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Prologue

The Indian subcontinenr h"is been a major cenlre of knowledge and wisdom. The services

offered by it for intellectual and spiritual growth o{ mankind are undoubtedly beyond any
o"

quesrion. In borh religious and secular fields India is proud of her sons' excellence whether

they adhere to Islam or not. The history of the Indian subcontinent Witnesses all this. There
,:,

were rimes when. Muslims, Hindus, giraahfu?.-"ll shared a rich cultural religious herirage and

lived verT peacefully in a pluralisdc lndian socieiy. Among lor of them one such glorious

narne is that we ,r. j.r* g6ing to eiplore - Mawltnl Manazir Ahsan Gilanr about whom

Mawlana Abu al-Hassan Ali al-Nadvi riglrrly ,"y*

, One can hardly find in insrance like him in Muslim iounrries due to his broadcr vision, wide rcading,

' high access ro knowiedge and ingenuiry of mind. This individual his done.lomething great all rlone

which can,produce many wrirers and rcsearch schblars. (wal ghaib 'indallah). Hc isl worthy to bE

. considei.ed among thd great wrirers of the present.era for his'wiidngs and compilations. The subject

. mauer that hehas collecred'in his tooks" can,be done b1i whole insritudons of Europe or organized

assoiiado'ns. Such a person was born aAer ages and perhaps a person like him may not be born in ages, 'l

The aborre quoration:is in faci ,o 
"d*ir.rior, 

;ind acknbwledgeinent*of Sayyid Manazir

Allsan G-rlinr's (1310- .1375/ L892-1g56) scholarly iervices from.the mouth of one of. his
'' 'r 

^.r-. L^ L^r^-^^l t^
conrcmporases. L,enealogically he was Sayyid and geograPhically he belonged to Bihaf. He

excelled both in rational and revealed sciinces..He is the flag bearer of rwo renowned schools

of his'time i.e Khayrabadi and Diobandr.2 He_was such a.wersadle pirsonality that sometimes

*e find liim ie'aling with Islamic science! iraditionally ond'n,. other times working on other

religions'objectively. Among all liis *orkr-o., Islam and other religions I will introduce hinf

as a scholar of religion highlighting his role in rhe sudy of religion in gendral ,rs well as his

work on mdjor religions of thdwolld.

I Muh*a.*rd Zafir al-Din.M ikaht, Hayat -i l,lawlina.Gilani (larachitMailis Nashreit -i Islam, 1994), p'207

2l have cliscussecl this i'eaturrol'Gleni with cletail in tirct chapterrvlrilc nrentioning lr.is lole in acadcntia.

tr'
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I have chosen ManaTir At'san Grlani's contribution to the study of Religion as the ropic of

my research primarily due to rwo ri:asons.
L

Geographical significance: Gilanr belongs to the Indian subcontinent whicfr, we all know, w,rs.

the collecdve homeland for Muslims and Hindus before Partition. He was living in rhat

situation. He also had the experience of looking at the worst conditions of Indian Muslims

after the war of independence in 1857. His-works played a significant role in the religious

-awakening of India'n Muslims- Also, b'eing a Pakistani I can't overlook th-e iignificance of

India. So, geographical affiliation and In4ia's contiguiry to Pahistan rnade thii topic wonh

srudying for me. s

Intellectual significance: Gilani possesses a multidimensionalpersonality and so are his works.

He. is well reputed in intbllecrual circles for being a hisrorian,. a mutakallim, a Sufi, an

impressive debater and a reputed Muslim scholar. As a Muslim educationist,'Islamic Research

lnstitute of Internatiorr"l irlr-ic Universiry, Islamabail has *orked o.n h.im, focusing on his
*;-

ecucational.policy.s He has'also been studied by western scho.lars'for offering a rnodel of'

religious education in modern lndia.a But few know hi- rso. religionisr. So this thesis aims to

introduce him as a scholar of Religion irnd highlight his contr-ibudon to the study of Religion,

an overlooked aspect of his work. ' '

The methodology that I arn going to follow in 6rder to study Mawlena Manlzir Ahsan

Grlani's contribution ro the study of religion is rwofold i.e.; critical and analytical. i will

discuss his ideas in a summ arized or' elaborated foim in desci'iptive, narrative and in

comparison with other'scholars according as or'wheir needed, either by quoting exact

translations of his woi& or giving ,h. gir, of his thought. Througho.rt *y ,"r."r.1, on the

works of Sayyid Manlzir Ahsan Grlani I have used just Gilani, hi! last name instead of using"

' *o 
*'\

'M"diha Younus , " outlines of a unified educational Systern for Muslim" in Islarnic Sudies, Vol. '{7, No. 3

(Auturun 2008), pp. 367-378

'.
a Barbara Metcalf,' The Mrdrasah at Deobirnd: A Model for Religious Educ.rtion i[ Moder:n lokr' i,t Modenr.

Asian Stud.ies,Vol. 12, No. 1 (1978), pp.111-134

tr



the full name. For the ransiation of Qur'anic verses I relied on The Noble Qur'an (lr4adrna

Munawwarah: King Fahd Complex, 74t7 A.H), English translation of the meaninings and

commentary by Dr. \4uhammad Taqiuddin al-Halali and Dr. Muhammad Muhsin Khan.

Gilani's works have not been given due importance for many years ;rnd there is very liwle

work done on him. So the primary source which I have reviewed is his own lirerary works

which is available in the form of books, articles, speeches and lemers. Among rhem, ,41-Din ul-

Qa1,.1,im, Musalmfuton Kl Fircla Bartdi,on ka AJ.sano, ei-Nabi ql-Khd.tunr, luluqn.lat -i Gilanl

reprcsent lris understanding of religion. From 1955 (the year of Gilanr's dearh) rill present

times, scholars have written about Gileni's life history but no one among them h;rs ried ro

analyzc and comment on his works particularly on world religions. \When MuL'amrnad Ikram

Chaghtai who in 2002 compiled the biographical writings of different scholars inhts Mautlana

Manazir Absan Gilani: 'Alinz -i be badal. He also commented on Gildni's view about Sabi'ah.

Apar-t from this book, no noteworthy effort has been made, neither by his contemporaries

nor by the present d:ry scholars to analyse Grlani's contribudon to dle study of religion.

Therefore the need was felt to make his works on religion the topic of academic reserrrch and

the dissertation at hand aims to do so.

I have divided my thesis into four chapters. The first chapter encompasses Gillni's life history

in some detail because he is being introduced for the first time to the English readers.

Secondly, his biography will help people understand his mind set and the circumstances in

which he produced his worh. The second chapter introduces Gilani's approach to dre study

of religion by elaborating his world view and general concepts pertaining to religion. The

third chapter deals with his work on world religions. It also aims at studying Grlani's

conribution to 'Ilm al-Kalam. There is a good reason for including this portion while

discussing him as a Religionist. In modern 'W'estern 
approaches to the srudy of religion,

Theology ('Ilm al-Kalam in Islamic terms) is not rhe part of comparative srudy of religion,

Since it discusses the issues that focus on 'God', an unseen entiry, while the modern srudy of

religion stems from science that doesn't take any unobserved and unexperienced phenomentr
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inro accounr. Bur, for a Muslim studying religion, there are four primary sources', apart from

Qur'dn and Sunnah of the Prophet Muhammad (saw). Among them the works of

Mutakallimin dre an important source. So wi Muslims can never ever ignore this huge

heritage regarding the religions of the world.

I pray to Allah (swt) to accept this'h.umble effort of mine make'it beneficialior the readers

and guide me further to the path of knowledge, amin.

A\
{Ei

s
:r{

5 The other three sourcesaie as follow:
1. !(/ridngs of converts to Islam that were previously Non \tluslims.

2. Muslim Encyclopedias on world llistorT. I:

3. Muslim scholars who explicitlymad6 religion theii subject of wridng. See Dr. Dhrn_

Muhammad,'Manehij 'Uiama'a]-Muslimrn fi Dirisrr al-Adyan' in l.lauliyat al'lamt'ah al'Islilmiyah,

Issue no:'3 (1995) pp. 82-86 I_

'5



Chapter t: Introduction to SayyidManazir At'san Gilani

F Family Background and EarlY Life

) Academic Career

F Professional Career

F Death
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1.1 Family background and early life.

Sayyid ]r{anazir At,san Gilani is his full name. Ler we first explore this narne. Sayyid srands

for his genealogical affiliation with the Sadat.6 Manazir Allsan is his hisrorical name with the

addition of G-rlani,i the name of the rown where he was born. Scholars differ in their opinion

about his affiliation with Gilani, if it was geographical or spiritual.s \4anazir Ahsan Gilani

was born in Ist of October 1892 AD, 9 Rabi' al- Awwal 1310 A,H at Asthanwan: his maternal

village in Gilani siruared in district Mongire in Beherr0India,

His lineage according to the available sources is as follow:

Manazir Ahsan, son of flnfia Abu al-Khair,ll son of Muf.,ammad Al'san,12 son of Mir

Shuja'at'Ali, son of Mir Shafa'ar'Ali.

6 I{is forefarhers belonged to Zaydisadar of ManE, a place siruated in shukhupon in cJisuict Mongir'. 'l'welve

branches of sadathave beendwellinghere sincerwo centuries. They are calledBara Grrnw;in, projeny of Saryid
Ahrned JejnEri. I{e moved fr,rrn Baghdid to L'an and form L'au to India in Dehli whele he was grirnted l.rnd for
monastery ,rnd his own living by Indian govr. Jifnerii pleached Islam rhroughour his life.
7 This plr.. *as named after Shiekh 'Abd al-Qedir Gilini as Muhiyy el<Jin por Gilani by Say,vi,J Minhi j ,rl-Din,
among Mrwlana Gilrni's ancestors. Before riousands of years blck Gilini was rhe dwelling phce fol Buddhiss.
The presence of a pond or east side 

"vitnesses 
that but now it has beea trunsformed inro e]ectric porver house,

fish pond and gr'rve yard. Signs of Muslim communiry staned to be fourd since 1256 A.D. Iror fr"u-ther clerails

see Mul,,ammad Ikrem Chaghtai, Mawldrta Martazir Absan Gildni: 'alime be baddl, (Lahor-e: Sang -i rnil
publications, 2009), pp.92. Until now Grlani is a smalltown, comprised of 6@-700 habitants. 'l'hele is no posr

office here, the only reason for its fame is inrernarional personaliry of Vlawlana Gilani
* So*. ,ry that Mawlana Gilam used the name Gildni with respecr to the town whcre he wirs born whilc secoad
group of scholars link this affiliadon with Sheikh 'Abd al-Qrdir Gilini (rahmat Allah 'alaih). in my vicw both
are saying rhe same, if we cornbine the two opinions in a way rhar this rown was mmcd ,rftcr 'r\bd al-Qrdir
Gilini by Srryid Minhrrj rrl-Din, later on it became the binh place of Mtrwlan, Grlrrsi then irr the end the

difference diminishes and this alfiliation automadcally reachcs to the vererated pcrsonaliry of i\bd ''rl-Qidir
urlanr.

' Tht.e views are found among biographers with respect to the disrlict, namely Nillnda, P'rtnr rnd Mongir.
Among thern the nost autheruic is Mongir. Fol details,see foyit2it-i Gilani (Pur:fab universiry L,rhole: Sheikh
Zaed Islamic cenrre,2@S), pp.23,24
r0 The primitive but real nanre of Behir was Dehara which means mooastery or Dar rliUlum. Buddhisrs schools
arnd mon,rsteries were:rbundandy found here, Buddha's uee was.rlso here in Gyi. h is saidthat Dehrrra bec,rme

Behar after literai uansformarion. See Manazir Al;,san Gilani, Maqnlat - i Gilani: (Prrnprb univcrsiry Lahr.rrc:

Sheikh Zayed Islamic centre, 2004) , p.681

" Hofi, Abu al-khaer hrd three sons and rhree daughrers, namely Maniz.ir Ahsan, Mak:rrim Ahsrn, lr4;rz-hlr

Ahsan, Bibi umm -i Flani, Bibi Safiyyah and Bibi HIjrah.
't M.r1ra--td Ahsan had rhree sons, namely Sayi id Abu Zafar. Saryid AbO Nrsr and Sryyid Ab[ ;rl- K]rair,
who was Gilani's father.
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Gilani's family was well reputed for its intellectual and physical wealth. His grand father

Mawlane Mul'ammad Ahsan (1797-1893)13 was a renowned intellectual and religious scholar

of his time; he founded the Gilani School which proved to be the cenrre of education in the

Indian subcontinent. I lProfessionally they were landlords.

Gilani was eldest among his two brothers. His father Hafiz Abu al-Khair was nor much

interested in the field of education. He learnt Qur'an by heirn, got basic Islamic educarion

and spent his remaining life in agriculrure and farming. He died n 1,929.

L.2 Academic Career

Although thirst for knowledge was the hall rnark of Gileni's whole life, yet his forrnal

education is divided into three different periods which will be discussed in the following lines.

The first period of Gilani's education staned ar Gilani. He opened his eyes in a family well

known for knowledge and learning. That is why his informal education starred in his

mother's lap. His grandfather was an eminent intellecrual of his rirne. Grlani's uncle Sayyid

Ab[ Nasr lswas well aware of the innate qualiries of his nephew, since he didn't have his own

children. It was his ardent desire to conrinue the chain of knowledge iniriared by his father.

So he took the responsibiliry of Gilani's education from his early childhood. He taught him

Arabic, Persian, Logic, philosophy and Hadith under his own supervision ar Gilani, despite

the fact that English education was increasing rapidly ar rhar rime in all parrs of India because

all Indians were living under the colonial power of British Empire.

''t He opened his eyes ia sound fiuancial environment, got manied and was courplerely illiterlte. H1s conversiop
to the field of knou'ledge q,as rooted in. He left his family, spent founeen ),e,rrs in religious schools of norrhern
India and returned back afte r becoming master of rreligious sciences o[ that time, for h.is re,rchcr.s ancl cducarionai
serwices .ltaqilnt -i Gilati, p.6.

'" Bih..i Scholars rvho gor training in Gilani school are Mawiani Rafi' al-Din, Maw.lini 'Abd al-Sahm
Bhagalpori, Mawlan, Flakirn DI'irn Ali Tonki, Ma*.hna IsmI'il R..rmdin Puri, Mawlernir 'Abd al- Ghafur
Ramdan p[ri ro name a few. For derails see Mawlina Manizir Alxan Cilani: 'ilint-i be Badal, p.g+; futaqAlAt .i
Gilnni, p.2.

'i H. oras interested in seeking knowledge, got educarion in Lucknro and Rimp6r. He was llso famou, among
people lor his poetry and linguistic srudies,



At the age of thirteen Grlani was sent to lr{adrasah Khaliliyah at T'onk,r6 founded by Sayyid

Baraket Alrmed TonkilT which was ar the top for intellectual sciences. \fith this the second

period of his educarion started. He remained there for seven years (1906-191i) studying whole

heartedly and excelling in intellectual sciences. He was intelligent and hard woriiirg at the

same time. Numerous events of his intelligency have been recorder by his biographers.'We

just briefly describe two of them to clarify our point. Mawlenr'Abd al-RashidRanr Sagrirs

narrated that once their mutual teacher lvlawlana B,rrakat Ahmed Tonkl assigned all his

disciples to simplify differenr terminologies of logic. Every student carne uP with his effort

but Gilani adopted a unique style of presentation. He wrote a whole drama in which each

term introduced itself and defined its status as a subjugate to the court of knowledge. Reading

this presentarion, his teacher gave a smile and afterwards the whole class enjoyed the drama.

The second evenr clarifies how hardworking and interested Gilanr was in acquiring

intellecual sciences at Madrasah Khaliliyah. He prepared the whole draft of isa Gbojite inhis

own handwriting. The teacher's daily lecture was used to be added in margins of that book.

He did this rvith many other rare books and manuscripts of inrellectual sciences. He declared

this effort the hallmark of his sudent life.?o Mawlane Baraket Ahmad Tonki rnonitored him

all rhe rime and banned his all other activities like reading newspapers, magazines and

novels.llHis second teacher at Tonk was Mawlana Muhammad Ashraf who raught hirn

Arabic literature, mathematics, and physics.

l6 h is simared inthe stare of R:ijpotana, not much developedthe time of Gilani. Mtrh,rmur,rd 7,rfir al- Din

Miftahi, flayat -i Mawlina Gildni(Karachi: Majlis nashrcat -l Islam, 1994) ,p.42
l7 FIi, Irther Hakim Da'im Ali was the studenr of Gilani's grandfather Jr{arvlinir }vluharurnad Ahs;rn. He started

his own school at Tonk where more focus was on Philosophy ,rnd Logic. After his father's death Brlal<at

Ahmed becarne in charge of thar school who himself was the student of h'Iawl,rne Fazl -l Flaq Kh,rirab,rdl.

Mautlina lvlanizir Ahsart. Gilani: ' alint -i ba badal p.96; Hayfrt -i Mawlana Gilati, p.4Q

'l Gilirri's contemporary and class mate in Madrasah Khaliliyytrh.
'" An introductoD,book of logic.
20 For detailedaccount of these events look * Hayat-i l'laulnni Gilifi, pp.44, 45

'' Sin.. reading thar kind of sruff was merely the wastage of time and energies of student and m,rkes thern llzy,
day dreamers, divert their anention from studies and malie their ruinds superficial, according to Man'l.rnl Tonki.

Even he didn't allow Gilini to study medicine just to make him a retrowned intellectu,rl which was the need of

thar hour.

:,



From 1913 the third and last period of his formal education started when he carne back

from Tonk and sought permission from his uncle to go to Deoband for acquiring Hadtth

sciences and was allowed to do so after lengthy discussionr.22 In fact his uncle wanted his

intelligent nephew to excel in intellecual sciences like his grand father. Gilani hirnself

mentioned in his autobiography that although revealed sciences were the herit,rge of his

forefathers yet they were prominently colored wirh intellectual ones.lsThat is why his formal

educadon star-ted with them. The second reason for Gilani's seeking permission was the

ongoing srife berween the aurhorities of Madrasah Khaliliyyah and Dar al-'Ulum Deoband,

otherwise the qualiry and standard of education at Dar al-'Uhm was at'rove any question,

Both schools were not at good terms, possibly because their subject of teaching was totally

opposire to each other, and the conflict berween human mind and reveladon, or in other

words between philosophy and religion is well knovrn since ever.

The shift from Madrasah Khaliliyyah to Dar al-'Ulum Deoband was a huge shift. It was

not merely a shift from one educational instituition to another; rather, it was the shift of the

whole mindset, from reason to revelation, from mind to soul. In fact this is rhe difference

between these rwo insrituirions. The former was established to nurrure the mind while the

Iatter sought to provide food to the soul. From 1913 his academic life took a new rurn and

this one year stay at Dar al-'Ulum proved to be the golden period of his whole life. Gilani

hirnself narrarcd an interesting event of his early period at this new place. Dr. Muhammad

Hamidullah2a has quoted it.25 The incident clearly shows that Gilani took rime ro set his

mind in the new environment of Dar al-'Ultrm. He says that at the beginning he was more

23 HayAt -i Ma.ulana Gilani , p.44

'u Dr.Mrrf'rormad Hamidullah (1908- 2@2) rvas a contemporarT and colleague o[ Gileni ar Osmlnia Univcrsiry,
Haider.ibad Deccrn. His fielcls of interest are Islamic fur.ispmdence, Islamic hw, Qur'Trnic rnd l{rrdith sciences.

In1985, hewasawardedtbeHilnl -ihnriaz, thehighestcivilawardofPakistanthatinclucicsasubst.rnrial
monetary arnount. He donated the award money to lslamic Reselrch L:stirute; lslaur,rb,rc{. I-le wrote rnore th:rn
250 books and numerous anicles in vrrious fields.

15 Manlzir Ahs'ln Gilrni, lntim Abn Hantfa Ki Sayasi Zindagi, Jd edition (Kar,rchi: Nrfees Ac.rderny, 1960),

pp.t6, L7.
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inclined towards intellectual sciences as compared to the reveirled ones. He used to sit in back

rows with his proud mind. His teacher noticed this unusual behavior irnd ;rsked him the

reason. Then he told that he had been studying intellecmal sciences for the past seven yearrs

and was unable ro purify his heart from different doubts which hiridered his concentration

during Hadith lectures. His teacher Mawlen, Ir,fehmod al-Hassan consoled him saying that

Satan will not annoy him again. It really happened and Gilani st:rrted acqr.riring Hadlth

sciences with full zest and feryor.

Gilanr's one year sray ar Dar al-'Ulum was in fact the milestone for his rernaining life. He

gor rhe opportuniry to get the benefit of renowned scholars and teachers of the whole Indian

subcontinent which he availed to his best. Mawlana Azhar Shah Qaiser2(' exemplified the role

of teachers in acrualizing Gllani's potentialities. \7hen a chemist invents a new chemical

formula, it is rhe result of the exacr ratio of elements and their suitable combination, or else

rhere are always equal chances of reaction. All the three ingredients cornbined in Grhni's

case and gave birth ro a personaliry like him with all the qualities of his head and heart.

Gilani came ro Dar al-'Uhm for acquiring Hadirh sciences, which he completed very

successfully. He srudied all the six books of Hadith from their mirsters. Shaikh al- Hadith

Mawlana Mehm[d al-I{asan taughr him Sahth Bukhari and Sunan a]- Tirmidhi, Mawlanl

Anwar Shah Kashmrri was his teacher of Sah-rh lr4uslirn, Sunan Abr- Dawnd froni Mawllna

Shabbr Ahmed 'UthmInI and Mawlana Asghar Hussein, Sunan al-Nisa'i frorn li{awlana

Sayyid Hussein Ahmed Madanl, Sunan Ibn -l Maja from Mawlani Ghulam Rasul, A4uwatta of

Imam Malik and Muwawa Imam Muhammad from Mawlani,'Az;rz al-Rahman 'Uthmlni.lTln

one of his letters to Azhar Shah Qaiser from Hyderabad, Grlani cherished the golden period

in Dar al-'Uhm in the good company of all these teachers and specialiy Anwar Shah

Kashmiri Sahib. He fully recognized that Mawlana Anwar Shah Kashmrti taught him how to

make use of theoretical knowledge in practical life and rhat in the early period of his

16 Manezir Ahsan Gilini, Hazar Sal Pahld S:tr'tchi: Brret al-'Ilm, 2004),
t' Ibid, p.23. Also see Maqilit -i Gilnni, p.4

P.24
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editorship he used to give his ardcles to. Mawhna Sahib for proof reading which benefited

him a great deal.

1.3 : Professiogal Career
(,
[$\-r: Right after his graduation from Dar al-'Ulurn Deoband, Gilani was offered the editorship of

AIQasim arrd Al-Rashid (periodicals) by Habrb al-Rahman 'Uihmani2s, so he took the

responsibiliry of both the periodicals which lasted for a year. By'that time his professional

' career w:ls intermingled with academit one and this was the case throughout his life' His

monthly'salaryhere was''rupees 30 but'he was not Sadsfied wirh thatso shiftedro Mongir.

One whole year passed ,nd h. was still jobless. He was again offered the editorship at Dar al-

'Ultrm2e wirh Rs 50 p5r month *i#h te accepted b.,t ,g.il it didn't hst more than a few

months.so

The most glorious and rich period of G-rlani's professional and ac'idemic life starts frorn 1920

*hen he joined tfii new born Osn:Inia Universiry as a lecfurer of Islarnic studies. I{is services
. t.j

ar rhe university lasted'"for about thirty years (1920 -.L949). This long affiliadon gave him a
.:.i

good opportuniry to serve Islam and prove its excellen.e in the academia. 
,,

. t'! ' i . l

The establishmenr of Osmania Universiry was a dre'am whose acrualization was'a hard nut to
'f

crdck. It was irnpededint.rr,r[i and'exre'rnally, from the Muslim iide for furrtf the spre'a'd of

wEste?n culure more r'apidly,in Indian ,ub*ntin.rrt and.from British colonial poweis.that,

wanted rhe same in fult:English environnibnt with the products of atheist, irreligious or at\
least doubrful Muslim-mindi, b'ut,feared thar Muslims would never allow them to make their

ll r

dream come ffue..So till lgtg this task remained unaccomplished. A man was strongly needed

'*ho dared to fcirm a rnixture of both.eastern arid v/estern culture. That rrirn was Habrb al-

. " H. was the controller of llxamination at Dar al-'Ul[m during that period.
re Editorship of at-Qnsim ancl al-Rashid was a big chillenge for a new wrirer and editol since all the fresh articles

of Deobandi scholars Ashr:f Ati Thanwi, Habib al-Rahmin 'Uthmini,'hnw'ar Shrh Krslirniri, Shabbir Ahmed
'Uthmani used to be published in both of rhem. But Gillni proved him to be rhe most eligible person frrr riris

post. See Hazar Sal pahle, p.24
10 ldr-l ar* Manazir Ahsan G I a ni :' al in -i bd. ba d a l, p.97
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Rahman Khan Sherwani3l who took the chair as the minister of religious affairs of

Haiderabed aft'er the death of its former president.

