 Qur’an 21 105-107

3.5.2 Table 2a: Explicit Inter-text without Reference

The Book of Psalms The Holy Qur an
Israel’s rebellion 1n the wilderness Surah al-Bagarah [The Cow]
Psalm 78 1-4 Qur'an 2 47-48
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3.5.2.1 Table 2b: Explicit Inter-text without Reference

The Book of Psalms The Holy Qur’an
Israel’s rebellion 1n the wildemness Surah al-Baqarah [The Cow ]
Psalm 78 13 & Psalm 136 13-15 Qur’an 2 49-30

3.5.2.2 Table 2¢: Explicit Inter-text without Reference

The Book of Psalms The Holy Qur’an
Israel’s rebellion 1n the wildemess Surah al-Baqarah [The Cow’]
Psalm 78 15-16 Qur'an 2 60

3.5.2.3 Table 2d: Explicit Inter-text without Reference

The Book of Psalms The Holv Qur’an
Israel s rebellion in the wilderness Surah al-Bagarah [The Cow]
Psaim 78 19-28 Qur'an 2 57 & 2 61

3.5.3 Table 3: Implicit Inter-text

The Book of Psalms [Psalm 1] The Holy Qur’an
The Two Ways Surah Ibraheem [Abraham]
Psalm 1 1-6 (complete) Qur'an 14 24-7

3.5.4 Table 4: Implicit Inter-text

The Book of Psalms [Psalm 136] The Holy Qur’an [Qur'an 55]
Praise of God, creator and redeemer Surah al-Rahman
Psalm 136 (complete) Surah al-Rahman {complete)
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3.6 Proposed Model

The present study 1s actually a textual or intertextual analysis of the selected excerpts
from the ST Howeuer. the excerpts have been analysed m the hght of terms. elements
and techniques suggested and highlighted by theonsts for seeking intertextuality betw een
two or among more than two texts In this concern, four theonists Genette (1997, 1997a),
Fairclough (1992a), Bazerman (2004) and Miola s (2004) concepts have been selected

which are bniefly explicated as a theoretical model here

Exphait Inter-text In terms of Genette's (1997} Intertextuality. expheit inter-text can be
in three different forms — (1) quotations that carry references to the earlier text(s), (2)
plagiarism - 1t includes replication of stmilar matenal without reference to the earlier

text(s) and (3) allusions

Implicit Inter-text Genette's architextuality 1s a kind of implicit inter-text It mcludes
genre, modes and themes Genre, according to Genette (1992) 1s the literary categones
Modes are the natural forms or aspects of language which are further divided 1nto
narrative and discourse Narrative 1s concerned with recounting the facts and events
without attention being placed on the person who 1s doing that recounting Discourse
focuses 1ts attention on the person who speaks and on the situation from within which he

speaks

Manifest Inter-text According to Fairclough (1992a), it 1s the matenal of a previous text

which 1s clearly marked 1n the later one
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Interdiscursivity It 1s. for Farclough (1992a), the general form of discourse-pattern like
style, genre. hiterary terms and un-ascribable references These terms. particularly, form,

style and genre need further explication as given below

Form It refers to a genre, or to an established pattern of poetic devices, or more
abstractly, to the structure or unifying principle of design in a given work

(Baldick, 2001)

Style style 1s 2 manner of expression It 1s a specific way of using language Style
may be classified by their diction. syntax. imagery, rhythm and use of figures or

by any other linguistic feature (Childs & Fowler, 2006)

Genre It 1s a recogmzable and established category of wntten work employing
such common conventions as will prevent readers or audiences from mstaking 1t

for another kind (Baldick, 2001)

Miola’s (2004) concept of quotations and genres are relevant yet the terms have already
been explicated n the above Furthermore, the model also includes Bazerman's (2004)
relevant techniques for 1dentifying intertextuality These are direct quotations. indirect
quotation. citing persons, statements or document etc , employment of phrases or terms.

employing particular forms

The selected excerpts have mostly been sought for mter-text n the hight of above
given elements suggested by the theonsts for highlighting intertextuality The word style.
however. includes use of figure and any hnguistic feature (sumilitude mouf, setting

mood. syntax. dialogue etc ) which may help 1n highlighting intertextual relation between
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the ST. Therefore, the excerpts have also been sought for all above mentioned lingurstic

features

3.7 Method of Analysis

One of the crucial questions posed to the researchers 1s, how did you do 1t” The present
study 1s textual analysis of two sacred texts with the aim to investigate intertextual
relation between the selected texts It 1s really very important, here. to know what textual
analysis 1s Textual analysis, according to Thomton (2014) 1s the process of analysing
some work/works or some portion of work(s) with the aim to seek how does/do its
author/authors present their argument? It deals with the techniques employed 1n works by

the author(s) for explicating, elaborating and developing their viewpomt

TBP and THQ are two sacred texts and are regarded as the Word of God by their
respective believers The Mushms, however, believe i Zaboor being revealed on
Daud/David (A S) by Allah Almighty Since present study makes comparative textual
analysis of selected portions of the ST. therefore, 1t deals with the form and function and

the techmiques used tn the texts for dev eloping their discourses

The study has minutely observed how differently the same or stmilar lexical umits
have been employed by the texts For example, ‘land” and ‘earth™ are almost similar
lexical units employed 1n the translation of psalm 37 29 and surah al-Anbrva (Qur'an
21 105), respectrvcly. but renders different scope 1n terms of dominion - the former being

limited 1n scope while the latter being globalised

The study has analysed the dynarmic shifts 1n pronouns in the syntax of THQ

which might seem, grammatically. peculiar rather incorrect but 1n fact 1s an 1mportant and
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very stigmficant feature of THQ For example, Quran 21 105 begins with first-person-
plural-pronoun * We ™ but shifts to first-person-singular-possessive pronoun “my™ in the
similar  verse, 1istead of “our. first-person-plural-pronoun 1n possessn e-case
Grammatically, 1t might seems incorrect because the possessise-case of pronoun “"We " 1s
“our” or “ours . but the employment of “my " instead of “our’ Is not a grammatical mistake
rather a umque style of THQ In case of TBP. however. one may not come across such

shifts 1n pronouns

The study has observed the use of pronouns 1n the ST from another aspect TBP,
mostly and essentially, employs third-person-smgular-pronoun m nominatn e possessiy e
case, which conceals the position of the narrator. though, the pronoun used m the 1mual
verses of psalm 78 is first-person-singular But the Qur’anic discourse, essentrally, makes
use of first-person-singular/plural pronoun, a technique through which the narrator seems

present all the time and gives the impression as 1f he speaks to the reader listener

The study has sought for the setting, a unique technique employed by TBP but
scarcely used by THQ For example, psalm 136, names the kings and their kingdoms, the
sea m which Pharach was drowned, thus provides a greater seting than THQ which
seldom makes use of 1t Thus, the techmque of setting 15 a well-known element used 1n

TBP for developing 1its discourse

The study has looked for the techmque of motf, a repeated and recurnng element
that forms a pattern, also It has been observed that the echoing parallel material has been
differently projected through the employment of different motif For example. the motif

1n psalm 136 1s triplet. for the greater part of the psalm discusses objects 1n threes But the
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parallel surah 1e. al-Rahman seems to employ the motif of double as the discourse

develops the surah by descnibing the things 1n dual form

The study has observed the role of prophets (intermedator) and other characters
as well THQ seems to assign proper role to the prophets and even other characters 1n 1its
discourse But TBP scarcely employs such a techmque for projecting 1ts arguments For
example. 1n the event of gushing out of water from the rock there 1s no role of Prophet
Moses 1n the discourse of psalm 78 The psalm gives the impression as 1f the roch was hut
by God himself But the Qur'anic discourse develops its arguments through a human
character 1 ¢ Prophet Moses who asks God for water and then entirely under the guidance

of Allah Almighty hits the rock with his staff and the water gushes out

The study has sought for the narrative pattern of the ST TBP seems to narrate the
events the events in chronological order, an important techmique employed by 1t. but
rarely used by THQ Instead, the Qur'an seems to have focused on eschatological
perspective  Furthermore THQ seems to develop 1ts argument by prosiding certam
Justification at the end The study has searched for dialogical pattern. discourse, themes
and the employment of similitudes and parables emploved by the ST These are a few
examples provided for understanding the methodology of the present study through w hich

it has been undertaken

This chapter has thrown light on the methodology adopted for carrying out the
present study It has discussed how were the primary-curn-secondary texts selected.
moving forward to the excerption from the ST and classification of the selected materal

It has highlighted how has the selected and classified matenal been redacted into tables It
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has presented a proposed model for undertaking this study. has explicated the important

terms employed in the model and explained the methodology through which the excerpts

have been analysed
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Chapter 4

ANALYSIS AND DISCUSSION

4.1 Introduction

This chapter aims to analvze and discuss the selected matenal categorized 1n the previous
chapter 1e Research Methodology Four different inter-textual excerpts have been
selected from the ST which have further been divided 1nto three kinds, namely (1) explicit
inter-text with reference (an excerpt). (2) explicit inter-text without reference (an excerpt)
and (3) implicit inter-text (two excerpts) The excerpts have been framed 1n tables There
15 a table of inter-text with reference The inter-text without reference has been divided
into four sub-tables for analyzing the imtial verses of the selected echoing matenal
followed by three different but inter-connected events - parting of sea, spliting of rock
resulted tn gushing out of water and demand of food The implicit inter-text has two

tables of their own for analysis and discussion

The 1nter-teatual matenal of the excerpts has been analyzed without being
evaluating as to which one has a better form and structure or the more authontative
narratine‘discourse  The texts have been closely read with the aim to imvestigate
mtertextual relation between the ST through the elements of lexical umts/phrases.
discourse. narrative, genre. style, dialogues. syntax. themes or any other linguistic feature
which make them inter-related or provide them their own umique and distinctive shape

and color
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4.2 Explicit Inter-text with Reference

The Holy Qur'an shares only a single 1denucal statement with the Book of Psalms (psalm
37 29) to which 1t seems to explicitly refers in the chapter of .4/-Anbria (The Prophets
21 105) Noldeke et al (2013) states that 1t 1s a single short passage taken verbatim by the
Qur’an from OT of the Bible Whether THQ has taken and cited the verse (Psalm 37 29)
word for word or paraphrases 1t to formulate collaborative knowledge construction. has

been analyzed and discussed 1n this section of the chapter
4.2.1. [Psalm 37:27-29 Vs al-Anbiya (the Prophets) 21:105-107)

The exphent mter-text with reference shared by TBP (Psalm 37 27-29) and THQ (Al-

Anbiya 21 105-107) 1s given 1n the following table - 1

Table 1:
The Book of Psalms The Holy Qur’an
The certainty of retribution Surah al-Anbiva |Qur’an 21 105-107]
27 Depan from evil and do good, 105 We wrote 1n the Psalms. as We did 1n [earlier] Senprure
50 you shall abide forever My righteous servants will inhenit the earth 106 There wuly 15
28 For the LORD los es jusuce a message 1n this for the servants of God' 107 It was only as

he will not forsake his faithful ones
The nghteous shall be kept safe forever,

but the children of the wicked shall be cut off
29 The nghteous shall inhent the land

And hive in 11 forever (Psalm 37-27-29)

a mercy that We sent vou [Prophet] 1o all people »
(Al-Anbiya 21 105-107)

o ol Gae Fp e W S s e gl s S
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The above given excerpts are closely related in terms of the common theme. the principle
of justice on the part of God, that He rewards his nghteous people However, their style
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of presentation 1s entirely different TBP throws light on both the nighteous who are
assured safety, and the wicked whose children will be penshed The psalm seems to
project 1ts argument through the techmque of double It discusses ev1l and good, not to do
and to do. wicked and nghteous, punishment and safety side by side 1n the discourse The
entire psalm (37). 1f to be gone through, has been developed through the motif of double
But the Qur’anic discourse, on the other hand. has been projected through 1ts own specific
techmques It does not engage itself 1n the discussion of contrasting elements rather seems
to supplement the similar message 1n the form of collaboratn e knowledge construction n
a very concise manner The Quriamc reference to the Book of Psalms and earlier
Scnpture vividly refers to the firsthand 1nstructions already provided in these books It

merely revises the most central message of earth’s inheritance by the nghteous people

However, the most crucial similar lexical units, land and earth, 1n the translations
of the ST, seem to ha e different scope m term of dominion The psaim 1n NRSV assures
the nghteous, the inhentance of land, while the surah i The Qur an guarantees the
inhentance of the earth The lexical units might be similar to a certain extent but are
greatly different in scope The word “land™ signifies a limited territory or the entire dry
part of the earth without water But the “earth™ on the other hand represents the 3™ planet
of this solar system It includes the surface of the land as well as water of the entire globe
It means that the promise of the psalm 1s provincial or localized in terms of people and

place whereas the Qur’anic undertaking 1s global and general

One of the umque techniques while projecting 1ts argument 1s the employment of
pronouns with a dynamic shift 1n the discourse of THQ In the above given excerpt which
begins with “We', first-person plural personal-pronoun mn nominatiie case. one comes
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across a shift to first-person singular personal-pronoun “my " 1n possessiie case, 1nstead
of ‘our’ Grammatically 1t might seem unusual and a deviation from the set rules of
language 1n the Qur'anic discourse, for the possessive-case of “we™ 1s “our” or "ours’ not
“my" But the fact remains that 1t ts a consistent, distinct and effective charactenstic of
THQ When the Qur’anic discourse introduces a shift from first-person plural personal-
pronoun to first person singular personal-pronoun. 1t functions to show “intimacy or
mmmediacy” (Robtnson. 2003. p 248) Thus, the phrase. "My nghteous servants™, denotes
Allah s warm affection and His close relations with the upnight people and quick
succession of the earth as inhentance Robimson 1s right m elaborating the function of the
shift for the degree of intimacy 1n employmg “my™ 1s certarnly higher than using our” It

denotes a stronger bond between two parties instead of a weaker one among many

This shift from first-person-plural to first-person-singular suggests theological
undercurrents as well The narrator (God) Who claims Psalms and the earlier Scnipture as
His Word, employs “We™ which gives the impression as if there are more than one
narrators But when the narrator shifts from “We' to "My instead of *Our’, 1t makes the
position of the narrator v1vid and clear It evidently describes the Oneness of the narrator
(God) and provides mamfestation that first-person-plural personal-pronoun has been

employed to exhubit God's majesty, glory and power

The excerpt from the psalm 15 a blend of imperatives — negative and positive The
clauses are 1n the form of double, negativ e-imperativ e that forbids the reader audience to
engage 1n evil and positive-imperative that asks them to do good It functions to denote
narrator's antention. requisite and expectations from the reader/audience who are
addressed 1n the form of one-sided dialogue The command of protubition 1e “depart
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from evil” and the mstruction to do “good™ by the narrator might be deahing with an
mmmediate temporal locality but 1t can be extended 1n scope being a message of universal

mportance

Furthermore, the biblical excerpt 1s a blend of voices 1 € active and passive also
The first couplet of verse 28 1n which Lord 1s the subject of the clauses. 15 1n active voice
But the second couplet of the same verse 1s in passive form Passive-yoice sentences
mght have different functions as they are employed when the performer 1s unknown or
when he 15 1gnored It may also be employed when more importance 1s given to the action
or to the result of the action than the performer It may also be used to impersonalize the
action In the casc of the second couplet of verse 28, 1t seems that the psalm gives more
importance to the actions - keeping safe the righteous and cutting the wicked off than the
delrverer and one who destroys who 1n the first couplet of the same verse 1s the Lord
Verse 29 of the psalm 15 however, 1n active voice 1n which the nghteous (people). an
adjective, will perform the act of mhenting the “land”™ on account of their nighteousness

Here, the inhentors are g1 en more importance than the act of inheritance

The Qur’anic excerpt. on the other hand. makes no use of imperative clauses and
1s completely in actine voice form “We wrote. " We did  °, “My nighteous servant
will inhent " "Wesent “etc seem to gnve all importance to the performer instead of
the actions What might be the possible reason of giving more importance to the
performer than the actions” Generally, when one comes to know that such and such
announcement has been made by such and such person mstitution or organization which
1s of international fame, the people usually begin to immediately believe in what has been
said/promised Perhaps this mught be the reason that the Qur'amic discourse has been
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projected through active voice sentences 1n which more importance has been given to the

speaker/performer

Another stnking difference 1n the above given inter-text matenal 1s the position of
the narrator in their respective discourses The Qur amic narrator (God) 1s extra-subjectine
and 1s vividly present in the discourse as He employs first-person-plural personal pronoun
1n nominative case, 1n the first two clauses and first-person-singular possessive‘adjective
pronoun 1n the third clause of verse 105 The narrator of THQ works as the subject of the
first two clauses The syntax portrays that “Psalms™ (U s.) and the earlier “Scnpture™ are
the Word of the narrator (God) and gives the impression that the present text (Qur an) 1s
also His Word But 1n case of the psalm (37 28), though, Lord 1s the subject of the clauses
but the narrator 1s concealed The psalm employs words - ~“Lord™ and third-person-

singular “he™ that do not vividly exhibit the position of the narrator

There 1s another stnking but imperceptible difference between the messages that
the discourses want to convey The discourse of the Psalm seems to give more emphasis
on the retribution of the wicked than rendering promises to the righteous The sub-title of
the psalm The certainn of remburion 1mpnnts in a vivid manner that there 15 no
possibility of any safe haven for the evildoers But the Qur’anic discourse mamnifests
mercy and mmphcitly exhibits lemency towards the offenders The concluding verse of the

excerpt exphicitly mentions Prophet Muhammad being sent as a mercy” for all people

If the syntax of the excerpts to be judged. 1t might be observed that the Qur anic
discourse employs all the three functions of communication - expressive. conative and

cognitive *We wrote ~ and "My nighteous servants " 1s expressive, for the verse 1s
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speaker-centered. verse 106 1s cogmitive being message-centered and verse 107 1s
conative as 1t 1s addressee (Prophet) centered. But the discourse of the psalm, though,
verse 27 1s addressees-centered, 15 almost in cognittve form being message-centered
Furthermore. the biblical excerpt 1s 1n poetic form The verses of the psalm are nearly of
simular length But the Qur’anic discourse 1s neither a prose nor a poetry The verses of
THQ are not bound by the bonds of poetry The lexical units Like ~gadual *, * ule™ and
“usall™ however, conclude on nasal-consonants and seem to partly thyme with each

other, thus give the impression of poetry.

