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- Prologue

1

The Indian subcontinent has been a major centre of knowledge and wisdom. The services
offered by it for intellectual and spiritual growth of mankind are undoubtedly beyond any
question. In both religious andy secular fields India is proud of her sons’ excellence whether
they adhere to Islam or not. The hlstory of the Indian subcontinent witnesses all this. There
.were times when Muslims, Hmdus Buddhists all shared a r1ch cultural religious hermge and
lived very peacefully in a plurahstlc Indlan society. Among lots of them one such glorious
name is that we are Just going to explore ~ Mawliana Manazir Ahsan Gilini about whom
Mawlini Abi al-Hassan Ali al-Nadvi rightly says: ) .

One can hardly find an instance like higx“@n Muslim countries due to his broader vision, wide rcading,

high access to knowledge and ingenuiry of mind. This individual his done something grear all alone

which can_produce many writers and research scholars. (wal ghaib ‘indallah). He is worthy to be

. considered among the. great writers of the présent era for his"writings and compilations. The' subject )

matter that he has collected-in his books can be done by whole institutions of Europe or organized

!
assocxatlons Such a person was born, after ages and perhaps a person like him may not be born in ages..

The above quotation’is in fact an admlratlon and acknowledgement ‘of Sayyid Manizir

Ahsan Gilanr’s (1310-- 1375/ 1892- 1956) scholarly services from Zthe mouth of one of his

¢contemporaries. Genealogically he was SA}’}’ld and oeographxcally he belonged to Bihar. He

excelled both in rational and revealed sciences: He is the flag bearer of two renowned schools

of his time i.e Khayrabadi and Deobandi.? He was such a versatile personality that sometimes

we find him dealing with Islamic sciences traditionally and‘at other times working on other

religions ‘objectively. Among all }iis works-on Islam and other religions I will introduce him’

as a scholar of religion highlighting his role in the study of religion in genéral as well as his

work on major religions of the world.

I

Muhammad Zafir al-Din. le[ﬂhl, Hayat - zMau/ana Gilani (Karachx Majlis Nashredti -i Islam, 1994), p.207

11 have discussed this feature of Gilini with detail in first chapter while mentioning his role in academia.

x
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I have chosen Manazir Ahsan GIlinI’slcontributiQn to the study of Religion as the topic of

my research primarily due to two reasons.

2

Geographical significance: Gilani belongs to the Indian subcontinent which, we all know, was.
the collective homeland for Muslims and Hindus before Partition. He was living in that
situation. He also had the experience of looking at the worst conditions of Indian Muslims

after the war of independence in 1857. His"works played a significant role in the religious

IS

awakening of Indidn Muslims. Also, being a Pakistani I can’t overlook the significance of

India. So, geographical affiliation and India’s contiguity to Pakistan made this topic worth

studying for me. # .

a

-

Intellectual significance: Gilani possesses a multidimensional personality and so are his works.
He. is well reputed in intellectual circles for being a historian, a mutakallim, a Sufi, an

impressive debater and a reputed Muslim scholar. As a Muslim educationist, Islamic Research

Institute of International Islamic University, Islamabad has worked on him, focusing on his

> W ~

ecucational policy.’ He has also been studied 'rby western scholars™for offering a model of

religious education in modern India.* But few know hirh as'a religionist. So this thesis aims to
dy of Religion,

©

introduce him as a scholar of Religion and highlight his contribution to the stu

an overlooked aspect of his work. .

The methodology that I am going to follow in order to study Mawland Mandzir Ahsan

Gilant’s contribution to the study of_religion is twofold i.e; critical and analytical. T will

discuss his ideas in a summarized or elaborated form in descriptive, narrative and in
4 . ) . g

comparison with other”scholars according as or'when needed, either by quoting exact

translations of his words or giving the gist of his thought. Throughout m};' research on the
works of Sayyid Manazir Ahsan Gilani I have used just Gilani, his last name instead of using’

%
2

B

¥ Madiha Younus , “ outlines of a unified educational System for Muslim” in Jslamic Studies, Vol. 47, No. 3

(Autumn 2008), pp.-367-378 Sor .

- . -
* Barbara Mercalf, * The Madrasah at Deoband: A Model for Religious Education in Modern India’ in Modern
Astan Studies, Vol. 12, No. 1 (1978), pp.111-134
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into account. But, for a Muslim studying religion, there are four primary sources’, apart from
Quran and Sunnah of the Prophet Muhammad (saw). Among them the works of
Mutakallimin dre an important source. So wé Muslims can never ever ignore this huge
heritage regarding the religions of the world.