It is already menrioned rhat Gilani was dissatisfied with his job at Dar al-'Uhm Deoband and

was consrandy seeking a bemer opportuniry. In 1919 when he was ilt I-Iaiderabtrd, he

happened ro have several meetings with Hamid al-Din Farahi3l who after knowing his

extraordinary qualities offered him"job in Osmani:r University *ith n handsome salary

package. Gilani accepted this offer after consultation with Habib al-Rahman Sherwani and hii

colleagues and teachers i'rt Deoband.

The Universiry ''came inro being in L92O and Gilani was appoirited ther'e ,, " l".t,ri., of

Hadirh sciences. Soon he was -asked to teach Islamic studies which was compulsory for the

studenr of all faculties, regardless of the fact that rheir specialization in science or irts. The

' journey of succe.;s made him reader,33'then professor and finally Dean of Islaniic studies. He

redred in L949 before one year of his actual date o.f retirement due to rnedical unfitness. Since

1947 he had a series of heart attacks th-at made him unable ,o irtfitt hid duties, Rs 500 were

fixed as his monthly pension. So he we']t back to Gilani on 15'h of April 1949 where he spent

his remaining life.

. r-i
itri
\!

s

r-

Gilani's qhirry,y..rr'rt"y at Osm.ania Universiry was the mcj'st fertile and rich span of his
I

academic lnd, of course, piofessional'life. The Universiry environrnent provided him with
It.r

suth,opportunities which coirld neither be provided nor entertained by a purely religious

institute like Dar al-'Ulum Deoband. His whole personaliry rxras transformed into a new one.

'' H. *o, appointed as rhe first viie chancellor of Osmania Univcriiry and played rcmarkablc rolc rcgarding
medium of instrucdon rs Urdu .rndhot English, mrking klamic srudiescompulsory for the studenrs of rll
faculdes apan from,independent faculty undei the nrhe Ishmic sudies, fixin'g rhc srlrry of Islamic studies'

teachirs equivalent ro thar of other fac-uities. I-le very successfully accornplished all tliese tashs. For further
ddtails see Maqilit -i Gilini pp.616 61i.

" Hr*id al-Din Farahi (1853-i930) *r, , ..i.brrted Islarnic scholar of Indian subcontincnt kno*n for his

groundbreaking work on the concept of Nazm, or Coherence, in the Qur'in. He n,irs instrumentrl iu producing
scholarly work which proved rhat the verses of the Qur'an are inrcrronnected in such ir way that cach siirah, or
chapter, of the Qur'In fonus a coherenr srrucrure, havingia own ceotral theme, which he called urrtood libe
theme.;which stands out). He also surred iriting his own exegesis, or taf sir, of the Qur'In whiclr wrs left
incomplete due to his death in 1930. The lufuqaddim.ab, or the Iotroducdon, to rhis tafsir is rn extrenrely
importair wolk on the theory of Naz.m al-Qtnran.

" 
.N.m. 
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The only similarity between his pasr and present was his religiosity and srong commitment

ro Islam in the *ord. of Dr. Hamidullah.la
_,i

Gilani's job was tough tit rhe universiry. He paved his own way through rocky mountains.

Academically Gilani's achievements in Osmaneah Universiry ar.e as follow:

He very successfully adjusted himself in the western atmosphere of the university which

witnesses his mental vastness and adaptabiliry according to changirig circumstilnces.

He had to satisfy rhe doubts and questions.of modern minds regarding different'.lspecrc of
'!

Islam, a job done very well Uf hT. O3ving to rhis quality of Gilani Dr. Hamidullah entitled

him as the second.LnSrn Ghazeli and the founder'of Modrrn 'llnt al-Kalant.

He was on good terms with hii colleagues in different faculties who were about 200 in

number. They used to ask-h'irn difflreni questions and sought from him reference material
r-t'+

abour history, philosophy,law, economics, etc. All this enhanced his knowledge a grerrr deal.
t'

During Giiani's Deanship of'Islamic Studibs research work wai made compulsory for Masters-:
t

Degree let alone M. Phil and Ph. D. He not only used to suggest topics for his'students of
"i,

- Tafsir, haditb, Fiqh md '1ry al-K1l4y but also provided reference material ro rhem. 
,:

Apart from all the above riientiondd ra'skt,'his participation i! universiry periodicals, local

magazines of Haiderabad, and"reserrch jo,.rrrr"ls of British lndia were the-sources of constant
.t

"E

1.4: Death

Grlani received ,.r.r*tirrr,drorn"'off..s from'differerir insltuiiOnsls after his retirement from,
l

Osmdneah University in fq+9, brt he preieired going back ro Gilanr. His biographers gave
.i:"

different explanationss for this preference. His bad health, rapid decrease of Isl,rmic vtrlues in

university with every coming day"and his.love for Makarim Ahsan Gihni36 and mahgo rees

3a 
lfa|rat hnim Abii I'lanift hi Saynsi Zirulagi, p.2O

15 PunjabUniversityofferedhimsalarypackrgeof 1500,KarachiUniversiryalsoinvitedhimtoofierhis
selices there, Look Fuyir2it-i Gildni, p.52. Sayyid Sulaimin Nadvi and 'Abd al-Majid Dryrrbadi tried ro
convince him to .ioin Ali garh Muslim unive5siry; HayZt -i Maulana Gilani , p.l}+
t6 ^-i- -,

.(Jrlaru s youtrgcf brother
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are major ones. Among them the most authentic is Grlani's own account as mentioned by

Sayyid Sabah al-Drn 'Abd al-Rahmen37 that Sayyid Suleman Nadvi asked him to st.1y ar

Gilani after retirement3s Anyhow from rhen onwards his c,rve period st?1rts \Mhere he was

busy with his prolific pen in writing the gist of his whole life

Gilanr's bad health could never allow him for such a heavy task which he perfonned for his

readers. Doctors strictly prohibited him any sort of mental stress. But his passion was his

books which he could never leave dll his last brearh. He completed the third volume of

Savaneh Qasmi at the night of 5'h of June 1956, FIis soul passed away while he was sleeping

after Fajr prayer and was found dead in the morning. FIis death incident is worth narrating.

Quite often he used to narrate Hadrth of Prophet Muhammad (PBIIH) that no old man will

enter paradiseieand this really happened with him. He was sixry four rrt the time of his death

but his white hair had rurned into black and there y/as no wrinkle on his face. Eye witness

exclaimed if it was the dead body of a yount man of rwenry five years.a('\{awlana Fasih

Ahmed conducted his funeral prayer according to GIIani's wish.al Several Hindus of

neighboring villages also attended his funeral pr^y"r.a2 His death was not the death of an

ordinary person; rather it was the death of a great Muslim scholar, researcher, biographer,

historian, poet, Mutakrllim, sufi and above all a great person. The magazines in which he

used to write articles, published series of funeral notes from his friends and colleagues which

lasted for many months.l3

1.5: Family Life

t' A.oot.-porary and biographer of Giltni, he happened to meer him scveral rimes, borh lived in Lhc

neighboring viilages.An ircirdemicperson,writer of severalbooks, also offerecl his serrrices,rslre,rrJ oi Dir al-

Musannifin ar Shibli rc.,rdemy in Azam garh lndir.
rB lror details see Foyfi\at-i Gil,ini, pp.62, 63.

'o M..n, old people will beconre young while enrering parldise
dlll {.rSJl .}. ,238 ..':.ull p-r ,1t272 ,tt+. LiL.5}(il| -+ ,(!-Jl CU,'.ilD !.s *-i g-.-ill &Yl .*-,.i
to Al*o* all biogr,rphers qur>ted his death incident with special interest. Iror ex,rrnple see lvlirli;rrinr Ahs,rn
Gilani,"Kammar-iGilani" in $idq jadid,ed.,'Abd al-Majid Dryabidi(Lrdia: Luckn'.ro) ,Dce ., 21 1956, p.6
t' It *,,, Gihni's str,:ng desile thar Mawlanl fasih would lead his funer'.rl priyer. lvl,rwhnrr fasih u,rs ,:r.rt of
Gilini the day Q115,rt died. He himself narrrred rhar suddenly his he,rrr srarted der-iring strongly ro meer Gil,rnr.
So he went there and thus Gilaru's healrious wish was fulfilled.
a2 

See FuyirzAt -i Gilnti, p.67.
+r For detailed account of Gileni's dearh nores look ar Sidq jadid Lucknao 1956
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Gilanr got married in 1914 when he was22. His wife Aminah was the daughter of Sayyid

Muhammad Naz-r. Both families belonged to Gilani. lle was blessed with m,rny children bur

all died in their early childhood except rwo. His son Sayyid Mohiyy al-Din setreled in Behar

after doing M.A. In 1947 he shifted to East Pakistan with the disagreemenr of his father.

After some time, he was transferred to 'West Pakistan where in l97O he breathed his last due

to heart anack. Gihni's daughter got married with Sahh al-Din, his firsr cousin and son of

her uncle Sayyid Makerirn Ahsan. Family details of Gilani's borh children irre nor known.

1.5: Gilani in Academia

Mawlene Gilani has left reasures of knowledge in the form of books, arricles, speeches ar:d

other literary marerial which is precious both with respect to qualiry and quantiry. He

excelled both in intellecrual and revealed sciences. His services in the field of knowledge are

acknowledged by all his contemporaries. \(e shall quote a few in order to judge how

valuable his works are.

Mawlenl Ashraf Ali Thlnwi after reading his first book Hairat Abfi. dhr Ghifiri exclaimed:

The writer of this book would be a great researcher of his time. This vision acturrlly rurned

into reality when Mawlena 'Abd al-Majid Dryabadi wrore an :rnicle on Gilani narning him

Mullaqqiq Gikni.aa

Sayyid Suleman Nadvi very beautifully highlights Gilani's academic stature when he says:

Our P.H.D's wrire single thesis in rheir lives and put rhern near and dear throughour their lives. V/hile

'Allima Giltni, without exaggeradon has wrinen hundreds of essays and articles thrr q,imess lris extra

ordinary God gifted qualities of head and heart for knowledge. 
r'

aaThis article was published ir Sidq jadid, ed.'Abd al-Majid Dryabadi (India: Luckuro), liJur:e, 1956 also took

Mautlina ManZqir A$san GilZni: 'nlim .i lE badal, p.78.

45 Marvldne Nasim Ahmed Faridi Anlohi " alf thaai (ya hazlm dom) ki taj<licli k,irninr t' in Al-Fttrqin, ed.

Muhammad Manz6r Na'mani, (lndia:Lucknao, july 1957 ),p.18

t
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He had been affiliated with different associations and educationel instittrtions of his time.

During his student life at Dar al-'Ulum Deoband he remained Editor of Al. Qasint_and Al.

Rashid for one year. He had rnembership of Dar al-'Ulirm Deob,rnd (froml929 to 1948), :rnd

Nadvat al-Musannifin, Dehli. He was among rhe consultants of Diir al-Musarnnifin,

Azamgarh. For one year he offered his services as an honorary Ediror of Al.finc1in,

Lucknao.a6 He also participated in meeting for Islamic law in Pakistan after partition.lT

It is necessarT here to comprehend Gileni's mind set before understirnding his works because

the qualiry of flowers and fruits depend on the qualiry of roots. Gihni's rnind was a mixture

of rwo rends and sources of knowledge, namely reasoning and spirituality as we have

mentioned while working on his academic life that he was the descendant of Khairabadr and

Deobandi schools of thought. The former was well reputed for rarional sciences, s'hile the

later was famous for revealed sciences, especially Hadith. Apart from this he remained a

student of Hamid al-Din Farlhi (1863-1930) for Qur'Inic srudies. He was also a great

admirer of Ibn 'Arabr, a renowned Muslim philosopher and Sufi. He was also inspired {rom

Iqbal's thought and message. He drew upon Iqbal's poelry to comprehend rhe meaning of

various Qur'Inic ,.rc.t.a8All these insritutes and persons influenced him ro rhe exrent that

his mind purely became 'Nadaat al-'[Jlamdi'sryle.ae So his personaliry as well his services

bridged the gap berween conservative and modernist Muslim scholars. I{e was strictly

against stagnant scholarship which is unaware of the demands of changing rimes. In his view

such a scholar is like a tree whose grov/th has been stopped due to ..rbsence of energy. He

often used to express his viewpoint saying: piry on rhe Molvi who didn't get rhe poi.nt.5('

tu GiliniwroteaboutOnethousandpagesfolal-Furqan.Apanfromrhar,heusecl roscndaniclesof hisbrillianr
students at Osmanir Universiry for publicadon, For demiled accoun! of Gilani's published articles in .A\-Furc1an.

Muhammad Maazor Na'mlru," Mawlane Gilani or Al-Furqan" in Al- Fttrtlan, ed. Mul,'irmr:rad Manzor
No'mini, (India:Lucknao, july t957 ),pp.39444? Maqalat -i Gilnni, p.12.
rs MuTaffar Gilani , "Mrwline Manlzir Ahsan Gilani", Sidq Jartirt,ed 'Abd .;rl-M.riicl DrTiibicli, f.nciiir: l-ucknro,
Oct 4 1968 ), p.6
aeFoyu2 

al-Rahman, lula.$ilfn' i'L/lama'-e Deobancl, voll (Lrrhore: AI-malirlbrrh al-'Aziziyah, ),()7Q ,p.6eO

soSayyid Maniazir Ahsan Gilani, llfaqilat -i lbsnni. (K,rrachi: Idirrr Majlis -i 'Ilnri, t9.19) ,p.6
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It is said that every person'on this earth is born with some uniclue charilcteristics which

others do not have. Suitable bnvironment and sound training improve them. Gilanr's case

was not different. It seems thot L. was born writer. Since his early childhood, germs of

creative writing were present"in him. But fo-rmaily he started writing during his sudent iile

in Dar al-'Ulum Deoband; acting upon the advice of his teacher lt4awlane Mehmod al-

Hasan. His first article Khair al-umam. ka tughra e intteizwas published in al-Qasim whereas

his last voluminous work was SawZneh QZsm\. So he tool< start with Qasim and ended wirh
1:'

Qasim... a beaudful co incidence rhat md,rks rhe significancE of Ir{awlana Qesim N'Inowi's

personaliry for Gilini. Hairat Abu dbar Gbifiri was his first published book which is also a

memorial of his ,rrri".r, life. It is out of this appreciation and advice of his teacher'that liis

pen did not'stop iitt t ir last breaih. Numerous books, huhdreds of articles, preface of rnany

books translations and letters are the outcome of his fluent pen.
,,r-ri

His famous published books up to this time are: Ha2rat Abu dltr Gbifi.ri (raz), aek

J-.' r
HindttstZni $ahabi, lsknfi Ma'Zshiyai, Hinduitan mdn' ,Musalrninon Ka Nizarn -i Ta'lim --o

Tarbiyat (vol i, ii), Tadain -i Qur'1fr, Tadznn -i '$adtth,.^Tadain -i Fiqb, Maqalix -i lbsarfi, Al-

Din al-Qayyint, Al-Nii'al-Khatirn, HazZr Sat iahte, Musah)anotz Ki Firqa Bandiyon Ka'

Afsana, Ta.clhkarah ihah Wahillah at-Oeihiavi,'Ka'inat-i Ruhani, Lla2.rat lntam.Abu Llan-tfa I{i'

Siyasi Zindagi,nTadhhir bi Si.lrat )t- Xoh1f, SaitaneQ Qlasnli (3 aols ), Maqalat :i Gilini arzd

Fu.yilZat -i Gikni 51. Ir4any scholars hdve categorired these books wirh respect to discipline'

like history, Sirah, 
.bictgraphy 

and so'on.sieprn from these published works several of his

writings remained uripublished.'M.rziffar Grlani has mentioned'Gileni's personal di,rry

which has several orrpr6lirh.d aniclis in Urdu, Persian, aud,Aratic.s-]A record.of
,".!

5t lr,laqalet..-i lhsini, p.B.
52 For detailed accounr see Maqilit -i Gilini,'pp.lO, ll.
sr For detailed accounr of Gittni's unpublished worl<s se'e Mawlina Manizir At'sln Giliru: 'ilim.-i lE badal, p.

109.

t,,

tsi
'

'{,
/l\,

"s*

* 18

'r-l



<}

unpublished articles and books was also maintained by Shekir Ali, Gihnr's studenr and

contempor^ry.s4

Mawlana Azhar Shah Qaisar while talking about G-rleni's unpublished material said that the

quantiry of his unpublished writings is much greater than that of his published writings.s5

\flhy are these ardcles and books still left unpublished? His biographers answered this

question saying that he never took any money on the publishing of his work. Vriting was

his passion, not business. He always wrote wirh the pure intention for the sake of Allah and

his religion.

Since writing is closely linked with reading so first we mention Gilanr's reading sryle.

\(lhile reading he used to take help of his pen to note down every new and interesting

point he found. Then he distributed the recorded information according to its subject.

When he got sufficient material on any topic, he assembled it to prepare an essay or article.56

As far as his literary sryle is concerned, rwo opinions are found among researchers. According

to the first opinion his writings do nor meet the requiremena of modern times. There is no

link berween sentences and paragraphs. Revising and proof reading was also used ro be done

by his students and colleagues. According to the second opinion, he has a unique literury sryle

that every Tom, Dick and Harry cannot comprehend. It becomes harder ro understand when

it comes in the hand of a beginner.5T

Our research says that both opinions are partially right. In fact Sufi aspect of his personaliry

is clearly reflected throughout in his works. FIe used to write so quickly that he forgot the

formal standards and parameters of writing. So the biggest feature of his writings is

abruptness and bluntness He was of the view that a piece of writing should reach the readers

in its original and pure form. Proofreading improves the contents but corruprc the intent.

Focus should be on qualiry and material, but at the same time he wasn't against the shape and

5o N"-. of the books were published in a lener by Shrkir Ali, "Ifad-r -i Gilaoi", $idq Jadid, ed. 'Abd ,rl- Meiid
Dryebadi (India, Lucknao Nov 23 1956), p.6
5s Hazar sdl Pahle, p.27
tu Ibid, p.45
t' M*h-oli, '[Jland' € Deoband: voll , p.600
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form of writing.

Perhaps the words of Dr. Hamidullah bridge th. grp berween rwo opinions , saying that these

writings sliould not be judged with. respect to manner of writing rather from the point of

view that they have combined'an invaluable treasure of learning and factsssand even if speech

is discontinued one does not feel lihe giving up reading due to the spontaneiry , power of

reasoning and the impassioned sryle. ln Mawlene's writings there is inspiration all over and
'"-.

there are no signs of unnatural'effort. He had command on profuseness of speech and fiaz).

Neither his ftjaz) nor profuseness of speech was void of pleasure.5.9

Because of all these features Sayyid Sula'iman Nadvf0 titled hirn as 'Suhfrn al-Qalam'i.e: the

mastgr of pen and he iightly deserved this title,
i-

Letrers .r. n.irrnrliy related to one's piirrt. life. They are personal to the extent that in the
,z

Islamic radition reading someone's letter without his permission is prohibited. But when ir

comes .ro ih. leners of scholars rhey are p'ublished'fo, ih. l.rr.fi, of the general public,

Exclusive articles are wrinen ro'discuss the'contents of their letters. Just a! Mawlena Ishfaq

A[rmed6! wrote an.ardcle 'Alkmah Manazii Ahsan GilnnT: Apne Mahtilb.tu Ki Rosbn.i M€n.62

Serious efforu were'made by his.contemporaries to publish all of Gilani's letters in.book

form for the benefit of 
"11. 

Molvi Sheh Minnat,rllah R"tihanf3 launchbd , rnou.*"rr, ,o
i

secure,al[ of G-rlanr's'lemers from his relatives, friends,"colleagues and studenrs in order ro

tB $ayil -i Mawlini Gitnniip.Zl3 .i. -

" Th. best example of ijlz (shon writing) is Gilani's booi al-Nabi al-Khiram, whill for profuseness look .rt
Saoaruh Qastni, a voluminous work covering many hundred pages.
60 Sayyid Sulemln Nadvi (1884 -19i3) shared geneological and geographical background with Gileni. I-Ie was the

nadve of Behar and belonged rc Sadil clan of Arabs._He initiated Dir al-Musannifin in A'zam Garh and

published rhere monthly magazine N{a'ii'if. Gleni wrote several valuablc articles lor this magazin:e and had the

membership of.this institure: Sayyid Suleman Nadvi was 
" 

*riter, poet, historian, ,rnd above all a great Muslim
scholar and devoted pr-eacher. FIis famous bobks are Khutbit -i Madras, Siiat -i'AyesL,a, Hayat -i Shibli, last four
volumes of. Sirat al Nabi (sa.w)'Ar2 al-Qur'Zn. .Fordetail accounr of relationship berween Gillni and Sulaiurin
Nadvi see.Fayuzit i Gilanr, pp.25,26
u' A pen friend and student of Gilani
62 Al-Fur'qan, ed. Man7,*6r Ahmed Na'ma-ru (India: Lucknao, jrn; 1957)',p.43
u3 A frierrd and colleague of Gilani i
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compile and publish them.6aSeveral of his letters were published from time to rime in

different issuesof -weekly magazine Sidq.65 It clearly shows rhat Gilani's leners played an

important part to glorify and exalting his academic sratus.

The poeric aspecr'of Gilani's personaliry cannot be overlooked here though he was not

famous as a poet. His poetry was'confindd to his friin& and colleagues. He had command

on Urdu, Persian, Hindi, Arabic and Magdhf6 poetry. He wrote several Poems,

lamentations and praises of Prophet Muhammad (saw). In *re beginning his pen nilme was

LiZ'. Later on in some poems he used Absan. Dbar'n i is alsb found ih Hindi and MagdhfT

But hormally he wasn'r interested in using pen name in his poetry68. His first pubiished

piece of poerry is Shiilwa e Kbunjawhen he was student in Madratah Khaliliyah.de

G-rlani's speeches alsoglorify his academic starus since ii.y have becom! part of his wriiings.

He himself shifted his vero-aispeeches in written form and nbw they are equally important

like his essays and articlis.To His sp'eech was full oi inspiration.- It seems that he had full

.oorroiover his audiehce;s feelings:Thej, laugh and cry according to his narration. Subject
j ;i'

of speech was mosdy according to.. occasion and situation. Nawab Bahldur Yar Jang learned

rhe arr of speech from dhni, His-,words are: I learned speeking,from. Mawlane lr4anazir,. 
*

Ahsan Gilani. I usedio run after him in .my cer when he used to give speeches'in lt4ilndi

cbinmunions in Hyierabad.? |

C q jadid ; ed ; Aua oi-Ue1a.Orye badi(tndi,r' LucknroJuly 13,

1956) ,p.5
65 Manizir A[rsan Gilini, " Makt6bar -i Gilini" ,$idq jadid,ed. 'Abd al-tvliiid Dryrbadi ( )ldia: Luckn;ro 7'r' Dec'

1956,21Dec 1956,15th tebL957 ,22d feb1957;
uu Ao *.r.rt of Behari language , usaually spoken irivillages of Bihir
61 l[oulana Mattazir Ahsan Gilini:'alim -i l* badal , p,152
68 

$ayAt -i Ma.alina Gilini, p.240. ,.
ue Ibid,p-236 , '
7o Fuyuzat -i GilinT, pp.L9, this poem was fully published in Sickl Jadid,(17'h April 1957), p:S

7t 
See Hazar Sal PahtE (Ktrachi: Bair al-'ilm ,2002), p.27
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Chapter 2: Gihni's Approach to the Study of Religion

I have divided this chapter into t'rro para. The first pan encompasses GilIni's undersunding

of man and the world around him by answering quesdons of worldview, whereas rhe second

il}t

methodolo gical principles for studying religion.