In a nutshell though, THQ describes God s principle of rewarding the righteous
behievers and duly cites TBP and the earlier Scnpture, but all as a Word of the same
narrator 1¢ Allah The texts, therefore, 1n the light of the verses of THQ are not nter-
dependent 1n terms of source text and denvative text rather they are Works of God
Almighty Hence, the texts mclude nearly similar matenal but are quite different n terms
of form and function It 1s a sort of paraphrasing which constructs collaborame
knowledge and which expresses almost the same message through entirely different
techniques and more affluent theological perspective Similarities and differences 1n

above mentioned excerpts may be summanzed 1n a capsule form as given below

The Book of Psalm (Psalm 37:27-29) The Holy Qur’an (Qur’an 21:105-107)
Similarities Similarities
1 Inhentance by the nghteous, though. of 1 Inhentance of earth” by God's
‘land” (Iimited 1n terms of domain) righteous servants (the entire globe)
Differences Differences
1 The biblical discourse seems to have I No contrasting elements 1n the
been projected through the mouf of Qur anic discourse
double
2 Inhentance of land . lumited in scope 2 Inherrtance of “earth” global in scope
3 No shift in pronouns 3 Dynamic shift in pronouns
4 Blend of negative and positive 4 No use of imperative clauses

68



1imperatives
5 Blend of active and passive voice 5 Onlyactive voice
6 Narmrator 15 concealed 6 Narrator {(God) 1s vividly present
7 More emphasis on the retribution of 7 Emphasis on rewarding the nghteous
the wicked people servants, no mentioming of wicked
& “Conatne and ‘Cognitrve” function of 8 Emplovment of all the three functions
verbal communication of verbal commumcation expressive,
conative and cognitive
9 Poetic form 9 Neither Prosaic nor poetic, blend of
both

4.3 Explicit Inter-text without Reference

The Holy Qur an recounts a number of events 1n surah al-Bagarah, narrated by the
earhier Scriptures, n this case TBP [t does not, however. cite any earlier text(s) mn this
concern Such kind of inter-textuality wherein a text shares certain contents but does not
refer to the earhier text(s). according to Genette (1997). 1s plagiansm It 1s important to
know what actually plagransm 1s? Another crucial question 1s. whether anv similanty

betw een two or more than two texts may m point of fact be delineated as plagiansm®

Plagiansm 1s defined as “the theft of ideas or of wntten passages or
works  passed off as one's own work without acknowledgement of their true ongin’
(Baldick, 2001, p 194) THQ. for Muslims, 1s the true Word of God Who rev ealed the
carlier books Torah, Psalms and Gospel also Therefore. any similanty among them 1s
not a plagiansm, rather the message of God Almighty Although. 1t 15 doubtful whether
the above mentioned books of the present-day Bible are the same revealed by Allah
Almghty or otherwise, ver. despite this 1ssue, there are some inter-textual accounts
mentioned 1n psalm 78 and surah al-Bagarah (Qur an, 2 47-61) which have been selected

for textual analvsis The second question raised 1n above given paragraph will be tned to
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answer 1n the hight of analysis and discussion of psalm 78 and selected verses of the

surah Texts of the psalm and of the surah are given in Appendia 2

4.3.1 Psalm 78:1-28 and Surah al-Baqarah (Qur’an 2:47-61)

Psalm 78 and surah al-Bagarah share a number of events such as parting of the sea’.
gushing out of water from the rock™ and *demand of food™ with certain vanations The
selected matenal has been analyzed in order to understand how the events have been
narrated 1n the selected texts The above mentioned ey ents hayve been analyzed one by one

preceded by the imtial 1 erses of the excerpts

4.3.1.1 Initial Verses of Psalm 78 and selected verses of Surah al-Baqarah
(Psalm 78:1-4 vs Qur’an 2:47 & 48)

Table 2a:
The Booh of Psalms (Psalm 73 1-4) The Holy Qur’an (Qur'an 2 47 & 48)
Lsracl’s rebeliion in the wilderness
1 Giie ear O mn people o my 1caching 47 Children of lsraci remember how | blessed vou and
incline xour ears 1o the words of my mouth favoured vou over other people 48 Guard yourselves
2 | wall open my mouth 1n a parable agamst a Dav when no soul will stand 1n place of another
| will utter dark sasings from of old no miercession witl be accepted for i por anv ransam
3 thungs thar we have heard and known nor will thev be helped
that our ancestors have told vs
4 We will not hide them fram their children R LR S EP R P I S eV R NP ey
we will tell to the coming gencrauon Y gAeal g Y e E e 5 )y
the glonous deeds of the LORD, and his might ST T R PRC

and the wonders that he has done

The above given excerpts, at surface level. are closely related The narrator of the psalm
invokes his people (the Israelites) and asks them to pay heed to his “teaching™ The
Qur anic narrator ikewise that of the psalm directly addresses the “Children of Israel

and makes them remember His blessings upon them Both the excerpts employ first-
person personal pronouns However the discourses at deep level, are different in terms
of form and function The narrator of the psalm employs first-person-singular pronouns
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and first-person-plural pronouns in nommative, possessive as well as in objective cases -

“I". "my “we". our” and us whereas the surah makes use of first-person-singular

pronoun 1n nominative case I' only

Moreover. the excerpt of the psalm does not exhibit any deviation from
grammatical rules or unusual use of pronouns as noted in the previous excerpt of THQ 1n
which the narrator shifts from first-person-plural pronoun (nominative case) *We' to
first-person-singular pronoun (possessive case) “My". the dynamic of THQ Rather. the
discourse of TBP 1 above given excerpt seems to follow usual pattern of grammar as
might be noted n clauses — */ will open my mouth’. “things that we have heard and
known. that our ancestors have told us  Thus, the style of TBP 1n terms of employving

pronouns 15 different from the style employed by THQ

Another difference n the above given excerpts 1s that of the narrators The
discourse of the surah displays God as 1ts narrator who asserts. * remember how 1 blessed
you and favoured you over other people ™ It 1s a sort of one-sided dialogue on the part of
God with the Children of Israel But the narrator of the psalm seems to be some earthly
being among the Israchtes as he states, *T will utter  things that we have heard that
our ancestors haie told us © The biblical excerpt 1s also in the form of one-sided dialogue
but on the part of an Israelite with the Israchtes The narrator calls his teaching * dark
saving and claims to be delivered by him 1n the form of parables Phrases like - dark
saving” and " parables’ demonstrate that his teaching matenal 1s of immense importance
and 1s not easy to comprehend It was not easy even for the narrator as he himself, 1n
addition to many others. was made “known’ by his ancestors and now he considers 1t his
responsibility to dehver it to their generations
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The worldviews of the excerpts also seem entirely different from each other The
narrator of the psalm reveals God's * glonous deeds’, “his might and " wonders™ of the
past and narrates them to the audience The purpose of the bibhcal narrator. according to
verse 7 and 8§ of the psalm 1s that the addressees may " set their hope m God ™ The
narrator wants to make the audience familiar with God's “works™ and keep them follow
the “commandments ~ of God He wants the recipients alter their attitude and not to be
like their ancestors who were “stubborn™ and ‘rebellious * generation ‘whose heart was
not steadfast”™. and who were “not faithful to God™ as mentioned in verse of 8 of the

psalm

The Qur’anic narrator {God) on the other hand reminds the “Children of [srael”
His blessings upon them and asks them to protect themselves aganst the Day of
Judgment when every soul will be answerable for his deeds neither “intercession nor
“ransom™ will be accepted and no one will be helped The world-view of above gnven
excerpt of the surah 1s altogether eschatological, entirely different from that of the psalm

that seems to mentor Jewish disposition and temperament

There 1s stnking similanty 1n the svntactic structure of the mmtial clauses of the
excerpts The first clause of psalm 78. “"Gne ear. O my people. to my teaching and that
of the surah. Children of Israel, remember how [ blessed you™ are both 1n vocative case
Both the clauses make use of Nominative of Address, as the addressees are nominated
through phrases O my people " and "Children of Israel”™ by the psalm and the surah
respectively In the likewise manner, the second clause of each selected excerpt — “incline
your ear to the words of my mouth™ of the psalm and "Guard yourselves against a
day =~ of the suragh are both in ‘imperative form’, again in vocative case. thus
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syntactically similar in nature However, there 1s difference as the psalm employs
"Nominative of Address " after the imperatve clause ‘Give ear whereas the surah makes
use of 1t mn the begimning followed by a command 158" (remember) Another
difference 15 that of the employment of different lexical terms. “my people” by the Psalm
and “Children of Israel™ by the surah. though, the addressees of the excerpts secem to be

the same, the Israelites, although histonically different

Furthermore, the function of the action words Give ear® and “incline your ears™
n the psalm and “remember~ and * Guard yourselves' in the surah seems altogether
different The psalmist calls the audience for paying close attention to what he says He
seems to teach the audience certain unclear sayings of the past in parabolic form He
discloses and tells them God's “glorious deeds” of the past The psalmust asserts that he
will not hide such  wonders™ rather narrate them to the future generations The immediate

audience of the psalmist seem unaware of what 15 bemng revealed to them

But the action word “remember” of the surah gives the impression that the
addressees are well-aware of what they are asked to recall The surah seems to gne a
remunder to the “Children of Israel™ The Qur’anic discourse gnves the impression that the
Israelites of the Prophet’s ttme were well-known regarding the blessings bestowed upon
them by Allah Almighty The Qur anic Imperative “Guard yourselves ' functions as a
piece of advice as well as warming for the addressees who are particularly notified to

safeguard themselves agamst the impending tnal of the Day of Judgment

The discourse of TBP depicts that making the future generations aware of

“glorious deeds of the Lord™, “his might” and the “wonders that he has done’ 1s

73



extremely crucial for setting therr * hope 1n God™ In the likewise manner. the Qur ame
discourse considers 1t worth mentioning to remind the Israclites. God s blessings and
fav ours upon them so that they may protect themselves against the tnal of hereafter In
this way, the discourse of THQ seems to complement the similar subject matter from

eschatological perspectiv e

The narrative of the Psalm then moves forward with histonical contents
nonexistent 1n the Qur’an unul 1t reaches verse 13 that narrates the sphitting of the sea that
the surah duly narrates The event of the parting of the sea has also been given
comparatively in greater detail in Psalm 136 also Therefore, verses 13 to 15 of psalm 136
have also been made part of discussion for better understanding the world view of the
Book of Psalms The respective accounts of the parting of the sea are gaven 1n the table

2b

4.3.1.2 Parting of Sea: [Psalm 78:13 & 136:13-15 Vs, Qur’an 2:49,50]

Table 2b:

The Book of Psalms The Holv Qur’an

13 He drnvided the sea and ler them pass through it
and made the waters stand [1he a heap

49 Remember when We saved 1ou from Pharaoh s people
who subjecled you 1o temble toment slaughterng +our
sons and spanng only vour women— this was a grear trial
from your Lord- 50 and when We parted the sea tor rou
sa saving vou and drowning Pharaoh s people right betore

Psalm 78 13

13 who divided the Red Sea in two,

for his steadfast love endures forever,
14 and made Israel pass through the mmdst of 1t
for s steadfast jove endures forever
15 but overthrew Pharach and his army m the Red Sea,
for hiy steadfast love endures forever,
Psalm 136 13-15
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The selected excerpts, at surface level, seem closely related by narrating the same event —
the parting of sea But at deep level they are different in terms of form and function THQ
seems to descnbe the same event quite differently from that of TBP The narrator of TBP.
for example, employs third-person-singular pronoun “he” 1n psalm 78 and relative-
pronoun * who' 1n psalm 136 for God The biblical narrator seems entirely concealed in
the excerpt The Qur’anic narrator, on the other hand, 1s vrv 1dly present in the discourse
Clauses like ‘Remember when We saved vou™ and when We parted the sea™ manifest

that the narrator 1s God Almighty

Moreover, the Qur’amic excerpt introduces a shuft i verse 49 from first-person-
plural personal pronoun “We™ to third-person-singular personal pronoun “your Lord™
The function of such a shift marks transition from expressive function of communication
- speaker-centered to cognmtive function of communication - message-centered (Robinson,
2003) The first clause of the Qur’anic excerpt "Remember when We saved you ° 15
speaker centered for the discourse manifests God's mught and pnneciple of Justice.
punishing the oppressors and delivening the oppressed But 1t shifts to cogmtive function
of communication 1n which the addressees readerslisteners are informed that 1t “was a
great tnal from God "~ Connotatively, 1t renders a message to the reader hstener that they
might undergo such trials and tnbulations In biblical excerpts. however, no shift of

pronouns can be observed

The Qur'anic shift 1n pronouns from first-person-plural to third-person-singular
might have theological function also "“We saved you' may give the impression that

perhaps there are more than one narrators. but when a shift 1s introduced within the same
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verse through the phrase “your Lord™, 1t makes the position (the Oneness) of the narrator

{God) v1vid and clear

Another strikmg difference 1n the discourses 1s their respective forms of
narratives Psalm 78 narrates the event mn past indefimite tense purely 1n chronological
manner Verse 13 of the psalm, “He divided the sea and let them pass through 1t™ depicts
an event of the past regarding the people who do not seem to be the addressees of the

psalm The psalm particulanizes the event with the histoncal Israelites

The surah, on the other hand, contextualizes an event of the past with the present
The discourse of the surah on account of its loose structure does not have 1mmediate
context thus any Jew, mrrespective of time and place. might be the addressee of the
excerpt The Jews of the Prophet’s time undoubtedly were not the hustorical Jews saved
by Allah Almighty But the employment of second-person-pronouns 1n the clauses, “We
saved vou subjected you to ternble torment. slaughtering 10ur sons. spanng onlv your
women  We parted the sea for vou saving 1ou  nght before your eves™ gmve the
impression as 1if they were the hstoncal Jews delivered by God It manifests that the
surah describes the Jews as one natton The surah does not have any particular context
like that of the psalm rather 1t generalizes the event being an mcident of common cultural

heritage of the Jews

The Qur’anic excerpt might have one other effect that seems non-existent 1n that
of the psalm The above gien excerpt of the surah 1s i the form of one-sided dialogue
that directly imolves the reader listener who considers as 1f he 1s bemng addressed Ir

funcnons to enhance and tensify the interest of the reader Tistener to more acti ely and
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attentrvely read/listen to the event The discourse of above given excerpts of the psalms,
on the other hand, does not seem to engage the readerhistener in the event as an active

participant

It 15 1n fact one of the charactensues of Quranic discourse that 1t addresses the
reader/listener as 1f they were present when certain important event of the past occurred
For mstance, THQ 1n the surah *The Elephant’ (Qur’an 105) addresses the Prophet whle
mentioning a crucial event of the past even before huis birth, Do you [Prophet] not see
how your Lord dealt with the army of the elephant®” (Qur an 105 1) Thus the event of
the parting of sea, descnbed by THQ was not unknown for the Jews of the Prophet’s time
and perhaps to address them, was like addressing the histoncal Jews The Qur anic
discourse employs the phrase “_j ks a2 (nght before your eves) which 1s ¢ las’ (a
tense used for present-tense as well as future-tense 1n Arabic language)} It also creates an
artistic effect by descnibing an event of the past (14% century B C ) while addressing the

people of the 7 century

The structure of psalm 136 that narrates the event of the parting of sea entirely
differs from that of the surah The above given excerpt of the psalm begins with relative
pronoun “who™ that portrays that the selected \erses are connected somewhere else
Nearly the entire psalm 1s knitted through relative pronoun “who™ employed throughout
the text Different events like the creation of celestial bodies in verses 7-9 and obliteration
of powerful kings 1n verses 17-20 etc have been connected through relative-pronoun