I pray to Allah (swt) to accept thishumble effort of mine make-it beneficial Tor the readers

8

and guide me further to the path of knowledge, amin.

i

[2]

> The other three sourcesare as follow: -
1. Writngs of converts to Islam that were previously Non Muslims.
2, Muslim Encyclopedias on world History.
3. Muslim scholars who explicitly madé religion their subject of writing. See Dr. Dhin
Muhammad,’Manahij ‘Ulama’ al-Muslimin fi Dirasat al-Adyan’ in Hawliyat al -Jame ‘ab al- Ilamiyah,
Issue'no: 3 (1995) pp. 82-86 ¥
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editorship he used to give his articles to Mawlina Sahib for proof reading which benefited
him a great deal.
1.3: Professional Career

Right after his graduation from Dar al-‘Ulim Deoband, Gilani was offered the editorship of
Al-Qasim and Al-Rashid (periodicals) by Habib al-Rahmin “‘Uthmint®®; so he took the
responsibility of both the periodicals which lasted for a year. By that time his professional
career was intermingled with academic one and this was the case throughout his life. His
monthly ‘salary. here was rupees 30 but*he was not smsf1ed with that so shifted to Mongir.
One whole year passed and he was still jobless. He was again offered the editorship at Dar al-

‘Ulam® with Rs 50 pér month thch he accepted but agau{l it didn’t last more than a few

months.3°

*

The most glorious and rich period of Gilani’s professional and academic life starts from 1920
when he joined the new born Osmania Umversxty as a lecturer of Islamic studies. Hls services
at the un1ver51ty lasted for about th1rty years (1970 -1949). This long affiliation gave him a
good opportumty to serve Islam and | prove its exceHence in the academia.

!}

The establishment of Osmama Umvers1ty sras a dréim whose actuahzanon was 2 hard nut o

EJ

4

L

crack. It was impeded’ mternally and’ exr.ernally, from the Muslim side for fear of the spredd of
western culture more rapldly in Indian subcontment and from Brmsh colonial powers that
wanted the same in full’ Enghsh environmient with the products of atheist, irreligious or at
least doubrful Muslim minds, but feared that Mushms would nev;:r allow them to make their
dream come true. So till 1919 this task 1erna1ned unaccompllshed A man was Strongly needed

"who dared to form a mixture of borh eastern and western culture. That man was Habib al-

Kl

** He was the controller of Examination at Dar al-Ulim during that period.

*® Editorship of al-Qasim and al-Rashid was a big challenge for a new writer and editor sinceall the fresh articles
of Deobandi scholars Ashraf Ali Thanwi, Habib al-Rahmin ‘Uthmani, Anwar Shah Kashmiri, Shabbir Ahmed
‘Uthmani used to be published in both of them. But Gilani proved him to be the most eligible person for this
post. See Hazar $al pable, p.24

®Mawlana Manazir Absan Gilani: alim -i b€ badal, p.97
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Rahmin Khan Sherwan?®' who took the chair as the minister’of religious affairs of
Haiderabad after the death of its former president.

It is already mentioned that Gilani was dissatisfied with his job at Dir al-‘Ulam Deoband and
was constantly seeking a better opportunity. In 1919 when he was at Haiderabad, he
happened to have several meetings with‘ Hamid al-Din Farah?? who after knowing his

extraordinary qualities offered him job in Osmania University with a handsome salary

package. Gilani accepted this offer after consultation with Habib al-Rahmin Shérwini and his

colleagues and teachers at Deoband. "

The University ‘came into being in '1‘920 and Gilani was appointed there as a lecturer of
Hadith sciences. Soon he was asked to teach Islamic studies which was compulsory for the
students of all faculties, regardless of the fact that their specialization in science or ‘arts. The
journey of success made him re‘aderf3 ‘then professor and finally Dean of Islamic studies. He
retired in 1949 before one year of his actual date of retirement due to medical unfitess. Since
1947 he had a series of heart attacks that made him unable to fulfil his duties: Rs 500 were
fixed as his monthly pension. So he went back to Gilini on 15% of Ap?il 1949 where he spent
his ";emaining life. - .

e - .. v e e . . . )
Gilani’s thirty years stay at Osmania Umver51ty was_the most fertile and rich span of his

academic and, of course, professional’ life. The Umversxry environment provided him with

r

such: opportumnes which could feither be provided nor entertalned by a purely religious

institute like Dar al“Uliim Deoband. His whole personality wis transformed into a new one.