\
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Part I

2.lz Manazir Arlsan Gilanr,s conception of Man and universe

ln contemporary rimes the quesdons related ro idenriry of man, his rehdon ro rhe cosmos

and his ultimate desdnation has become a pan of cosmological sciences. The term

'STorldview' also proposes answers to the above questions. Gilani, though a conremporary

scholar, yet adopted the classical sryle of writing i.e. discussing many things under on

heading. So, before discussing G-rlani's approach to rhe study of religion we have to look for

how he conceives man and the whole world around him as such under the heading

'worldview'. This srudy would senre as a background for his undersranding of religion. Ir

would also help a great deal in undersunding his definition and purpose of religion.

Broadly speaking the expression worldview conveys the sense of an outline and framework

of one's life. It is a pair of glasses through which a person views his own self and rhe whole

world around him. It gives meaning and identiry to a person's exisrence. Differenr world

views have different points of consideration and details but four questions sen/e as rhe basis

and requisite for any view to be a worldview.

1. Vhat is the idendry of man?

2. From where did he come?

3. Vhat is his relation to the cosmos?

4. \7hat is the purpose of his life?

From the Islamic perspective, the term worldview is understood in a unique and completely

different way. It is the vision of realiry and truth thar appears before our mind's eye revealing

what existence is all about; for it is the world of exisrence in its toraliry that Islam is

\
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projecting.T2The Arabic translation of worldview es nazrat al-klain'li al-hawrt does not ciepict

the true Islamic understanding of the world; rather it reflecm the influence of modern western

scientific conception of things'on Muslim minds. So the correct translation of world ri.* in

Arabic must be ru'yat oiil-ktn* li al-uujud as Al-Attas says. It is because of the subtle but clear

differente'b.r*..n nazrahT3 and ru'yah74 on one side, and on diA other sicle betweeh al-

Kaun15 and al'Wwju.d..76 \r r,

i
As far as the first two questiois"of the-worldview are concernedGilanihrrs taken them for

granted. Explicir answers are not fouhd in this regardirather they are already understooil that

man is the vicegerent of God on earth. He has come frorn God and has to rerurn to Hirn. His

interpretation of Qur'Inic vers-es regarding the identity and status of man are worth
"l

mehdonihg.... Verily, I ain gciing ro place (mankind) generations after generadbns on this

earth... (2:30) *'
Gilani has dealt with the last Questio, i... purpose of man's life in tliis universe before his

relation to the cosmos. It seems th.at,i1 his view the purposa! of man's creation is deeply

linked with relation to die universe. Rather it should be"saidthat man's relation,rnd artitude

to everything lround hlm is determined with rhe purpose.of his existence

Before coming to the question of pdrpote bf m'an's lifd and his crea=tion, Grlanr asked this

q.r.Jrion rhe whole universe. He found thaT tlie answer is rnore than clear; everT parricle of

th'e ilniverse speaks itself for its purpose.-Evdn the minutes, prrri.l. is not ready to a'ccept the

adcusation of vaniry:.Errerythirrg h", b..n'.leated for a p-,rrpor., big or small. Every coming

day'discovers new series of their fun.ctions' and uses. Their benefit is beyond any discussion.

Their working and usefulness is beyondnan's presence or absence, or in other words, man's

exiitence dobs not rfrake any difference to them. Th.ey had been working many thousand

'r Sriyid Muha'rmad Naquib al-Anis, Prolegotnena to tln l,letaptrysics of kl.a.nt (Lahore: Suhril Acrdemy ,2001),

l;'utrorort.rl ,p..ulr,ioo formulared mainly fro- obr.*r,ion of rhe data of ,.nribl..*p.ri.rr... of *llr., i,
visible to the eye.

" It i, oot .oiirl.d to eye only rathel it mainly deals with the i.nner ,.rrr. of ,.."ir,g.

'5 The *orld of sensible experience. . ':

7u 
Existe nce that doe s not only. includes the obse rved phenomena of tlie physical world.'

A}
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years before man's creation and would carry on their functioning if hurnan existence ceilses.

Nothing is in need of man for its existence and working."Ot the other h,ind Gllani is

asronished ar rfre silence of man in response to the quesdon of purpose when aslied from him.
a ' ' ion, Gilani has surveYed oiherIflhile dealing with the quesdon of purpose of man's creat:

philosophies as we[. The answer that man is.for God his been interpreted in various ways

based on different inclinations and inspirations. So ii has-given birth,to different parerns of

rhoughr. In Gilani's view rwo extremely opposite rypes.of *nr*.r, are found which can be

1

summarized as,l 
!

Spiritualisrn: Modern 'Western philosophy calls,it spiritualism.In Christianiry, ir is n,rmed as

Spiritualism, and it is calbd Jogidt in Hinduism. Among Muslims it ii famous as Ruhrniat.

'Wharever name we give to this rend of .thbught it'-.rr,, th*t if man is for God, ,h", ,h. b.r,

way to fulfill his ptripot.- of creadoh is to detach himself completely from this nraterial

world. Every momenr of life should be spent in quest of the'fori. i, itil, way man

volunnrily deprives himself from his natural right i.e. uklng b"r"fit from this ,rniverse.78

Quite conrrary to this uend there is practical Materi:rlism." lMon is for God' can dnly means
{! 

, ?ro- rhis universei. Beca.,seu The Supreme Beiig isto s.erve his creature 4nd "t3 
take benoefit from this universti. . . . " r

beyond any need ihar man _forsirip Him .Mostlythe folloyersbf thiitrend do'iibr deny God

as the Originator rnd'3rrrtiir.. of thi, unil'erse. They adher.,o., particular Rel.igion.but
F .!. ,rt

, their approach rowards life is materialistic. The c'entre and the focal point of their lives is

nothing bur'crearure. G-rlanr fiirther state-s that polytheism or Idol worship is also onerype oi

piactical-riraterialism since it also focu'ses on creatures and ignores The Creator.so

Now Giiani ci:mes ib identifying the purpose of man's life as suggested by Islarn. Qur'dn

provokes him to think for his purpose by pondering ovei this cosmos. If, nothing in this

11 Al-Din al-Qayyinr;pp.199-2001- * ' :

" Ibid, pp.2l7-21.8
7e BesidesMarerialism,Gilani has'employed the term practical materialism, The'subtle diflcrcnce thirt hc states

is that forrner is a sihool ofthought in philosophy that bases irselfon'the theory that rianer is rhe orig,iir of this

universe, while the followers of later uend of thought do believe in God as the 'brigineror and sustainer of

uuiverse bur their pracrical lives are devoid of his r-ehernbrance and slight tlaces of religiositl'. lbid, p.219
89 tuio, pp.ztt. zts. J'

.;
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universe is useless, then how come his own self?8lThe only answer man ters from everyrhing

around him is purposeful life. Qur'an further guides him by directing his amendon thar Allah

Almighry, the Creator of this whole universe has creared man for Himself. According ro

Gilani, this is an eternal law and like other laws of narure this is also universal and

unchangeable. This answer automatically solves all the problems. Vhen man is for God and

God is the Lord and sustainer of every particle of this universe, then the whole crertion is for

man's benefit and service. Now his position is fixed in the whole picrure. ft is after this

dreoretical coffection rhat he ge$ the position of vicegerency. He is rhe most precious and

valuable creature of all the created things. He deserves safery, honor and prestige. In this way

G-rlanr has generally answered the question of man's reladon to the cosmos. \7e would

further deal with this question in future under "The Religious Other: An Islamic Approach

to Other Religions".

t' Io thi, contexr Gileni has quoted the following verses of the Holy Qur'an:
Did you think that We had created you in play(withour any purpose) and rhat you would rrot be broughr birch
to us.(23:115)

Does man think that he will be left neglected (without being punished or rewarded for the obligatorrr duries
enjoined by his Lord Allah on him).(75;36)

And \(re created not the heaven and the earrh and all that is between them without purpose...(38:67)

\1

\
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Part II

2.22 State of Religious Studies During Gilani's Time

; Although Mawlena Gilani was nurtured in a purely Islamic environment yet ir wirs rough

dme for Indian Muslims. It was the time of their subjugation by the Brirish. After 1857's

Var of Independence the Muslims were badly crushed in all walks of life. Their polirical,

economic and social institutes were largely demolished. In a condition like rhis, how could

their religion remain unaffected, as it is a known fact that the spread of Chrisrianiry among

Muslim circles of India was included in the agenda of Brirish colonizers. English language had

become the symbol of moderniry and development and was declared cornpulsoqy for all

citizens. Details are the subject of history. Here our purpose is ro give a glimpse in ,rrder ro

have a sketch of social and religious circurnstances during Grlini's period.

Gihnr in his book Muqad.dima. Tadwin -i Fiqhg2 gives an account of the starus of religious

srudies during his dme by drawing a beaudful comparison berween religious and secular

i: sciences. It will help us understand the contemporary situation as well. FIe menrions that

religion, which was once considered the mother of all sciences has today been driven away

from the ciry of knowledge. There are separate faculties rather universities to srudy the

minute panicles of the universe but the progeny of Adam has been neglected like rhorns in a

jungle. All this is due to the fact that man has forgomen himself and his forgening himself is

the punishrnent of forgetting his Lord.s3Then he ridiculed modern man that how corne his

memory became so weak that he forgot his own self.sa

their owa selves

s2 Manlzir Ahsirn Gihni ,Muqatldimah tadwin -i fiqh [ahore:Makubah Rashidiyah, 1976), p.55

t' Gilioi quoted the following verse: And be not like rhose who forgor Allah(i.e. becarne disobedienr ro him),
andHe causedrhem to forget rheir own selves...(-59:19)
tt lbid, p.55-56

I
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ln facr: Gilani was rnuch worried about this mental revolution of modern man and was able to

foresee im after effects. He possessed a sensitive heart, burning and hewing on the desperate

situation of the Muslim Ummah at large and lndian Muslims in particular. Since educirtion

and particularly religious education was his own field, so on one side was the backw,rrd and

illiterate N{uslims and on the other side bad educational policies of British Government was a

serious threat for his sensitive heart. That is why he proposed many solutions to the

educational problems that were being faced by Indian Muslims under British Colonial system.

He was of the view thar lndian Muslims must have their own independenr system of

education if they want to free themselves from rhe chains of British slavery. He presented this

idea by the name klAmiyab Hostel in a conference of 'IJlamI' at Lucknao a few days before his

death.8s He also authored a voluminous book Barr -i Saghir men Musalntinon kZ. Nizam -i
Ta'lim -o Tarbiyat, aiming to eliminate the dualism in educational system irftel British

colonialism and to form a unified system of education. Therefore he says, I have given this

idea the name of theory of oneness in the Educational ,yste*.86

His proposed definition and concepr of Religion would show how much he was concerned

about man in general and Muslims of rhe lndian subcondnent in particular.

2.3 : D efinition of Religion

Grlani employs the term madbab for religion. He defines religion as follow:

"Religion is about 'man' as such". Man addresses and discusses every big and small thing in

this universe, but the topic of discussion for religion is man himself, Ir addresses all those

things that help man to reach his goal, and the things that are harmful for him ro his way ro

eternal bliss and success. This is the summary of Religion or religious srudies. Knowledge

about God, Prophem, revelation, Heaven and Hell, reward and punishment and so on is

85 Fordetailcd accountofthis educational systen:sec Marvlane'Abd al-bnri Naclvi.'Yaclgir llaLrat Glanr' in Sirlq
Jatrrd (Lttckutao: 24 Aug, 3l Aug 1956). pp. 6-8.
siHayar -i Maulind Gild.ni, p.331
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necessary for man in order to reach his goal.That is why religion also tirkes all of them into

"aaorart.87

In the light of the above definition it can easily be understood that Religiori focuses on rwo

things. Its primary focus is man while all religious sciences whose knowledge is

indispensable for him have a secondary status. Vorshipping Allah according ro His rvill and

making his obedience is the end purpose of his life. Vhen he does that with irs fullspirit he

will attain erernal bliss.

Gilani illustrates this definition by giving a beautiful example from the medical field. Just as

medical science addresses human body and all its systen:s. Now on its way to physicalhealth

and fitness various other sciences are helpful such as pharmacy, surgery and so on. Bur these

sciences do not have a primary status. The same is the relation of Religion with allreligious

sciences.

In one of his anicles, G-rlani gives another definition of Religion. He says:

A struggle to defeat misery or evil and search for happiness or erernal bliss is what religion is

all about.88

Both the above definitions address the same topic but in different words. The former talks

about religion in a direct way, while the latter deals with rhe same, bur in a psychological

tone. The former is clearer ani easily comprehensible, while rhe lamer is cornplex and

ambiguous. Both address man as their subject of discussion. His eternal happiness is the end

PurPose of both. The second definition would be more clear and underst,rndable if we look

it in the contexr of rhe situation of lndian Muslims after the !857 war of independence. It

offers a ray of hope for them when they have lost everyrhing. It is also an indirect invitation

to the Muslims to become complete Muslims and to non Muslims to embrace Islam, since it

is the only authentic way ro defeat miseries and acquire erernal bliss.

87 Muqadrlitnah taduin -i fiqh, p.54
8E FayiiLtu.i Gilani, p.397

l
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The link between both definitions is a very good example of unity and coherence in Gilanr's

thought. The context is completely different for both definitions but he knew very wellthe

art of addressing the same thing under different headings and in differenr styles.

2.4: Need and Purpose of Religion

The presence of everyching in this world is jusdfied according to its need. There is no concept

of extra or useless in this universe, so as wirh religion. For Religion the subjecr of discussion is

man and man is the vicegerent of God on the face of this eanh. He is rhe Supreme Being

because he has been bestowed with the mind, and with intellect. lil/hatever nanle we give to it,

this characteristic pushes man to think about himself, his family, and sociery and so on. At

the highest level he ponders over the cosmos around him, its beginning and end, irs pasr and

future. So stardng from his own self and ending wirh the cosmos he asks the following

quesdons.

What is the origin of this world? \7hat would be its end? Everyrhing in rhis universe has

been designed for man, for whom is man meanr forl Is it possible to attain salvation) Can the

desire of eternal existence be fulfilled in the real sense of the term? Theoredcally and

pracdcally everyone wants to be unlimited, can this wish be fulfilled?se To give correct

ans\Irers of all the above questions, according to Gilani, is the primar7 purpose of religion.

Before coming to religion he dealt with other systems of knowledge ro see whar kind of

answers they give. In this respect he dealt with natural science and philosophy. Ve jusr give

here the gist of a lengthy discussion that Gilani made in order to disqualify both the sources

of knowledge.

Natural science is based on the physical senses that can observe and experimenr. Its area of

research is the physical and corporeal world. To look beyond is out of im scope. In the end he

Makrabah As'rdiyyah,2d Ptrb: 200a) ,p.3a
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came up with a quite positive attitude stating that it does not mean that scicnce clashes with

religion. Borh have their own area of study; religion begins from where science ends.""

As far as philosophy is concerned, irc backbone is human mind. It can to beyond physical

world but it is also limited in the sense that each philosopher is affecred by his own personal

mind, family background and social milieu. All these factors made him think in a particular

way. As a resulq difference of opinion occurs and there is no single authentic irnswer ro

sadsfy man's innare qrresu.9l

Gilani asserted that neither religious questions can be erased from rhe hurnan mind nor can

they be answered by reference to the common epistemological sources i.e. senses and mind. It

is also impossible that the Lord Alrnighry did not guide man the proper answers of these

questions when He himself created this quest in man's nature. So He has inroduced a new

source to attain the answers and called it Religion. It is based on an enrirely new and

authentic mode of l<nowledge. In religious terms it is called Wolry or Nub.uwwah

(revelation)e2. Gilani has given a very simple definition of the recipienrs of reveladon sraring

rhat there are yery few persons among human beings who are endowed with thar special

Power which makes them become eligible to access the Originator of universe withour any

intermediary. Those who have this new sense or source of knowledge are perfecr ones and are

called as Nabi or Rasul by Religion. The position of a lay man is before thern is like a blind

Person who himself cannot see the sun but depend on some one else who can see it, Hence

Propher know the answers to religious questions and common people believe in them after

Iistening from Propherc.e3

L

\
"o Ibid, pp.3542
erIbid,pp.4243
ex lfio4alat -iGilnni, p.57

" Ibid, pp.6o61
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2.S:Methodological Principles and Sources for Studying

Religion

Universaliry of Revelation: The first principle is universality of revelation i.e.; God senr his

Messengers for the guidance of whole humanity. Just like the message is universal, it has been

conveyed universally in all parts of the world .Every nation has irs messenger (10; 47), \Ve

have sent no Messenger but in the tongue of his people (L4t4), and to every orle of you

[Messengers] we have appointed a right way and an open road. (5:48)

Villiam Chitdck in his "lslirn and otber Religiorzs --- The Un.iaersality and Partiularity

of Prophecy" very beautifully shares Gilani's view while expressing rhe phenomenar of

universaliry of God's Revelarion says: Just as God's mercy tahes precedence over His

wrath and thereby determines the nature of wrath, so also God's guidance takes

precedence over His misguidance.ea So His mercy is reflected in His guidance to rhe whole

of humaniry.

Eterniry of Religious Truths: Changing times do nor make any difference to religious rrurhs.

They were created with the origin of humaniry and would remain with ir rill hits end, since

they are for its success and progress in both the worlds. Gilani does not make any

differentiation ber,u/een revealed and nonrevealed religions, The eterniry of Religion reflects

and symbolizes the ererniry of its Originator, the Almighry Allah. He states thar all Religions

are more or less rhe same in respect of their basics. For instance, moral laws, system of rights

and duties, whether individual or social. He illustrates his point by saying rhar principally all

Religions are similar in their teachings regarding worships like prayers (salar), fasting, and

pilgrimage and so on. Even the Religious personalities are conlmon to all Religions.'s The

Holy Qur'In when it says... He (Allah) said (to him), "verily I am going ro make you an

Imam a leader for mankind (to follow you)" (2:L25). The word al-Nas encompasses the whole

ea 
Mrrhamm"d Suheyl Umrr , ed.,Tlrc Religious Otlxr: Towards A Muslim Tbeotogy ol otlxr Raligions iu a pr.tst .

Propltedc age, (Lahore: lqbll Ac,rderny,2008) , p.136
'-' Fuyil2it -i Gilini, p.177

\
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mankind. So Ibrahrm (Pbuh) is master and guideline {or all. Therefore it is a known facr thirt

his personaliry is an object of reverence in every religious tradirion.eh lr4odern reseirrch

scholars are rhising the question that Ibrahim of Muslims, or Abraham of Jews and Christians

,gl. p.rion or a multiple?eTThis

principle will be further clarified in his work when.he persists on the sirnilarities bctween

Islam and Hinduism while elabor.rirrg his comparariu. -.rirodology.

Although Gilani's book al-Drn al-Qayyim solely dilcusses 'llm al-Kaknz irnd irs various issues,

yet I have taken rwo instances from it. The first instance is the problem of evil. Vhy is there

evil in rhis universe is the que'stion to *hi.h ,ppro"irrrr,ely all'rnajor religions of the world
:rr

have addressed. Erch of them tried to answer it in its own v/iry. The significance of this issue
ir

compelled Gilani to'deal with it as a Muslim Kaiami scholar, Before presenting his own view,

firsr he menrioned the posirions of liuddhiit, Hindu, Zoroastrian and Muslim philosoflhers

onthe issue and their comments on them. -

n

Buddha conceived human desires"as the root'cause of evil or misery in this world. When
.- i

man's incomplete and partial desires clash with the universal will (o{ God), ir gives birth to

evil, misery or dukhha..The proposed solution then is to be free of every'big or smaildesire.

G-rlani commented that inddld it is a'good piece of poetry but how far is it possible for man

to be free of his deiires. It is nothing but'explicit objection with regrrd to God why has he

pur desire in rnan's nar.ure since his birth? And if ge a;a so then why did he not manage to

fulfill it. In this way he rejected the Buddhist proposal for the ,oir,ion of the protrlem of

Evil.es','|:

e6 For insrance in the Old Tcsrrrnilnt rhe frord Abrant occurrbd 60 dmc"s itnd Abraham orc sevcnry lbur rimcs.

This malces rhe toral o[ two hundred.ahd thiny. Similarly in New Testameut l:c has bccn rnentioncd scvcnty #

two times. Summing .rp rhe nrmberiog of Old and New Testament. che grand tor,rl becomes rhree hun.{red rnd

sixty times. The Hoiy Qur'.in also mentions ltndhim (Pbuh) sixty sine imes. See S.l, Carli M,rria lt'Iartiui.

Alrahant. : Our Fatber in faith,(lndia,Sahirya Parkash, 1992), p.16-18
e7 For detailed accorint see l;ayii2at 'i Gilini, p.178'

nsAl-Din alleayyim, p.L3O { .!

.
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Secondly, in Hinduism rheory of. Karma and Samsari)e (regeneration oI souls) has been

offered while answering the above mentioned question. This theory is also discarded by

Gilani, sraring that in this way rhe whole universe would become the center of punishment.

Then ir has to be said rhat the variation of degrees in different qualities present in different

crearures of the universe is nothing but the result of their acts in previous lanant, (life). For

instance the narural weaknesses present in stones as compared to plants, irnd in planrs in

comparison to animals, and in animals while comparing rhem wirh human being and so on....

It means rhat each and every particle of universe is facing the after effects of what he had

cornmimed in its previous life.l00

Thirdly, the Zorastrians offered the theory of two creatorsrul of the world for rhe solution of

the problem of evil, claiming rhar both virtue and vice cannot be created by one Being.

According to Gilani, they are mistaken Iike the previous two since they have been deceived

by rhe apparenr rwo dimensions of the same thing. For instance, fire which is used to cook

food can also be used to burn the house as well. He further commented that virtue and vice

are nor innate in rhe things, it is their employment that makes them good or b'rd. \(hile

solving the problem of Evil they fell into the pit of shirk. Hence the theorT of rwo creators

for the same thing is not valid.l02

Ibn Rushd, a Muslirn philosopher clairned that God is incapable of segregating evil from good

in one entiry. Whenever he creates a thing, it would necessarily possess both good and bad

qualiry. He anacked on God's affribute of omnipotence by depriving Him from the

'n Kor,rro and Samsara is ooe of the major beliefs of Hindu Eschatology. Barhad Innyaka Upanishad is the first

to discussthis beliefwhose maintheme is monoism. According to thistheme all individu,rl souls h,rve come

from one universal soul i,e. Brahma and in it they have to return. Now lllel bcing scprr',rted fuom its c,rigin

when a person due to his ignorance faiis to perceive uoiry he gets sub)ect to evil irnd miserylnd succc'ssive cycle

of birrhs and rebinhs. This vicious cycle of binhs and rebinhs is known as Karmr and samsara. Sec

Mansumian.Fartnz, Life after Death: A study of the afterltfe in utorld religions. (Oxford: Oneworld, 1996). p.57

'oo Ibid, p.130
l0rThe cardinal belief of Pnrsr religion is that this world has been crtatecl by trvo g,rds. The crerrtor of

vinue(kher) is Yazdin and rhe Crertor of vice(shar) is Ahruman

'02 Ibid, p.131
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eligibiliry of putting both the qualities in one entity. So his proposal is aiso rejected by

Gilani.loi 
i

After presenting the views of,Buddhisq Hindu, Parsi and Ibn Rushd, Gilani came Lrp wirh his

own view.. This clearly shows his rwo fold appioach while dealing with the issues. The

negative aspect is the'sritical analysis and passing of value jr.rdgment which serves as a

background and preliminary to his own view. The positive aspect is the presentation of his

srand point on the above mentioned problem.

ln Gilani's view, Evil is not a problem for a Muslim and rhere is nothing like 'problehr of

evil' in Islamic uhderstanding. It only becomes a problem when id is misconceived by people.

In this regard the principal mistake is the intermingling and mixing of two tenns i.e.;

imperfection anil frif m'g.r.rri understanding 'ihperfect thingst are conceived as evil

without understanding the subtle difference berween the rwo. People are habiii.rated to see the

things from the glasses of comparison. They compare plants with animals, animals with

human beings and so on; forgettirrg ih., every particle of rhis r.rniverse is bpipliany and

manifestation of God's amributes.-It.is complete in iiself. Variation is ihe result of differenr

degrees of God's attributes. To reiniorce his'stand he gale many examples such as if watery

characteristic is not present in oxygen is due to the absence of hydiogen molecules, then has it
:!

been deprived from its own molecules of oxygen. A.holistic approach is therefore necessary

in order to see ,li. ,n.nif..ution of various'.degrees of .God's ,r,riUr'rr., in different entities of
I

,hir''r.rni r.rr..l0aTh" second example 'bf Cilarii's conributio n to 'llm.al-Kalatr deals wirh rhe

diviniry of Jesus Christ, which I will discuss later on in the rhird chaprer.