“who " with the very first verse “O give thanks to the LORD, for he1s good °
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The Qur'anic excerpt. on the other hand. begins with a discourse marher
‘remember that signifies the commencement of an independent and a new set of event,
though, part of accounts regarding Israclites The above given excerpt employs the phrase
"aly +verb’ (and remember) two times that narrate two different events or phases 1n the
life of Israelites — in Egvpt and at the sea where their enemies were drowned The word
+ verb {remember) or 35~ verb’ (and remember) 15 a marker which means to “Recall
the ime when such-and-such an event occurred™ (Mir 1992, p 11) The surah narrates a
number of different events in verses 47-61 employing mme times 3 + verb™ (and
remember) as a ‘marker’ that makes the events independent in nature, though all are
related to the Iives of Israelites This form and structure of the narratives of the surah

exhibits a umique pattern quite different from that of the psalm 78 and 136

Moreover. the Qur'amc excerpt seems to provide justification for events that
happen The excerpt of the psalms. on the other hand. does not seem to consider this
element For example neither psalm 78 nor 136 supply vindication for Pharaoh's
drowning 1n the Red Sea But the surah maintains that Pharaoh's people caused the
Children of [srael to atrocious harassment, massacring their male babies and sparing their
females Consequently. 1t was justified to overthrow him and his people Furthermore, the
surah calls the period of tribulations a “great tnal™ for Israelites again seems to justify

the situation

Another stnking difference in the discourse of TBP and that of THQ 1s the
provision of setting” in the former THQ scarcely supplies names of persons and places
while narrating an event In the case of above given excerpts, psalm 136 clearly mentions
the setting, the place — Red Sea where Pharaoh and his army were overthrown It depicts
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literary and histoncal aspects of TBP But the surah does not mention the place of
drowning of Pharaoh’s people It seems to give more emphasis on theological aspects

than hterary and historcal

The above given excerpt of the surah portravs that perhaps Pharach’s people. not
he himself. were drowned in the sea, as 1t mentions, “drowning Pharach s people nght
before your eyes ™ But 1t 1s only. perhaps, on account of describing the events in episodic
form by THQ that gives complementary details of the same incidents at other places For
example, the Qur an describes Pharaoh s drowning 1n greater detail in the chapter on

Jonah

We took the Chuldren of Israel across the sea Pharaoh and his troops pursued them in arrogance and
agaression But as he was drowning he cried, I beheve there i1s no God except the one the Children
of lIsrac] believe n | submit to Him 91'Now” When sou bad always been a rebel and a
roublemaker' Today We shail save only your corpse as a sign to all postenny (Abdel-Haleem 2005
p 139

Furthermore. psalm 78 as well as 136 seem to be in poetic form. essentially projected 1n
the form of couplets The latter makes use of a refrain also The Qur anic excerpt. on the
other hand, 1s nerther poetic nor prosaic in its nature It 15 a blend of both bemg
mcorporating prosaic as well as poetic qualites For example. the surah projects vivid
powerful rhythmic 1mages in Arabic “usss27 (slaughtenng). “ossin” (spanng). aSelu

(your sons). “eSele” (your women), and “\A_8" (We parted). "\ 2! (We drowned) 1n a
prosaic form of discourse Furthermore, verses of the excerpt of the surah conclude on

and J both of which are nasal consonants

The discourse of the psalm involves only cogmitive function of communication —

message-centered The Qur anic discourse. on the other hand, moves back and forth
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among all the three functions — eapressive (speaker-centered). conatine (addressee’s
centered) and cogmtive (message-centered) In a nutshell, 1t may be deduced that. though,
the above given excerpts describe the same event but they are entirely different in their
narrative pattern, discourse, structure, style. form and function Here 1s discussed another
crucial event 1e gushing out of water from the rock, incorporated by both textual

coTpora

4.3.1.3 Gushing out of Water from the Rock: [Psalm 78:15-6 V's. Qur’an 2:60]

Table 2c:

The Book of Psalms The Holv Qurian

15 He split rocks open tn the wilderness
and gave them dnnk abundantly as from the deep
16 He made streams come out of the rock
and caused waters 10 flow down like nmyvers
Psalms 78-15-16

60 Remember when Moses prayed for water for
his people and We saxd 1o um  Strike the rock
with yvour staff Twelve springs gushed out and
each group knew its drinking place Eat and
dnnk the sustenance God has provided and do
not cause corruption n the land
Al-Baqara [The Cow 2 60]
o aall Swn o el i gl e pe el -
R e g I
opda a1 Y
(60 + At

The above given excerpts share only one identical word, rock(s) Even the single shared
word has been employed 1n plural form 1 verse 15 of the psaim which gives the
impression that perhaps there were a number of rochs from which the water gushed out
But verse 16 employs the word “rock 1n singular form as if a single rock was spht and
caused water to flow The Qur'amc discourse has emploved the word ‘rockh ™ 1n its
singular form This single 1dentical word portrays that the excerpts are extremely different

in terms of employing common lexical units while narrating nearly the same tncident
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Following 1ts typical pattern and umque style the Qur ame discourse begins with
the marker “remember " that makes the reader/listener recall a crucial event of the past m
the lives of Israelites The marker -'y” (and remember) functions as an action word used
in imperative form, thus commands the reader/listener to pav heed to what the narrator
(God) enunciates It also seems to engage the audience in the discourse It appears to
1solate the incident from the previous events being a separate happening. though
interconnected with the rest of the events The discourse of the psalm on the other hand
has attempted to seek the attention of the audience quite 1n the beginning of the psalm It
does not engage the reader/histener off and on hke that of the surah 1n discussion while

narrating the events

A stnking difference in the narratives 1s the role of an important character
Prophet Moses 1n the surah, nonexistent 1n the psalm The narrator of the psalm seems to
be interested in descnibing God's wonders without expressing the role of Moses as an
Intermediator between God and the Israehtes The surah. on the other hand. explains
Moses praying for water for his people to God. fulfilment of his prayers by God Who

directs him to strike his staff on the rock

The discourses differ in terms of their respecttve use of subjective or nominatrve
noun pronoun as doers m the clauses For example, the subject 1n clause "he spht rocks
open in the wildemness’ of the psalm 1s God Almighty It appears as if the rock was struck
{as mentioned n verse 20 of psalm 78) by God himself It also gives the impression that.
perhaps. water was not demanded by the Israelites But 1n case of the surak the task was
carmed out by the addressee. Prophet Moses. commanded by God, " Stnke the rock with
your staff” The discourse of the surah portrays that the rock was struck by Moses with

81



his staff following Allah’s command in response to lns prayers It gives the impression
that the worldly matters are run by God through His people under His kind control,
command. will and voliton Thus the world view of Qur'anic narrative seems quite

different from that of the narrative of the psalm

The discourse of the surah 1s different from that of the psalm 1n terms of contents
and subject matter The surah portrays twelve clans of Israelite as the number of spnngs
was twelve and that ‘each group knew 1ts dnnking place ~ The psalm. on the other hand,
does not mention clans of Israelites or the number of the sources of the water It narrates
'streams  of water that flowed down like “nvers™ as against to the surah that descnbes
“spnings” The word “streams™ indicates a great quantity of water as compared to
'spnngs’  Moreoer, streams cannot be confined to anv particular dnnking place as its
water can be utihized at a number of places on 1ts bank But its water might not be as fresh
as that of sprnings for the water of streams 15 generally muddy. lower n terms of quahty
than that of spnngs On the other hand. the water of springs 1s generally lesser in quantity
than that of streams But this sense of insufficiency 1s removed by the surah through the
number (tweh e} of springs. each for a clan Moreover, springs are generally confined to a
particular place The surah perhaps, therefore. mentions that there was a “drinking place’
for each clan The word “springs signalizes freshness of water as well as slow but long-

term continuity of water

The narratiie of the psalm narrates the event 1n past indefinite tense It 1s 1n the
form of idirect narraton The Qur’anic discourse on the other hand. 1s the blend of past
and present tenses It seems to contextualize the event of the past with the present The
narrator of the surah (God) engages Himself 1n the form of dialogue. - strike the rock with
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your staff” that seems to bridge the gap in terms of ttme The concluding part of the
excerpt “Eat and dnnk and do not cause corruption 1n land” might have some
particular context but on account of its loose structure cannot be bound to an immediate
context The clause 1s as effectin e today as 1t was 1n the past It has a universal effect in 1ts

nature

Another stnking difference in the narratives 1s the presence of the narrator n the
surah entirely absent in above ginen excerpt of the psalm *We said to him™ vividly
portrays narrator s presence in Qur'anic discourse whereas the narrator of the Psalm
seems completely concealed The narrator of the Psalm merely narrates the events m

simple past tense without engaging himself in aboye g en excerpt

If the discourses to be judged in terms of functions of commumcation. the above
given verses of the psalm seem to proceed in cogmitne functon of communication It
emphasizes on the message. "God's wonders™ only The surah, on the other hand. mos es
back and forth among all the three functions of communication The word “remember’
exhibits conative funcuon as 1t seems addressees’ centered. * We said to him' 1s
expressive being speaker-centered and “Eat and dnnk the sustenance God has provided’

1s conative. addressing the audience. as well as cogmitin e being message-centered

The Qur anic discourse, as usual. makes use of a shift in pronoun Clanse “We
said to him™ portrays “We™ as a first-person-plural nomimative pronoun employed by the
narrater (God) as his plural majesty But the discourse. then introduces a shift from first-
person-plural personal pronoun “We™ to third-person-singular (Noun) God within the

same verse [t might have, in the usual manner. functions like — a transition from
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expressive function to cognitive function of communication and theologically makes the

posttion (Oneness) of the narrator (God) clear

The discourses are different in terms of genres as well The discourse of the psalm

15 1n poetic form consist of verses nearly of similar length The discourse of the surak. on

the other hand. 1s neither poetic nor prosaic in nature The Qur anic verse (60) comprise

almost twenty-eight words m Arabic in the form like that of a prose but projects vivid and

powerful images 1n fast rhythm mn Arabic 1™ (eat). "9~ 4" (and drink) 1n poetic form

that make the discourse a blend of both prose and verse

4.3.1.4 Demand of Food: [Psalm 78:19-28 Vs. Qur’an 2:57 & 2:61)

Table 2d:

The Book of Psalms

L9 Thev spoke against God saving
"Can God spread a 1able in the wilderness™

20 Even though he struck the rock so thar water gushed out
and rorrents overflowed

can he also give bread
or provide meat for his people™

21 Therefore when the LORD heard he was full of rage

24 he rained down on them manna 1o eat
and gase them the gram of heaven
25 Mortals ate of the bread of angels
he sent them food 10 abundance
26 He caused the cast wind to blow in the heavens
and by s pawer he led out the vouth wind
2% he ramned flesh upon them hike dust
winged birds hke the sand of the seas
28 he ler them fall wathin their camp
all around their dwellings
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Psalms 78 19-28

The Holy Qur'an

57 We made the clouds cover vou with shade and
sent manna and quails down to vou saving  Eat the
good things We have provided for sou [t was not
Ls they wronged they wronged themselses
Al-Bagsra [The Cown 2:57]
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bl Remember when vou said  Moses we cannot
bear 10 eat onh one hind of tood so prav to vour
Lord to bring out tor us ~ome of the carth s produce
ns herbs and cucumbers s garlic lenuls  and
omons  He sad  Would vou exchange bemer for
worse” (o to Egvpt and there vou will find what vau
have ashed fur  They were struch with hurmliaton
and wretchedness and they incurred the wrath of
God because thew persistenth rejected His messages
and hilled prophets conmary to all that s pght All
this  was because they disobeved and  were
lawbreakers

Al-Bagara [The Cow 2 61]
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The selected excerpts discuss nearly the same subject matter 1 ¢ demand of food on the
part of Israelites But the form and function and way of narration of the excerpts seem
entirely different The psalm depicts that the Israelites raised questions whether God
could give them “bread” and “meat™ despate the fact they had already been provided with
water in the wilderness The clause. “They spoke against God portrays a sort of disbelief
on the part of Israehtes It mamfests their rebellious attitude, suggested 1n the title of the
psalm Israel’s rebellion in the wilderness™ also The surah, on the other hand. throws
light on God's blessings like “clouds’ as shade and provision of ‘manna” and * quails”
upon the Israehites who seem to have wrongly used the substance. as portrayed by the

surah ‘they wronged themse]ves ™

The theme of the excerpts seems to be the demand of bread and butter on the part
of Israelites and God's blessing upon them. but there 1s striking difference n the contents
of the excerpts The Biblical excerpts gives the impression that the Israelites asked God
for bread” and flesh ™ without an intermediator unlike the surah that portrays that the
request was made for “water ", as mn the previous excerpt, and vegetables® through an
inter-mediator 1 ¢ Prophet Moses According to the surah. they asked Moses. “we cannot

bear to eat only one kind of food" . perhaps “manna” and “salwa"

Another striking difference portrayed by the excerpts is fulfillment and annulling
of their respective demands 1n the psalm and in the surak respectively The psalm depicts
that [sraelites” demand for “bread ™ and “meat” was duly fuifilled by God Who, though
fulls in rage ~rained down on them manna to eat™ and the * winged birds* The swrah. on

the other hand. portrays that the demand for ‘earth s produce ~ made by Israelites were
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annulled by Prophet Moses who declared 1t nvahd by asserting. Would you exchange

better for worse™

The selected excerpts seem to be different 1n structure as well as function  Verses
19 and 20 of the psalm, for instance, have been projected in the form of one-sided
dialogue on the part of Israclites They assert in interrogative form, "Can God spread a
table 1n the wildemness? Even though he struck the rock  can he also give bread. or
provide meat for his people” The dialogue exposes the world-view. suspicious and
distrustfu] atitude of the Israehtes through the words of their mouth The interrogative
clauses seem to endue. however, the reasoning of the reader Tistener who begins to think
whether something unusual s possible to happen or not The remaiming verses of the

psalm merely narrate the event in past indefinite tense

57 of the surah. ikewise the psalm. 1s 1n the form of one-sided dialogue but on the
part of God The narrator (God) asserts in imperative form  Eat the good things We have
provided for you The structure of the clause Eat the good things ™ 1s loose. thus
cannot be bound to an immediate context Any readerlistener who comes across this
verse might consider that he she 1s being addressed Thus the function and effect of this
verse ts universal in nature In case of verse 61 of the swrah, there 1s a dialogue between
Israelites and Prophet Moses The function of 1t seems to move the narrative forward It
appears to present exposition and particulars of the event But above all 1t exposes the
world-views of the characters 1 e the Israehtes and Prophet Moses “Moses we cannot
bear to eat only one hind of food ™ unwrap impatience and restless but petty desires for
change on the part of Israelites W ould vou exchange better for worse” Go to Egypt
exhibits the role of Moses as a prophet

86



The Qur anic discourse seems to demonstrate that prophet as an intermediator 1s
not helpless but has the authonty to sanction or oserrule the matters with God's consent
or even with His silent approval In case of the previous excerpt, gushing out of water
from the rock. Moses prays for his nation But, 1n present situation, the Israelites beseech
him to pray to God for “earth’s produce’ for them But he overrules their request by
declanng their petition invalid. saving. * Would vou exchange better for worse” Go to
Egypt and there you will find what you have asked for ™ This portrays quite a different
world view of THQ from that of TBP that does not engage an inter-mediator between
God and His people Prophets as intermediator, seem authontanan in THQ and have the
authonty to approve or overrule a matter, as mentioned tn surah 59, “so accept whatever

the Messenger gives you, and abstain from whatever he forbids you™ (Qur'an 59 7)

The discourse of the psalm and that of the surah extremely differ in terms of
genre The teat of the psalm 15 essentially 1n poetic form while the Qur anic text 1s a blend
of both verse and prose Like a prose. the length of Verse 57 of the surah 15 different from
that of verse 61 The former consists of eighteen words while the latter compnises more
than fifty words in Arabic language However. words such as “blls 4° (We made) ~l_
(and We sent) in verse 57 and " (herbs), "W s" (and cucumbers). “W-xs" (and
garhc), "= 2= 3 (and lentils), “\e-asy” (and onions). “usx< (they rejected), ~ L% (they

killed) 1n verse 61 project vivid and powerful images 1n fast rhythm

The narrator 1n the psalm 15 concealed while the Qur anic narrator (God) 1s vividly
present 1n verse 57 of the surah Clauses like " We made the clouds We have prosvided
for you It was not Us they wronged make the narrator present through the
employment of first-person-plural personal pronoun i nommatine and objectire cases
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The verse 1n 1solation gives the impression that perhaps there are more than one narrators.
for there 1s no shift from first-person-plural to first-person-singular as 1n the previous
excerpts, but 1f the verse to be compared with rest of the surah, 1t portrays that first-

person-plural pronoun has been employed for exhibiting the majesty of the narrator only