*' He was appointed asthe first vice chancellor of Osmiania University and played remarkable role regarding
medium of instruction as Urdu and'not English, making Islamic studies compulsory for the students of all
faculties apart from independent faculty undef the name Islamic studies, fixing the salary of Islamic studies’
teachers equivalentto that of other faculties. He very successfully accomplished all these tasks. For further
detalls see Magalat -i Gilani pp.616- 619. i T

Hamld al-Din Farihi (1863-1930) was a celebrated Islamic scholar of Indian subcontinent known for his
groundbreaking work on the concept of Nazm, or Coherence, in the Qur’an. He was instiumenal in producing
scholarly work which proved that the verses of the Qur’in are imerconnected in sucha way that each sarah, or
chapter, of the Quran forms a coherent structure, having its own central theme, which he called #mood (the
theme which stands out). He also started writing his own exegesis, or tafsir, of the Qur'dn which was left
mcomplece due 1o his death in 1930. The Mugaddimab, or the Introduction, to this tafsir is an exuwemely

,important work on the theory of Nazm al-Qur'an.

33 - -
Name of the post alter lecturer ship
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The only similarity between his past and present was his religiosity and strong commitment
to Islam in the words of Dr. Hamidullah.>* )

Gilani’s job was tough at the university. He paved his ov:n way threugh rocky mc;untains.
Academically Gilani’s achievements in Osmaneah University are as follow:

He very successfully adjusted himself in the western atmosphere” of the university which
witnesses his mental vastness and adaptabilir}: acgo;ding 1o changihg circumstances.

He had to satisfy the doubts and questio"ns)of modern. minds regarding different aspects of
Islam, a job done very well by‘hhi‘l;h. Oyvihg!to this quality of Gilani Dr. Hamidullah entitled
him as the second Imam Ghazali and the founder ;)f Modern ‘Ilm al-Kalam. .

He. was on gegd terms with his colleagues in different faculties who were about 200 'in
number. They used to ask_hhn differer;t eluestions and sought from him reference material

5

about history, phﬂoeophy, law, economics, etc. All this enhanced his knowledge a great deal.

L

During GilanT’s Deanship of Islamic Stucfies research work was made compulsory for Masters
Degree let alone M. Phil and Ph D. He not only used to suggest topics for his students of

Tafsir, badzt/a qu/a and ‘]/m al Ka/am but also prowded reference material to them

= v

Apart from all the above menuoned tasks, hxs participation in university penodxcals, local

magazines of Haiderabad, andreséarch }ournals of British India were the sources of constant

& -
~ - e, L

growth of his knowledge and wisdom.
¥ <

-
.

1.4: Death =0

% . Ty e

. - B : - qe = . .o 3 . s .
Gilani received several handsome offers from differesit institutiéns®> after his renrement from.

Osmaneah University in 1949 but he preferred going back to Gilani. His blogmphels gave
different explanmonss for this preference His bad health, rapid decrease of Islamic values in

university with every coming day“and his hlove for Makarim Ahsan Gilan® and mango trees

#

* Hazrat Imam Abi Hanifd ki Sayasi Zindagt, p.20

* Punjab University offered him salary package of 1500, Karachi University alsoinvited him to offer his
services there, Look Fuyizat -i Gilani, p.52. Sayyld Sulaiman Nadvi and ‘Abd al-Majid Dryibadi tried to
convmce him to join Ali garh Muslim university ; Hayat - Mawlani Gilani , p.184

* Gilani’s younger brother
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It is said that every person ‘on this earth is born with some unique characteristics which
others do not have. Suitable environment and sound training improve them. Gilani’s case
was not different. It seems that he was born writer. Since his early childhood, germs of
creative writing were present in him. But formally he started writing during his student life
in Dir al-‘Ulim Deoband, acting upon the advice of his teacher Mawlana Mehméd al-
Hasan. His first article Kbair al-umam ka tughra e imteaz was published in al-Qisim whereas
his last voluminous work was Sawaneh Qasmi. So he took start with Qdsim and ended with
Qasim... a beautiful co incidence that mirks the significance of Mawlini Qasim Ninotvi’s
personality for Gilini. Hazrat'Abii dbar Ghifari was his first published book which is also a
memorial of his student life. It is out <;f this appreciation and advice of his teacher that his
pen did not stop ull his last breath. Numerous books, hundreds of articles, preface of many
books translations and letters are the outcome of his fluent"pemn.