'" Ibid, p.1rl

'o'Ibid, pp.L27-L29

s
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For sacred scriptures like Bible, Vedas and Maha Bharua Mawhne Gihni relied on Urdu

translations. As a historian he used both primary and secondary sources according to

availabiliry. As ir is menrioned in chapter one that he was proficient in five languages i.e':

Urdu, English, Hindi, Arabic and Magdhi. He is very objective and free in quoting non

Muslim end wesrern sources particularly in case of philosophy and natural sciences

His understanding and interpretarion of the term Iskm is also wonh mentioning here. He

uniquely comprehen& Islam in a sense that Qur'Inic definition of the term Ishm gives it a

universal characrer. It is not a nesr version of religion in the real sense of the wor4 radrer its

objective is filtration of other world religions from external or internal impuriries that

entered them with rhe passage of time, and give them back to its adherents in their pure and

original form.

D
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Chapter 3: Manlzir Ahsan Gihni and \florld Religions

F Islam and Hinduism: A Comparative Study

Analyticd SunreY

) Refutation of Jesus Christ's divinity: A Kalami Study
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Chapter 3: Manazir Al?san Gilani and \florld Religions

Apart from his expenise in various Islamic disciplines, Gilani has also wrirren abour major

religions of the world. Most of the dme we find him dealing with orher religions, but in

relation to Islam. Sometirnes he does so to remove a misconception and some other rries to

solve a problem or ro answer a question.

The question as to why he was interested in Eastern religions, pardcularly in Indian religions

such as Hinduism and Buddhism more than Judaism and Chrisrianiry is worrh considering. h

may possibly be answered rhat his geographical affiliation with India compelled hirn ro write

on Indian religions.

Since Gilani was an lndian who spent his whole life in different pans of India, he wirs much

concerned about Muslim-Hindu relations throughout Islam's hisrory. Unlike orher Muslims

he had a soft corner for the followers of Vedas. His writings reflec his positive irtritude

towards them. He has authored two lengchy articles on Hinduism and Buddhism and has

responded to those religions as a Muslim. \We have taken borh of them in rhis peper. To

reinforce his standpoint about friendly Muslim- Hindu reladons, he referred ro rhe quores

from the early Companions ($ohabo), Successors (Tabi'in)and Muslim hisrorians.l05 The mosr

irnportant and wonh rnenrioning quotation that he narrated is frorn Tankh AbE al-Fida. He

says:

'ot For instance GilSni referred o al-lqanfi'Lll6m al-Qnr'an that ir is comprised of severul Hincii words

considering them that they are Qur'inic. Sahih Bukhiri also hl,ls sevelll narrlrions rnd Ahldith

of l{uhammad (saw) about Indian medicines and irs orher chlr,rcreristics. lt is also s.rid thrr

Adam (Pbuh) brought ltajr -i awad of Ka'ba f.rom the land of India. From rhc books of

Muslim History he quoted 'aqd al- Farid of Muqim bin Hrmmad, 'lZrikh all.hhami' o[ Jamal

al-Din al-Qrfti md Tirikh Alni al-Fidi. All rhe three I-Iistoriros g,xve wonderful inlorrlatioo

about Indian Religior:, Musliro Hindu relatioos ,rnd knowledge .rnd wisdoru thrt lndi,r h.rs as

compare ro other parts of the world. See Mlnizir Ahsro Gilini: Hazi.r silpal/d (K:rr:rclri: Baet

alJilm, 2004), pp.53-57
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and her narives since the beginning.
. - *,

The story does not end.-with the positive

instance, rn the Hindu
.', i

communlry

d,

'o'lbid, pp.56-52 *. '
tos'1Ed) lilrvarci C. Sachau, ..tl-lJerfi.ni\ tntlia (lndia:
roe lbid, p.51

As far as I liirorv no polemical and critical rvork has bcen tlonc onFlindu religit-n ll.orn rhc lr{uslim sidc

since rhe dme Muslirns entered lndian Subcontinent. Ail rhis starred whcu ln.lia u,as occupic.l by dre

people who believe in divide and rule.r06 After thrt Tuhfat al-Hirul n,.rs rvlitten in rvhich surrred ser.ies of

quesrions and rns*crs. I 07,

By giving this example Gilani means thar for cenruries Muslims lived wiih Hindus in a

peaceful environment. Ab[ Raihan al-BairDni is one such n]an who peacefully iived;,i ttindu

communiry, learned Sanskrit language and produc.d"Kitab al-Hind which,is resarded as a

primary source for researchers on Hindu religion, philosophy, lirera'rure, geography,

chronology, as'rronomy, customs, lr*s rstrllogy rna sociery afte.r 103! AD.lusItalso means

that critical material is the result of rhe intligues. cjf outsiders (Englisli men) in order ro creare

grudge and hatred in the heans of both nations. He concjuded rhar so much literary marerial

is found about the positive features of India that a full length a5ticle can be wrirten on this

topic,l0e He narrated these ins.tances just to show the open heartedness of Muslirns forlndia

attitude of Muslims towards lrriir.rr. He also

narrates examples from history showing love and positive feilings from the Hindu side. For

Muslims were known-for rheir successful rre*tm"nt of

MunshirinrManoharhl publishcrs Pvt. p. l5

'0('l'his conc'eptis rlcrivcd firrnr Grcek origin. In politics and sociology.if nrians toguin ancl nurintain porvcr.bl'
bteakirtg up larger conccntmtions of power into chunks that individually have less porver than the tlne inrplcmenring
the strategy. lt also, rcltri io a strategl,that b?eiks up cxisting po\\'cr strucltu'cs and prevcnts snullsr po\\rcr sloups
lronr linking up. With the lassage oftirir this ioncept has bien tnrnslirrmed into a itratcgv ol'sovcrigns irncl

administraiorsol'vastEnpircs includingtheRornairancl British.'l'arriiionol'lnilianSubconrincrrrisalivingcvrnrplc
of British policy o1'dividc and rrrle to rvhich th-e abovequotation has lel'errcd.
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snake bite. Hindu rulers believe in the elongation of their inrJividual and ruling periods just

for their love irnd affecrion of Arab Muslims.r I0

Hasan Mat''mnd, a contemporary young Muslim scholar, in lVa/i ka Ka'ba,rlso gave a lot of

information about India substantiating from Qur'an, Ahadith of Propher lvluhammad (saw)

and the quotes of Muslim scholars. He also proved rhat the people of India irre origin;rlly the

descendents of Prophet Noah (Pbuh).lll He first enquiles wlrctlrcr Ilinclus ar.e descerrlents of
Prophet Naoh or not. Tlterl he hinrsetf answers by givirrg interrul and external cviclerrccs ro prove

that it is really the mafter of frct that the natives of Irrdia are origirrally tlrc pioneers of hurrmn life

on eafth after tlrc great flood of Naoh. Firstly, lrc nrentiorrs A.J.Dubois (1770-1848)rrl u,lro lms

done an academic rcsearch on Hirrdu religbn, culture and civilizrtion. I-le niacle a point that

Maha Nuvg a venerated personality among Hindus, witlr seven Risis renrairrecl saG li.onr the

great flood which has denrolished the whole larrd. T'tren afterwards he says that this fact is ageecl

upon tlut lrrdia was originally cuhivated riglrt after the Creat tlood of Naoh.

Secondly lre rnentioned Sharrs Naveed 'Uthmlni, a contenrporary Muslinr sclrolar. trorn irr

1931, who has gathered various facts and discussed theni irr the liglrt of Qtn-'frn, Sunntrh of tl.rc

Holy Prophet (saw) and the records of history trl'is Agar Ab bhi Na JagE Ta He errdecl up rvirh

the sanrc resuh that Hindus are actually the folbwers of prophet Naoh(pl3UI1).

After provirtg that l{indus are descendents of Proplret Naoh (PBUll) fi'onr extennl sources,

Hasan Mal,mud then conres to Vedas. He nrentioned several Vedic verses tlrat cteals rvith the
sacred figrre. iF it is Naoh. MAHA NUVU or Manu and his great floocl.lli

'r0 For funher deuils see Ibid, pp.71-74
| | | For detailed accouut see Hlsan Mehmird. 

"Y/dfa 

ha ktt'bd. (Rawa]pindi: Mughal Hospiral librery arrcl srr,r.ly
forum, 2001), Ch.,rprer 3 rnd Ch.rprer 4.

"t A E rop.'an Scltolar aud rcsearchcr rvho. according to Hasan Mehmld is recogniz.ccl as ln autholitl, on llinciu
religion. culture and rituals. I-lis rvhole study about l-lindus is depictccl in his llinclu Manncrs. C\rsroms ancl
Cerenronies. Like Al-bcruni he is a participant abserverol'Hindu reli-eion und societ-v. lcamccl Sunsikrlt untl l>ecarr*.
able to have a l'irsthand knorvledge ahout Vedas.
rf r For clctailed accountolthe prrofi see Has,rn Mel,mnd. lyalh ka ka'ba, (Raw:r)pindi: tr4ugh.rl I Iospi*rl libr.rry
rnd sudy forum, 2@1), Chaprer.l rnd Chapter 4.

For Vedic vcrses abourgrcat llood ol'Naoh see lbid. pp.l l0-ll I
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purely monorheisric while the latter is strictly polytheistic. That is why no comPanson can

be drawn beween the two.

THe article stans with the narration of this

ranslation which is as follows: .

statement; we prefer to qLlote the exact

Q]

'\,h

Prophet Mutrammad (saw) taught Muslims about Heaveo and Hcll (as the reward or punishmcnt for

good and bad deeds) as it was previously fouad in Jewish and Chrisdan beliefs. l. Ie did uot teach

salvation rhrough Karma r.nd Samsara (al-tannsukh) whic ale purely Hindu beliefs.rr?

Gilanr was much concerned about this issue because he was worried abour rhe effecis of this

statement as it gives the followin! impression to its readers:
J'

Firsrly, the followers of Vedas h"i no,hirrg to do with Heaven or Hell. The only cre'ed they

followed was Karma and Samsara for the attainment gf ialvation. Secondly, Jews and
',i

Christians believe in Heaven and Hell for the reward and punishment of virrues and vices.
I

G-rlani,srarted his refutation with second result that concerns with Jews and Christians by

raising a question. Is it really so that Jews and Christiani believe'iir Heaven and Hell) Hd

answered th.it as far as Jewish belief of reward and punishment-is^con..rn.d that they have

.conviction of Heaven and Hell is iar from-true. Jewish sacred scripture Torah is completely

silent.about resurrecrion. The land'offikstine.is promised ., , r.iiid of subjugationbefore 
rr

'' 
r:

Yahwa's commandrnenrs in which milk and honey flow. On the other hand Christians do
J

believe in life after death but for them pious people becomei angels-aftei death while bad ones

takt the f6rm of denions and.devils. It is due to this Qtir'anic notion of physical.and marcrial
,iu"'-,

pleasuies."of paradise, Christi.ins do no_t.feel comfoitable.that ho* is it possible for iingels to

?rrjoy milk , hdnej,"and other Hounries related to physicai bodies of human beings . 
| | I

,'
From the'critical'analysis of rhe above statements, it is evident that Jews and'Christians'

*.r.0 ,.an,.rr., ,r.rrr. the concep,,"i*. after' death, .orrr.orr.rrrly thedoctrin., of H.rr.r,

and Hell. But this is not really a mailer of fact.

" :t":l

tt? Maqalat -i Gilani, p.47

' '8 Ibid, p.4s

}\s
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Torah does not Brve a clear description on the specifics of life after death. This doctrine was

developed afterwards and became the key element in the tradirionally obseryed Judaism. In

rwelfth century AD Moses lr4emonides, who is recognized aurhoriry on traditional Judaism,

included the docrine of resurrection in Jewish articles of fairh. Arnong rwo major Jewish

sects Pharisees say yes to resurrection while Saducees' deny ir. But on the whole the after life

is less centralto Judaism than ethical behavior in this life.rre

On the other hand the doctrine of death and life afrer death, rhe reward and punishmenr in

the form of heaven and Hell forms one of the basic doctrines of Christian faith.

The doctrine of Purgatory was first developed during patristic period on the basis of the

Biblical promises of salvation and references to their fulfillment.l2oPrrgatory is the place of

those souls which have not expiated their faulrc, nor artained the degree of puriry necessary ro

enjoy the vision of God.l2l It is the stage of punishment and purificarion. There are rwo rypes

of punishment during purgation. First, deferment of the ardendy desired beatific vision.

Second, an expiatory suffering for the rest of sins that separate souls from God.l2? For only

the pure hean will see God (Math: 5.8). Purgatory as defined in the council of Trenr in 1563

is as follows:

The Cathol.i.c church, by the teaching of the Holy Spirit, in .rccordance with the s;rcred scriptures and

the ancient trldirion of the fathers, has taught in the Holy councils and most recently in its ecunrenical

council, that there is a purgatory and that the souls derained there are helped by rhe pra1,e1'5 6f ghg

faithful aod especially by rhe accepuble sacrifice of rhe ahar.''l

Similar is the case with Jewish and Christian belief regarding the doctrine of Heaven and

Hell. The conception of Hell was not new to rhe Jews. In the Old Testamenr rhe word Sheol

has been used as the under world, which is either a place or rhe state for the souls of

I te 
Essential Jttdaivn : A complete guide to lxliefs, customs ancl ritzals (New York: Georgc Robinson, 1953) ,

pp.t92-193
r20, 

1os.ph A. Komonchak, A rtew dictionary of Tbeology (Gill and Machmillan), p.S23
r2l SchouppP.f.r.f.,TheDogntaofHell,iltrrsn'atedlryfacrcfronzprofaneadsacrediistory(l.llinois:TanBooksand
Publishers. [nc, 1989), p.6

'" Ibid, p.9z
r23 Mrrie Murphy, New images of the l.ast Things, Karl Rabner on death and trfe after dearir (New York: Plulisr
press,1988), p.21.



unfaithful peoples. In Rabbinical theology the idea of resurrection was fully developed and

the souls of pious people awaiting reward would be rewarded the garden of Eden as a

paradise, while souls of sinners would be consigned to Gehenna (place of firey rorment

reserved for wicked people after death).134

The concept was developed to a great extent when reachedin the period of Jesus Christ. The

word Hell has been used some fifteen times in the New Testament. Jesus Christ spoke of the

notion of hell as the place of eternal punishment, prepared not only for demon and his angeis

but for all who have rejected the salvation offered by God. It has been created to punish the

wicked souls for their rejection of fulfilling their Lord's cornmandments. Hell is picturized as

an eternal place of fire, complete darkness, howling and gnashing im teeth, which is the fate of

unfaithful after his resurrection at the Day of. Judgment. This entire scriptural basis helped

Church a great deal to develop the doctrine of Hell as part and parcel of their belief system in

quite early history of Christian tradition.l25

In one of his articlesl26 *e find Gilani affirming the Christian doctrine of resurrection. But at

that point the problem is whether they believe in bodily resurrection or halve some other

form. He mentions the Christian belief that man rakes the angelic form afrer passing rhis life

and will be resurrected in this form. That is why the Christians generally accuse Islamic

paradise of being in the animal form (HaiwaniJannat).r27 G-rleni tells the background of this

belief in Christian faith by mentioning that one of the Sadducees asked Jesus Christ (pbuh)

r?'Hrrold Coward, Sin and salaation in the uorld Religions: A sltort irtrroductloz (Oxford: Oncworld Pubs,2007),

P.26-

' 
15 Krrl, Rahner.ed., Encyclopetlia of tlxology, A concise sdc-rdmenttiln Mundi(Lordon: Burns and Oate s, 1975) ,

pp.602
| 26 Manezir Ahsan Gilini," Jannat o jahannum " in Sidq , ed. Abd al-Majid Dryebadi(Indi;r:Luckhnao, july Isr,

1940), p.-i
121 ^-t-''' Gilani's purpose of writing this article is twofold. Firsdy to clear rhe misconception rhar Islam gives the

concept of Haiwani Jaonat, an accusadon by Christian fathers. Secondly to erase the m.isconceprion that was

being prevailed by Modern Muslim thinkers and Reformists under British Colonial pou,ers. Scholars like Sir
Sayyid Ahmed KIen who adopted apologetic sryIe in their writings ro pleasc their masrers. They ruised the

slogan of 'we believe in what you believe and negate what you doo't believe ia'. For this purpose they arnended
the Qur'anic verses according to their masrers' inten*. They blindly accepted Chrisrirn prradise considering ir a

scientific discovery aud Qur'anic deuils of prradise a piece of poetry which is full of exagararirrn. I-le strictly
condemned such type of trend in Muslim Scholars. For funher derails see Ibid, PP.5-8, .rlso see Manizir Ahsan

Gilaru, al-Din al-Qayyiz (Karachi: Maktabah As'adiyyah,2d Pub: 200a) , p.1a6
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that a woman n ho married seven men consecutively after the death of her first husband,

which one of them would she accompany in paradise? He asked this quesdon in a sarcasric

tone just to make fun of Christ. Jesus Christ, after knowing his intenrion replied... "Ar rhe

resurrecdon people will neither marry nor be given in marriage: they will be lilie rhe angels

in Heaven" (Mathew zz:30).r2sThis biblical verse actually became rhe basis of the Christian

creed in the angelic form of man after his death.l2e Gilanr very beautifuliy commented on the

angelic conversion of man after his death by saying rhar man's whole life srruggles and

sacrifices would result in depriving him of manhood and his feelings, since angels are a species

completely different from man. The angels do not love or hare, iaugh or cry, ear or drink and

so on. He further adds that this rype of reward may suit a Christian's narure, but for those

who really possess the human nature can't bear this punishment ar all. He illusrrates his poinr

that a person who loses one of his senses is declared abnormal and the expenses of his medical

treatment are too high to be afforded. He is astonished at this Chrisrian standpoint on life

after death saying do Christians long for this rype of reward which snatches from them the

right of humanness! .But they happily name it as spiritual hearen.r30

Gilani then comes to the second result that he derived from the above sraremenr frorn the

book of a Hindu writer. He said that it is totally a wrong assumption rhat Vedic people

never knew about the creed of Heaven and Hell before Muslims' arrival in the Indian

Subcontinent and that the doctrine of transmigration of souls i.e.; K;rrma and Samsara has

been the only prevalent belief among Hindus ever since. He justified his argumenr by saying

that unawareness amont Hindus and Muslims is the roor cause of rhis rype of assumption.

Contemporary Hindu has been cut off from his Vedic rradition, as it is quite clear from the

above statement of Bhola DIs. Among Muslims scholars, those who didn't have primary

information about the religion of Vedas came up wirh similar ideas and concepts about

ill tf. Holy Bible, New lnternational version, (U.S.A: Zondervaa, 1984), p.699

'?n Thi. answer is found in different versions of Bible with differenr wordings. Gilani conjectur-ed that it is rhe
later addidon by biblical exegetes. He also came up wirh rv,o meanings of rhe verse concerned. For derrils see ,,r/
Din al-Qayyim , p.744, also see Foyu|at -i GtlZni, p.l8O
l]0.,.,lDlo, p.o
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Hinduism. In this context he gave the example of Shahrastlni and rightly criticized his

opinion that the Brahmans of India deny Prophecy altogether.

In fact neither Shahrastanl is the only Muslim icholar nor the first who said rhis. \We htrve

many similar examples -showing that this concept was prevalenr among intellecual circles of

Muslims. Dri Fathullah Mujtabai,l3l comnienting on al-Mas'udi's and Baqillani's vibws on

Brahmans says:

Those who are acquainted with Hindu beliefs can easily reirlize the absurdity of rhe ,rbove srrlremenr,

' for no Hindu has ever belieVtid that Brahman was nor . Li'ng no, ao-r[. fUnaus differ amongsr

theqselves on such grounds ., ....i,ing or rejetdng the Prophdl'"

i

Dr.M.M Dhin Muh"mmadrs3 in his Comparatizte Religion'in Contemporary Musl.im lVorld.,

while'appreciating the conrribudons of early. Muslim scholars in the field of Comparative
i.

Religion also' mentioned the weaknesies and loopholes in their wrirings. He is of tlle view

that although tley were pioneers in the field.of comparative religions y'el as far .as their
.J

research material is conierned their labor was often modest andht dmes misleading.,They
,ii..

frequently talked about a Hinilu s,ect Shumanism whrch denibd revelation and Prophem.lia

They maie'ttiis.claim with6ut menticining their source of infoimation, be it piimary or.

hey tlndty followed rle pi'evalent notion'ab-out the Brahmans withour

critically investigating it. He frirther stated that no'such sect is found tbroughout tlre history

' of Hindgism. For others after much search bnd investigation no such Seci is found in Hindu

After mentioning all

...suc.h writings in their

this Gilani said clearly that if this is the case rhen how ciln we depend on

depicti6n of othei religions and their teichings?r35

{:

t3t-''' Former cu.lrural councelier to rhe imperial embassy of irair
r12 

See Fathullah MujtabIi, Hindu Mrtslint Ctiltural Relatrozs ln,rbrrrted by N.B.B. Dehii, 1978), pp.37-38.
133 forrn., Assr.Professor ar IIU.Islambad Pakisran.

'" See for example Sa'd al-Din al -Taftaiani, Sbarh at-'Aqnid Chapter on Al-i\ubuwwah
'" Dr.M.M Dhin Muhammad, "ComparativeReligiooin Contemporary Muslim V/orld"in Hawliytt al.

lnme'ah al- klamiyah al -'Alamiyah Istamabad)( Islamabad: Palcistan), pp.32-36 "
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Ibn Hazm in his well repute.dbook on comparative Religions Al-Fslfi. al-MiklWa al.Ahua'

wa al- Niltal, puts Brahimah (Brahmans) in the fifth category of his six fold typoiogy of world

views, religions, sects and philosophies. This includes those who believe in the existence of

realities, the world having been cr'6ared by one unique God, bur who deny Prophecy. ll('

Ghulam Haider (Asil37 
commented on Ibn Hazrn s acc'brnr on Brahmans that his knowleige

about the religions of India and Far East ,is extremely limited, rather skerchy. He.fails'ro

provide any clues to lis sources except thathe refers to some works of Mutahallimrn. He also

' mentioned the opinion oJ al-Baghdadi (980-1037) about Brahmans which he reported tn Kitnb

tlsul al-Dinl38 thrt they accepr the uniciry of the Fashioner or Maker and deny the

Prophem.l3e . l

All the above proofs show clearly that Arab Muslim scholars failed to obtain .',r.., pri**ry

information about the religions of India. Among them,the religion of.Vedas is one.

On the other hand, Gilani.came up with internal and external proofs ro suppon the other

view that Vedas are the revealed word of God. He stated that it is a common Hindu belief

known to every one. thaf Vedds are revealed by rhe Crenroi, the' Lord. Maha Bharta
'I

frequendy ralks about thiirhi beli;f. He iave rhe"example of Mirza Mazhar Jan -i Janan (1699-

1781) from among Musiim rrii;.holrrs who n Maqantat -i MaZharirecolded rhar Vedas are

,$:
Lw,

revealed by God.lao

Muhammad M6dassir Ali, Ty'respected teacher"in his Tbe Concept of Reaelation and

Prophtetltood in Hinduism: A Criical klamk Vi,eualso quored many Muslim Suiis who viewed

that raciis of revelation are clearly found iri the religion oiV.d"r. Mirza MazharJan.i janan

136 For demiled account of Ibn Hazm's ,iels on Brrhimi see Ibn Hrzm' s Al.Fast fi "zl.l4ildl iVa al- Alrui' ua al.
Nihal, pp.69. AIso see Ghulam Flaider'asi,Muslinr understanding of otkr Religions: A study of lbn Ilaznt's Kitfi.b
Al'Fasl fi al'Milal ltla al' Alrua' 'wa al- Nihal, (Islamabad, Inrernarionrl Insrirure of Islamic Thought, 1999) pp.i9-i,

lr7 Ghrlu- Haider 'asi is Aslociate Professor and Chair person of Islamic studies and History of Religions at thc
American Islamic college, Chicago, USA. He is rhe aurhor of various research papers, published in reputed
journais of inrernational standaid.
I rs 'Abd alQahir ibn Tahir al- Baghdrdr (d.1037 A.D), :an eminent Flistorian and Scholar of Islaulic Hisrory.
rle 

pp.198
tlo Maqalat .i Gili.ni, pp.49, 5Q.
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(1699-1781), Khwaja Hassan Nizami (1,879-1955), Shah 'abd al-'Aaz (1745-1823) and \{awlvr

'Abd al-Rahman Chishti(l1'r''centu ry after hijrah) to name a few. The most imporranr irmong

them is the view of Khwaja Ffassan Nizami, who was a descendirnt of Ha2rar Ni{m al-Din

Auliya'. He recorded in his book 'Hindwtrin ke do Payghhmbar- Rd,m anr Krishna Salant Allahi

Aalaihim that Ram and Krishna were rwo Prophem of India and that Hindiiism ii a revealed

religion and therefore Hindus are Ahl al-Kitab.lar

After giving ihe abore Examples Gilani said thar he was sorry.to say rhat.no academic

research hm been done yet on.thi nature of Hindu Muslim religious reachLgs frorn both

sides. On behalf of Muslim scholars he wrote this article which serves as a preliminary for

interested people in Easrern religious tradidons. It is actually the'creative prru of thjs article.