There ts a stniking difference 1n the narratives from the perspective of history The
biblical discourse seems to be structured in a manner where there 1s no flexibihty from
histonrcal perspective The structure of the surah 1s, however, loose and flexible Verses
19 and 20 of the psalm. for mstance, vividly show that the event of splitting of rock
occurred before the incident of “manna’ and “salwa® The psalm obsertably mentions
whether God can give them “bread” and “meat”, though. He has already provided them
water Contrary to the psalm, the surah mentions "manna™ and ° salwa™ in verse 57 and
splitting of rock 1n verse 61 that gives the impression that, perhaps, the latter occurred
chronologically later The word *1€" (cat) follows “manna” and ~salwa”™ when food was
arranged 1n abundance and when the water was armranged with the same degree of
sufficiency then word "3 <3 (and dnnk) was also added to ~'s° (eat) as 1n verse 61
(Islahi, nd., p 223) No phrase. however. in the surah histoncally fixes 1ts discourse
therefore has flexibility to be interpreted, histoncally. vice versa But the events of psalms

cannot be changed 1n terms of history in the light of the psalm

In terms of functions of communication, the discourse of the psalm 1s primarly
cogmtive 1 e message-centered But the Qur'amic discourse, on the other hand, moves
backward and forward among all the three functions of communication Expressne,
Conative and Cogmtive Clauses like “We made the clouds ~ and “We have provided
for you  are speaker-centered, “Remember when you said ™ 15 addressees-centered,
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“They were struck with humihation

centered

they incurred the wrath of God™ etc are message-

If the respective discourses to be judged as a whole. one might observe that the

psalm describes the events in chronological terms The swah. on the other hand,

describes the events independently, employing a discourse marker “3s” (and remember),

before the commencement of every account For example. the employment of aSuis 3

(And remember when we saved you). o~ A==! 2y (and remember when Musa (A S)

asked for water), £l 2y (And remember when you said) before the beginning of each

account not only 1solate each event from the other rather indicates a unique pattern in

Qur’anic narratives

The discourses seem to render different functions as discussed mn the analysis of

the excerpts Therefore, merely on the basis of few similanties in contents, a text cannot

be declared plagianzed or inter-text of the other at all, a response to the second question

posed 1n the beginning of this sectron, 1f 1t has numerable differences from a number of

other aspects Similanties and differences 1n nearly similar events narrated by TBP and

THQ may be capsulized as follows

The Book of Psalm (Psalm 78:1-28)

The Holy Qur’an (Qur’an 2:47-61)

Similarities-
Imtal Verses of the Psalm

1

"

a—

The addressees of the psalm are Israclites
The psalm describes the events of *parting
of sea ‘sphtung of rock and ‘demand of
food 1n addinon to some others

The narrator of the psalm employs first-
person-personal pronouns m mmual 1erses
of the psalm

Iniial verses of the psalm are n the form
of one-sided dialogue

The first clause Give ear O my people

15 10 vocanve case The clause makes use

1

4

M

Similarities:
Iniaal Verses of the Surah-

The addressees of the surak are Israslites
Along with some other events, the surah
describes almost the same events with
cemtaimn vanation

The narrator of the surah also uses first-
person-personal pronouns 1n rerses 47 and
18

\ erses 47 & 48 are also 1n the form of one-
sided dialogues

The first ¢clause of the swwak Children of
Israel remember Is also 1n vocative
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of Normnative of Address

6  The second clause of mnitial verses “incline

YOUr ear 18 1n 1mperative form
Parting of Sea:

7 Vverse 13 of psalm 78 and verses 13-15 of
psalm 136 describe the event of 'parting of
sea’ and Pharaoh and his army s drowning
mn the Red-Sea

Sphitting of Rock.

8 Verses 15 & 16 of the psalm 78 describe

the event of the splitting of roch and

form It employs Nomnative of Address’

6 Verse 48 Guard yourselves agamst a

day 15 also on imperauve form
Parting of Sea,

7 Vverses 49 & 30 descnbe almost the same
event 1¢ parung of sea saving of
Israchtes and the people of Pharaoh s
drowning in the sea

Sphttng of Rock:

8  The surah 1n verse 60 parrate the same

event of sphitung of rech and gushing out

gushing cut of water of water
Dafferences: Differences:

Initial Verses

1 The narrator in the mitial < erses seem to be
an carthly being, among the Israclite

2 The narrator teaches his fellow-beings 1n
order 10 set thewr hope in God, make them
remember his great works and to motivate
them not 1o be hike their stubbomn ancestors

3 Expressive’ and conative functions of
communication as the verses are speaker
and addressees entered

4 The audience of the psalm seem to be
unaware of what they are bemng told by the
narrator

Parting of the Sea:

5  The narrator emploss thurd-per<on-pronoun
he 1n psalm 78 & relatnve-pronoun whe
in psalm 136 for God the narrator 15
concealed

6  No shift in terms of pronouns i the
excerpts of psalms

7 The event s narrated 1n past-indefinute-
tense 1n chronological manner

8  The excerpts of psalm 78 and psalm 136
does not engage the reader’listener 1o the
verses

%  Psalm 136 begins with a relauve-pronoun
who that functions to connect the verses
with the rest of the psalm

10 The excerpts of the psalms do not provide
Justification for Pharach s drowntng 1n the
sea

11 Psalm 136 provides setting as it mentions
the name of the sea 1n which Pharach was
drowned

12 The excerpt of the psalm seem to gne
detalls 1 entrety It descobes  the
drowning of Pharaoh and his armv 1n the
Red-Sea

Inrtial Verses

1 The narrator of the surak 1s Allah
Almighty

2 The narrator {God} remunds the Israeines
His blessings upon them n order to prompt
them for the Day of Judgment
{eschatological perspective)

3 All the three funcuions of commumcation
being speaker , addressee and message
centered

4 The addressees of the surah seem well
aware about the incident They are asked 10
recollect God s blessings upon them

Parting of the Sea:

5 The narrator in the surak emplovs first
person plural pronoun thus 1s viadly
present n the excerpt

6  Shift from first-person plural pronoun We
1o thurd-person singular vour Lord

7 The surah describes the event of the past
addressing the reader listener in imperauve
form

&  Verses of the surgh 1€ 49 & 50 are in the
form of one-sided dialogue thus engage
the reader listener in discussion

9 The excerpt of the surah begins with a
marker remember thal reminds about an
event of the past isolated from others
though 1nterconnecied

10 The excerpt of the surah provides
Justfication for Pharaoh s drowning 1n the
sea

11 The surah does not mention the name of
the sea as 1t gives least emphasis on
‘sefting

12 The excerpt of surah gives the impression
that the people of Pharach were drowned
except um whoese drowning 15 discussed in
the surair on Jonah THQ narrates the
events 1n episedic form Narrative prosaic
n t1s form with shot rhythmical images

13 Blend of both poenc and prosaic
All the three functions of communicanon
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13 Narrat e of psalms 1s 1n poetic form
14 Only  ‘cognitive (message-centered)
funcuon of communication
Splitting of Rock
15 The excerpt of the psalm narrates the event
1n past indefimte form

[6 No role of Prophet Moses as an inter-
mediator

17 Gives the impression that God struck the
rock

18 No mentioning of demanding the water by
the Israclires

19 No menuomng of the number of clans and
springs rather there were streams that
flowed like rivers

20 No dialogic elements in the excerpt

21 The narrator 1s concealed

22 Cognive funcuion of communication
only

23 No shift 10 pronouns

24 Gives the mmpression as if the rock was
struck by God Himself

25 Poetic 1n nature

Demand of Food.

26 That bread and meat were demanded by
Israelites after the event of gushing out of
water

27 The demand was made the Israelites
directly

28 Thar theirr demand was fulfilled by God
Almighry

Verses 19 & 20 are i the form of one-
sided dialogue on the part of Israelites
Descripion of the events of water and
‘bread and meat 1n chronologscal order
Narrator 15 concealed

Expressive function of communication
only

No shift 1n pronouns

Poeuc form
The psalm as a whole descnbes the events
i chronological order one after other

1e ‘expressive’ ‘conative and ‘cognitive

Sphtting of Rock:

15 The Qur anic evcerpt begins with the
marher ‘remember an imperative form
M 1vid concept of Prophel-hood as Moses 1s
an actne character. muracles are shown
through the Prophet
The surak narrates the rock was struck by
Moses with God s command
Water was demanded by Moses for his
people 1¢ the Children of Israel
Mentioning of maehe clans of Israclites
There were twelve spnngs each for a clan
Each group knew 1ts dnnking place
The excerpt 15 10 the form of one-sided
dialogue
The narrator 1s vividly present
All the three functions of commumcation
expressive’ conative and cognitive
Shift n pronoun, infar a distinctive
feature
That rock was struck by Moses on Allah s
command

25 Blend of both, poetic and prosaic
Demand of Food

26 No menutioning of manna and salwa bemg
demanded by Israelites rather they
demanded earth s produce
The demand of earth s produce was made
through an 1ntermediator Prophet Moses
That their demand was rejected by Prophet
Moses
There 15 two-sided dialogue between the
People of Israel and Prophet Moses
Descripuon of evemnts does not seem o be
n chronological order

16

17

18

19

30

31 Narrator (God) overtly present in verse 37

32 Employment of all the three functions of
communicalion

33 Shift from first person plural w0 thurd
person singular

34 Blend of both poeuc and prosaic

33 The surah descnbes the events

mdependently m  episodic form, as n
generally employs the word ‘wa 1dth
before beginming different events and 1t
150lates one event from the other
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4.4 Implicit Inter-texts

Neuwirth (2008) opines that surah Abraham describes fruit-beanng tree as an image of
Just and that 1t remimiscences the Book of Psalms She also regards surah al-Rahman as
re-reading of psalm 136 How far the surahs pointed out by Neuwirth reflects TBP, will
be discussed 1n this section of the chapter In this connection swrah Ibrabim (Qur'an
14 24-27) and surah al-Rahman (Qur'an 35) are compared with psalm 1 and psalm 136
respectively. with the aim to investigate how far the selected surahs are related in terms of

intertextualtty as well as maintain their onginality and umqueness
4.4.1 Psalm 1 (complete) Vs. Surah Ibrahim (Qur’an 14:24-27)

Table 3:

Psalm 1
The two ways

| Happy are those

who do not follow the advice of the wicked
or take the path that sinners tread

or sit n the scat of scoffers
2 but their dehight 15 1n the law of the LORD,

and on his law they mednare day and mght
3 They are like rees

planted by streams of water,
which vield their fruit in s season

and their leaves do not wither
In all tha( they do thev prosper
4 The wicked are not <o,

but are like chaff that the wind drives away

Surah Abrabam (Qur‘an 14.24-7)

24 [Prophet]. do you not sec how God makes comparisons”
A good word 15 like 2 good tree whose root 15 firm and
whose branches are igh 1n the sky 25 wielding constant
frun by us Lord s leave— God mahkes such compansons for
people so thar they mav reflect— 26 but an evil word 1< hie
a rotten ree uprooled from the surface of the earth, with
no power to endure 27 God wiil give firmness to those
who beheve in the firmh rooted word & both 1n this world
and the Hercafier but the evildoers He leaves ro stray  God
does whatever He will
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5 Therefore the wicked will nol stand n the judgment,
nor sinners 1 the congregauon of the nghreous

6 for the LORD watches over the way of the nghteous
but the way of the wicked will pensh

The above given seemingly parallel excerpts share certain lexical units such as “tree(s)”,
‘fruttt wicked evildoers™ etc Both the excerpts are n parabolic form and that the

discourses are blend of present and simple future tenses. thus at surface level seem to be
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similar 1n nature But, if they are to be judged at deeper level, there are strikmg

differences between them 1n terms of form and function

The excerpt of the psalm begins with an assertive sentence “Happy are those who
do not follow the advice of the wicked ~ The Qur’anic excerpt. on the other hand, sets
forth with an interrogative verse “[Prophet] do you not see how God makes
compansons” Thus. the syntax of the discourses, at the outset, 1s different from each
other In terms of function, the excerpts from the psalm seems to give emphasis on those
who are not “wicked” Such people are nghteous and they are resembled with frutful-
trees On the other hand, God s questioning to the Prophet or audiences 1n the Qur’anic
excerpt, undoubtedly 1s not for the sake of getting information, rather seems to seek the

attention of the reader/listener and “to affirm them 1n their faith™ (Gwynne, 2006, p 83)

The employment of a discourse marker % & ' (do you not see”) 1s a distinctive
feature used elsewhere by THQ The excerpt of the surak then resembles “good word
with " good tree™ and “evil word’" with a “rotten tree’ 1n a parabolic form the way the
psalm resembles nghteous people with fruit-beanng trees and the wicked people with the

chaff

If above given parables be discussed 1n terms of analogy. the psalm seems to draw
up an analogy that if the nighteous are to trees with seasonal fmnt and evergreen leaves
planted by the streams of water then the wicked are to chaff In other words. there 15 a
direct relatonship between {the nighteous and the trees endued-with-certain-qualities] and
between [the wicked and the chaff] But the analogy established in the surah 1s that if

good word 15 to deeply-rooted-tree with high boughs and constant beanng fruit. which 1n
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turn perhaps 15 to behevers then evil word 1s to uprooted-rotten-tree which 1n turn 1s
probably to evildoers The psalm resembles the nghteous with the fruitful-trees and the
wicked with the chaff But the Qur'anic discourse resembles * good word™ with “deeply
rooted tree” and " evil word” with “uprooted rotten-tree” that seem to refer to the behevers
and non-believers, respectively Thus. the images (tree, chaff, nghteous and wicked)
discussed 1n the biblical discourse are different from the images (good word. evil word,

deeplv-rooted-tree and uprooted-rotten-tree} mentioned n the discourse of the Qur’an

The psalm regards fruitful and evergreen tree as ‘nghteous™ and chaff as
“wicked " thus 1n other words. makes a companson between [fruitful-tree versus chaff]
and [nghteous-people versus wicked-people] The Qur'an, on the other hand, views
“good-word™ as “deeply-rooted-tree” and “evil-word " as “uprooted-rotten-tree* thus
makes a companson between {good-word versus evil-word] and [deeply-rooted-tree
versus uprooted-rotten-tree] The Qur’anic comparison 1s between things of the same
class But “Chaff" discussed 1n the psalm. on the other hand, by no means be regarded a

tree of any sort to be compared with fruitful-trees with evergreen leaves

The excerpt of the psalm descnbes that the nghteous avoid the path of wicked
rather follow and meditate on the law of the Lord It seems to give importance to the law
of the Lord 1n connotative manner but essentially seems to emphatically describe the
nghteous with more momentous status The surah, on the other hand. pnoritizes the
“good word” which 1s “Kalimah Tayvvibah (Shafi. nd. p 261) The discourse of THQ
thus accentuates the basic belief, Oneness of God It seems to express that deeper the
roots of the belief are, the stronger the believers will be There 1s no possibility of shaking
them out f their belief 15 deeply-rooted Furthermore, in addition to their impregnability,
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they wall be like a tree with high boughs and constant beanng fruit Contrary to this, 1f
they have a weaker belief, they will be like uprooted rotten tree. thus 1t will be easier for

them to be shaken by the circumstances

There 1s another stnking difference 1n the contents of Biblical similitude and the
Qur’anic similitude The psalm describes that such trees give seasonal fruits and that they
hare evergreen leaves The psalm seems to give more emphasis on the external and
visible parts of the trees in which precedence 1s given to fruit over the leaves The trees of
the psalm are watered from the stream on the bank of which they are planted The water
of the stream s the main source of producing seasonal fruit and evergreen leaves on the
tree The water of the stream 1n the psalm seems to be the “law of the Lord” making
people nghteous The phrase “fruit 1n 1ts season™ seems quite natural as every tree
produces fruits 1n its season But 1t portrays the availability of fruits for a limited span of
time as well The Qur anic parable, on the other hand, gives moie emphasis on the “roots™
and “firmly rooted word "1 e Kaltma Tayvibah Tt gives emphasis on the hidden part of
the tree (roots - foundation) followed by the visible parts 1 ¢ high boughs and constant-
fruits which indicate universality and everlasting gams rendered by deeply-rooted-tree

based on strong foundation (Kalnma-Tan1bah) described by the surah

The trees of the psalm seem different from the tree of the surah if to be judged 1n
literal meanings The Biblical trees seem 1o require ample water But the Qur anic tree
does not seem to require so great a quantity of water The exegetes of the Qur’an are of
the view that the deeply rooted tree with high boughs and constant-bearing-frurt with
Allah’s will ts a date-palm (Shafi. nd. p 260) Because 1t generally grows in desert
where the amount of water 1s usually very low. that the boughs of a date-tree are high,
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and that 1ts frmts can be stored and used throughout the year 1 e constantly Furthermore,
leaves of the date-palms are like boughs On the other hand, the trees discussed m the
psalm by no means seem to be date-palms for the features rendered by the psalm do not

correspond with the charactenstics of the tree discussed by THQ

There 1s another stnking difference between the biblical and the Quramc
discourses The psalm provides no mentionable reason for drawing such a companson or
stmilitude But the swurah provides justification for making use of parable or similitude
The surah categorically mentions that there 1s a well-defined purpose of making such a
comparison Perhaps the basic function of this companison 15 to make the people think
and examine how deeply-rooted their behefs are and how far they are beneficial for other

human beings

Neuwirth (2008) portrays “fruit-bearing-tree” as an image of Just in the Qur'an
and resembles 1t with the Psalms But the fact remains that the Quranic parable gives
more emphasis on the “roots’ nstead of “fruits’ of the tree In the discourse of the
Qur’an. the word “roots’ precedes “high-boughs * and constant-fruits = Thus. “deeply-
rooted-tree” as a whole, seems to be an image of staunch-believer instead of an “1mage of
Just” suggested by Neuwirth The surah discusses all the three essential parts of a tree,
setting out with the “roots " being the most necessary part for no tree can stand without 1t,
moving forward to 1ts high-boughs for a tree might be useful by many ways like ginving
shade etc even 1f 1t does not bear fruits. and then discusses 1ts constant-fruits which are
only possible to be gotten when the tree will firmly be rooted The parable seems to
portray that a fundamental believer 1s strongly rooted 1n terms of belief and that he 1s a
blessing for others like the high boughs and constant fruit of a tree
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The concluding verses 1 e 5 and 6 of the psalm seem to judge and distinguish the
nighteous and the wicked on the basis of their deeds The psalm descnbes that they have
no concern with each other, that God have an eye only on the way of the nghteous people
and that wicked will be perished by Him The sural like the psalm in verse 27 describes
the behevers and the evildoers but in more intensive theological perspective It
categoncally mentions that firmness 1s given to those who firmly believe 1n the “deeply-
rooted-word™ 1€ (44 ¥ 4} ¥} and their firmness 1s provided and intensified by Allah