His famous publishéd books up to this time are: ‘! Hazrat Abi dbr Ghifari (mz)? ack
Hindustani Sababi, Llami Ma'ashiyat, Hindustan mén' Musalmanon Ka Nizam -1 Ta'lim -o

Tarbiyat (vol i, i), Tadvin -i Qur’z}p,, Tad'vin - jHadth,fTadvz'n -1 Fz’q/{, Magalat -1 Thsant, Al-

Din al-Qayyim, ALNabi al-Khatim, Hazar Sal Pable, Musalmanon K Firga Bandiyon Ka~
Afsana, Tadbkarah Shab Wa{i;l/ﬁb al-Dehlivi, 'Kﬁjinﬁt -t Rihani, Hazrat Imam Abi Han%fa Ki

Styasi Zi‘ndag_i,fzadbki} bi Siirat al- Kabaf, Satvaneh Qﬁsmi ( 3 wols ), Magalar i Gilani and

Fuyizat -i Gilani ®'. Many scholars have categorized these books with respect to discipline

like history, Sirah, biography and so"qn.szAp;art from these published works several of his-
" 2 T - s

writings remained ur"xpublished‘.‘ Muzaffar Gilani has mentioned" GilanT's personal diary

which has several unpublished articles in Urdu, Persian, and E.Arabic.S:‘A record, of
3 B}

- ]

a

»

v

fl Magalaz -i lhsani, p.8.
32 For detailed account see Magalar -i Gilani, pp.10, 11.

*} For detailed account of Gilani’s unpublished works see Mawlana Manizir Ahsan Gilini: ‘alim -i bé badal, p.
109. * “

w

- . :' ]8 Y *







&7

A&TY

f v)’<

v

2

7
[N

o e T S
E 3 S v himieiet Mo M Mol W o b dme. ot o - - Ee " i

form of writing.

-

Perhaps the words of Dr. Hamidullah bridge the'gap between two opinions , saying that these
writings should not be judged with respect to manner of writing rather from the point of
view that they have combined an invaluable treasure of learning and facts**and even if speech
is discontinued one does not feel like gwmg up readmg die to the spontaneity , power of
reasoning and the 1mpassmned style. In Mawlana's writings there s mspxrmon all over and
there are no,51gns of unnatural e%ffox:ti He had command on pr:)fuseness of speech and (%az).
Neither his (3jzz) nor profuseness of speech was void of”pleasure.sy9
Because of all these features Sayyid Sulaiman Nadvi®® titled him as Sultan al-Qalam’ i.e: the
master of pen and he rightly deserved this title.
Letters are normally related to one’s private life. They are personal to the extent that in the
Islamic tradition reading some‘one s letter W1thout his perm1551on is proh1b1ted But when it
comes to the letters of scholars they are published for the benefit of the general public.
Exclusive articles are written to d15cuss the ‘contents of theu’ letters. Just a5 Mawlana Ishfaq
‘Ahmed®' wrote an.article ‘Allamab Manaziv Absan Gilani: Apne Ma/etubat Ki Roshni Men.%
Seriotss efforts were made by his contemporanes to publish all of Gllams letters in book
form for the benefit of all. Molvi Shah anatullah Rahman 3 launched a movement fo

&

secure all of Gilani’s'letters from his relatives, fr1ends,'colleggues and students in order to

58 Hayat -i Mawlana G ilini jp.213 5 «
>® The best example of ijiz (short writing) is Gilin’s book al-Nabi al-Khitam, while for profuseness look at.
Savaneh Qasmz a voluminous work covering many hundred pages.
60 Sayyld Sulemdn Nadvi (1884 -1953) shared geneological and geographical background with Gilani. Fle was the
native of Behir and belonged to Sadaz clan of Arabs. He initiated Dir al-Musannifin in A’zam Garh and
published there monthly magaune Ma’3rif. Gilani wrote several valuable articles for this magume and had the
membership of this institute. Sayyid Sulemian Nadviwas a writer, poer, hlstonan, and above alla great Muslim
scholar and devoted preacher. His famous books are Kbutbar <+ Madras, Sirat ~i ‘Ayesha, Hayat i Shibli, last four
volumes of Sirar al Nabi (saw). Arz al-Qur'an. For dewil account of relationship between Gilini and Sulaimin
Nadw see Fuyiizat i Gilani, pp. 2526 ’

''A pen friend and student of Gilani
2 Al-Fur'gan | ed. Manzm Ahmed Na’mini (India: Lucknao, jan, 1957)",p-43
® A friend and colleague of Gilani . g "
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compile and publish them.®*Several of his letters were published from time to time in
different issuesof “weekly magazine $idg.”’ It clearly shows that Gilani’s letters played an
important part to glorify and exalting his academic status.