Mondtheismla2 is the first theme to be compared berween the two religions. Obviouslyt "'

because the whole body oj religion revolves around the person of-God. A syitem which does
1

not talk'ab6,rt God or the Srpr.-. teing can.be anyrhing orher thah religioi. k is also the

core issue of strife berween both religions. To claim that Hinduism or the religion of Vedas is

monotheistic"is a big thing. But Gilani has the courage to say rhis with proofs. At,the time of
't-

Maha Bhana, to #orship one God as the Sup?erhe Being was the common 6elef among.

Hindus. Ii was the .Ulf .li"rr.r.rir.ic of Sanafrni Dhrrrrr"'(et.rorl law):in ancienr Hinduisrn

In this coht.xr A'nan bbagai is ,-,sid i.e.; the orie wtro worship rhe Crearor only. More rhan
'' 

!

one name lias been ascribed to Gbd: N)rgah Deota and Narain'i'+ilust ro name rwo of them.

Negative wiy of describing Lordlsrattribirte is found in Maha Bharta. Gilani quoted the sryle

of a"Risi who expressed his Lord in.,the foll-owing word.s. -

"tIo* can. i iotray Brahhra. Nottring is ti.a hirn neither in sky nor in eanh. Hi is

inc-orporeal, neither present in seas (water) nor in stars, thunder or intlouds...He is aplrina '

*
ral For detailed views of Muslim Sifis on Hinduism see Mrhommad N4oclassir Ali, The loncepr of Revelution ancl

Prophethood in llinclrristrt: A ct:itical islantii view;Unpublis'hed M.Phii thesis, taculty ol'Usul al.Jin, departmenr of
comparadve religions lslanrabad: Intemational lslamic university, 199), p.107

I42 - --''- Tci'worship crearor instead of created ones.
rr,l Ibid, pp.5_2,53 '4'

'lBir,::."

i:lt\1:/"
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(be Uthi -o be had)'r.r44 6 parallel of this negadve way ro express God is aiso found in

medieval Christian theology in Summa Tbeologica of Thomas Aquinas regarding the

anributes of God. He says: Philosophy does n_ot enable us ro know whair God is in his

essence, but that our minimal knowledge of God only can be attained by the way of negarion.

ln other words, we know whar.God is by knowing what he is not.'*''In qrr'in... the.e is'

nothing like him... (az:Ll) is one such example of this sqyle. Another brighr: example is found

in Sayyid 'Ata Allah Shah Bukhlri's stdning of a'sermon who admtes Allah"menrioning his

attributes (swt) in a rhythm.ic sryle. The"exacr words in Arabic are as follow:

4l ,b T, de! "i'g rltJll *.0-a*i, JJa e JJ; 1., l.l.f: lrr-r...rl,it, yi ld o.rse...a,r-rj -.8 s:tJl ,.t;lr.l .r,-ll

.r.j+:-.,t.r,.ra.rle.rl,rrLYr,rlgJt.--Xl<loil.r^Xral .!E^'Jrr!;;ti*Tr<llj:T:,alcltro'Jrr.l{.r^X,
l4(' rl alc

'It should be kept in mind that the Supreme Being of Maha Bhana and his artributes have nor

been mentioned explicitln rather its description is intermingled with long narrarives, since

Maha Bhana is one of the longesr and oldest epic in the sacred scriptures of world religions.

The second theme of'compariion is ielatei to th" practical aspecr of religioh,i.e.;.law of

reward and punishment as the resuli of virrue and vice. Qur'Inic, reachings in ihi, regard are

clear.raT Similar list is'fo,rnd in Maha ghr.o.The basic.on."pris rhat"i;;r. andvice bear

'{olbid, p.53

'45 Mrx Chailesworth. Philosoplry and Religion: Fronz Plato to Post modenzisrz (oxford: one wi:rld , Zoo:1,p.t
r a6 youtube.conrVAraullah Sheh Bukheri

't7 The Holy er!r'a',
1..he gets reward for that (good) u,hich he has earoed;and he punishcd for rhat(evii) whiih hc has carnccll2: 286]
...verily, the good deeds remove rhe evildeeds...[11:11a]

Crearures obain weal and q,oe as rhe fruits of their owrl acrs (stree parva, sec: 1), ICrearures obarn weal and q,oe as rhe trutts ol their owrl acts (stree parva, sec: 1), p.6
...tluough their aca they obtain Heaven and Hell, or Bliss or V/oe..Whether able or urr;tble, rhey have to bear
their burdens which are the results of their owr acF. (Stree P.rrrva. Sec:1), pp-6

And rhose who, wheo they have comr"lti.a f anishrh or wronged themselv'es with cvil, remember Allah and asl<

forgivenessof theirsins-, and none cat forgive sios but Allah- irnd do not persisrin whirr ihe1, have done,
while they know [3:135,136]
Ther'e are several orher verses dealingwirh the sanre ropics.
There is no..being hovever thar is erernal.
Some are destroyed while yet in womb, some after iomiog out of the wonrb, some oo ilre day after. Sorne ou
the expiradon of r fon nighr or of a month, some on the expiradon ola year or of rwo ye.,rrs, some in vt:urh
some in rniddle age and.some when old(stree Parva, sec:1, vol:ii),p.6

,s

"ll
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fruits of reward and punishment in the form of Heaven and Hell. lYarg and Sary are the

words used for helland heaven in Maha Bharta.'Man acts'good or bad in this world and gets

the reward in the world hereafter. Repentance (ta,wbQ and its afrer effecm as rhe'eliminarion

of previous sins are also mijntioned. The physical features of Narg and Sarg are de'scribed ro

the extent that it can hardly be judged whether the featur"es conforms ro the .Qur'an or r1or.

Sarg is the eternal abode of pious people *hich is free of miseries ,rd r.nsio,rs. h dwellers

enjoy eternal bliss and peace. They neither feel hunger or thirsr nor do they know of cold and

hot. Restrictions of childhood and limitations "of oid ,g. ybuld' be no *or.. On rhe other

hand Narg is the fate of evil doers'which is a cohpletely dark piace. Brd people fate the result
t '* *

of their bad dee& in the form of stricr punishment by its guardians.'ra8
rr -

After describing all the above'atCributes of Heaven and Hell, Gilani says rhat ir is hard ro

find out a single ponion.in Maha Bhana devoid of the de-scription of rhis erern,rl abode of

humaniry. r
i)

The third theme of comparison also relates to the piacrical aspects of religious lif" i...;
{r

moraliry. Gambling, beggary, interest, palmistry are pfohibited in M4-lla Bharta. According to

Gilani th-e main subject and prlrpose of this iong*.p.i. is the descriprion of rhe dangerous.

effecm of gambling. The whoie wai of Mahi Bhar-ta and ia disasters are norhing but rhe result
.i-.;

of this bad passibn of the pririe.r'] of Pandove, ,ni Kbrouur.

Grlanr has also fou,nd similariry in the laws of physical purification and cleanliness'in borh

religions,'lWater is the symbol o?puriry, andir is necessary ro ablure or ro rike bath before
o,.

*orihipping..The ,iiir,,r;. ddtails which ,re found inislamic law (fiqh) are also availa-ble in
*

Maha Bhana. For ,instance, prrifi.ation of ftth Qrlajasoy' throughl iunlight.rae'Likewise

For the translation of the ierses of M.h" Bharra we relied on, kisari Moh,rn, Gangoli. Ttx ttaha Bharta (New
Delhi: Munshi ram Manharlil Pubs pvr Ld, 1970)

Translilors of Mrht Bhani admit the fr.t that each linguage has irs own sryle and dicdon. 'Ihe oliginal
composition of this"longest epic in Sansikmt ianluage runs inro one hundrcd thousaad sriloz.rs. Horvcvcr it has

become the q,olk of twelve volumes when translated irrto English. ,The rhythm and deprh of rhe origiu..rl
Ian$irge got lost in the process of transl)tion

'F

\ru

'tt Ibid, p.56

'tn Ibid, p.6o
\
*
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aPProximately similar teachings are found in the verses of ltlaha Bharta regarding chariry

(Zakat)on by the same as laid down in the Qur'In.r50

The fourth rheme of comparison is eschatology.l5lDuring rhe time of Maha bharta rwo ways

were found as regard what to do with the corpse, either burying in the soil or burning to

ashes. During Vedic period it was common practice to bury the dead body beneath the earth

which is similar to the Islemic practice. A point that clarifies the fact is that even ar the time

of \{aha Bhana original vedic teachings had started to be corrupred.

\7hat happens after death is another imponant eschatological question that Gilani deals with,

Purgatory or Barzaleb is transitional period berween death and resurrecrion. ft is a veil

between this world and rhe world hereafter.

In most of the parallels drawn beween Ishm and Hinduism, Gihni does not elaborate the

Islamic standpoint at length. It is due to the fact that he wanrs to bring rhe hidden realiry of

similarity berween the two religions into the notice of Muslim scholars who are already

equipped with sound knowledge of Ishm. Yet at times when a specific notion is diversified in

the writings of Muslim scholars, he expresses his viewpoinr by mentioning examples from

classical and modern Muslim expems. Islamic teachings regarding Banakh is also one such

notion whose explanarion led Muslim theologians ro intense debares. Perhaps rhe obvious

r50 lbid. p.62

'51 Eschatology isformed of two words'eschatas'and'logy'. Both words have Gr.eek,rr.igin. Eschat,ls n:eans la.sr
and eschata means the last things, u,hile iogy stands for science. Coming ro the uechnical meaning eschatology
meaos "the science of teachings concerning the lasr rhing, or rhe doctrine lbour iasr rhings. The English rerm
escharology has beco coined ia 19'h century. Originally it is western referring to the Jervish or Chrisdan hopcs
about the end of the presert world and the ultimate destinatioa of body ;rnd soul, after resurrection. See
"Eschatology" hTlx Encyclopediaof Religion MarceaElide,ed.,(NewYork: MachillanPublishing
compar:y.1987),vol:5, p.49.Also see'Eschatology" in Enqclopediaof Britannica (!flilliamBenton Publishers,
1943) , p.958

z
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reason behind these lengthy discussions is oblique and blur Qur'lnic picture of rhe state of

the deceased after his earthly death regarding the punishmenr and reward in grave.r5l

That there is batza.kh-is a fact agreed upon arnong all orthodox Muslim schol;rrs. k is rhe

transitional period of absolute separadon between rhis vrorld and rhe realm of rhe dead.r53

Grlani responds to the notion as to what happens to the deceased after he clepans this world.

It is necessary here to mention his viewpoint in some detail.- According to Grlani, the

condition and feelings of a deceased person, in'the. grave is quite,similir ro rhar of a living

Person during sleep. For instance, a person suffering fi:onr influtnzr drbarls thar he is

swimming. Similarly a sick person finds himself ,surrounded wirh firc. All rhis is very much

related to one's daily life and almolt every one.of us experierr.., if fo. rt least once in his life

span' Although the link bemeen the body and the ,ori i, not completely rerminated, yer ro

,o*. .*,"h, soul feels freedom from rhe remnanrs of rhe body during sIeep.l5a

Cilarri substantiates his viewpoirrt fy referring to ImIm Ghazali and Shah \X/aliullah, Both

agree on the point that an individual's gooi ,nd bad deeds will be p".ro,rifi.d for him in the

grave.

Ve would deal with Lnam

of the onhodox views, on

relied 6n him in rhis issue.
'it,,,,

Imam Ghazali divide.d the deceased ones in four caiegories. The firsr is drat of,'ulama'. They

very slr.ccessfully answer all'the Question! of Munkir and Nakir. Ar rhis the angels make all^l

r52.Althorgh 
Qur'iriic [nchings are explicitabour the evenrs of escharon, it has verT less ro ,.y r.egrrding

barzalih. 'fhe word barzakh occurs once in Quiran. ...and behind them ii the Barzakh(a bar.rier) trntil the day
that they will be resurrecred (23:1@)

Hadith canonical'bollectionhas lo-t to say about Iife aftcr death but not in sequential ordcr. During c"arl;, Muslim
period it wils coosidered among the things relared to the unseen-re,rlo: specific ro the know'leclge of Allah (swr).
However the complete overview of the narradves frorn dearh ro thc coming o[ hour in the mcdieval
eschatologicai manuals of Muukallimun, like those" of Hujjat al-Islrrm Abn Hrrmid al-Ghazati.

Qur'in also ralks abodt prinishment in grave

''-'Jtmes Idleman Smith and fvon"ne Yazbeck Haddad, The Islanic ttndeistaiding of cleatb atrd restrrection (Nerr
York: Oxford university Press,2002), p.32. ' a

''o lbid, p.65 d r

-\,lki.

Ghazali's standpoint in detail hscause he is an authoritarive source

the life of the spirii after the dearh of rhe body and also Gilani

ti ._

r\"'1'\.>.
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necessary arrangemena for their enjoyment in grave and their good deeds corne to them in

most lovely forms to accompany them.

The second caregory is of those to be questioned is composed of people who did well in their

eanhly lives but were nor sufficiendy advanced to share in the secrets of. Malakat. To them

personification of their good deeds advance the questioning angels in best form of

materialistic orientation and inform them of angels. They also bluntly answer all the three

quesdons asked by Munkir and Nakir. Then angels show them rheir place in the Garden of

paradise. The third group is composed of those whose response to the questions is obscure.

They would be punished and face their deeds in the form of dogs and pigs who then function

as agenrs of punishmenr. The last group consists of profligates who do not know the answers

ar all. They are punished with a series of beatings followed by the personification of their

dee& in the shape of an animal particularly loathsome to them.r55

The question as what happened to the dead after passing from the stage of questioning? Al-

Imam al-Ghazali says rhar the state of awareness is related to one's cateBory mentioned above.

'Ulam.a' enjoy without ceasing and are full of bliss as long as they remain on the earth, until

the hour comes. The second category falls into state that resembles sleep ,rfter the angels open

for them rhe door ro rhe garden and he is unaware of the passing of months and years and

"ges.ls6

Giliani stated rhat Hinduism by the time of Maha Bharta didn't know about Karrna and

Samsara which has become the prevalent and dominant belief of Hinduism after-wards.

Awagman which commonly spoken as Awagon is another name of the docrrine of Karma

't' Ibid, pp.4345.
tso 

71ru Isl.amic understard.ing of death anl rentnection , p.49

For more elaborarion of the starc of a deceased after the questioning of ,rngels see Tln Islam.ic

understandit4 death and resurrection, pp.49, for instance Jalnl al-Din al-suyriti (iilicenth century) in his

Bushra al- Kalb lti-liqn' al-Habib says while discussingthe relation of body with its soul in gr;rve says

that the spirit is connecred to the body in a waynot like thc connecdon of the earthly litc, but

resembliag the condirion of sleep. I{e also says that there w'ill be cushions in the grave on which the

believerwill sleepthe sleep of a bride groom. Abn Layth al-samarqandi's hitib al'baqi'iq wa'l'daqi'iq

(seventeenth century) says thar after rhe questioning of the angels say to the successfu.l one sleep like a

bride.

E
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and Samsara. The term Awlgman is usually translated in Arabic books of Muslim

Theologians (Mutakallim0n) as al-tanadsukh. On the basis of this rranslarion and rhe

definirion of al tanasukh it is believed to be a common Hindu belief. Gilani suggesrs rhat if

the doctrine of Karma and Samasara or Awagman is shifted to the transition,rl period berween

death and resurrection then the outcome is rwofold. First, Hinduism would be purified from

several clashes and complexities. Second, European division of religions into Semitic and

Aryan would fall like a pack of cards.

After giving all this description Gilani expressed his astonishmenr that ir is senseless Eo say

that Judaism and Christianiry are closer to Islarn than Hinduism. He also objected ro the

division of religions into Semitic and Aryans. In his view it is European propaganda and they

have political aims and objectives behind it. It is mere essumption, rather in his words it is

fraud and deception.l5THinduism in its pure form is closer to Islam rhan the other rwo,

Mohammad Modassir Ali has done a serious and academic research on Hinduism and has

proved in the light of Qur'In, Sunnah and the sayings of Muslim scholars that it is a revealed

religion, he concludes:

One can now easily sit back and say that Hinduism has revelled books rs well as rhose who

transmined these books from God to them. Y/hether we call them prophers or rishis or a\rarxrs doesn't

make any dilTercnce. But Hindus cenainly believe thar thesc books came thr'<.rugh rhem iusr as we

Muslims belicve that the holy Quran was passed down to us through ages after iI had been revealed ro

the Holy propher Muhammad (S.A.r0f) .rsB

G-rlani's understanding of the term Islam is unique in a sense that Qur'Inic definition of IslIm

gives it a universal character. It is not a new version of religion in the reai sense of the word,

rather its objecdve is filration of other world religions from external or internal impurities

that entered them with the passage of time, and give them back to its adherenrs in their pure

and original form. So the reladon of Islam ro orher religions is supplemenrary.

ts-7^ Moqalat .i Gild.ni, pp.62,67

''o See ?le concept of Revelaliott and Prophethood in Hinduism: A crilicol lslantic vieu'. p.109.

\
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It seems rhat he viewed the caregorization of religions into Semitic and Aryan on the basis of

similarities in their cardinal beliefs and sources. That is why he wants to show that Hinduism

in its original form is closer to Islam than christianiry and Judaism. His methodologictrl

principle i.e. universaliry of reveladon is quite clearly shown here' Revealed fragrnents are

found in every religion of the world, be it Semitic or Aryan. Allah (swd does not

discriminare between his creatures as ro guide some of them towards the right path and

deprive others. The ultimare source of all religions is reveladon. He is of the view that it is

not merely the apparent division of Religions into Semitic and Aryan; it ends with the

separation of heans. Adherents of one religious grouP look at others with hatred and enmiry'

They are not ready to tolerare others. It is because of this division that epistemologically the

books on compararive religions categorize Semitic religions under revealed religions and

Aryan into non revealed religions'

After having a thematic study of Islam and Hinduism in the light of Qur'an and Maha Bharta'

Gihnr says that all said and compared up to this point is nothing but serves as a prolegomena

to a serious and academic research on comparison berween klam and Hinduism' Yet his

presenr work is enough ro erase rhe misconceptions and propaganda under the name of

Semitic and Aryan division of Religions. The proofs that have been giver: would suffice for

men of understanding to arrive at the right conclusion'

Gilani made a clear distinction berween Hinduism of vedic period and the one that follows

it. The religion of Vedas was charac terrzed with all the features of ;r heavenly inspired

message. Even at the time of Maha Bharra it shared a lot with Vedic essence, as it is explicit

from dre above description. He also narrates the emergence of varions religious sects and

philosophies in Hindu socieqy .Even at the time of Maha Bharta polytheism wtrs found along

with monotheism, so what ro say of the later period. He gave the example of Islara that faced

with diverse kalami sects in post prophetic age under special circumstances. The ancestral

religion of India fell prey to the same disease.

As regards the age and hisrory of Maha Bharta, modern critics of Hindu Literature, after

examining it internally and exrernally concluded that it is not the work of a single author or
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of one time, but consists of earlier and later portions which belong to different cenruries.

Beween the 4'l' cenrury BC and 4'r' cenrury AD the ffansformation of lvlerha Bharra took

place into its present form. However in later centuries it did not become free of rhe hands of

alterations and amendments.lseFor a long time it had been orally rransmitted through

generarions before compilation.l60Ho*ever, in the larer centuries it is nor free from

manipulations. Despite all this, this epic is the rreasure house for the people of different

interesm. But with all this pluralistic approaches within one religion, it is a known facr th:rt

should not be manipulated i.e.; one cannot impose his point of view and inrerpreration of a

religious phenomenon on others.l6l

Gilani's broad vision and religious apprehension dawns upon rhe reader when he srares rhar

the distortion or corruption of the original texr is nor unique ro Hinduism; rarher, it is a

natural phenonrenon. So why to be especially worried and astonished about it? If in the

contemPorary Hinduism we do not find glimpses of monotheism or the other ingredients of

revelation in the life of a common Hindu, then it is nor at all surprising. As time passes

connecdon with the original sources of religion breaks which gives birth ro a gap berween

theoretical teachings of religion and the practical iirr., of ir adherenrs. Hinduism is not an

exception ro this universal rule.r62

Gilani is quirc bold in his statemenrc. For instance, he admirs the fact rhat he neither wanrs ro

Prove himself an exPert scholar of Hinduism, neither his aim is to give an elaborate view of

Vedic period and the causes of irs corruption throughour rhe history. Bec;ruse firsrly ir is not

an easy task, secondly adherents of Vedic Religion desenre more rhan any other research in

this field and their work would be acknowledged and credited in Hindu sociery. Rather his

prirnary objective is to show through examples that in the mirror r:f Hinduism rays of

Heavenly message have been reflected more clearly than in Judaism and Chrisrianity.l(,3The

't' R.K.Nrr.yan, TIx Maha Bharta (Lrdia: Indian Thoughr pubs, 197g) ,p.10
'u0 Mrr.ice. r$(/internitz, History of Indian Literature, (New Delhi; M..ns-hi Rrm publishers, 1991), pp.l62, ,V4.
tot Maqalfu .i Gilani, p.67

'u2 Ibid, p.69
ru3 Ibid, p.6g

s
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Holy Qur'an when it questions: Apart from other people this cluestion is also directed

towards Indians.

Gllanr considers the fact of the gap berween theory and practice in Hinduism. Theorerically

glimpses of revelation are clearly found in Vedas bur rhis rheory has become

incomprehensible by the majoriry of Hindus. On the other hand it i.s our of reach ro a

common Hindu as they themselves admit this fact.l6a

Gilanr's scholarly approach provoked him to another implicit and yet a very significanr poinr

of consideration. It is regarding the term 'Hindu'. Unlike many researchers on Hinduism he

knows that Hindu is a national and erhnic term. It has nothing to do with religion.

Hindustan is a country just like Afghanistan, Tajkistan and other counrries of the world. So

rhis claim is entirely illogical that Muslims residing in India do not consrirure a parr of Indian

sociery and their cuhure is alien to its inhabimnts. Indian culure is the culture of Dr;rvidians,

the Followers of Buddha, MahIvIrI, Muhammad (saw) and so on. Even if religion occurs in

the de{inition of culture then it has now become clear in the light of the above examples that

Islam and Vedic Dharam share a lot in common of their creedal and practical trspecrc.l65

In fact Hinduism is a difficult term to grasp and comprehend. This rerm is ;rlso problernatic

for many researchers as they do not undersnnd rhe subtlery thar it holds. Ir4ostiy researchers

ernploy 'hindu'166 for the adherents of Vedic religion forgetting rhat this affiliarion is pureiy

on national grounds.

V/hat we call 'Hinduism' is a geographically defined group of disrincr but relared religions, rhrt

originated in the same region, devcloped under similar sociocconomic and pc-,litical conclirions,

incorporated largely by the same rraditions, influenced each other coor.inuously, rind joinily contributed

to the I-Iindu culture. Therefore it is or:ly by distinguishing the virrious }lindu relieions from

'I{induism' that compatibiliry with other historic',rl religions c,,n be ens,.,red.'"7

'u'Ibid, p.72. Gilani referred to r Hindu Prndat sun,jar Lal Gi who in his book Qur'in orgira cle..rr:lyrclmits that
language of Vedas has bccome so primitive that it does nor cotrvey rhc truc meaning.