Almighty, while the others who do not believe are let astray by His will

The psalm as a whole renders a message that the righteous let themselves aside
from the wicked They are continuously watered from the stream of the ~law of the
Lord™, thus remain fresh like evergreen leaves, they are helpful to others like seasonal
fruit of the trees The wicked. on the other hand. will completely be ruined like chaff
dnven away by wind The psalm seems to give emphasis entirelv on the nghteous people
The surah, on the other hand, seems to exhibit nearly the same message but altogether
differently and 1n a more particulanzed and intensified theological terms It seems to grve

all emphasis on the basic belief, the first pillar of Islam, “«! ¥ iy

Contrary to the psalm which views the nghteous as fruitful-trees. the surah views
strong behef 1n the Oneness of God as deeply rooted tree with elevated branches and
constant fruit It gaves the impression, 1n a connotative manner, that one who has strong
belief 1n the Oneness of God [Kalimah Touheed] will be protected from going astray on
account of being deeply-rooted. will be secure from dirt and dust being elevated and will
always be beneficial for others Iike a tree (date-palm) the fruit of which can be used 1n
every season On the other hand, the “evil word™ as against to the “good word™ 1s like
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uprooted-rotten-tree, easy to shake The surah gries the impression that non-believers are
weak enough to be shaken by the circumstances The surah describes that 1t 15 God.
however, Who provides firmness to those who believe m the firmly-rooted-tree ( ¥ 44 ¥

4/ and that He leas es the non-behevers to stray here “in this world and 1n the Hereafter °

In terms of genre, the psalm 1s 1n poetic form while the surah 1s a blend of both
prose and verse The surah projects short rhythmic images “4aS | “Luw’ | "5 ar€" ~iuk”
and “4a”, *2aua” G i€ “Zaua”, thus 15 a blend of both prose and verse Furthermore.
the discourse of the psalm does not seem to bear dialogical elements The Qur anic
discourse, on the other hand, directly addresses the reader listener The excerpt of the
surah 1s 1n the form of one-sided dialogue The narrator (God) of the surah 1s vnvadly
present and seems to address the Prophet being the addressee of the revelation Moreover,
the loosc structure of the excerpt gives the impression that the narrator addresses any
reader/listener who comes across 1t The verses seem to engage the reader/listener In

discussion by directly addressing them

The Biblical similitude employs the images “the nghteous . “trees . “the wicked
1n plural countable nouns and the “chaff being uncountable noun 1n singular form But
the Qur'anic similitude. on the other hand. makes use of all the images — “good word .
“good tree”, “"evil word™ and “rotten tree”, 1 singular countable nouns each one of which
represents 1ts own peculiar class Furthermore, this singulanty on the part of Qur anic

discourse, connotatively refers to emphasise the Oneness of God

In terms of the functions of communication, 1t seems that the discourse of the

psalm 1s cognitive — message-centred The Qur'anic discourse on the other hand. 1s in
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conative and cognitive mode The speaker (God) addresses the Prophet with second
person pronoun “you' 1n the first clause of verse, “do vou not see and then refers to
Himself 1n verse 25, “God makes such companson for people ™ - a cogmitive form of
commumnication (message-centred) Thus, the Qur'anic discourse 1s 1n the form of
conative as well as cogmitive function of communication The clauses of verse 27 God

will give firmness  He leaves to stray God does whatever " etc are m cognitive form

In a nutshell. the discourses, though at surface level seems to render nearly the
same message, but quite in radically distinetive manner The subject matter zoomed 1n by
the discourses ts entircly different as the psalm focuses on the two ways - of nghteous and
the wicked while the verses of the surah essentially concentrates on the basic creed -

Oneness of God Similanities and differences 1n a capsule form can be viewed as under

The Book of Psalm (Psalm 1:1-6) The Holy Qur’an (Qur’an 14:24-27)
Simularihes: Smularnities.
1 Lewicalunns trees | frut  the wicked 1 Leucalumts twee frun  evildoers are
are common common
2 The excerpt of the psalm 1s parually 2 The selecied verses of the surah are 1n
parabolic 1n form parabolic form
3 Blend of present and simple future tenses 3 Blend of present and future tenses
Diiferences Differences
1 The excerpt of the psalm begins with ! The excerpt of the surah sets forth with
assermve clanse interrogativ e clause
2 The funcuon of assertive clause seems 1o 2 The funcucn of mterrogatin e clause 1s nat
inform the reader histener abour the secret to get informanon rather 1o seek artenuon
of happiness of the reader listener and affirm their faith
3 No use of discourse marher 3 Makes use of discourse marker * i &l 1"

(Do you not see)

Discusses the images of ‘good-word
‘deeply-rooted-tree evil-word and
‘uprooted-rotten-trae

Makes comparison between good-word 1s
evil-word and deepls -rooted-tree 15
uprooled-rotien-tree

6  The surah emphasizes on the good-word

4 The psalm discusses the righteous , 3
‘frunful-trees’, ‘the wicked and ‘chaff
different from the 1mages discussed by the
Surah <

5 Makes comparison between fruitful-rree )
vs chaff” and ‘righteous vs wicked

6 The psalm seems to emphastze on the {(Kultma Tayvabah) *Oneness of God
nghieous people - lid il hr
7 Biblical ssmubitude discusses the s jsible ur amc sumilitude discusses all the three

essential parts of a tree ‘Toots branches
parts of irees  leaves and fruits only and frun
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10

11

13
14
15

16

17

The psalm gives emphas:s on the fruits
The trees 1 the psalm produce <easonal-
fruit thus differs from that of the surah
The trees of the psalm i hiteral meaming,
scem (o need ample water
The psalm does not give jusufication for
drawing such companson
fruit-beaning-tree 15 an 1mage of just in
the psalm
The psalm 15 1n poenc form
The narrator 1s unknown
The excerpt of the psalm does not engage
the reader listener 1n discussion as it does
not directly addresses them
The mmages of the psalm the righteous’,
trees’, ‘the wicked and chaff are in the
form of countable plural nouns except the
last one which 15 an uncountable singular
The discourse of the psalm 15 1n
‘cognitive” form of communication as 1t 15
message-centered

10

11

13
14
15

16

1"."

The surah gives emphasis on the roots

The Qur'anic tree produces constant-fruits,
thus 1s different from that of the psaim

The wee of the surah seems 10 be date-
palm, thus needs least a quannty of water
The Qur anic discourse, as usual, provides
Jusufication for the comparison

‘deeply -rooted-tree 1s an 1mage of
staunch-believ er 1n the surah

The surah 1s blend of prose & serse

The narrator (Allah) 1s known

The Qur anic discourse, on the other hand
15 1n the form of one-sided dialogue thus
engages the reader hstener to pay heed

The images discussed by the Qur an are
all in the form of singular countable nouns
‘good-word  ‘deeply-rooled-tree”  enil-
word and uprooted-rotien-mree

The Qur anic discourse 15 1n conative and
‘cogminive  form for uw 1s  addressees-
centered as well as *message-centered

4.4.2 Psalm 136 V's Surah Al-Rahman [The Lord of Mercy]

Texts of the selected excerpts 1 e psalm 136 and of the surah are given 1n appendix 4

Table 4;

Psalm 136 (complete)

Surah al-Rahman (Qur’an 55 - complete)

Surah al-Rahman has been one of the most appealing sections of THQ which has drawn

attention of scholars of both non-Muslims and Muslims such as Wansbrough (2004),

Neuwirth (2008). Abdel-Haleem (2001) etc for comparative analysis with psalm 136

from the perspective of inter-textual relationship One of the major reasons for therr bemn g
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attracted to the scholars 1s the recurnng usage of a refrain employed by both the texts,

though, considerably different in terms of most of the lexical umts, form and function

Wansbrough (2004) 1s of the view that the Qur’amic verse " Wi oY1 gle g
simular to the verse “for his steadfast love endures forever™ of the psalm. and structurally
produces the effect of a litany Neuwirth (2008) views the surah as to re-fashion psalm
136 She views that the literary shape, structure and function of the surah are closely
related with that of the psalm She considers the surah as re-reading of the psalm Abdel-
Abdel-Haleem (2001) highlights a number of differences 1n their discourses and negates
imitation of the psalm on the part of the surah In addition to their views which have
briefly been discussed here, detailed textual analysis of the selected texts has been

undertaken 1n this section of the study

Whether the refrain employed by THQ produces the effect of a htany. claimed by
Wansbrough (2004), can hardly be acknowledged The term Iitanv 1s “a kind of prayer
consisting of a long sequence of chanted supplications and responses” (Baldick. 2001. p
140) In the hight of this defimtion, the refrain of the surah by no means 1s a litany for
THQ 15 never read in a leader/response form Rather, when THQ 15 loudly recited,
whether 1n prayer or otherwise. all others are supposed to listen 1t with sience and

attention (Abdel-Haleem, 2001)

At surface level the teats seem to commence m the likew ise manner as Neuwirth
(2008) views verses 1-3 of the psalm similar to verse 1 of the surah But at deep level
there 15 striking difference 1n the way the texts set forth The psalm begins with vocatiye

particle “O” which 1ssues command to the reader listener. particularly. to the Israelites 1n
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terms of context of the text The form of communication employed by the psalm 1s
addressees-centered But the surah, on the other hand, begins with one of the attnbutes of
Allah 1 e " )" (The Lord of Mercy) The mode of communication of the surah. at the

outset, 1s thus cognitive 1n 1ts nature which 15 message-centered

Verses 5 and 6 of the psalm apparently seem to be an inter-text 1 verses 7 and 10
of the surah as suggested by Neuworth (2008), for both the texts discuss heavens and the
earth But the fact remains that there 1s difference 1n the context and function of the
images employed The psalm describes God's great wonders, the greatest of which 1s the
creation of the heavens and earth The purpose of descnption seems to persuade the
reader/listener for thanksgivings The surah, on the other hand, describes bounties and
boons rendered by Almighty Allah. thus instead of creation of the objects. delineates the
functions that they perform The surah does not bring heaven and earth 1n adjacent verses
as 1n the psalm rather discusses heaven in verse 7 and the earth in verse 10 It incorporates
another element Uil aeay” (the placing of scale) Muslum exegetes view that the
description of heaven and earth 1s followed by mentioning and enjomning the correct
application of 'scale” This gives the impression that the foremost purpose of the creation
of heaven and earth was to establish “justice, peace and harmony™ that the surah has

descnbed here (Shafi.n d . 259)

Neuwirth (2008) opines that verses 7-9 of the psalm correspond with verses 5 and
6 of the surah As a matter of fact, the discourses employ same lexical units the sun and
the moon but seem to render different functions The Biblical discourse descnibes God s
wonders — the creation of three celestial bodies the sun. moon and the stars that provide
light The Qur’anic discourse. on the other hand. describes Allah's bounties The surah
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descnbes a pair of celestial bodies “ =" (the sun) and U (the moon) and then a pair
of earthly bodies “a=" (stem-less plants) and a2 (trees with stem) in a different
perspective It describes the sun and the moon bound by a fixed calculation It refers to
their obedience to God 1n terms of motion 1n their respectin e orbits perfectly 1n succession
on which the entire system of the world seems to depend Thus the function of the images
descnbed 1n the surah 1s different from that of the psalm that sees the same 1mages from

another perspective

There 15 another stnking difference i the images of heaven, earth. sun, moon and
stars/plants descnbed by both the texts The psalm accounts these images 1n chronological
order and seems to mitate the story of creation narrated 1n Genesis that commences with
God’s creation of heavens and earth moving forward. 1n addition to others, to the creation
of three lights sun. moen and stars But the Qur anic description of the images 1s not
chronological 1n 1ts nature It descnibes the images as bounties on the basis of therr

functions that they perform 1n obedience to God. 1rrespective to their histoncal creation

The description of events 1n the psalm, purely mn the form of chronology, begins
right from verse 10 and ends on verse 22 It narrates God's wrath/signs tn Egvpt by
killing the firstborn of the Egyptians and God's wonders by bnnging Israelites out from
Egvpt, moving forward to the spliting of Red Sea. letting the people of Israel pass
through 1t and drowning Pharaoh and hus army The psalm then accounts the anmhilation
of powerful kings - Sihon and Og of Amontes and Bashan. respectively and bestowing
the Israelites with the land of their opponents as heritage It describes God s remembering

Israelites dunng their triviality and His rescuing them from their opponents Thus. the
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psalm recounts all these histoncal events very artistically with an alternative use of

refrain, ““for his steadfast love endures forever =

Neuwirth (2008) corresponds above mentioned chronological part of the psalm -
verses 10-22 that express God's acts of anmihilation of Israelites’ foes and His steadfast
love for the people of Israel with verses 31-45 of the surah She views that verses 31-35
of the surah demonstrate threats to the addressees followed by a refrain and that 1n + erses
37-45 the positively connoted signs (aalaa) are contextualized with acts of annihilation
She opwes that the surah replaces the chronological section of the psalm 1nto
eschatological part that discusses God's power of resurrection of the dead for the sake of
completion His creation in the Paradise She views that the texts then set apart and

converge again in the concluding parts

Neuwrth’s endeavor, in bnnging forth relationship between the above mentioned
sections. 1s appreciable but there are stnking differences betw een their discourses even 1f
Qur’anic warmings to the addressees 1n the subject part of the sw uh be considered as acts
of annihilation The chronological part of the psalm begins with relative pronoun “who’
The clause 15 dependent and the form of communication 1s cogmtive The narrator, hike 1n
all verses of the psalm. 1s concealed But verse 31, the eschatological section of
punishment of the surgh, begins with * ¢ s’ (We shall attend to you) The narrator 1 e
Allah, here. 1s vividly present through first person plural majesty The form of

communcation of the verse 1s expressive. different from that of the psalm

Furthermore, the psalm describes devastation of the foes of Israelites - pharaoh.