The poetic aspect of Gilani’s personality cannot be overlooked here though he was not

famous as a poet. His poetry was confinéd to his friends and colleagues. He had command’

on Urdu, Persian, Hindi, Arabic and Mag@fﬁf’é poetry. He wrote several poems,
lamentations and praises of Prophet Muhammad (s‘aw). In the beginning his pen name was
i’ Later on in some poems he used Absan. Dhar’ mi is also found in Hindi and Magdh
But normally he wasn’t interested in using pen name in his poetry68 His first published
piece of poetry is Shikwa ¢ Kbwija when he was student in Madrasah Khalnhyah.w

GilanT’s speeches also glo;ify his academic status since ;hey_ have becorme part of his writings.
He himself shifted his verbal speeches in written form and now they are equa;lly important
like his essays and articlé; 70 His sp‘eech was full of inspiration. It seems that he had‘ full
control over his audlence s feehngs They laugh and cry according to his narration. Sub;ect

of speech was mostly accordmg to occasion and situation. Nawib Bahadur Yar Jang learned

the art of speech from Gilani, Hls;words are: I learned speeking from Mawliani Manazir
Ahsan Gilani. I used'to run after him in my car when he used o give speeches’in Miladi

- e

communions in Hyderabad.”

2]

8% Manizir Ahsan Gilani,” Maktibat -i Gilani”, Sidg jadid,‘ ed’Abd al-Mijid Dryabadi(India: Lucknao July 13,
1956) ,p.5 . 3
% Manizir Ahsan Gilini, “ Makegbat -i Gilani” Squ]adzd ed. ‘Abdal Maud Dryabadi (India: Lucknao 7" Dec:
1956, 21 Dec 1956,15th feb 1957 ,22% feb 1957,
% An acsent of Behiri language , usaually spoken if villages of Bihir
" Mawlana Manazir Absan Gilani: ‘alim -i bé badal , p.352
3 Hayat -+ Mawlana Gilani, p- 740 i 5
- 1bid ,p.236

® Fuyazat-i Gilani, pp.19, thls poem was fully published in Sulq Jadid (17 April 1957), p'8

"' See Hazar Sal Pablé (Karachi: Bait a)- ‘ilm, 2002), p.27
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projecting.”*The Arabic translation of worldview as nazrat al-Islam Ii al-kawn does not depict
the true Islamic understanding of the world; rather it reflects the influence of modern western
scientific conception of things'on Muslim minds. So the correct translation -of world view in

Arabic must be ru’yat al-Islam 1i al-wujiid as Al-Attas says. It is because of the subtle but clear

Y

differerice between nazrah” and ru’yah™ on one side, and on thé other side between al-
Kawn” and al-Wujud.”® g ,‘

As far as the first two quesnons of the worldv1ew are concerned Gilani has taken them for
granted. Explicit answers are not found in this regard rather they are already understood that
man 1s the vicegerent of God on earth. He has come from God and has to return to Him. His -

mterpretatxon of Quranic verses regarding the identity and status of man are worth

= g

*mentioning.... Verily, I aim going to place (mankind) generations after generations on this

earth... (2:30) “ e .

A “
11

Gilani has dealt with. the last question ie. purpose of man’s life in this universe before his
relation to the cosmos. It seems that in his view the purposé of man’s creation is deeply

@ linked with relation to the universe. Rather it should be said that man’s relation and attitude

i >

to everythlng around him is determmed with the purpose of his existence

Before coming to the question of purpose of min’s lifé and his credtion, , Gilani asked this

question the whole universe. He found that the answer is more than clear; every particle of

a

the Universe speaks itself for its purpose-Even the minutest particle is not ready to accept the
2 . . . i o x ; & ¥ . . .
accusation of vanity. Everything has been’ created fora purpose, big or small. Every coming

: day discovers new series. of their functions and uses. Their benefit is'beyond any discussion.