'ut Ibid, p.zo

'uu Th. term hindir has a long history ro be srudied. In modern times by rhe end of the eighteenth cenrury, rhe
British adopted the term Hindoo or Hindu ro identify rhe people of l-Iiudusran. During rlinereesrh cenrr.rry ir
be-came u'idely accepred by Indian vriters. Orienulists used Hindu for' ,^rrictly religious connotrdons
luTSushil Mittal tr Gene Thursby , ed., Religions olsouth Asia: Art irttrctdr.rcliort (London: Rourlcclgc, 2006), p. 16.

l
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For Hinduism the term Dharma (law, teaching, and way of life) is more suitable and almost

equivalenr in lndian language to the term religion in the wesr.l68

By writing this essay Gilant playrid his role well as 'an ambassador to bridge the g,rp berween

Muslirn-Hindu relations which have a long hisrory of war and harred. FIis work would serve

the best as a prolegomena to further academic research in this disciplirie by discovering

similarities between the teachings of the Qur''an and other Hindu scriptures other than Maha

Bhana.

T

\\-w

$

'u' Ibid, p.208.
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3.2: Qur'anic Sabeans and the Followers of Buddha: A Historical-

Analytical Surwey

The traces of historical records can easily be found in Gihni's writings, which show that

History was his favorite discipline. The point to be noted in his writings is rhar he did nor

narrate the past events merely for the sake of the readers' amusemenr; rather he ernployed

critical and analytical approach in order to infer universal principles ti-orn them. In other

words, he was not a simple historian rather he performed the rask of a philosopher of history.

In his writings regarding religions, numerous examples are presenr which clearly

demonsuates his historical methodology. Among them is his superb arricle nirmely: Are

Qur'anic Sabeans followers of Buddha? , as it is explicir from rhe dtle of rhis srudy.

Like every conscious Muslim the occurrence of the term Sabeans rhree rimes in the Holy

Qur'In would surely had pinched Mawlenl Gilani's mind as to who they are. Vhy have they

been mentioned along with five major religious groups of humanity i.e.: Islam, Judaism,

Christianiry the in first rq/o verses and in the last verse wirh Majns and polyrheisrs. So having

these basic questions in mind, his pen would have compelled him to discuss rhem from

historical poinr of view. The very name of the article depicrs the inquiring style of the aurhor.

Undoubtedly it not only helps the researcher to proceed rvith his work successfully, it also

increases curiosiry and maintains the concentration of the reader. So srarting wirh this

important question, Gilrni presenrs ir before the men of knowledge.

It is evidenr from the above question thar in this anicle Gilani has dealt with thlee fairhs of

the world i.e.: Islam, Buddhism and the religion of Sabi'ah in the historical conrexr, .t\t the

end of the day Gilenl himself answered the question by saying that the Qur'Inic Sabeans are

Buddhisrs, subsuntiating his claim with the accounts of renowned hisrorians.

\7e will t{f to bring fonh the gist of G-rlani's thought, mentioning especially rhe points that

clearly highlight his hisrorical and analytical methodology.

ln the early history of Islam when its boundaries started expanding outside rhe Arabian

peninsula, the adherents of many religions became Muslims. According ro Gilani ,r good
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number of those who were originally Buddhiss, also embraced Islam along with Aryans,

Semitics and lranians. At present day the Muslims of Central Asia, Bukhare, Samarqand,

Sindh, Sarhad, China and Turkistln are the followers of Btrddha.r6')

During the time of Buddha, although his teachings were confined to a limited area of India

yet after his death his religion was preached outside its birthplace under rhe supervision of

King Ashoka. It is the outcome of Ashoka's struggles that Buddhism is now able to comperc

Islam and Christianiry. \fith the passage of time Buddhist monks reached lruliddle Eastern

countries surrounded by Arab lands. The people of Arab were well acquainted with these

lands and their people, for they were the centers of trade and business ransacrion for them.r70

After asserting that races of Buddhism reached the Arab world in one form or anorher, he

comes to the second point i.e.: The word Sabr and its employmenr in Arab sociery. The literal

meaning of Sibi is to change one's religion or to deviare from righr path was commonly used

among pre Islamic Arabs. The Prophet (saw) himself was accused of being Sabi when he first

claimed prophethood. Nevertheless, the Muslim exegeres, classical and conremporary are

diversified in their opinions as determining who really Sabeans ar..l7l Gilani presenred rhe

summary of Exegetes' opinions about Sabeans as follow:

. The followers of Noah.

o A group arnong The People of the Book.

o A nation recites Z.abur and worships angels.

. Kasdanians (natives of ancient IraQ to whom Abraham (PBUH) was senr for guidance.

. Monotheists having no shari'at of their own.

. A group of people who lived in the surroundings of Iraq (K[rh, and believed in all

Prophets.

o Polytheisrs having no revealed book.

t6e Maqalat -i Gilani, p.15

''o In thi, regard Gileni quoted Vincent A. smith's Early history uf btclia, Quron .i WirstJ rrrert Hirulustini Tehzib
dnd Hinduon ke Das Aoatar
t7t 

See llaqalat -i Gileni, pp.lZ, 1g.

rC:
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. A group of people inquired Jews and Christians of their religions. Both replied the

same as salvation is only for their group. Having listened to this, the inquirers got fed

up and said: we don't believe in either of them.

Their opinions range from the time period of Noah (pbuh) to the :rge irfter Jews and

Christians. The opinion of Abu al-Zantdt 72 that Sabeans were the nacives of Iraq (KIth, is

considered by Gilanr and is historically supported by al-Mas'tdi's historictrl record that no

doubt a sect Stbi lived in Iraq but they are not the addresse of the Holy Qur'an.

The opinion of al-Mas'udi is worth mentioning here since he was the first historian who

systematically studied Sabeans as a religious group and Gilani heavily relied on the

information provided by him.

Al-Ir4as'tdi has divided Sabeans into rwo groups: the natives of Iracl and the citizens of Hiran,

Iraqi Sabeans lived in the forest and marshmallows of 'Wesit and Basrah (cites of Iraq) and

were completely different from Hirani Sabeans in their religious lifesryle.ri3 Gilanr deeply

analyzed this piece of information in the light of history. He stated rhar during rhe Persian

occupation, Iraqi Sabeans were pushed to forests and urndeveloped ,rreas. They iived the lives

of backwardness from religious and secular points of view. They were completely out of

conracr with rheir religion and culrure. He exclaimed sorrowfully that God knows bemer,

how rnany generations passed in these tough times. It is after that when Iraq got freedom

from Persian occupation, the Iraqi Sabeans got the opportunity to establish themselves. \0hen

Baghdad became rhe capital of the Abbasid Emperors, some of their courtiers were named zrs

Sabeans like Thebir bin QurrahrTa and his family members. So they flourished and exceiled in

physical sciences, yet after all these intellecual advancemer:ts, knowledge rrbout their religion

''2 ."y xJl :,;-n -r!il :;r,n:[e fi [,fu.. i.rL 1,,,,1-ll ar" I .ri:,:ti-Jl j.; .-r-rJl ,.jrJl ,;l*-Jlr+"rfl,*i.i]l Jl-F-,..p 5l+o yr

e.tll tu -6:p ilr,*iil-6 tl+ il-,i .cL *6 .,.ei ;-t749rg ,*-i:uJl -r,- .r*Jr ;ui /-':tJ

'" Ibid, p.19
114 ^-1 -"' Giltni mentioned gcnealogy of Thebit bin Qurrah but he wasn't sure about its authcnticity. His soulcc is

f,abaqil al-Atiblrn'of Ibn abi Usaiba' .The word sabi is named after the son of Idris (PBUil) whose rurne was

TIt. The word Tar became sab afrerqrards. Gilani conjecrured abour rhis title thar ir nrighr hs,e ascribed with
Thibit bin Qurrah after being privileged in Abbasid court. But if it is tnre than it can be srid rhat the tirle of
Sabi is genealogical and nor religious, yet ar rhe end he nullified his assurnption srying rh.rt generully S,rberns rre

mencioned in books as a religious group. Ibid, p.21



was not much advanced to that of their ancestors living in the marshmallows of Iraq. Gilanr

narrared more than one incident that took place during the Abbasid period berween Iraqi

Sabeans, depicting their low standard of moral and erhical values. Even rwo real brothers

were not in good terms with each other.l's Ignorance abour their religious tradition during
\ the Abbasid period is explained by their slavery and miserable life for many generations at the

hands of Persians. Nevertheless he commented that what to say of their religious and moral

condition during slavery and ignorant life!

He concluds thar Sabeans' religious life sryle was dependenr on their Persian rulers and the

rype of people who lived with them.r76 He further adds rhat perhaps such rype of informarion

reached our Muslim exegetes that is why they were nor able to give a final word about

them. 177

Gilanr commented on the opinion of the Exegeres in a patheric way. Ir seems that he wanred

to degrade their views on the basis that they just related and narrared the informarion rhar

reached them from different sources and didn't employ their crearive faculry ro search about

Sabeans in different periods of history. \7e do not see eye ro eye with him at this poinr. He

d'idn't consider rhe fact that every discipline has its own field of research. Similarly there are

numerous principles and methodologies for Qur'anic exegesis. For insrance, the exegeres

when they interpret a verse they have to look for the literal meaning of the rexr, for them the

context is also very important, the connection of one verse to the others musr not be broken

and so orr.l78

'" Ibid, p.2a26
176 -"" For instance they started wor:shipping the objecr of Asrronomy like sun, mooo and surs, rvhile living rvith
primitive baqears. Then they came to know of Jewish and Clu'isrian teachings, sacr.ed scriprures and Propher'
names through Rabbis and Bishops.

'77 rbid, p.26

'" Fo, detailed accouff of the views of Exegeres see Sharifullah bin Mehb[b flnhi, Maflirim al- Snbiah'ncl at-
Muslimin ua al'Gbarabiiz, unpublished Masrers thesis, faculry of Us0l aldin, deparrmenr of comparirrive
religions, Inrernational Islarnic universiry, Islamabad wirhour year of Pub, pp.2O-25 , also see Mawllna lv{anizir
Ahsan Gilani:'dlim -i lt€ fudal, pp. 739-741

!f
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Secondly Gilani has not mentioned the opinions of other Muslim scholars like theologians,

jurisprudents, exPert of linguistics, etc. They gave their opinions abour Sabeans th,rr should

also be considered when dealing with this topic.

In fact Sabeans are studied by classical and modern Muslim scholars irrespective of their field

of interest because their study is based on Qur'anic verses. Exegetes, jurisprudents,

theologians, historians and religionists have dealt with this sect bur accorcling ro aims and

purposes rhat they had in their minds and marched ro their fields.

G-rlani concluded rhat Qur'rnic Sabeans are nor the natives of Iraq. )rirh this the second part

of his article starts. It is in this part that Gilanr comes up with his ow, crearive ideas in rhe

light of al-Mas'idr's and al-Bair[ni's historical works. The question under considerarion is rhe

same as who are the Qur'anic Sabeans? Gilani starts by raising anorher importanr question.

\rhy have Sabeans been mentioned in the Holy Qur'dn along with rhe major religious

raditions of Muslims, Jews and Christians? Throughout the history of Sabeans their number

did not reach a few lacs.lTeSecondly, if the Qur'an has deah with everT small and big religious

grouP then this earth is full of them and it is evident rhar nor all of them have been dealt in

Qur'anic discussions.

According to al-Mas'tdi, Chinese and Indians were badly indulged in idol worship unril

Buzasaflso (Buddha) emerged in India who himself was an lndian. He proclaimed

Prophethood and that he was an intermediary berween the Creator and His crearions. He

founded the religion of Sabiah in India. He also narrared rhe gist of Buddha's reachings i.e. ro

concentrate on that one which is beyond and higher , since life originated from that world

and every one will return ro it one day: Since al- Mas'tdi frequently traveled ro India so he

availed the opportunity of getting first hand informarion about Indian religions afrer rneeting

'" Gilaoi mentioned an article authored by aolraqi scholar. He is olthe opinion that eur,anic Sabeans are nor
other than the dwellers of L'aq. He while talking abour their flourishing in I-listory says that their sr,rrr.rs o,..s nor
more rhan a local group of Iraq. During Turkish rule their number didn'r exceed to a few lacs. From rhis
Iaformation, Gilini derived that they would surely have become even less in number during lvluslim rule in
lraq.
130 Arabic pronunciatioo of Buddha is Buzisaf.



its emperors. He also mentioned the corruption and distortion in the original message of
Buddha, till the time came that people started worshipping Buddha's sculprures. isl

The second historical proof is taken from al-Bairu nt's al.Athar al- Baqiah who was of the view

that Buzasaf was the founder of the Sabean religion. He emerged in India after an year of
aErr' Tehm6rath, an Iranian emperor. He invited people towards Sabean religion and a good

number of people answered his call. At present Buddha's descendents are found in lndia,

China and Turky. The People of Khurasan labeled them as Shamnan. t82 (Baharat) r83 Traces of
Bhudha's followers are found in the neighboring areas of Kharasan rhat are inrerrwined wirh
India.lsa

As we have seen in previous lines, al-Mas'idi and al-Bairunr are the two Historians, Gilinr
heavily relied on. But our research shows that he has based his srudy and analysis on some

writings of both scholars. Apart f.rom Muruj al-Dhahab, al- Mas'idi has also written al-Tanblh

wa al'kltrnf in which he has also provided precious information abour the Sabeans. In this

book he Put the label of Sabeans on differenr religious groups like Chinese, Egyptians, and

Romans' He also says that the Shamans of China, ancienr Egyptians and Hiraineirns, all were

Sabeans' The Qibti people before Chrisdaniry and Romans before the Christianiry of
Constantine were also Sabeans. He furrher says thar today the descendents of Egyprian

Sabeans are known as Harrlneyarrs.tS5

Al-Bairuni mentioned in his al'Atbar al- Baqiyah about Sabeans orher than thar quoted by
Gilani. \fle found him dividing Sabeans into rwo groups.

-

t8t Maqalar -i Gitani , p.27-2g
t82 ^-,-'-- Gilani commented on Shamnan. It is frequendy ralked about in polemicai wr.itings of Muslims as a pardcular
group of lndian philosophers and thinkers. But it is clear from Al-dairnni's irccounr that it is in facr a l*bel gir.r,
to Buddhists by the people of Khurasio. So Shamnan took the form of samaniyy-ah when traasferrcd to Aiabic,
Ibid, p.32

's Bhe"r is the plural of Bahar which was the cenrre of Buddhist monasreries in ancienr dmes. Wirh rhe passage
o{ time ir became the name of thrt provioce in India as Bihdr. for furrher detail Ibid, p.31-32

'85 Mnlhtm al.Sabi'ah 'ind al-Musliminua al.Gharabiyin, p.36
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a) Iraqians, whom Nebuchadrezzar brought with him from Jerusalem. The climate of

Babylonia suited them and they preferred staying there instead of going back ro Syria.

Although they were orthodox Jews, yet they were inspired by Zoroasrrianism. That is

why traces of. Zoroastrianism are also found in their religion. A majoriry of them live

in Iraq. Al-Bairuni named them as real Sabeans,ls6 They resemble a lot in their

characteristics and dwelling place with Mandeans.lsT

b) Harraniyans; the followers of Buddha who lived in Harran.rss

Another important question strick Gilani's curious rnind i.e.: why were Buddhists

ascribed as Sabi'ah, why did they became famous as Sabeans in Arab countries, and

lastly why were the converrs to Islem labeled as Sabeans?

To reinforce his stand he offered rwo rypes of proofs for answering the above quesdons.

These are geographical and religious proofs from within Buddhism. Geographically ir is said

that Buddhist monks reached Persia and the Middle Eastern countries, This point has also

been discussed earlier that Arabs were familiar with Buddhism in some way or anorher. As

far as religious proofs are concerned, Gilani stated rhar Buddha's teachings clearly reflect

rraces of a revealed religion, that is a middle path berween rhe requirements of body and

soul,rse detachment (zuhd) from worldly life, everything in this world is going ro end. In

order to attain the everlasting and eternal life one should fulfill the requisites of Nirvana that

are a set of ethics, like not to lie, murder, commir theft, erc.

AII these teachings verT much resemble to the teachings of Islam. He irlso presenrs his view

that tanasukh or the docrine of Awagon which is believed to be one of rhe cardinal doctrines

of Buddhists is actually bodily resurrection on the Day of Judgment. He furrher srares rhar

pittar Janarn or AwZgon is the later interpretation or distortion of the original message of

rs6Ma*lena 
lvlanazir Ahsan Gilani: 'nlirn i b€ Bactal , p.742

'.11^Urpn* al- Sabi'ah 'in.cl al-Muslinrin ua al-Gharabiyin, p.a2

'tt Ibid, p.42

't'Gilroi while rnentioning Buddha's teachings discovered an interesring hisroricirl fact rhar irr Lr:dia during rhe
time of Mahitma Buddha and even before his dmes, a technique was prevalent ro artrin differenr purposes. It
was uamed Dardan which means to tease aod harm oneself io fronr of rhe objecr of worship in order ro cornpel
him for his mercy' The man becomes a sort of superman after gerring the power of dar.drn. The for.esc of krdia
were orce used to be full of the seekers of dardan. Nowadays this technique is famous rs Y;rrwiin, Ibid, pp.4-l



"b

Buddha Perhaps due to the gap of centuries between the oral and written tradition of

Buddhism, researchers even today discover such things from the dumped teachings of

Buddha.le0 But he himself is not satisfied with these proofs on the

Apart from this article, in his other writings Grlani also argued that Buddhism is a revealed

Religion. To reinforce his view he refers ro rhe following Qur'Inic verses:

By the fig, and the olive. By mount Sinai. By this ciry of securiry (lr,{akkah) (95: 1-3) as Dr.

Mohammad Hamid Allah has mentioned. According to all the commenrarors of the Qur'an

four Prophem have been rnentioned in these verses. The olives refers ro Chrisrians who were

intimately associated with the mount of olive, Sina refers to Moses who was granted the

Torah on the Sinai. This ciqy of peace alludes to Makkah. Bur what about the first word o{

the verse-the fig? Commentarors of the Qur'dn have been speculating about irs meaning...

According to Mawlane Gileni, the followers of Buddha unanimously believe rhar he received

his Nirvana, the first revelation, under a wild fig tree. Mawltne infers, therefore, rhar Qur'In
which refers to other great religions of rhe world has also menrioned Buddhism in a very

subtle way. Since the Arabs did not know much about rhe life of Buddha so Qur'an does not

deal in detail with him.rel

Similarly G-rlani viewed that Buddha was a Prophet and has been mentioned in the Qur'an

under the name Dhtl- Kifl. The word literally means the rnan of Kifl. Kifl is the Arabicised

version of Kapilvastu-- a place near Benaras where Buddha was born.re2Also, the

commentators of the Qur'an did not say the final word abour the Prophet Dhn'l- Kifl and rhe

people to whom he was sent. This point also reinforces Gileni's srand.

Rashid al-din Failullah, a famous contemporary hisrorian in his Tarikh .i Hind stated rhar

Buddha's sculpture was also present among the idols rhat were demoolished by Prophet

leo For further details see Ibid, p.3-5-37
f 'r Mul.r-*od, I{amidullah, Tie Emergence of Islam, translated and edited by Afzal lqbal (Lrtern.ltionrl lslamic
r nive rs ity Is lama bad: Isl a mic re se arch I.osdtute, 1908-2 OA2), p.254

'n'[bid, p.254
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Muhammad (saw) after dre conquest of L4akkalr. This statement also reinforces Gihni's

standpoint and can b. p..r.ni.d as a satisfactory ansv/er to his question.le3

At the end of this discussion Gilnni presented four hypotheses reg,rrding the guestion under

consideration as why were Buddhists called Sabeans by Arabsl

a. It is quite possible that the word Sabi was ascribed to Buddhist missionaries who

preached Buddhism in Arab countries. But this is a mere assumption as the nam6s of

missionaries are not prei'erved in recorded history,

b. It is also possible that Buddhisrs were named as Sabeans by Arabs just like European

people gave several names to Muslims ll<i Saraceent'1, Moor''5, Turkt"6 ahd etcl

c. Third assumption is about liriguag'e ,rrnrfor*r,ion. The key words of Buddhism like

" sadherarh, sadho, samadhr, so bhadra. All these words starr with the Arabic alphabet
f

sin and they can easily be transformed ^to sudd. Just like Buddha became Buzasaf in the

process.of shifting from English to Arabic.

d. The fourth and the last hypothesis i, that the name of first Buddhist preacher in Arab

and Middle.dmt.rn countries was Tat and Snb was the drle given to him. So his

; as Sabeans, according to the lireral meaning of
'i!' 

Sebi.reT
*'

All the above points are.a mere aji.umptions on Gilani's part. He did not say the final word

about any of.them. So his approach in thii-regard.is phenomenological and non judgmenul.
:

Apart from al- Mas'udi and al- Bairuni other classical and inodern scholars of history are

also found, discussing about Srbe"ns in their writings. Ibn al- irlodi*, Ibn Hazm, Shahrastani,

>!w;

re3M"*iena Mani?ir Ahsan Gilrni: 'Zlint -i bE Badal, p..737
leo Europ.rn scholars rake back rhe origin ofSdrisin'to either sehri nashin (the dwellers.ofdesen) orSlriqin
(thieves), Giiani refuted them by discovering a historical fact thar'originally the rvord was Siiraclin, thc first rvife

of Hazrat Ibrlhim (pbuh). Jews claimed that Hliia, rhe second wife.of Abrahrm (pbuh) was the rnaid of SIra.
Arabs werc the progeny of Ha2rat hma'il -who was the ioa of Hljra (pbuh). So rhc.whole Arab world became

dre serwants of Sira in Jewish viefo. But in fact I-Iijra was the diughrer of Egyptian lcing'. See llaqnlnt-i Gilini ,

P.14le'In Gileni's view the word Mur is possibly ascribed ro rhe Muslims of morocco.

''u Io lodi.t subcondneot Muslims are called Turks because Islam was introduced to Indians by Turk invaders.
le7 Literally Sabi means the one who walks oa the right path.
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to name a few.les Gilani should also include their views in order ro have a comprehensive

srudy of Sabeans.

Apart from Gilanl's view about Sabeans we have collected the opinions of orher Muslim

scholars that would be mentioned below. This comparative study will help us understand the

topic in a bemer way. Among them some opinions are drawn from Gilani's colleagues, friends

and contemporaries in order to know how far his thoughr was inspired by his academic

milieu.

Mawlene Maududiin his commentary of, Qur'an expressed his opinion abour this secr known

as Sabeans, while commenting on (17: 22), he states that in ancient rimes rwo groups were

famous by the name of Sabeans. First were the followers of Yahyl (pbuh) and were found in

Iraq. The Second were star worshipers who claimed ro be the descendents of Hazrar Shith

and Idris (pbuth). In this verse the first group is mentioned because in his view rhe second

grouP was not ascribed with this name during the dme when Qur'an qras rererled.lee

Sayyid Sulaiman Nadvi who was a good friend and reacher of Gilanl also gave his opinion

about Sabeans nhis Tnrikh ,lrZ alQur'an.He first narrared the views of Muslirn and Vestern

Scholars then stated that after reading this we can easily evaluate that rhe proposals of early

and later Muslim scholars and modern western scholars are r'il/o sides of rhe same coin. From

early Muslirn scholars he authenticated Ibn al-Nadim, Al-Hasan al-Basr! Mujnhid and

Qatadah and from later period Ibn Taimiyah. He further adds that the origin of Sabeirns was

Kildan' Their original religion was worshipping Babylonians gods. They received rheir

inspiration from Maj6s regarding Nur and dhulmah, from Greeks in philosophy, fromJews

they derived the names of Prophets and from Chrisrians their concept of ruh al-Qudus and al-

Kalimah.2oo

r98 -''- For an accounr of rheir view see Mawlina Mani,zir Ahsan Gilani:' alim -i k Baclal , p.743
ree Sryyid Ab[ al-A'ln Maudodi, Ta/hin al-Qur1n, vol iii pahore:Idrlah Tarjamao :rl-Qur'an ), 45,h erJ, April
2@7,p.210
2'0 Mnpitm al- Sdbiah 'ind al.Muslimin wa al-gbarabiyin ,p.4g
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In 2009 Ikram Chaghtri2ol presented a valuable work on Sabeans..He has authored an ardcle

in which he compiled the opinions of Muslim and western scholars regarding Sabeans. He

mentioned the opinions of Muslim Exegetes; classicarl and modern, historians, scholars o{

linguistics and Orientalisr.2o2

Mawlena Saed Ahmed AkbarAbrdr, a contemporary Muslim scholar, also wrote about

Sabeans. In his view Sabeans and Hunafl'are synonyms; the Jollowers.of'Abrahamical
...

monotheistic tradirion. But in Makkah they were famous by Hunafa'. lVith rhe passage of

rime, they also inspired from polytheism and most ofShem indulged in polyrheisra. Shortly

before the advent of Islam, , grorrp emerged in Arabian Peninsula'who searched original

version of Abrahamic,tradition and showed no link with idol worshipping. Quraysh of

Makkah named them Sabeans, since they ch"rrged their previous religion or in rhe view of

Qureish deviared from rhe right prrh.20i

Among'a11 the schoiars, Muslims and $f,esterners, Gihni's approach is unique. He was the

only researcher who has tried to irore that S'abeans are the descendens of Buddha who called

people towards th'i religion of Sabi'ah in lndia.-'

=or Ik.rm Chaghtli has compiled a book Mawlaita Manaqir Ahsan Gilani:' Atint -i bd badal, comprised of
numerous anicles aad biographical' notes about Gilani. Most oI its conriburors lrc his contemporaries rvho
lived and worked together,with him. Af the end of this compilation he presenred irn anicle abour Sabeans rhar is
a-good academic reserrchbased on the opinions of Muslim Exegetes, Hisror.ians and Orientrlists.