Sthon and Og, the kings, who by no means are the addressees of the psalm The
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annihilated class of the psalm 1s not the addressees, rather the vicims But the surak. on
the other hand, directly addresses the prospective victims on whom anmhilation might be
imposed, purely on the basis of their evil deeds The surah employs a vocative particle
“ou¥! g adl )3aa”, 0™ and Nominative of Address. “genera of jinns and mankind™ who
are bemg wamed of pumishment but at the same breath they may avail reward 1f they
perform good deeds For instance. as soon the threats-section concludes. verse 46
proclaims * i 4 alia wala Ll ° (For those who fear [the time when they will] stand
before their Lord there are two gardens) Thus the hypothetical annihilation of the people
1n the form of warnings where possibility of rew ard duly exists as described by the surah

1s quite different from already occurred acts of annthilation 1n the psalm

Neuwirth (2008) considers that surah al-Rahman 1s different from all earher
Qur'anic texts from a number of aspects One of the major aspects for Neuwirth 1s.
perhaps, the employment of a refrain by the surak The fact remains that the frequency at
which the surah employs the refrain 1s intensely higher It does not mean. however, that
the Quran does not make use of this feature anywhere else The Holy Qur’an makes use
of recurring verses hke "% 5 e JS «asS occurs four times n surah al-Qamar
(Qur'an. 54 16.18.21.30) and verse S« s Jes JSall 1l U sy 3 4™ recurs wath the same
frequency 1n the same surak (Qur an, 54 17.22,32.40) In the hkewise manner. verse " Jss
o84l 24 527 occurs ten times 1n chapter 77 (Qur’an. 77 15.19.24.28.34.37.40.45,47.49)

Thus surah al-Rahman 1s not a sole surah that exclusively makes use of a refrain

Since the major ground on account of which the psalm and the surah have been
thought inter-textual, 1s the employment of their respective refram, therefore, 1t 1s
essential to exclusively discuss and analyse the refrains here An observable difference 1s
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that the reframm 1n the psalm begins qurte at the outset. m second line of the very first
verse But n the case of the surah. 1t 1s ntroduced 1n verse 13 The Biblical reframn 1s m
assertive form while the refrain n the surah 1s mterrogatne The reframn in the psalm,
“For his steadfast loves endures forever™ 1s a kind of cogmtive form of communication.
which 15 message-centred But the Qur'amic refrain, * Which, then, of your Lord s
blessings do you both deny” 1s conative which “reminds the addressee of his

subordination to and obligation tow ards the speaker™ (Robinson. 2003 p 231)

Moreover, the psalm seems to employ the refrain 1n aesthetic terms as it 1s used
alternatively whereas aestheticism seems secondary an element in the Qur’anic use of
refrain The surah does not emplov the refrain alternatively 1n certan cases rather after
two verses The psalm describes nearly-connected-wonders of God and the events,
essentially, 1n three verses (six lines) each 1n a couplet form But the refrain 1s used 1n al]
the verses alternatively The Qur anic use of refrmin. on the other hand. 1s entirely
different The surah, mostly and essentially. makes use of reframn where the description of
bounties accomplishes n double For instance. the psaim describes the creation of great
lights — sun. moon and stars and narrates the event of Pharaoh s drow ning m the Red Sea
In three verses of two lies each with altemative use of refrain But the surah, in certam
cases, does not employ the refrain alternatively rather employs 1t after two verses such as
verses 14,15, 19,20, 26.27 and 43.44 In all these verses the description of the bounties 1n
dual moves on from one verse to the other followed by a reframn. entirely contrary to the
pattemn employed in the psalm In other word. if the same subject-matter 1n the psalm 1s
accounted 1n three verses of two lines each. the refrain 1s used exactly three imes But 1n

case of the surah. the refrain 1s employed each ime wth the description of a new subject,
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though, in certain verses, 1t seems that some particular 1dea has been elaborated 1n
following verses where the refram 1s duly used For example, the description of two
gardens 1n verse 46 seems to have been elaborated 1n a couple of verses where the refrain

15 alternativ ely employed

Neuwirth (2008) declares the concluding sections of the texts as inter-textual or
stmular to that of the psalm She claims that the texts end with the description of God's
mercifulness She mught be partially nght. but the fact remains that the discourses differ
from each other both 1n form and function The psalm concludes with the refrain while
the surah does not The form of communication in the psalm 15 cogmtive while the surah,
15 1n conative as well as cogmitive form The psalm describes God's steadfast Jove while

the surah concludes with God's glory. majesty and honour

The discourse of the psalm and that of the surak differ terms of characters The
psalm seems to address very limited group of people — the People of Israel It particularly
names individuals like Pharaoh, Sihon and Og, who were kings and were struck down by
God to give dehiverance to the people of Israel Thus the psalm zooms n particular setting
and group of people 1e Egypt and its surroundings and the Israelites who are asked to
give thanks to the Lord and remember his wonders But in case of the surah, the
addressees are not limited to a particular location or class of society The surak does not
name any particular individual or any worldly location. rather addresses all human beings
1n general, and even jinn i the first 30 verses of the chapter For example, "He sets down
the earth for His creatures™ tn verse 10 includes all living things 1n general The bounties
discussed 1n the surgh “are not only for Arabs or Muslms, or even for mankind
alone. but universal” (Abdel-Haleem. 2001, p 182)
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Psalm 136 and surah 4/-Rahman are stnkingly different in structure The psalm
has 26 verses 1n the form of couplet The second line of each couplet 1s a refrain  for his
steadfast love endures forever™ The first fifieen verses of the Psalm seem to be in five
sets, each of three verses or in tnplet The first three verses (1-3) consist of independent
clauses The next three verses (4-6) of the tnplet begins with a relatine pronoun “who™
which connects the clauses with the preceding verses. thus are dependent 1n nature But
the dependent clauses seem to have been kmited in a very artistic manner, having
connections with the first three preceding verses as well as with each other within their
set'tniplet Verses 7-9 make a tniplet of their own Verse 7. for instance. 1s connected with
the first three verses through the use of relative pronoun “who™ but 1s also connected with
the first line of verse 8 and 9 through a sort of enjambment as the 1dea discussed 1n the
first hine of verse 7 moves forward to the first hne of verse 8 and completes 1n the first
line of verse 9 For example, “who made the great lights™ (verse 7). “the sun to rule over
the day™ (verse 8). “the moon and stars to rule over the might™ (verse 9). thus seem to have
been connected through the element of enjambment. followed by a reframn - for his
steadfast love endures forever . the second hine of each couplet Same 1s the case with
verses 10-12 (a set), and then 13-15 (a set) the first line of each settnplet has been
connected through the usage of a relatve pronoun "who and connected within

themselves (triplet) by employing conjunction hke * and and “but”

The pattern of the remamning eleven verses seems different from the first fifteen
verses For example, verse 16 1s connected through the use of relative pronoun “who to
the first lines of the first three 1 erses but seem 1ndividual in terms of forming a set Verse

17 1s also connected with the first three hines of the first three 1 erses through relatine
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pronoun “who " but seems connected to the first lines of verses 18, 19, 20, 21 and 22 and
thus makes a set of six verses Verses 22 and 23 make thewr own set and seem to follow
the same pattern Verse 24 partially seems to form a triplet with verses 22 and 23. though
gives the impression as being mdividual in nature connected with the first three lines of
the first three verses through relative pronoun * who™ The concluding verse 1s employed
in the manner of first three verses as 1t 1s an independent clause All verses of the Psalm

are 1n assertive form and 1ts funchion of communication 1s cognitive ( message-centered)

Contrary to Psalm 136, the pattern and structure of the surakb seems very complex
to be determined It primanly depends upon the number and sounds of words n ongmal
Arabic verses It begins with a noun “_as i | one of the names of God and 15 a complete
verse of a single word The verse 15 followed by twelve rhyming verses of different
length Verses (2-4) compnise two words each 1 Arabic. thus form a set as oA ale |
"=V 3a” and Ukl 4de™ Verses 5 and 6 consist of three Arabic words each - 3 e
S el sy ey aanlly” that make a set of two verses Verses 7 and 8 comprise

four words each. thus make their own set

The number of words 1 verses 9, 10. 11 and 12 are 5,3,5,3 respectively Thus.
according to the number of words, the verses form a quatrain with the scheme of abab
but therr ending sounds are "', 4", *s", " as 1n words s, a2l |- LlSYE and
“Ja ity which make the thyme scheme of abba Since o' and “a" both are nasal voiced
resonant sounds and. therefore, all the four verses are considered slightly thymed As a
whole, all the twelve verses rhyme together followed by the refram oS W& ; 51 sla™
{(whuch, then. of your Lord's blessing do you both deny ) which also rhyme with all the
preceding verses Verses (2-12) of the surah like that of the psalm, mostly and essentially,
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are dependent but also includes independent clauses as 5 and 6 Thus 1t 15 a blend of both

dependent as well as independent clauses

Verses 14 and 15 are \very beautifully rthymed almost 1n the middie as well as at
the end For example, * jaalS Jalee o Sl Gla™ and =L a Tt e Jalt 3la g thyme
two times in the middle hike " and ‘Ula’ and then at the end Iike ‘s and W
followed by the refrain Verse 17 rhymes within itself through rhythmic words - -
2 and Mol ) followed by the refrain Verses 19 and 20 form their own set
rhyming together, “ 8l s sl 7 50" and *sw ¥ Z o W' followed by the reframn Verse
22 rhymes verse 23, the refrain. and both have 4 words Verse 24 consists of 5 words and
ends on “¢* sound, thus shghtly rhymes the refram that ends m "o Verses 26 and 27

slightly rthyme the refrain through their ending sounds U 4" and “°

It 15 noted 1n the above. contrary to the psalm 1 which the refrain occurs
alternatively, that the refran occurs sometimes altematively and sometimes after two
verses as in the case of verses 14, 15, 19, 20 and 26, 27 The principal reason 1s perhaps,
when a verse contains a complete 1dea 1 terms of bounties 1n double 1n a single verse, 1t
1s followed by a refrain But when the description of the bounties in dual extends to two
verses then the reframn 1s employed after two verses For example. verse 26 discusses the
mortality of everything on this earth and then in the following verse 1 ¢ 27 describes the
unmortality of Allah Almighty followed by the refrain Verses 29 and 30 conclude the

first section of the surah which is pnmanly related to this world

The next section of the surah discusses the Day of Judgment and seems different

In structure from the preceding one Abdel-Haleem (2001) calls 1t Eschatology
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Pumishment section. This section comprises fifteen verses in which the refrain 1s
employed essentially in alternative except verses 43 and 44 followed by a refrain The
style of this section seems nearly similar to that of the psalm because the reframn mn this
part of the surah moves on alternatively. however, the section is different 1n terms of
subject-matter Furthermore, contrary to the psalm, the narrator (God) 1n this section is

vividly present n first person plural pronoun “We™

Same 15 the case with the last section which 1s termed as Eschatology Rewards
section (Abdel-Haleem, 2001) This section consists of 33 verses 1n which the refrain 1s
employed alternatively The surah ends with glonification of Allah The number of words.
except the refram, vanes from verse to verse and no particular pattern seems to be
constructed in terms of the number of words 1 the second and third sechon Another
crucial difference between the two 1s that of the kind of sentence form The refrain of the
Psalm as well as other verses are 1n assertive form while the Qur’anic reframn and a verse
1e 60 15 1n nterrogative form In a nut shell surah al-Rahman. as a whole, cannot be

regarded the inter-text of the Psalm 1n terms of structure

If psalm 136 and surak al-Rahman be Judged on the level of contents, 1t may be
observed that there 15 a considerable difference between the contents of the tuo The
psalm discusses God, hts steadfast love, the wonders that He does, the understanding
through which He made the heaven, His out spreading the earth upon the water and the
making of hghts sun, moon and stars It also throws light on the historical events Iike
God s sign of wrath upon the people of Egypt by killing therr firstborn. parting of sea.

Pharaoh’s drowning and the deliverance of Israelites. devastation of powerful kings -
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Sithon and Og and giving their lands to Israelites as hentage. God's remembering the

Israchites when their possessions were too low etc

Surah al-Rahman, contrary to Psalm 136, includes vanous contents which may
roughly be divided nto three different sections (1) verses [-30. {2)verses 31-45. and (3)
verses 46-78 Section | describes God's mercifulness His teaching of the Quran,
creation of man. teaching man how to communicate, circulation of the sun and moon in
their respective orbits, submussion of plants and trees to God raising up the sky and
setting 1ts balance, instructions to weigh with justice, creation of Earth for His creatures
and vanous produces of earth hike fruits, palm tree. grain and fragrant plants It portrays
the creation of mankind and jinn from therr respective elements. two different (seasonal)
nsings and settings of the sun, meeting of fresh and salt water but still to remain separate
and coming out of pearls from both kinds of water It discusses mo ing ships. high
mountains. sea. penishing of everything except Allah and that everyone whether in earth

or heavens beseeches Him

The second section describes the life to come, particularly the punishment that
will be imposed upon the disbelievers It portrays God's challenge to the huge masses
such as armies of mankind and jinn who will be powerless on the Day of Judgment [t
depicts the splitting of sky and 1ts different colors. the day when no one will be allowed to
speak and the sinners will be known by their marks, when they will be thrown nto hell
which the disbehevers denied The contents of the third section portray the rewards to be
enjoyed by the believers It portrays the two gardens. its shading branches. flowing
spnngs 1n a pair, fruits of every kind in pairs. couches for believers to sit on. easily
accessed fruits from the gardens, untouched maidens. a pair of gushing springs etc
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The contents of the texts show that there 1s a hill of difference between the two
The psalm primarily describes the events of the past 1n the life of Israchtes and, therefore,
1s regarded the psalm of remembrance. though. 1t shghtly discusses God as creator also
But surah al-Rahman. after discussing God's bounties in this world. focuses on the
hereafter where the disbelievers will be pumished forever and the believers, according to

their good deeds will be rewarded with the blessings of Allah Almighty

Psalm 136 and surah al-Rahman are different 1n term of themes also The central
theme of the psalm seems to highlight the *wonders of God" being a creator and deliverer,
while the main theme of the surah seems to describe the “bounties of God™ The surah
does not describe God, merely a creator but throws light on the purpose of creation of the
umverse The greater part of the surah discusses the hereafier where the people will be

Judged. punished or rewarded on the basis of their deeds 1n this life

If the texts to be judged on the level of motif - the recurring element or techmque
that develops and shapes a literary text, 1t seems that they are stnkingly different The text
of the psalm seems to have been developed in triplet As soon the psalm opens. God 1s
extolled three times 1n the first three verses A set of the first three sentences 15 dev eloped
through the use of independent clauses Verse 4 describes God's wonders. perhaps 1n the
form of creation of heavens and earth discussed m the following verses 5 and 6, thus
makes a set of three verses The psalm discusses three forms of hght sun, moon and stars

1n three verses1e 7-9

Verses 10-12. a tniplet, describes God's sign in Egypt. kilhing therir firstborns and

delivering Israelites The psalm discusses parting of Red Sea Israelites’ passing through

113



the sea and Pharaoh and his Army's drowning 1n three verses 13-15, agatn a tniplet The
psalm then throws light upon the enemes of Israelites and names three powerful kings.
Pharaoh, Sihon and Og who tyrannized them The psalm explicitly cites two different
locations 1 e Egypt and Red Sea but implicitly refers to one other location, the *Promised
Land’, given to Israelites after passing through the wildemness In this way, the psalm
portrays three different locations Thus the Psalm, as a whole, seems to have been

developed through the motif of triplet

Contrary to the psalm, the surah. on the other hand, seems to have been developed
through the motif of double For example, the surah mennons two celestial bodies
"~ (sun) and " " (moon) mn verse 5. and then two earthly objects - »>™ (plants
without stems) and " _a2!" (trees/plants with stems) n the follow g verse In this way, 1t
describes not only the objects (sun, moon, trees and stem-less-plants) 1n double, but
umplicitly refers to the “heaven” and * earth " throu gh the descnption of a pair of heavenly
and earthly bodies “Sky ' and “earth™ are then exphicitly mentioned 1n verse 7 and 10
respectively as double The surah imphcitly employs double 1n the reframn - W&, 31 s
2557 through the word “W& ;. “the Lord of both of you ' which refers to jinn and
mankind The surah then explicitly mentions """ (mankind} and * sl (Jinn) 1n

verse 14 1n the form of double

The motf of double 15 artistically used i verse 17 as “ud 2" (two Tisings or
Easts) and “Ux e (two settings or Wests) which refers to “"two extreme points where the
sun nises 1n the winter and the summer™ (Abdel-Haleem, 2001, p 16) Thus the use of
“Uf e’ and “Uw T seems to imphicitly refer to two seasons winter and summer also,
because the location of nsing and setting of the sun differs according to the seasons It
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umples as there are two nsings (Easts) and two settings (Wests) Verses 19 and 20
descnbes " ~" 1¢ two different bodies of water fresh and salt that meet but do not
comncide each other it (large pearls) and “J'> 54! (small, brilhant pearls) 1 verse 22
are used 1n double Verse 26 descnibes the mortality of everyone on earth and verse 27
states immortality of Allah Almighty 1n this way the discourse draws creatures’ mortality
and Allah’s immortality 1n double Verse 29 mentions 1n double, the heavenly creatures

and earthly creatures who beseech Allah Almighty

The punishment section 1 e eschatological — v erses 31-45. 1n the likewise manner.
essentially seems to have been dev eloped through the motif of double The description of
two huge armies of jinn and mankind (verse 31) and the incapabihity of jinn and mankind
to go beyond the zones of heaven and earth (verse 33) exhibit that the motif of the surah
1s double *dais2" (a flame of fire without smoke) and ~la:” (smoke without flame) m
verse 35 account two different kinds of pumishment i the form of double 39 expresses
Jmnn and mankind. agam two species, who will not be asked about their sins Verse 41
describes that the sinners will be recogmzed by their marks and be dragged by therr
forelocks and feet — two parts of human body (upper and lower) again in dual Verses 43
and 44 describe that the guilty will move round the flames and scalding water of the hell

that expresses two different types of punishments

The last and final part, the eschatological section of rewards for the believers also
seems to have been developed 1n double Two parrs of gardens (paradises) a pair for
believers of higher status and a parr for believers of lower status, pair of flowing spnings.
the fruits of all kind 1n pairs described 1n the surak are in the form of double But the
question arises, what artistic purpose does the motif of double fulfil? There might be a
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few posstble answers to this question but the most suitable one 1s perhaps. the motif of

double on the part of surah arouses the expectations of the behesers on the concept of

reward and punishment, paradise and hell so that they may perform good-deeds and avoid

bad-deeds Similanties and differences between the psalm and the surah 1n an abridged

form are given in the following

The Book of Psalm (Psalm 136)

The Holy Qur'an (Qur’an 55)

Stmilarities
1 Employment of a refrain in the psalm
2 Descripuion of God s passionate love
3 Description of levical units like heavens |

‘earth  sun and moon
Acts of anmhilation, though, happened n
the past

Differences.