¢ M

Their working and usefulness is beyond man’s presence or absence, or in other words, man’s

exnstence does not rake any difference to them They had been Workmg many thousand

-
£y @

" Sayyid Muhammad Naquib al-Auds, Prolegomena to the Metaphyszcs of Islam (Lahore Suhail Ac 1demy ,2001),
p 2 s
7* Philosophical speculation tormulated mainly from observation of the data of sens1b1e expeuence of what 1s
v151ble 1o the eye.
" It is not confined to eye only rather it maxnly deals with the inner sense of seemg
7 The wo1ld of sensible experience. | = E
7 Existence that does not only. includesthe observed phenomena of the physical world”
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years before man’s creation and would carry on their functioning if human existence ceases.
Nothing is in need of man for its existence and working.”’On the other hand Gilani is
astonished at the silence of man in response to the question of purpose when asked from him.
While dealing with the quiestion' of purpose of man’s creation, Gilini has surveyed other

philosophies as well. The answer that man is.for God has been interpreted in various ways

0 -

based on different inclinations and inspirations. So it has given birth to different patterns of

v
-

thought. In Gilini’s view two extremely opposite types of answers are found which can be
summarized as:- ’
A3 “ k

Spiritualism: Modern Western philosophy calls.it spiritualism. In Christianiy, it is named as

Sprrrtuahsm and it is called Jogiat in. Hinduism. Among Muslims it is famous as Rihaniat.
Whatever name we gwe to this trend of thought i means that if man is for God, then the best

way to fulfill his purpose of creation is. to detach hlmself completely from this material

world. Every moment of life should be spent in quest of. the’ Lord Tn This way man

voluntarily deprives himself from his natural right i'e. taking benefit from this universe.”

Quite contrary to this trend there is practical Materialism.”® "Man is for God’ can Snly means
‘ A . - ) Wt ¥ -
to serve his creature and 1o take benefit from this universé. Because The Supreme Being is

i . ok & . =

beyond any need that man v&"orship Him Mostly the followers "of this trend do'fiot deny God

as the Orramator and Sustamer of this universe. They adhere 1o a particular Religion but
F FR

. their approach towards life is materrahsuc The centre and the focal pomt of their lives is

nothmg but'creature. Gilini firther states that polythersm or Idol worship is also one’ type of

practical materxahsm since it also focuses on creatures and ignores The Creator.”

Now Gilini comes to identifying the _purpose of man’s life-as’ suggested by Islam. Qur’an

provokes him to think for his purpose by pondering over this cosmos. If, nothing in this

- .
F = s -

77 Al-Din al-Qayyint,pp.199-2001 .- ?

7 Tbid, pp.217-218

Besides Materialism, Gilini has s employed the term practical materialism, The subtle difference that h(, states
is that former is a school of thought in philosophy that bases itself on’the theory that matter is the ougm of this
universe, while the followers of later tend of thought do believe in God as the or iginator and sustainer of

universe but their practical livesare devoid of his rémembrance and slight traces of religiosity. 1bid, p 219
*® Ibid, pp. ”18. 219,
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mankind. So Ibrahim (Pbuh) is master and guideline for all. Therefore it is a known fact that

his personality is an object of reverence in every religious tradition.”® Modern research

scholars are raising the question that Ibrahim of Muslims, or Abrihim of Jews and Christians
or Brahma of Hindus: do all'these names implying to one single pe};on or a multiple?”’ This
principle will be further clarified in his work when.he per51sts on the similarities between
Islam and Hinduism while elaboraung his comparatxve methodology

Although Gilani's book a/-Din al-Qayyim solely discusses Tlm al-Kalam and its various issues,

%

yetl have taken two instances from it. The first i instance is the problem of evil. Why is there
evil in this universe is the questlon to which approxunately all'major religions of the world

have addressed. Each of them tried to answer it in its own way. The significance of this issue

w3

compeﬂed Gdam to’deal with it as a Muslim Kalami scholar. Before presenting his own view,
first he mentioned the positions of Buddhist, Hindu, Zoroastrian and Muslim philosophers

on the issue and their comments on them. *
; . 5

Buddha conceived human desires”as the rootcause of evil or misery in this world. When

man’s incomplete and partial desires clash with the universal will (of God), it gives birth to

evil, misery or dukbha. The proposed soluuon then is to be free of every big or small desire.
Gilani commented that mdeed itisa good piece of poetry but how far is it p0551ble for man
to be free of his desires. It is nothing but exphc1t objection with regard o God why has he
put desire in man’s nature si£1ce his birth? And if He d:id so then. why did he not manage to
fulfill it. In this way he rejected the Buddhist proposal for the solution of the problem of