'ot Fo, detailed r..J,irr, of Orientalists' approach rowards Sabeans see Maul.dnalvlanizir Ahsan Gilini: 'nlim .i
be Badat pp.7++749

'o' Ibid, p]49

t\'u

t..
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3.3:Refutition of Jesus Christ's Divinity: A kalami Study.

As indicated earlier, the works of Mutakallimrn, irrespecrive of"their different schools of

thought, serve as one of the'foui primary sources for a Muslim if he wents to sudy the

religions of the world. It is evidenr from the very definition of 'Ilm al-Kalam by one of its

chanrpions 'A2ud aldin al-Iji in Sharb al-Mauaqif. According ro him

' 2044dJl 
1il3 6.1s.!l ll;;! i;i3L!l ,r3th.ll ctli! l,Jc A*;slib1 gJc jl p)-<Jl pJc

:-
The scholars o{'Ilm al-Kalam used.to hold polemiial discourses on two paradigms i.e.

Intra-religious and inter-religious. Often they held.lengthy discussions on nmonotheisrn,

abrogation, revelation, resurrection and so on. These are also the cardinal irrr.i to b.
.i" i

addressed by the major world religions.'o'
..'i"

It is in fact one of the"distinguishing features of Mrrslirn scholarship that included world

. religions from its very beginning, getting basii principles and basic information from the

fountain heads i.e. Qur'an=and Sunnah. ih.rltor. I hor. smdied Gilani's meihodology of

'lhn al-Kalanz in order..to highlighr rhi, f.r,..,re. The significance of this rype of srudy has

been double-d and urgent thanrever beforein cbntemporary times when modern western

study of religion is dominant. FIence'*.-i.[ see that apan fiom his expertise in other
{.ii+

' disciplinds Cilani ,[so Lf, a rreasure oi r"r. knowledge in'llm il Kotarr.
.. t 

F t

Gilani defines 'Ilm al-Kalaln as a verb{ struggle in'order to filter right from wrong;

particularly in the coniext of ,.ligio.r.re He rrie*ed'that,:as rh"r" rr. specific'rul6s and

techniques applieci in ttalami science,'ttrerefoie it cannot beiomprehended by .u.ry on..

He ldded that in..'Ilm alKakm right is diffir-entiated qrom wrong but afrcr a lengthy

'discourse, so this is an indirec, ,"rrd rrrrrrf. way.{or a lay man.to' '

. Despite tlre ibove.deliniti6ilof 'Ilm il-Kalam'iid its cornplexiry, he has iuthored a book

on this subject.,*r.r.ly al-Din al-Qayyim.,ln what follows,Iwill explicate.his services as a

20r DRM.Dhin Muhammad, Min a!-mannhij /i'iltn al-din al-Muclarin (Hawliyrt al-Jami'rrh'rl-Islami),ah, issue 1,

-1993), p.83t" Ibid. p.84
zoo/.l-Din al-Qayyitn, pp.66 i
rn' for furrher detail look ibid: p.66

"i
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Mutakallim in the light of an example i.e. refutation of Jesus Christ's divinity.This

example has been taken from Gilani's cosrmentary on surah al-Kahf namely Tadlthir bi

Surat al-Kahf, The whole work depicrs his unique sryle of thinking and cirrries in irself

various subtle points. lVe have taken the portion of the Surah thar ralhs about rhe c,rrdinal

belief of Christianity i.e. Jesus Christ as the son of God. 'And ro warn those who say

"Allah has begotten a son. No knowledge has they of such a thing, nor had their farthers.

Mighry is the word that comes out of their mouths. They umer nothing but a lie'. (18: 4-

s).

The point that compelled Gilani's mind to ponder over these verses and to raise his pen

on this topic is Qur'dnic sryle of commenting on this belief of Christianity. Besides direcr

usage of the word Na;drn (Christians), the verse says "tbose wbo say "Alldh ltas begotten a

sonu. He asked that if it just a lirerary sryle or hold in it some deeper insights". So he

thought to explore what these verses actually have to say.

In his view the word 'son' is the most important in the whole verse and deserves special

attention. ln the Arabic language generally rwo words irre used for son i.e. walad and ibn.In

common usage one frequendy replaces one with the other. So why has Allah (sw$ used

Iflalad instead of ibn?

Having this question in mind he deeply analyznd the word 'walad' .Valad is derived from

wiladah. It means when it is said that Zaid is the son of 'IJmr, the relation of father and son is

Present berween them. He furrher analyzed the narure of the reiarion berween rhem by

formulating rwo premises and then inferring results from rhem.

First premise' father is not the creator of his son since he does nor bring his son out of

nothing. Potentially the son was present in the father in the form of sperm which he ransfers

in his wife during consummation. He is completely unaware of rhe physical ,rnd mental

anributes of his son. Hence the father's role is nothing bur a pathway which son has ro cover

in order [o corne in this world.
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Second premise: The child oi h,r*rn beings is always a human and this stands true for all

species.It means thar the species of fatlier and son is always the same, Son resembles his father

in all his auributes. Orheiwise it would be against the universal law of nature.

Both of the above premises abour the relation of father and son appeal to common sense

wirhour any complexity. Gilani concludes by stating that if Christians claim thatJesus Christ
,I

is the son of God, whar do they actually mean and on what basis they form the basis of their

I

religion?

The ultimate result of the fir:st premises is that Jesus Christ is'not the crearure of God and

hence he neither needs him'for his ek'istence nor for all his attributes. According to the

second premise Jesus Christ ii God, resembling him in all his'ittributes. :

'.il"i

In this way the singie word walad demolishes the foundaticjn of the whole belief system of

ihristianiry. He further srares that this is the significancebf ualad. The I{oly Qur'an when it
i=

uses ualacl instead of. ibn. in all, ilaces while dealing with Christianity, because only waladhas

rhe abiliry to discover the fri"ghdulland astonishing realiry of Ch.irti*., belief. The difference

berween the rwo *ord., as Gr-lani mentioned is that in Arabic langp,tge waladis used for one's

actual child while lEz is sometimes spoken fbr someone dear't5 ones'elf, to show love iare and

affetdon.los If both words are syhoriymd ,li.r, there yould b. ,ro ,p...ialry'for Christian belief
q)

of.lWaladullah.

Another worth considering point that he made i! the diifer.nc."t.,r*.en polytheism (shirk)
;"

of-Christians and that of other religions of the woild. On one side'Jesus Christ ii God's son

(whicli *.rn, that he"is nor God's creation) *d on the orirer sidi'they claim oneness of the

Creatot. Thi: simultaneous justificition of bori, claims is illogical. They use the woid

waladullah, however inufact they are niaking a partner hrith Coa. Polytheism, wherever it ii

found in the world, can never deny the oneness'of the creator of this universe. In the whole

'o' Gilrrri illustrares the difference between walad and ibn by giviogr Qur'anic example. And (both) the Jews
and the Chrisrians say (\(e are the children of Allah and his loved ones"... (5: 18). They meant'behind using this
word that the Children of IsrS'il are superior and closer to Allali (swd than other uarions. Their relatior: q/irh

Alllh is similarrc rhlt of son and frther full of love"and affecrion. If both words would be de,rh on equal
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history of polytheism man worshipped other creatures assuming that they have the power ro

affect their lives. IJnawareness or misunderstanding of the word makhluq is the root cause of

polyrheism in irs various forms. Generally it is man's narure rhirr he wanrs ro undersrand

rhings with the help of examples. So he applies the examples of his every day life on rhe

relationship between Creator and His Creation. Like the reladon of father and son and that

of carpenter and chair. The second humiliating aspecr, Gilani mentioned of Christian

doctrine of. wahd ullab is the person of mother with farher and son. He said thar the story

does not end here just with the concept of the son of God, but the presence of farher and son

necessarily dernands the existence of mother which would open an unending series of matters

that are purely human and against the perfection and highness of Allah (swt) .The things that

can never be imagined about Lord automatically srart coming ro mind. He commenred rhar at

most Christians could have the right to ask'who is the father of Jesus Christ?'on the unusual

binh of Jesus Christ but this is extremely illogical if they haven'r found his father from

among human beings, it means that his father is Allah Almighry. I-Inawareness of one's father

does not mean rhar Allah is one's farher.2oe

For the justification of rheir claim, Christians are empry handed. They don'r have any rype

of knowledge, neither direct nor indirect (through hearsay from forefathers).

Gilani concludes that the whole history of mankind did not wirness such a cornplex and

dangerous form of polytheism which has demolished the whole science of God. That is why

the Qur'In forcefully condemned them stating that 'Mighry is the word rhar comes our of

their mouths. They uner nothing bur a lie'.

'on Ibid, p.123
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4.1: Islamic Approach Towards Orher Religions

Religious pluralism is not new and alien to Islam. The marrer of fact is rhat geographically

before modern dmes, Islam was rhe only religion rhirr wirs in conr,rcr with all rhe mrrjor

religions of that era.

sayyid Husein Nasr very beautifully illustrates this geographical map. He says:

It(Islar:r) had ruet Judaism and Christianity in its birth place in Ar"rrbia and ,rfrerward in Palesrine, Syr.iir

,rnd Egypt: the Iranian religions such as Zoroastrianism and Manich,reisrn after irs conquesr of i)ersia i1

7'h century; Hinduism and Buddhism in eastern Persia and L:dia shortly thereafter.; the Chinese

Religion through the silk route as well as *u'ough Muslinr merchanrs who traveled to C,rnton,rnd other

Chinese Pofts; the Afric'rn religions soon after the spread of Isllm into Bhck Africa rnd sonre fourteen

hundred yexrs ago; lnd Siberian Shamanism in rhe form of the archaic religions ofthe Turkic n,orld.lr0

Gilani has beautifully dealt with the phenomena of religious diversity by explicating his point

of view. In this regard, like other omhodox Muslim scholars, Gilani's undersranding is

directly derived from the Qur'an and the Sunnah. But he adopted a unique sryle for rhe

Presentation of his ideas. As we have mentioned in chapter one, his literarT sryle was ro dress

new clothes to old thing. Vhile addressing non Muslims he mentioned that Islam does not

seParate the adherents of other religions from their ancesrors, rarher it invites them to

become a Jew or a Christian or a Hindu in a more complete and strict sense by eliminating all

the discrepancies and loopholes that corrupted their Religious tradition in the course of

History.rll It bridges the gap that has occurred with the passage of time berween thern and

the correct version of their own Religion. It is a filter that purifies all other Religions from

internal and external impurities. Hence, in principle Islam does nor demand conversion rarher

it invites all to replace their doubt with cerrainry. In addirion ro rhis Islam brought wirh ir

some Partial fulfillments. Grlani exemplifies this scenario sraring rhar those who have eighr

ruPees and they have lost it, Islam returns them their losr eight rupees with the addition of

:'o M,r1,"--od Suheyl [Jmar, ed. ,The ReligiousOt]nr: Toatards A Muslirn Ttreology of oilxr Religions in a post .

Prophetic a.ge pahore: Iqbal Academy, 2008) ,p.121
'"ManizirAhsanGilani, lt'lusalmanonkifirqabandiyonkaafsana, (Lahore:Idaralslimiyrr, 1976) ,p.56
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two as a Pize. He exclaimed astonishingly thar only a crazy srupid man would rejecr rhis

handsome off.er.2t2

ln the context of the relation berq/een Islam and orher religions, Gilani offers several

theoretical and practical proofs derived from the verses of the Holy Qur'an and the life of the

Holy Prophet Muhammad (saw). For instance the Qur'In binds all the messengers of God in

rhe relationship of brotherhood irrespective of the diversiry of nations they have been senr to.

The famous Qur':anic verse that talks about the kinship of Prophets ends with the crireria of

Guidance (hudA) and Mut'ammad(saw) was demanded ro fulfilt this crireria and follow rhis

feature of the previous Prophets. So in his view the relation of. budais deeper, srronger, rnore

meaningful and universal than kinship. Similarly, the Prophet Muhammad (saw) used'my

brother (akbi)' for the previous messenBers. The badttb of ascension?13 further elaborares thar

the Propher who didn't have kinship with Muhammad (saw) welcome him by saying

welcome o' my pious brother (marhabr bi al- akh al- salih).21a This universal brotherhood,

strongly binded with guidance is the message of Islam since fourteen hundred years for the

whole world.

The second Qur'anic criteria mentioned by Gihni fixes rhe narure of rhe reladon berween

Islam and other religions is historical. In this regard Jews and Chrisrians are closer to Islam

than other prehistoric religions. The Qur'an explicitly names them 'the People of the Book'.

He clarifies his point that it is not to say that Judaism and Christianity are historically

authentic religions.. They are not protected from rheoretical and practical distonions and

weaknesses; rather he means thar they are near to Islam in rhe rime line of history. Thar is

why the ratio of truth is grearer in them as compare to orher religions.lls

In this way the Qur'In has maintained the historical relationship of Muslims with all orher

religions. This criterion gpides a Muslim as how to deal with the phenomenon of religious

diversiry.

2t2 
See Foyiizat -i Gildni,o.t79-L8O

21r349:+-*Jl 
,s-r,t65g,"1-r-!l jr,:LJl .'. '..-i , qj .,r,,;:rJl \.'t< ,{=rs- *-i g.l-:qll &}l n*-,.i

1ta Musalmanon ki firqa handiyon ha drtand, p.4L
:'slbid, 

p.45
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Early Muslims kept all the above mentioned standard before their eyes as milestones rowards

the way to other religions. Their community was multireligious in real sense of the word.

Gilani offers 
.several 

proofs for it. For instance 'Abdullah bin Salam was permitted by

Prophet Muhammad (saw) to recite Qur'an arid Bible turn by turn, i.e. rhe,formeron one

night and the latter at rhe other

Thus for a Muslim, every religion is sacred, its rep::esenrative is tronorable, its scripture is

holy and its adherents are brothers. Now he can studyiny religion withour any hesitadon,

but keeping in rninil that Islar.n presents the standard, uncorruprei"nd final version of all the

previous religions. It is to pu{ify other religions, not to be purified.r'' It also puts a heavy

responsibility on the shoulder. of every Muslim. Gilani narrates the example of the deviaiions'

that tooh place during th'e Sahabls' period, when Muslims started gening inspired from the-
a

People of the.Bciok instead of inspiring them. lmam Bukher! relates the complete Hadith in

which 'Abd alah bin 'Abbas suggests -the Muslms to be carefrrl and arvare about this issue as

he fearld thar rhis deviarion " *ight nor ger in exrreme posirion.:rs

''t'Ibid, p.49
:'' Ibid, p.5o
2's lbicr, f.54
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4.22 Prophethood: A Historical and Comparative Study

As stated above, Mawlana Gilani has worked on History of Religions more than rny other

branch of comparative Religionr. ih. following strnce2le clarifies his interest in HistorT even

when he approaches a panicular pheriomenon from a comparative perspective.

In tlris instance he has compared the personaliry of Prophet Muhammad'(saw) wirh the

representatives of other religions. The principles are .ppro*i*rteiy the same :rs described

earlier, i.e.: universaliry of rev-elation and Propfiethood. The theme of comparison .is

Prophethood and the. critical srudy of various sacred scriptures in the light of History. The

primary objective of rhii comparison is to Clarify"the position and sratus of Propher

Muhammad (saw) among other messengers. The difference berween Muhammad (saw) and

other Prophets..is of 'universality verses pa.ticrl".iry. The reladon berween rhem is.,
complementary m nature.

!L."

Gilani has dealr "with 'the religious repre-sentaiives ahd sacred scriprures of Hinduism,

Buddhism, Zoroastrianism,l Judaism, ,Christianiry and Islam. His -major concern is rhe

personaliries of Propheis, but as their life histories and t'bachings are recolded in the sc.rif rures

they have left'for their pe.ople. After the death of Masters, it is the sc{iprure that serves as a

milestone and l<indle',lirh, fo, th.i, dir.ipl.r. U. ,.r,., ,h,r, Vedas of Avatars, ,.cor& of

.Buddha,-G.thm of. Zoroastr, tor*l of Moses 1fUrfrl, Gospels of .j*r, Chrisr are nor

o'rei-erved from'distortion and corfuption. Historical criticism -wit[ its various forms has.1..1.,f---;

ptoved their.incredibilii. ' ,

Gilani starrs with Hinduism saying th.t ,rr-.r'of'Avatars are not preserved in the'records of

History, what to say of their *ortr. flost.r-i.., f,well known author on Hinduism also

reinforces this fact tha,t:."Hindrisrn i, ,.rtlke any of the other major Religions of the world. It

''n This example has been drawn from rhe preface of Gilini's book al-Nabi al-Khat,ttn (K.,rrachi: Muh,rmmrd Ali
Karkhena IslemiKutub, 1995), p.11-3i. ' .

..t.
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does not trace its teachings to the authoritative words of an identifiable founder nor its origin

to a specific dare in history".22o

Similar is the case with the life history and teachings of Buddha. He a,Jds rhar Hinduism and

Buddhism in their Present form are full of mythology. The personaliry of Zoroasrer is rhe

matter of dispute among contemporary historians. A majoriry of them try ro prove him as a

legendry figure. Among rwenry one parts of.Zend and Avesta22' only one part is available

which serves as the source of Zoroastrian rituals and cusroms.

The siruadon of 'the people of the Book'Jews and Chrisrians is nor much differenr from

others. The life history of Moses is not present beforeJews. Among various sacred scriptures

of Jews, G-rlani gave special attention to Torah. Ir is probably due ro that dislike other

religions Jewish history has long records

of destructions and persecutions at the hands of outsiders that ultimarely resulted in the

distortion of Torah' After the death of Moses (pbuh), Torah was left with the rwelve clans of

The Children of Isra'il. After such a long history of persecution and destruction, the

distortion of Torah is the natural outcome. It was burnt and turnecl into ashes by every

persecuror, but sdll Jews claim that they have revived it.

At this point Gilani raised a very important hisrorical quesrion from Jewish hisrory i.e. where

did dre ten tribes of Bani Isri'il get lost after the firsr Jewish persecudon and exile at the hands

of Shalmaneser and his son Sargon? He presented three views of Historians regarding their

placement.

I. The most popular view is that the dwellers of Afghanistan and N.Ifl.F.P are acrually

the ten ]ost ribes of Ban[ Isr.a'II, who first embraced Buddhisrn and then entered the

sway of Islam. Moreover a scrap of Torah was also found in the tribal areas of

N.\tr.F.P, natives of these areas call them Israelites, and linguistics also supports this

view since there are wor& in Pashto language rhat resemble with Hebrew.

'ro K Klos Klosternrier, Hindu lVritings : A short Introdrction to ntajor sources (Oxforcl:Oneworld pub, 2ooo) ,
p.1
r: 
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tr. Some historians claim them to be the bankers of RajpOtana and Brahmans of India.

m. Some others suppose that they lived in Sindh, since the rraces of Shilnr6ni civilization

in Sindh supporrs this view.222

Grlani 's approach is phenomenological and non judgmenral reprding all these views,

however he commented on all the above opinions, saying that no one among the above

nations can ever boast of being labeled as Jews.

Apart from historical criticism or source criticism GilSni also employed texrual criticism or

Internal criticisrn on Torah. He gave numerous examples for this rype of criticism. Such as

incidents that clearly took place after the death of Moses (pbuh), records of Moses' (pbuh)

death and the story of his funeral, how can such a book be ascribed as revealed on Moses'

(pbuh)? Prophem of Torah are not infallible crearures and inract personaliries r..rrher

picturised as indulging in immoral acdviries. Attribures ascribed to God negare his supremacy

and omnipotence.

Jesus Christ (pbuh) after staying with Banu Israel for rwo years and a half declared himself

that he had to go otherwise his fellow Prophet would nor come. He also narrated rhe whole

story of the election of four Gospels among hundreds.223According ro Gilani, the purpose of

Jesus Christ's prophecy vras to give glad ddings for rhe future Propher whose name would be

Parcalete.22aThrt is why he was not given a separate Shan'ah. His function was just the

fulfillment of Mosaic Law. He served his purpose to the best but Christians are nor willing to

admit that realiry.

Grlani substandares his point of view with the following Qur'inic verse:

And (remerober') when Allah rook the covenant o[ the Prophets, saying:' Tahe whatcvcr I gave

you from the book and Hikmah (undertandiug of the laws of All,rh), rnd after-wards there will

112 Al.NobE al-Khdtam, p.L8
r:r For details see al-Nal,i al-Khiam, p.23, 24.
:2a 

Qur'an also mentions rhis characteristic of Muhammad (Ssaw) in rhe following verse. The word *\hmad has

beeu trauslated in Greek as Pirrcelete. Its translation is being revived every year like rhe Holy Spiriq the
Concoler, Advoclte :rnd etc. But a group among Christian scholirrs rcsrified thlt rhe exrcr translltiou of
Parcelere is Ahmed. See al-Nali al -Khatam ,p.25
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corne to you a messenger (Mohammad) confirming what is with you: you must, [hun, bclievc

in him and heip hinr'. Allah said: 'Do ),ou agree (to rt) and will you trrlie up ruy coverirnt

(which I conclude with you)? 'They said; we rgree. I-Ie said: Therr be'.rr: witness; and I aru with

you among rhe witness (for thi$. (3:81)

He said that all the previous Prophem have fulfilled their oath rhrough their ardenr feelings

and glad tidings about Muhamrnad (saw) which is still preserved in their I-Ioly Scriptures even

after rnuch distortion and corruption.2l5 He further adds that ir was Ailah's intervention that

verses about the praise and advent of Mubammad (saw) are still preserved in previous

scriptures.226

Gilani added that the function of the Prophets (peace be upon them) who proceedeC

Muhammad (saw) was to prepare the humaniry to welcome the leader and Master of the

whole humanity. He has expressed this relation very beautifully saying, that all previous

Prophets prepared humaniry to receive Muhammad (pbuh) just like rhe agricultural land is

dug out before sowing of seed. Jesus Christ made the western land ready just like Buddha

who did the same for eastern land before five hundred years of Jesus Christ.

Buddha anticipated about Muhammad (saw) before he breathed his last. Grlani recorded the

complete dialogue between Buddha and his disciple Nanda. During his conversation with

Nande, he asked about the master after him. He replied rhat he neither was the first Buddha

to come nor d1e last. There would emerge another Buddha at his time. Grlanr also quoted the

fearures of future Buddha as the most venerated person with enlightened heart whose

practical life would be full of wisdom. He will preach a comprehensive and complete religious

rrs Gileni quoted se velal Biblical verses tionr the book of Prophets. l-'or instance
... You caravalls oiDedanites. wlro carrrp in thethickets of Arabia, bring rvater fbr thc thirsty:-you.who livc in
Tcnra, bring tbod tbr the t'ugitives. They flee tiom the srvorcl, fronr the darvn srvolrl. tiom the be nt borv uncl lionr the
heat ofbattle (lsaiah 2l:13-15).
L;tthe desertanditstorvnsraise thcirvoices;letthesettlenrcntsrvhereKcdarlivesrc.ioicc. l-ctthcpcople ol'sila
sing fbr.ioy: let thenr shout fiom the mountaintops. (lsaiah 42:l l)
Cod canre ltom Tenran. the Holy one tiorn nrcunt Paran. His glory covered tlre heavens ancl his praise llllccl thc
earth (llabakkuk 2:3).