1

Refrain of the psalm 1s 2 ltany’ — prayer
urtered loudly in leaderresponse form

The psalm commences wrth svocanve
particle O thus form of communication
15 conallve

The psalm describes God s wonders His
creanon of heavens and earth m verses 5 &
6

The psalm descrnibes ‘sun, 'moon and
“stars n verse 7-9 as three lights created
by God

Verses 7-9 of the psalm descnbe three
celestial bodies sun , moon and stars

The psalm seems 1o describe the creanon
of ‘heaven and earth and sun moon and
stars 1n chronological order as narrated in
Genesis, OT

The psalm descnibes other historical
events like God s signs 1 Egypt. drowning
of Pharaoch and lis army m Red Sea.
delnerance  of  Israchites by God
devastation of powerful kings who were
encmies of Israglites elc

The narrator s concealed throughout the
psalm
The

psalm descnbe devastanon of

powerful kings who are not the addrcssccsl

Similarities.

1
3

4

Emplovment of refrain in the sorah
Describes Allah as the Lord of mercy
In addit:on to many other the swrah
descnbes these lexical units

Acts of anmhlauon, to be happened 1n
hereafier

Dfferences

1

12

L

Reframn of the surah 1s not a ltany' for
Qur an 1s never recited n leader response
form

The surah begins with one of the attmbutes
of Allah  al-Rahman’ thus form of
COMMUICALION 1S ¢ognilive

The surah describes heaven and earth™ in
verses 7 and 10 with different functions —
establiching justice, peace and harmomy
The surah describes sun and moon
single verse (5) as bound by a fired
calculation, an important function of the
bounues on which our enure system
depends

The surah desenbes two celestal bodies —
sun and moon 10 verse 3 & and then

two earthly bodies “ax  (Stem-less
plants) and ‘3 22" (trees with stem)
m verse 6, non-existent 1n the
psalm

The Qur amic descripton of ‘sun and
moon 1n verse 5, of ‘stemless-plants and
trees with stems n verse 6, of ‘heaven and
carth 1n verse 7 & 10 respectively does not
seem to be 1n histonical order

The surah does not describe any past event
occurred on this globe Rather the surah
descnbes the eschatological hife

The narrator (God) 15 present n verse 31
the eschatological section of pumishment
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i4

15
16
17

18

5=

28

of the hustoncal section of the psalm rather
they are vicums

The hustoncal secuon of the psalm 1s 1n
asseruve form function of communication
18 COgMIIN ¢ in nature
The reframn begins quite at the outset 1 the
psalm 1n the very first verse
The refrain of the psalm s assermve In
structure
The funcuon of communication of refrain
in the psalm 1s cognitne
Refrain seems to more artistic and aesthetic
function m the psalm being used in
alternatvelv in every verse
Refrain 1s used alternannely
The psalm concludes with the refran
Funcuion of communication 1n concluding
verse of the psalm 15 cogmitive

The psalm s¢ems to have Iimned group of
addressees the Israelites

The psalm 1 smaller in size 26 verses 52
lines 364 words in seiected translation
Verses of the psalm are 1n couplet almost

of umform length

First lime of most of the verses begins with

relative pronoun whe or conpunctions like
and and but that arustically interconnect
the psalm

Structure of the psaim 1s simple and

uniform all verses in assermne form

nearly uniform 1n length

Contents of the psalm as a whole are

different from that of the surah

The psalm seemns 1o provide setung as 1t
menuon names of characters and places
Theme of the psalm seems to be the
description of God s wonders

Mood of psalm 1n terms of diction, setting
and themes 1s different from that of the
surah

Mouf of the psalm seems to be *tniplet
Genre of the psalm 1s poenc

10

13

14

15

16
17

18

27
28

The prospectve vicums of eschatological
section of the surah are addressees of the
surah  They are being wamed of
pumishment but may avail reward if do
good deeds

Eschatological secuon of the surah 1s
vocative form It makes use of Nomupauye
of Address  genera of yinn and mankind
Refrain in the surah begins after (welve
verse myerse 13

The refram of the surah 1s interrogatne 1n
structure

The funcuon of commuricanon of refrain
n the surah in conative
Refrain in the surah
empioved where the
bounues 1s done in double
Refrain is not used altematinely

The surah does not end with a refran
Function of communicauon in concluding
verse of the surah 1s conative as well as
cognitive

The surah seems 10 have all human bemgs
and jinn as addressees

The surah 1s greater m size 78 verses "58
words 1n selected translation of the surah
Verses of the psalm are smgle not umform
n length

Verses of the surah mostly and essentially
seem independent as do not mahke use of
relative pronouns and conjunctions lihe
that of the psalm

Stucture of the surah 1s complex verses in
different form hike assertre socaine and
Interrogative etc with vananon in length
Contents of the surah as a whole are
different from that of the psalm

The surah scarcelv provides names of
places and character

Vanous themes like the descriplion of
God s bounties mortality and helplessness
of human-bemngs and jmn  day  of
judgement eic

Diction setung and themes being different
from that of the psalm thus seems to have
d:fferent mood

Mouf of the surah seems to be double
Genre of the the surah 15 blend of both
poetic and prosaic

seems 10 have
description  of

This chapter has analyzed the excerpts of TBP and THQ The analysis exhibuts that the

texts are seemingly parallel but are immensely different 0 terms of their form and
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function The texts seems to have their own themes. ways of narratives, pattern of
discourse, dialogues. characters, setting, mood, motif, functions of communication etc
The discourses of the texts seem to have been projected through therr umque style of
presentation The texts at certan places employ same or similar lexical units but ther
functions seem to be entirely different The excerpts make use of similitude and parables
but they present quute different world-views The excerpts of the psalm. on the whole
seem to emphasize God s principle of justice. rewarding the righteous and dev astating the
wicked one The Qur anic excerpts seems to give more emphasis on the One-ness of God.
the role of intermediator (prophet-hood) and the eschatology (the Dayv of Judgement)

Brief conclusion and findings of the study are given 1n the follow ing last chapter
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Chapter 5

Conclusion

The aim of the present study was to im estigate 1nter-textual relationship between TBP
and THQ The study has attempted to answer two tmportant research questions (1) What
are the similanties between the Book of Psalms and the Holy Qur'an” And (2) What 1s
the nature of relationship between the Book of Psalms and the Holv Qur’an in terms of

intertextuality”

An attempt was made to define and comprehend intertextuality - the explicit and
implicit relationship of a text to some other text(s) urespectine of ime and place. n the
hght of the notions of key theonsts of the subject area It ranges from Saussure s 1dea of
"signs  and Bakhtin s notion of dialogism® extended by Juha Knsteva who intally
coned the term 1n 1960s to Genette s Transtextuality and Bloom's theory of poetic

mfluence

Saussure (1915) views that lingwistic communication {parole) stems from choices
within inguistic system (langue) that preexists any speaker He seems to constder “signs’
merely as readymade products to be swallowed by the speaker Bakhtin (1984), the actual
ongmator of intertextualty, in the likewise manner, though a bit differently, views that
the words stem within particular social sites, registers. movements of utterances and their
reception He considers teat as a social text | dialogical i nature for being in dialogue

with earlier as well as with forthcoming discourses of the same field
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Knsteva (1980, 1982). the onginator of the term, mon es forwards the concept of
intertextuality on Saussure’s concept of semiology and Bakhtin's concept of dialogism
Intertextuality, for Kristeva 1s not merely products but means of productivity She views
mtertextuality m two axes — vertical and honizontal Vertical axis connects the text with
other texts while the horizontal axis connects the wnter wrth the reader She seems to
replace Bakhtin's concept of dialogism through semiotic notion of text and textuality —

individual text and cnltural text respectively

Text for Barthes (1975), however, 15 1nter-text, woven with echoes. references and
quotations It 1s untraceable between two or more than two texts It was, nonetheless.
Genette (1997a) whose concept of Transtextuahty presents determmable intertextual
relationship between the texts He reduces intertextuality to sources and influences of
texts Bloom (1997), like Genette also seems to believ ¢ m poetic mfluence but claims that
tt does not make the poet less ongmal rather makes him more origimal provided that he 1s
strong The study has bnefly descmbed vanious forms of intertextuality, the most

important of which are Explicit and Impheit

THQ has also been view ed by the onentalists as influenced from THB. 1n this case
TBP The majonty of Western scholars regard the former as der ative text from THB
On account of observable similanties in the contents of THB and THQ on the one hand,
and stnking difference on the other, however. the onentalists are divided 1nto different
factions Scholars hke Torrey (1933), Shepardson (1980) and Noldeke et al (2013) opine
that the major part of THQ are of Jewish ongn. essentially Talmudic. gathered by the
Prophet through oral traditions Cragg (1971) regard the Prophet as a nationalist leader
whose primary aim was to remove infenonty complex of the Arabs Thus. he seems to
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think that THQ 15 the creation of the Prophet Contrary to C rage, Sami (1977) clamms that

the mna] addressees of THQ were the Jews

Katsh (1955) 1s of the view that THQ 1s the oral revelations articulated by
Muhammad and that these revelations were collected, recorded and arranged by others
Contrary to Katsh, Bowening (2003) claims that the transition from oral to wntten form
can be traced to the time and person of Muhammad He opmes that Bible was neither
entirely nor partially translated into Arabic at the time of Muhammad He asserts that
themes of THQ echo midrashic and apocryphal wntings Bowenng, like Torrey and

Noldeke et al claim that the Prophet gathered biblical details through the word of mouth

Crone and Cook (1977) and Wansbrough (2004) introduced quite a novel
approach with respect to THQ Crone and Cook (1977) clam that THQ did not eaist in
any form before the last decade of the seventh century Wansbrough (2004) hke that of
Crone and Cook claims that the Qur'amc text was not formed untl the early mnth
century He considers THQ. a small part of canon out of huge pile of matenal mcluding

prophetical logna

Contrary to Crone & Cook and Wansbrough, Burton (1977) comes up with the
claim that the present day materal and the arrangement of THQ was done by the Prophet
himself Neuwirth (2008) also scems to reject the views of Crone & Cook (1977) and that
of Wansbrough (2004) She argues that the text of THQ 1s neither narratves about
Muhammad nor saymgs of lum The discourse of Qur an 1s actually a speech that presents

itself as address to the Prophet She asserts that The Qur anic text exhibits 1tself being a
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communication between a superthuman and human bemng She views that Quranic history

does not begin with the process of canonization but 1s nherent 1n the text itself

The Western scholars have similar opimion about TBP being part of THB with
regard to THQ Noldeke et al (2013) and Wansbrough (2004) highhght certamn v erses of
TBP 1n the THQ as discussed 1 the chapter of Review of Literature Neuwirth (2008)
claims that the earlier sections of THQ remimscence TBP She asserts that THQ 1ncludes
certain 1mages that are visible in TBP She exclusrvely mentions surah al-Rahman being
remodeled in the manner of psalm 136 She regards the surak as a re-reading of the

psalm

The Mushm scholars, on the other hand, seem undivided with respect to their
viewpoint of claiming Qur'an as a Word of God They believe that Torah, Zaboor and
Injeel were revealed by Allah Atmighty They claim that the source of THQ and that of
the earher revealed books was one and the same. hence they have simijlanties Scholars
Itke Fazlur Rahman (1984), Njozr (1990), Meherally (nd ). Abdel-Haleem (2001) and
even institution lthe Da’wah Institute of Nigenia (2008). discussed in the chapter of
Literature Review, have almost the same viewpomnt that Torat. Zaboor and Injeel and
THQ have sumilanties because of bemng from the same source. though. project their
discourses quite differently through their own style of presentation In this regard, vanous
Mushm scholars like Moulana Razi Khan & Nanaid (2006). Dr Avaz Afsar (2009).
Abdullah Saeed (2006, 2008), Abdel-Haleem (2001). Tzortzis (n d), Mir (1988, 1992)
and even Non-Muslim scholars such as Robinson (2003), discussed 1n the section of
Literature Review. have thrown light on the different form and function of either THB or
THQ or both
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The present study, like the works quoted above. attempted to seek intertextual
relation between TBP and THQ 1n order to Investigate the exact nature of relationship
between the selected texts In this concern. four different excerpts from TBP and THQ
each, were selected for analysis The excerpts were redacted 1n tables according to the
kinds of inter-text — Explicit and Implicit The excerpts were then analyzed from a
number of aspects Iike themes, narratrve pattern, structure. discourse. literary forms, style.
genre, employment of lexical terms/phrases and linguistic features and elements such as
setting, motif and function of communication etc It was a textual analysis of the ST
based upon close reading of the excerpts from the ST The study attempted to analyze the

texts and came out with the following findings

5.1 Findings

To begin with the first research question - What are the sumilartties betw een the Book of
Psalms and the Holy Qur’an®, the study finds out that there are observable similanties at
certain places between the selected texts It 1s observed that THQ vividly refers to similar
message. the inhentance of earth by the nghteous servants of God. as 1n the case of suras
al-Anbrva (Qur'an 21 105) that directly refers to TBP perhaps psalm 37 29 In the
likewise manner. both the texts account similar events, though THQ does not refer to

TBP the way 1t has referred to 1n above given case

To answer the second important research question - What 1s the nature of
relatonship between the Book of Psalms and the Holy Qur’an 1n terms of intertextuality ?
the study finds out that THQ has certain evident similarties with TBP It includes

thematic relationshup as 1n the case of the inhentance of land earth by the nghteous
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people that indicates God's principal of justice At certain places 1t seems that the texts
have a close relationship m terms of employing similar style and literary elements For
example the employment of a refrain 1n psalm 136 of TBP and surah al-Rahman of THQ
and the use of similitude 1n psalm 1 and surak Abraham (14 24-27) of the Qur’an exhibat
that the texts bear similar features In terms of intertextuality, when any two texts have
such sort of relationship. the earlier one 1s generally considered the source text while the
later as a denvative text But the nature of relationship between the selected texts, 1n the
light of the discourse of the later. 1s not that of a source text and denvative text The
narrator of THQ claims that Zaboor (The Book of Psalms) along with earlier Scriptures
and the Qur’an are the Word of God, as mentioned 1n surah al-Anbiya, “We wrote 1n the
Psalm as We did 1n (earher) Scnipture  * The clause 1n the Quramic discourse “We
wrote in the Psalm™ vividly exhibits that both the texts — TBP and THQ are the works or

Word of God

Nonetheless, despite from being one and the same source and certamn sumilar
matenal, the texts. as a matter of fact, have their own form and function Analvsis of the
sclected excerpts reveal that the texts present even the same message quite differently
The analysis exhibits that though the excerpts include same or stmular lexical units but
their function 1s entirely different For instance, Psalm 37 27-29 and Qur'an 21 105-107
discuss simlar lexical units “land’ 1n the former and “earth " in the latter one But their
functtons are different as “land™ portrays limited territory or merely the dry part of the
globe while “earth’ signifies the entire planet including land and water In the likewise
manner. psalm 136 descnibes three lights sun. moon and stars created by God Surah ul-

Rahman also incorporates the same leaical umits 1 ¢ sun and moon but not as sources of
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hght rather describes the objects being bound by a fixed calculation, on which the entire

system of this globe depends on

The study finds out that the narrator of the Book of Psalms 1s essentially absent
from the discourse, though, at certain points might be seen. as 1n the case of psalm 78 1n
which the narrator, though, a worldly being. 1s present in the initial verses of the psalm
But the narrator (God) 1s vividly present in the Quranic discourse For example, the
excerpts “We wrote 1n the Psalms ™ (Qur an 21 105). “remember how I blessed you”
(Qur'an 2 47), “We shall attend to you " (Qur'an 55 31) etc portray the presence of the

narrator 1n the Quranic discourse

The study reveals that the Quranic discourse moves to and fro among all the three
functions of communication All the selected excerpts from THQ portray expressive,
conative and cognitive functions of communication For nstance. “We sayed you and
“this was a great trial from your Lord™ includes all the three functions of communication
~ the expressive (speaker-centered), conatne (addressees-centered) and cogmitive
(message-centered) But the Biblhical discourse often employs one function of
communication or scarcely two Mostly and essentially. the function of communication in
IBP 15 cogmtive (message-centered) as in the case of psalm 136 which 15 essentially 1n

cogmtive function of communication, though connotativelv conati e too

The study has found out another striking feature of Qur'ame discourse. the
dynamic of THQ 1n its syntax The narrator 1n THQ often shifts from one form to another
For example, 1n the very first excerpt (Qur an 21 105-7), the narrator shufts from first-

person-plural-personal pronoun “We" (nommative-case) to first-person-singular-personal