E.Vﬂ. o8 st ’ ‘ ¥

-
&

% For i instance in the Old Testament the word Abram occurred 60 times and Abrabam one seventy four times.
This makes the total of two hundu.d and thirty. Similarly in New Testament he has been menuoned seventy
two times. Summing up the numbermg of Old and New Testament the grand total becomes three hundred and
sixty tumes. The Holy Qur’dn also mention's /brabim (Pbuh) sixty nine imes. See S.J, Carls Maria Martini.
Almzham Our Father in faith (India:Sahitya Parkash, 1992), p.16-18

*7 For detailed accoint see Fuyizat -i Gilani, p.178:

*

%8 41-Din al’Qayyim, p.130 =
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eligibility of putting both the qualities in one entity. So his proposal is also rejected by
Gilani.'”?

After presenting the views rof‘ Buddhist, Hind, Parsi and Ibn Rushd, Gilani came up with his
own view.. This clearly shows his two fold approach while dealing with the issues. The
negative aspect is ithe'._critical ‘analysis and passing of value judgment which serves as a
background and prelimin;:u'y to his own view. The positive aspect is the presentation of his
stand point on the above mentioned problem. -'

In Gilant’s view, Evil is not a problem for a Muslim and there is nothing like ‘problem of
evil’ in Islamic uﬁderstadding. It oni’}!’ beiycomes a problem when it is misconceived i)y people.
In this regard the principal mistake is the intermingling and mixing of two terms iLe;
imperfection and Evil. In"generail understanding imperfect things®are conceived as evil
without 4understanding the subtle difference between the two. People are habituated to see the
things from the glasses of comparison. They compare plants with animals, animals with
human beings and so on; forgetting &iat e\;ery particle of this universe is epiphany and

manifestation of God’s attributes. It is complete in itself. Variation is the result of different

degrees of God’s attributes. To reinforce his'stand he gave many examples such as if watery

E L

& -

characreristic is not presentin 0xygen is due to the absence of hydfogen molecules, then has 1t
been deprived from ifs own mo’l‘ecules of oxygen. A holistic approach is therefipre nec;essary
in order to see the manifestation of various degrees of God’s atributes in different entities of
this ‘universe.'®The second example of G}liﬁi’s contribution to m al-Kalam deals with the

divinity of Jesus Christ, which I willAdis'tfviss later on in the third chapter.

< -

' Ibid, p.131 ' ‘
1% Ibid, pp.127-129

36°













As far as T kiow no polemical and critical work has been done on Hindu religion [rom the Muslim side
since the time Muslims entered Indian Subcontinent. All this started when India was occupied by the
people who believe in divide and rule.!® After that Tuhfat al-Hind was written in which started series of
107

questons and answers.

RS

By giving this example Gilini means that for centuries Muslims lived with Hindus in a
peaceful environment. Aba Raihin al-BairGini is one such man who peacefully fived ix; Hindu
community, learned Sanskrit language and produced-Kitab al-Hind which is regarded as a
primary source for researchers on Hindu religion, philosophy, literature, geography,
chronology, astronomy, customs, laws astr);)logy and society after 1030 AD.'""® It also means
that critical mate;'ia'l is the result of the intrigues of outsiders (English men) in order to create
grudge and hatred in the hearts of b_oih nations. He concluded that so much literary material
is found about the positive features of India that a full length article can be written on this

topic:'® He narrated these instances just to show the open heartedness of Muslims for India

and her natives since-the beginning, . ..

b 5
B}

The story does not end with the positive attitude. of Muslims towards Indians. He also
. . ,. . OF $
narrates examples from history showing love and positive feelings from the Hindu side. For

instance, in the Hindu community’ Muslims were knowx for their successful treatment of

£d N It

1% This conceptis derived from Greek origin. In politics and sociology. if means to gain and maintain power by

breaking up larger concunmnons of power into chunks that individually have less power thun the one implementing
the strategy. It also, refers to a strategy that breaks up L\xstmg power structures and prevents smaller power groups
from linking up. With the passage otum«. this concgplhas béen transformed into a Strategy off \nvulgn\ and )
administrators of vast Empires- mcludlng the Roman and British.: Partition of Indian Subcontinent is a living example
of British policy of'divide and rule to \Vthh the above quotation has Murcd

107 1. ' ¥ >

Ibid, pp.5657 - z “
08" (Ed) Edward C. Sachau, A/-Beritni's India ( lndla MunshirimManoharlal publishers Pvt. L 15 %
109 v ’

Ibid, p.53
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purely monotheistic while the latter is strictly polytheistic. That is why no comparison can
- .
be drawn between the two. ’
The article starts with the narration of this statement; we prefer 1o quote the exact

translation which is as follows: .