...the lord you are seeking ivill conr to his tenrple; the nrcssengeroltlrc' covenant, rvhom vou desile rvill conre,
says the Lord almighty. Llut who can endure theday ol'his comin-e? Who can stand rvhcn he appears. lbr hc rvill bc
like a returer's fire and purifier of silver... (Malachi 3:1,2)

='u Ibid, p.Jz
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life style like him. Oh inquiring as

name would be Maitrey^.227

Apart iorm the above prophecy

Buddhist scripures that describe

*,'

:t:
s["

of .the grert accomplishmenr of the Mnirreyr)2le

E'

n

to how he wouldie be recognized; Buddha answered: His

that Gilani narratedl there are several orhEr proofs in

the physical and moral fearures of Maitreya, the furure

Prophet. \fle will mention a few of them in tlie following lines.

On questioning one of his disciples about furure Buddha, he aiked his masrer '.some rime lgo y6u []rr.

spoken to"us of the furure Buddha, who,will lead the world ar a furure period and who will bear the

narne of Maitreya. I would now wish to hear more about his powers and his miraculous gifts". Hearing

this Buddha replidd. He will have a heavealy voice which reaches far: his skiu will have a golden htre, a

great splend8r will radidte from hii body, his chest will be broad, his limbs well developed, lnd his eyes

will be like lorus petals.-. and tfrJn fl. supreme sage, he will with a perfect voice preach rhe rnre

Dharma, whilh is auspiciotis and removes all ill..,. Under Mlitreyu's gui-dance hundreds of rhousands of

. Iiving beings shall enter uponi religious life and atrain Nirvina. He, the best of mdn, rhe compassionaie

teacher will preach the true Dharma, which is .o*p.ssioo"re towarrJs all living beings.2ls (Translation

by Edu,ard Conze, in his Buddhisr Scr-iptures (P.;;uio books, 1959),- p.238-242

The following anticipation of iluddhri is also worrh quoring regarding the future Buddha.
ti

Listen anendvely with ohe hean. A man whose,spirit shines brightly, a man n hose'.mind is Loraplercly

unified, , m'rn whose.r,irtue exce.ls every one. Such a man will rruly appear in this world, \X/hen he

, preacHes precious laws, all the ieople wilit6taily'be'satisfied as if the thirsry drink sweet drops of r:rin

from heaven. And each and every one will anain ihe parh of liberadon" from struggles. (dtrddhism: Suua

In,fact it,is not only Jesus Chrlst and.B.rddha that anticipated about Muhammad'(Pbuh),
.,i

morb or less all ,najoi religions forecast" about him. Although much has been distortdd in

thbir sacred scriptures y-et what is left, talks about the propherhood of Muhimmad (saw).

Hindu sac'r'ed scriptures forecast the coming of Muh-ammad (saw) in the last of all Prophets.

In Bhavishya Purana the-prlphecy nrns as follow:

t'E Ap",, from"rhese CharacrcrisdcsBuddha also described"other futurc bf the future Maitriya in much derail, for'
more elaboration see Mircea ,Elia.de; From Pirnit'iaes to Zen: A theiatic siurce booh. of tbe Hkrory of Rel igions
(London: \t(/illiamColiios sons tc co. Ltd, 1967), pp.alL a02.
zle Vorld scripture: A comparative anthology of sacred rexr
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A malechha (belonging to a foreign coutrtry and speaking a foreign language) spiritr,ral reacher

will appear with his companions, His name will be Muhammad (Saw). Raja @hoj) rfter giving

this Maha Dev Arab(of angelic disposition) a bath in the 'panchgavya' and rhe Gantes wiuer,

(i.e., purging him of all sins) offered hirrr the plesenrs of his sincere devotion and showing hinr

all reverence said, 'I make obeisance to thee.' ye! The pride of m,rnkind, the dweller in Alabirr.

You have collected a grear force ro kill the devil and you yourself hrve been protecred from

malechha opponenm. ; O ye! The image of the most pious God rhe biggesr Lord, I arn a slave ro

thee, take me as one iying on thy feet.(Bhavishya Purana Parv 3, Khand -i, Adhya -3 , Shalok 5-

8)

There are several other verses of Hindu sacred scriptures rhat prophesize about Prophet

Muhammad (saw) as Muhammad Moddassir Ali has mentioned it in his Master's thesis.23o

Pdrsi also know of The Prophet Muhammad (saw) through their sacred scriptures of Dasatir

andZendAvista. Translation from rhe original Pahlavi language is as follow:

Vhen the Persians should sink sow in moraliry. A man will be born in Arabia whose followers

will upset their throne, religion and everything. The mighry srill neclied-ones of Persia will ue

over powered. The house which was built (referring to Abraham building the Ka'ba) and in

which many idols have been placed will be purged of idois, and people will say rheir prayers

facing towards it, His followers will capture the towns of the Parsis T[s and Balkh and orher

big places round about. People will embroll with one anorher. The wise men of Persia and

others wili ioia his followers.2sl

In his book al-Din al-Qayyim, Gilani described the personaliry of Prophet Muhammad (saw),

the nature of his prophecy and finally to the nature of people ro whom he first emerged as a

Prophet.

He states that since man is the vicegerent of Allah (swt) on this eafth, his uncountable

arributes have been variously distributed in him. The variation of the manifestation of Lord's

anributes has given birth to the difference of ranks and grades in man and ultimarely ir has

made ffi/o groups, or in other words there are two type of vicegerency. General: holded by

every human being. Specific: holded by Muhammad (saw) only. It is in lr4ut.,ammad (saw) that

210 Fot e)@ct quotation of these verses see The concept olRevelation ancl Prophet ltooel in l-lincluism: .-l ct.iticctl
lslantic vieru pp. I0Gl05
23t Isl,a*, Tlte Religion of all Propbets @akistan: Begum Ayesha Bawany \flaqf, 1990) ,p.9
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all attributes of Allah (swt) have been fully manifested, so he is rhe most complete person

the world. That is why it is said that Muhammad is nor merely a name, it is the fin,rl act

the Lord.l32

Prophet Muhammad (saw) came at the last of all prophets. Every claim of prophecy

after him failed like a pack of cards.233 Gilani gives two rypes of reasons for it.

1. Allah (swt) has promised to keep the message of Islam safe in the form of

Qur'In and Sunnah dll the Day of JudgmenE.

2. The present age of globaliz:tion when the whole globe has shrunken ro a small

village through the means of communication. In the presenr age the possibiliry

of spreading the message of Muhammad (saw) is more than ever before.

He concludes that now the whole world is one village, so as its propher and book.

In his book al'Dtn al'Qayyim, Gilani has given proofs for rhe finaliry of Prophet

Muhammad's (saw) Prophecy. Such as;

1. No one among the previous Propherc claimed to be the last of all Prophets;

rather their case is quite opposite to thar of Prophet Muhammad (saw). Torah,

Gospels, Vedas and other sacred scriptures witness glad ddings about him as we

just quoted several verses from them.23a

2. Belief in Muhammad (saw) as the final Prophet is justified even if previous

sacred scriptures would have remained undistorted and uncorrupted. Because

he fulfills all the criteria and basis on which other People have faith on their

Prophets. Rather all Propheric features apply on Muhammad (saw) in a bemer

and complere v/ay. so there is no room for rejecdng his claim both on

232 Al-Din al-Qayyirn, p.L7e
=" Gihru also mentioned Jewish accusation the prophethood of Mul?ammad (saw). They didn'r beiieve him rs
rhe final messenger of God claiming that Moses (Pbuh) was the lasr Prophet. But their ciri* *"s proof less
accordin to Gihni, since they didn't rnake this claimwhea Jesus Christ (i:buh) proclaimed his prophecy arnorrg
them. Ibid, p.130

"t lbid, pp.l7ut7L
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intellectual and narural grounds. The Holy eur'an when it says; say (o,

Muhammad) I am not a new thing among the messengers (of Allah i.e.: I am

not the first messenger)... (a6:9) also offers the same proof under

consideration.23i

At the end of all the above mentioned proofs Gilani concluded that today belief in

Muhammad (saw) as the last Prophet has become pra*ical necessiry for humanity since it is

the only authendc source to know God's *i11.236

The characteristics of Arabs made them eligible for Prophet Muhammad (saw) addressing to

them as the last representative of divine word. Before they were preached Islam, they had

positive qualities like generosiry, bravery, hospitaliry and etc. Among thern Grlani menrioned

their bravery and freedom .237 He has chosen this feature because it suits rhe contexr. Unlike

Banu IsraTl they lived a free life in Arabian Desert, knowing verT well how to safeguard their

Progeny.

It is true that Slavery, though a physical pheonmenon, corrupts minds and souls as well. No

creadviry can be expected from a slave. It leaves its impressions on generations. Arabs were

free of this curse. That is why Arabian Peninsula became the centre of Muhammad's call for

demoiishing the bad and prevailing the good.

"t lbid,p.tzo
:16 Ibid, p.171. Gilani at another occasionhas proved faith on MuhammatJ (saw) through Monotheism.
Monotheism in irs real serse mears worshipping Allah according ro his will and making his obedience the focrl
point and end purpose of one's life. Only such definidon of Monorheism guarantees ooe's erernal success. Now
the question is 'what is the sourre of knowing Allah's will that is authendi and complerely reliable'. Other.wise
his faith on the unity of Allah would |ust be a meaningless verbal claim. That only authcntic and reliablc sour-ce
is Prophet Muhammad (saw). Non believers on Mullammad (saw) would face painful punishment ar rhe Day of
Judgmenr. Ibid,p.167
=" Glrni quotes the following biblical verse ... he will be a u,ilct donkcy of a nun: his hancl rvill bc agair.rsl cvcr,v
one andevery one's lrand againsthinr....(Cenesis l6: l2)
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4.3: Islam: Inclusivist or Exclusivistl
I

Vhai should be man's response to differenr Religions, found in the face of rhis universe wirh

special reference to salvation? To give a satisfactory answer is the ddry of religion. So every

religion comes up with an answer that decides'the atritude of its adherenrs with rhe members
' of other religions and so Islam is.i

In Islamic tradition the issde of multipliciry of religions.has remained important since the

beginning because its roots are present in the Qur'ari: rhe source'book for every Muslim. The

famous Qur'Inic ver'se of A1- Iiaqarah says:

Vdrily those who believe and those *ho are Jews and Christians, and S,rbians, whoevcr belicves

" in Allah and rhe Last Day and does righteoui' good deeds shail h..rve rheir reward *'idr rheir

! \ ..Lord, On thern shril be no ferr, nor shall rhey grieve. (2: 62)

"This'verse has been declared one.of the most conrroversial verses of

scholars of various disciplines hrr..*irt.rpreted it in different ways. In
"i

when,the issue of exclusivism, Inclusivism or pluialism is hot, MuslimJT
{Ff

i.i

the Qur'an."lt4uslim

contemporary'world

Scholars. once again
L

:

ia
C,

ried to interpret this.verse and have different speculatio.ns.
\.

Gilani has also taken this verse into ,c'iorrrr in ordei ro in',resiig"re rhe attitude of Islam

towards other religiorr prrd.i"rly with" lefe..rr..,o,rlr"tion.

Before.presenting his'own view pjlaqt gave . gli-pr.'oirh. r..rr"rio during his dme as a

prefice. He mentioned the Bloup among Muslim bcholars who adopted an inclusive approach

,.f.rrirrg to the r.rr..orr..-ni. rr., Or,rr rr., ro U.ti..,,;. in attrfr,',fre Day of j;;r-.r,
and to do good deeds *r. t,rffi.i.ht for salvation.'ft expliciily means rhat faith in Muhanimad

-J - $ , 
I

(saw) as the last Prophet in not necessary..for the qualification of salvation and her:ce Non_j

Muslims will also enter paradise.'

An Eminent Muslim scholar and Grleni'r".orri.-porary, AbD al-Kalam Azad's (1888-i958)

opinion is also inclusi',,e in this ,.g".j. His poinr of d.irrtrre is rhe background of etir,Inic
approach towar& other Religioirs. He illusrated rhat before rhe Qur'in was revealed,

religion was consid.r.d tfre root ca,..se* oi diririon and conflicr among different ,.iigiow
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grouPs like Jews, Christians and the People of Arab.l3sEvery one of rhem regarded his

religion as th; only right path towards God, the absolute,truth exclusive ro others.:3"All of

them focused on the hard side of his religion and forgot the real essence behind religious

pracdces and customs. In chis scenario Qur'In as the final speech of God was revealed whose

emphasis was on the uniry of truth which risrihs in the- uniry of mankind. According to

Mawlana Azad like 
"ll 

l"-, of nature, law of spiritual fulfillmenr,was also necessary {or every

human being irreipective of his colour, race, languige, and geographical srarus. So God's

messengers came with the universal message i.e.; \florship only one God. in every corner of

the eartir.2aolt is not cbnsonant with divine justice to discriminare berween his crearures as ro

guide some of them and deprive others. On the other hand Qur'In taught rhat though

religion is .unive"rsal 
nto 

.ll, religioui customs ,rrd prr.ri.es vary accordinf'to different places

andtimes andwas n...rr"r1i. It finally proclaims that as rrurh is-not exclusive.to a pardcular

religious grouP so salvation is also not confined to one" Religion. All those,,who worshiped

only one God and have faith in the Day of Judgmenr will attain saivarion.:al

After briefly presenting the inclusive approach, -Grl_rrri gives his own opinion while

commenting on the verse concerned. He made rwo.poiirts .Firsrly, he 'said rhar there are

many verses of Qur'an that end with"this glad tiding 'on rhem shall be no fear, nor shall they

grieve'.2a2No ingredient of faiqh hds.been merrrionJd in rhe_se verses then'whar dods'it mean?

Does ehsln or charity'zuffice for s-aivadon) It is evident'that this is the wrong interprecation

of.these verses. So why the verse concerned is"being ihrerpreted literally? The facr is rh;rt these
!^

verses are not meant to mention the pill'irs of fairh in full length rhar are necessarT for

136'tlre l-loly Qur'an (2:ll3)1
"" Ibid 12: I I l; i
,]i Ertg Abi al-Kalanr . tJm al-Kir-ab (lahore: Mahaba.-i.tanrrl . 2006). p.237
-*'Ashl'aque llrrsain. The cluintessettce of Islam (Bombay; Asia Publishing House. l%0),. pp. 85-9r)-'- He mentions rhree vcrses of the Qur'io , all of rhem occurred in Al-Baqarah,
-..and whoever follows m1, guidance, rher.e shall be no fear on them, oo, ,hrll they grieve (2: 3g)
Yes, but whoever submits his face ihimself) to Allah and he is a Muhsin then his reward is srirh his Lord, o:n
such shall be no fear, nor shall rhey grieve (2: LLZ),

those:who spend their wealth (in Allah'scarise)by night and day, in secretand in public, they sh,rli have their
reward with their Lord, on the p .shall be no fear, nor shali they gricve(2:224)

rtr
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salvadon. The good deeds mentioned in these verses are necessary for salvation but rhis is not

the end. For getting the complete picture universal principles of Islam should be studied.

He rnade the second point in the light of the background of the verse under discussion. For

him the context is very imponant for its complete apprehension. Just before rhis verse, It4oses

bbuh) ordered Bani Isra' il to go down to any town on their own demand. Rural and urban

lives both have their own positive and negative features, Drawbacks of urban life are

competition for better suryival which results in materialistic approach towards life. The

chances of gening astray and transgression also increase when man indulges in marerialistic

life sryle. He might totally forget his Lord and good dee& in the race of money. In this

scenario the verse (2t 62) was revealed that guides man as how to keep himself on rhe right

path in his urban life sryle where evil dominates good. The general outline of right track has

been given i.e. to have faith in Allah and ro do righteous deeds.

Gilani Concluded that those who infer from this verse that faith on Muhammad (saw) is nor a

necessary ingredient for the completion of Iman and thus for salvarion are adding in Qur'an

from their own side and doing injustice. Qur'an explicitly excludes all those people who does

not believe in the prophecy of Muhammad (saw) by declaring '...they are in rruth

disbelievers...' (+:ts1).2*3 Thos. who persist on believing their own religious represenrarives

despite the distortion and destruction in their message are nor only indulge in fabricating

falsehood on Allah , also they commit shirk (making partner with r\llah). Hence no one can

doubt their end result on the Day of Judgment ... Ve hirve prepared for the disbelievers a

humiliating rormenr (4:151).2aa

In this regard Gilani has mentioned a very good example of a group of people who

acknowledge lr4uhammad (saw) as the last and universal Prophet hafi-;'dlambut exclude

themselves from this universality. Apparently they praise him, admire his physical and moral

feaures but do not ready to accept him as rheir guide. In one of his ,rrricles Gandhi gi or

:ar verily, those who disbelieve in Allah and his messengers and wish to make distinction berween Allah rn,j his
messengerssaying,'webelieveinsome butretctothers'andwishto.rdoprawayinbetween,Theyar-einrrqth
disbelievers... (5: 150-151)

"t Fo, funher details seea/-Din al-Qayyim ,pp.l67-168.



'Aqid.ah -i Kbatm -i nubuwua, he commented on ,rr.h , group of people. Eminent Hindu

political and spirirual master Mahetma Gandhi also joined that group. Gilani said that ir is the

worst form of-Hypocracy and fabricating lie on Allah. (swt). On one hand they clairn that

God's will is'the utmost purpose of their life but on the other hand they do nor rry to know

his will through authentic way. Theii end result *orid not be different from those who

openly deny lt[uhammad's Prophecy
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Conclusion

In the light of what has been said in preceding chaprers following things carn be derivecl.

Sayyid Manazir Atrsan Gilani was an institution in himself who excelled both in religious and

rational sciences. His contribution to the study of religion is beyond any quesrion, ils ir has

already been depicted through his works. Modern wesrern scholarship may nor rrccept his

services in the field of comparative Religion, since there is a long list of differences berween

western and Muslim approaches to the study of religion. Among them the fundamenml

difference is rhat Modern Western Scholarship srarts studying religion by keeping aside any

unobserved and inexperienced entiry because of rhe influence of Darwanian theory of

evolution which in the wor& of Eric.J. Sharpe is viewed in Darwanian perspecrive; religion

became something which it had never really been before. From being a body of revealed

rruth, it became a living organism.2asOn the orher side, Muslim Scholarship srans smdying

religion from Allah, God, and The Supreme Being and so on which is undoubtedly an unseen

entity. In Islam the domain of religion stans from where science ends. For a Muslim religion

is still Holy and sacred; a creed to be followed, not merely an object to be studied!

In intellectual circles Gilanr is famous for being a son of Dar al-'Ulum Deoband and it is due

to his services in Ha&.rh sciences. It is true that his one year sray ar Dar al-'Ulum under

gigantic figures of his time was the golden period of his academic life, bur his inreresr and

learning of intellectual sciences in Madrasah Khaliliyah inculcated in him critical and

analydcal abiliry that helped him a lot in studying the phenomena of Religion. So it is rightly

said by his biographers that his mind was the good representation of two schools of thought

i.e.Khairabadi and Deobandi.

Despire his thirry years stay at Osmania Universiry rhat was purely a modern wesrern

institution in its essence and attributes, he was a traditional Muslim who said no ro any

compromise in his Islamic values. Rather he ptayed his role well to strengthen the roots of

young minds of so called rnodern Muslims.

2a5 Contparati,t,e l?eligion: il l-tistotlt, p.48
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corhparative, hisrorical, analytical, descr

starding reisults from ordinary facis and records of.history.

From religions of the world Gilani worked more on Indian ones rhan those are found in

orher Parts of the world. It was a praitical necessiry for him which he fulfillecl up to his

extent. He sees .y.=:o eye to the idea of universaliry of Revelation and thus concluded that

Hinduism and Buddhism are also revealed Religions in their original form. Hence divisions of

*otid Religions into Aryans and Semitic is European Intrigue which ilearly exhibit their

political aim behind it. Their formula is" divide 1nd rule", be it in political, social, economical

or in religioirs sense. Muslim scholars, parricularly Indians should undersrand this European

mentaliqy and eliminate their feelings of hared for the followers oi V.dm and Buddha. They

should also spread the univbisal spirir and message of Islam to East.

Among all the reselrch scholars oi Buddhis.r,, Mr.ii-s and non Muslims Gilani's approach is

unique beiause h'e is th-e only one researcher who tried ro prove rhar Qur'rnib Sabeans are the

followers of Buddha who invited people ro the religion o? Sabi'nh in India. To reinforce his

stand he has offered proof, from:*itirin the Holy Qur'an and from historical records of rwo

renowned historians i.e. al- Mas'irdi and al- baimni.

A few w9rds, about.Gilaii's literary style. After having srudied his wrirings on religion , hr,r.
noticed that . he h;s adopted classical sry]e of wriring iyhich was free fr,.:rn

r,

companmentatzation of iisciplines. It is in fr.t the sryle of Muslim Scholars before being
'!

inspired by the *drt.rn approach of diriding knowledge into differen, ,..riori, and categories.

Thar is why h"e has discussedEpistemology, Cosmology, Philoi;ophy and-many other sciences

under one heading i.e.. religion.'Therefore'a-so ialled modern studenr of Religion may find

some difficulry and neeisbme rime to undersrand Gilinit open ended *rirlrgr.
Gileiri*[as employed more,than'orr. iErhodqlogy in his sudy of *oAa Religions rt.h r,

..o

riptive,'hariative and Kahrni according ro need and

,

,

1

I

{+ - ..i

purpose. He has not tsed all these methodologies jrit for the ,'lt. of methodology ,"rfi.,
methodology for him righrly senres as .a tool either ro solve a problem or ro erase" a

1 misconceprion. I'n other words methodology for him serves as a mearls and not as an end in

, irself. I found him an excelleni historian of religion having ,r, .*..f.n, oUitiry to infer
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In the end I would say that this research paper is nothing but a preliminary to further study

and academic worii on Gihni's wntings on religion. During the course of my thesis I srrongly

felt that the following topics needed to be further srudied.

In the end I would say that this research paper is nothing but a preliminary to further study

and work on Gillni's writings on religion. During the course of my thesis I strongly felt rhat

the following topics needed to be further studied.

. Cornrnonalities berween Islam and'Hinduism, is a topic.that needs serious attention

and should be studied more deeply, as Gilani himself said. Apart from Maha Bharta,

'- Scriptural'reasoning should also'be employed on the Holy. Qur'In and other Hindu
-\ z L

sacred scriprures particulaily Vedic ones. Even Maha B["n" needs to be funher dig

out on moie themes other than rhose sudied by Gilanl

in his bc;ok Musalmanon ki firqa i;rd;yo, ha afsana, Gilanr also deah with different

' Kalemi secr from early history of Muslim, claiming that the founders of. Qarlaiyah,
?

, labariyah-and Ma'tazihh.yere inspired from Indian pliilosophy. Also he argued thar in

' Islamic tasawwuf, the hor debate on uahdai al-wojDd initiated first in Indian

Subcontinent. A wonderfri resiarch can be done on all th"ese issues.*
,f ' .J

. - Grlinr's book al-Din al-Qa1ryim must be studied profoundly because it is the key to his

understanding of religion. It is basically the comlilation of his lectures to the studenm

of Osmania Universiry. Mosi of the times we find him skimming'irarious issues that

must be exPairded.' i i 
-r

I

. Sufi aspect of G-rlani's personalicy is quitd domiriant in his r.iigiour'writings, It is

prevalent to ,ir. .*r".rr'that sometimes it was hard for me to segregate his work o.n

world 'Religions and"Islamic .Tasawwuf. He has also translated works of eminent

classical Muslim Sufis. He. being a fnfi'ind his worhs on Tasawwuf should be studied

. separately. Thattan become d.very good research work.

o From a sociological perspective Gilani has worked orr'Chines. and Indian civilization.

, In his book Hazd.r snl. pahlE h. has provided glimpses from nineteenth and rwentieth

cl'
t:

I

I

t

t.
I

[^

I

I

t;
t.

I"



century history by comparing Chinese sociery and culture with that of lndian one. ln

this book he has also included his own observations on many Muslim and non Musiirn

civilizations. This topic can also become a full fledge research prlper.

.cr-.oi p6.tj1 ,iri ,Jl r;lje3t1.i.rJl gJ.i i.fj -+ls l6Js .13a)Jl ,i U:,!tc cr.,'.ri p6,rj1
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