125



pronoun “My" (possessive-case) instead of “Our” In the likewise manner 1n (Qur'an
2 49), the narrator shifts from first-person-plural-personal pronoun - We™ to third-person-

singular personal pronoun “your Lord * This shift in pronouns 1s nowhere seen 1n TBP

The study reveals that THQ often makes use of a discourse marker tn order to
acquire the attention of the reader listener In this way. the discourse of THQ actively
engages the reader/listener 1n discussion For instance, the narratn es m surah al-Baqgarah.,
mostly and essentially, makes use of a marker 3 5~ (and remember) that makes ready the
reader/listener to pay heed to what 1s being said The Qur'amc discourse sometimes poses
a question like, S 55 4l (do you not see) not for the sake of information rather to seek
the attention of the reader or to affim them in their farth Such an employment of

‘markers” 1n the discourse of TBP 1s not observed by this study

The study finds out that TBP often narrates the events from chronological
perspective For instance. psalm 136 descnibes God's signs m Egy pt, Pharaoh and his
Army s drowmng 1n the Red Sea, Israelites deln erance. their days 1n wilderness, gushing
out of water from the rock. entirely in chronological order The Qur anic excerpts

scarcely narrates the events 1n terms of chronology

It has also been observed by the study that THQ narrates the events 1n eprsodic
form, the function of which 15 perhaps to remind the reader/listener time and again about
crucial events of the past For example. surah al-Bagarah narrates “When We parted the
sea  saving you and drowning Pharaoh s people right before 1 our eves The discourse

gives the impression as 1f Pharach was not included among the drowning people Bur the
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surah on Jonah explains that Pharach was not only drowned 1n the sea, rather his corpse

was saved by God as a sign to all postenty

The study has found out that TBP often provides seting for depicting the
accounts It often gives names of persons and places m the narratnne While the discourse
of THQ, on the other hand, seldom g1\es names of places and characters For example,
psalm 136 vividly mentions that Pharach was drowned 1n the Red Sea It grves names of
powerful kings like Sithon and Og. of nation like Amontes and of location like Bashan
The excerpts of the Qur'an seldom makes use of setting in terms of namung persons and

places

The study reveals that the discourse of THQ often incorporates an intermediator
between God and the people for controlling worldly affarrs with the directions of God
Almighty For instance, surah al-Bagarah (Qur'an 2 60) asserts. ‘Remember, when
Moses prayed for water for his people’, he was asked by God to “stnke’ his staff upon
the roch It portrays that the rock was struck by Moses with God's command In the
similar manner the surah (Qur'an 2 61) asserts that the Israelites asked Moses to pray for
them for “earth s produces™ for they could not “bear to eat only one kind of food ~ In
response. Moses rejected their demand by replying. would they exchange better for
worse The discourse of TBP while narrating almost similar events does not describe the
role of Moses as an intermediator Rather TBP categoncally mentions that the rock was

struck by God Almghty

The study has found our that the Qur anic discourse has essentially been projected

through employing one-sided dialogues while sometimes makes use of two-sided
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dialogues also For instance, “It was only as 2 mercy that We sent you™ 1n Qur’an 21 107
15 a one-sided dialogue on the part narrator (God) with the Prophet In the likewise
manner, “remember how I blessed you ~1n Qur'an 2 47. remember when We saved
you " Qur an 2 49, “We parted the see for you, so saving you "1 Qur'an 2 50 etc
are all m the form of one-sided dialogues Similarly. Israelites’ demand for food “Moses.
we cannot bear to eat only one kind of food. so pray to your Lord to bring out for us some
of the earth’s produce * and Moses reply. “Would you exchange better for Worse? Go
to Egypt " In surah al-Bagarah are two-sided dialogues between the Israehtes and
Prophet Moses It seems to express the world view of Israelites through their own mouth
and the role of Prophet-hood The discourse of the psalms seldom makes use of dialogues.
though, at some places makes use of one-sided dialogue as 1n 1mtal verses and 1n \erse

20 of psalm 78

Another 1mportant feature found out in the discourse of THQ by the present study
15 the loose structure of the Qur'an The Qur anic text, undoubtedly, has some context but
cannot be reduced to some immediate context on account of the way 1t ts structured The
discourse of THQ narrates the events of the past but every reader. listener might think as 1f
he 15 being addressed For instance, “Eat and dnnk the sustenance God has provided and
do not cause corruption n the land™ in surah ai-Bagarah (Qur'an 2 60) might have some
defimite context but at the same breath addresses any readerlistener The structure of the
discourse of the psalm, on the other hand, while narrating the events 1s not as loose to be

employed 1n different contexts

The study has observed that the discourse of THQ often provides justification for
the events For example, surah al-Bagarah asserts, why Pharaoh's people (including
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Pharaoh) were drowned in the sea The surah relates that the people of Pharaoh subjected
Israclites to temble torments They killed their sons and spared only their women
Therefore, 1t was necessarsy for Pharach’s people to be drowned 1n the Sea on account of
their evil deeds The selected excerpts portray that the discourse of TBP. on the other

hand, does not provides any justification for Pharaoh and his Army’s drowning

The study has revealed that the genre of TBP 1s poetic The selected excerpts of
the psalms are mostly and essentially in couplet form Their verses are almost of uniform
length The discourse of the surah, on the other hand, 1s blend of both verse and prose
The Quranic verses consist of even one word 1n onginal Arabic like " sea " apd a
number of words at other places The Qur anic verses often project short rhythmic 1images
Tke “oaa I = VI L s | = laay™ < )l that gives the impression

of poetic qualities in THQ

The study reveals that the discourses of TBP and THQ have been developed
through different motifs while seemm g apparently parallel For example, psalm 37 seems
to have emploved the motif of double It describes nghteous and wicked, evil and good,
punishment and safety side by side 1n the discourse But the parallel excerpt, surah al-
Bagaralh has not been projected through the technique of double rather 1t has its own

umque form

Another important feature 1n Qur anic discourse, found out by the present study 1s
overtly present eschatological aspect scarcely noted in TBP “Guard vourself agamst a
Day when no soul will stand mn place of another ° (Qur'an 2 48). “God wil] gne

firmness to those who believe to both n this world and the hereafter” (Qur’an 14 27)
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and the entire eschatological section n surah al-Rahman portrays this unique feature of

the Qur'an The psalms on the other hand. scarcelv makes use of eschatological aspects

The study has found out that the selected parallel excerpts of TBP and THQ are
syntactically different from each other For instance, psalm 37 1s a blend of active and
passive voice Second couplet of verse 28. * The nighteous shall be kept safe forever. but
the children of the wicked shall be cut off” 1s 1n passie voice that seems to give more
importance to the safety of nghteous and devastation of the wicked than the person who
keeps safe and devastates But in the parallel excerpt of THQ 1¢ surah al-Anbna. the
verses are 1n active form that seems to give importance to the doer 1n clauses Same 1s the
case with psalm 136 and surah aa-Rahman which are different in terms of structure The
respective refrans employed n psalm 136 and surak al-Rahman are entirely different 1n

terms of structure. the former 1n assertive while the latter 1n mterrogative form

The study reveals that the seeming parallel excerpts are different in terms of
function as well For example. the function of psalm 1 seems to emphasize on righteous
people But the surah, on the other hand. seems to emphasize on deeply -rooted-tice 1 €
Kalimah Tavviba being the core belief and foundation of Islam The excerpts from THQ
seems to emphasize on three areas Oneness of God. the role of intermediator ( Prophet-
hood) and the eschatologrcal aspect (Day of Judgement) The excerpts from TBP on the
other hand. emphasizes on the pnnciple of justice. devastation of the wicked and

deliverance of the righteous

In terms of Genette s (1982) “modes’ which he further divides mto two forms -

narrative and discourse, the Book of Psalms seems more a poetic narrative than a
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discourse while the Qur'an seems to be a discourse 1n its nature Because, TBP 1s more
concerned with recounting the events without attention being placed on the person who 1s
doing that recounting (a narrative) but THQ seems to focus 1its attention on the person

who speaks (God) and on the situation from within which He speaks (a discourse)

In a nutshell, the study reveals that there 1s an obsen able similanty at certain
places in TBP and THQ But the nature of any similanty 1s, howe er. not of a source text
and denvative text Rather the texts present stmilar message and describe similar events
by their respective element. features. techmques and style of presentation They have their

own form and function to maintain therr onginality and uniqueness
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Appendix 1:

Appendices

Psalm 37
The Certamty of Retribution

Surah al-Anbna (Qur'an 21:105-6)

28 For the LORD loves justice,

he w1l not forsake s fathful ones
The nghieous shall be hept safe forsver

but the children of the wicked shall be cut off
29 The nighteous shall inhent the land

and irve in 1t forever

God'

105 We wrole in the Psalms as We did 1 [earlier]
Serplure
106 There muly 1s a message i this for the senants of

My nighteous senvants will inhent the carth

Appendix 2:

Psalm 7%
Israel's rebeliion 1n the wilderness

1 Grve ear O my people, to my teaching,
mchre your ears to the words of my mouth
2 1 wail open my mouth 1 a parable,
I will utter dark savings from of old,
3 things that we hat e heard and known
that our ancestors have told us
4 We will not mde them from their children
we will tell 1o the coming generauon
the glonous deeds of the LORD and his might
and the wonders that he has done
5 He established a decree in Jacob
and appointed a law 1n [srael,
which he commanded our ancestors
to teach to their children
6 that the next generation might know them
the children vet unbom
and nise up and te!l them to their children
7 so that they should set thexr hope 1n God
and not torget the works of God
but keep his commandments
2 and that thex should not be like their ancesiors
a stubbomn and rebelhous generation
4 gencration whose hearnt was not sreadfast
whose spint was not faithful w God
9 The Ephraimnes armed with the bow,
tumed back on the day of bartle
10 Thex did not keep God's cosenant
but refused w walk according 16 his lan
11 They forgor what he had done
and the miracles that he had shown them
12 In the sight of their ancestor he worhed man.els
in the iand of Egypt 1n the Reids of Zoan
13 He divided the sea and let them pass through 1t
and made the waters stand lihe 2 heap
14 In the davtime he led them wath a cloud
and ali night long with a fierv hight

Surah al.Bagara (Qur'an 2 )
47 Children of lsrael remember how | blessed s ou
and favoured vou over other people 48 Guard
vourselses against a Day when no soul will stand 1n
place of another no intercessian will be accepred
for 1 nor anv ransom nor will they be helped 49
Remember when We saved rou from Pharach s
people who subjected vou 10 termble orment
slaughtenng vour sons and spanng only vour
women— this was 2 grear mal from vour Lord- 50
and when W ¢ parted the sea for vou so INg vou
and drowning Pharaoh s people nght before vour
eves 51 Ve appointed forn mghts for Moses [on
Mount Sinar] and then while he was away, vou
ook 10 worshipmng the calf- a termble wrong 52
Even then We forgare you so that vou might be
thankful 33 Remember when We gave Moses the
Scnpture and the means w disunguish [nght and
wrong] so that vou might be ginded 54 Moses said
10 s peopie My people vou have wronged
yourselves by worshipping the calf so repent 10
vour Maker and kil {the guilis among] vou That 15
the best vou can do in the eves of vour Maker He
accepted vour repentance He 1s the Ever Refentng
and the Most Merciful 55 Remember when you
sarid  Moses we will not believe vou unul we see
God face 10 tace At that thunderbolis struch Aou
as you loohed on 56 Then We revived you afier
vour death so that vou might be thankful 57 We
made the clouds corer vou with shade and <em:
manna and quails down w0 vou saving  Eat the
good things % e have provided for vou I was not
Ls thex wronged they wronged themselves 58
Remcmber when We said  Enter this town and ear
freelv there as vou will bur enter 1ts gate humbly
and sav  Rehieve us' Then We shall forgine vou
your $ins and increase the rewards of those who do
good 59 But the wrengdoers substiuled a
difterent word from the one they had been gren
Se because they perastently disobeved We sent a
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15 He spht rocks open 1n the wilderness,
and gave them dnnk abundantly as from the decp
16 He made sreams come out of the rock,
and caused waters o flow down like nvers
17 ¥ et they sinned sl more against im,
rebeliing against the Most High 1n the desen
18 They tested God in therr heant
by demanding the food they craved
19 They spoke against God, saying
"Can God spread a table in the wildemess”
20 Exen though he struch, the rock so that water gushed ow
and torrents overflowed
can he also give bread
or provide mear for his people”™
21 Therefore when the LORD heard he was full of rage
a fire was kindled against Jacob
his anger mounted aganst Israel,
22 because they had no faith 1n Ged
and did not trust his saving power
23 Y et he commanded the shies above
and opened the doors of heaven
24 he rained down on them manna tc eat,
and gave them the grain of heaven
25 Morals ate of the bread of angels
he sent them food 1 abundance
26 He caused the ezst wind 1o blow in the heavens
and by s power he led out the south wind
27 he rained flesh upon them like dust
winged birds like the sand of the seas
28 he let them fall within therr camp
all around their dwelhings
29 4nd they ate and were well filled
for he gave them what they craved

plague down trom the heavens upon the
wrongdocrs 60 Remember when Moses prayved for
water for his people and We sad (0 him  Sinihe the
roch with your <iaff  Twelve sprnings gushed out
and each group knew 1s dnnking place Ear and
dnnk the sustenance God has provided and do not
cau<e corruption in the land 6] Remember when
sou said  Moses we cannol bear 10 eat onhv one
hind of food <o prav 1o vour Lord 10 bnng out for
us some of the eanth s produce us herbs and
cucumbers 1ts garhic lenuls and onions  He said
Would you exchange beter lor worse? Go 1o
Egypt and there you will find what you have asked
for  They were siruck with humihation and
wreichedness and they incorred the wrath of God
because they persistently rejected His messages and
killed prophets contrary 1o all thar 15 nght Al thus
was beczuse they disobeved and were lawbreakers

Appendix 3:

Psslm 1 The twoways

Surah Abraham (14 24-7)

1 Happy are those
who do not follow the advice of the wicked
or take the path that sinners cread
or sit in the seat of scoffers
2 but thewr dehght 15 10 the law of the LORD
and on his law thev medutate day and might
3 They are like mees
planted by streams of water
which vield therr fruit in 1ts season
and their leaves do not wither
In all that they do they prosper
4 The wicked are not so
but are hhe chaff that the wind doves away
5 Therefore the wicked will not stand 1n the ludgment,
nor sinners in the congreganon of the nghteous
6 for the LORD waiches over the way of the nghicous
but the way of the wrcked will perish

24 [Prophet} do you not sec how God makes comparisens”
A good word 15 hke a good tree whose root 1s firm and
whose branches are high in the sky 25 vielding constant
frutt by s Lord s leave— God makes such compansons for
peopie so that thes may reflect— 26 but an evil word 1« like
4 rotten ree uprooted from the surface of the ecarth with
no power 10 endure 27 God will give firmness 1o those
who believe tn the firmly rooted word @ both in this world
and the Hereafier but the evildoers He leaves o stray  God
does whatever He will
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deny? S4They will sit on couches upholstered wath
brocade, the fruit of both gardens within casy reach
35%Which, then. of »our Lord s blessings do vou both
denv? 56There will be mardens resraining their glances
untouched beforehand by man or jinn 57Which, then of
vour Lord s blessings do you both dems? 38Like rubies
and bnlhant pearls S9Which then aof vour Lord «
blessings do vou both demv® 60Shall the reward of good
be anything but good™ 61Which then of vour Lord <
blessings do you both deny” 62Thers are two other
gardens below these mo 63Which then of your Lord s
blessings do you both deny? 64Both of deepest green
63Which then. of your Lord s blessings do vou both
denv” 66With a pair of gushing spongs 67Which, then
of vour Lord s blessmgs do vou both demy” 68With frures
— date palms and pomegranate wees 69Which then of
sour Lord 5 blessings do vou both deny? FUThere are
good-narured, beautiful maidens 7 1Which, then of vour
Lord s hlessings do vou both demy® "2Darh-eved,
sheltered 1 patilions “3Which then ot vour Lord s
blessings de you both deny” 74Untouched beforchand by
man or non 73Which then of your Lord s blessings do
you both deny” 76They will all sit on green cushions and
fine carpets 77Which then of your Lord s blessings do
vou both denv? 78Bics<ed 15 the name of vour Lord full
of majesty, bestowing hanour

Al-Rahman (The Lord of Mercy 55 1-78)
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