Prophet Muhammad (saw) taught Muslims about Heaven and Hell (as the reward or punishment for
good and bad deeds) as it was previously found in Jewish and Chrisuan beliefs. He did not teach
salvation through Karma and Samsara (al-tandsukh) whic are purely Hindu beliefs.""”

Gilani was much concerned about this issue because he was worried about the effects of this

statement as it gives the following i 1mpressnon to its readers:

Firstly, the followers of Vedas had nothing to do Wlth Heaven or Hell The only creed they
followed was Karma and Samsara for the attainment of salvatlon Secondly, Jews and

Christians believe in Heaven and Hell for the reward and punishment of virtues and vices.

Gilani started his refutation with second result that concerns with Jews and Christians by

raising a question. Is it really so that Jews and Christians believe in Heaven and Hell? He

answered that as far as Jewish belief of reward and punishment is concerned that they have

conviction of Heaven and Hell is far from true. Jewish sacred scripture Torah is completely

£ BS

by . « gl . . . B . . .
silent about resurrection. The land’of Palestine.is promised as a reward of subjugation before

Yahwa’s commandments in v;high milk and honey ﬂow.‘ On the other hand Christians de
believe in life after death but for them pious people becomé angels after death while bad ones

take ‘the form of derons and devds Itis due to this Qur Znic notion of physical, and nmaterial

pleasures “of paradxse Christians do not feel comfortable that how is it pdssible. for angels o

en)oy rmlk .honeyand other bounttes related 1£9) phy51cal bodies of human beings."!

From the critical’ analysxs of the above statements, It is ev1dent that Jews and Christians’

-

sacred.scriptures negate the.concept of hfe after death, consequently the doctrines of Heaven

and Hell. But this is not really a mater of fact.

E z s
1 . -

"7 Magalar i Gilani , p.47
"'* Ibid, p.48
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Hinduism. In this context he gave the example of Shahrastini and rightly criticized his

-

opinion that the Brahmans of India deny Prophecy altogether.
In fact neither Shahrastani.is the only Muslim scholar nor the first who said this. We have
many similar examples showing that thlS concept was prevalent among intellectual circles of

Muslims. Dr. Fathullah Mujtabai,’ ,l commentmg on al-Mas’udi’s and Baqillani’s views on

v

Brahmans says:
Those who are acquainted with Hindu beliefs can easily realize the absurdity of the above statements,
for no Hindu has ever believed that Brahman was not a kmg nor do “the Hindus differ amongst

themselves on such grounds as acceptmg or rejecting the Ptophet

Dr.M.M Dhin Muhammad'®? in his Comparative Religion” in Contemporary Muslim World,
while “appreciating the contributions of early. Mislim scholars in the field of Comparative
Religion also mentioned the wea.kness'es and loopholes in their writings. He is of the view

that although they were pioneers in the field of comparative rehgtons yet as far as their

research material is concerned their labor was often modest and at times mtsleadmg They

frequently talked about a Hindu sect S/yumanism which denied revelation and I_?rophets.l34
I . i . < I N -

They made”this_claim without mentioning their source of information, be it primary or _

secondary. Rather, they blindly followed the p;eyalent notion"about the Brahmans without

.. . . . . - ™ . 4 4 .
critically investigating it. He further stated that no such sect is found throughout the history

”

3

of Hinduism. For others after much search and investigation no such sect is found in Hindu
history.,

After mentioning all this Gilani said clearly that if this is the case then how can we depend on -

-such writings in their depiction of other religions and their teachings?'?*

T4:

-

' Former cultural counceller to the imperial embassy of Iran

32 See Fathullah Mujtabii, Hindu Muslim Cultural Relations (Published by N.B.B. Dehli, 1978), pp.37-38.
"33 former Asst.Professor at IIU. Islambad Pakistan.
1% See for example Sa’d al-Din al -Taftazani, Sharb al-‘Aqaid Chapter on Al- Nubuwwah
23 Dr. MM Dhin Muhammad, “Comparative Religion in Contemporary Muslim World*in Hawliyat al-
Jame'ab al-Islamiyab al ~‘Alamiyab Islamabad, ( Islamabad: Pakistan), pp.32-36

b
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Ibn Hazm in his well regute‘d:book on comparative Religions ALFsl fi al-Milal Wa al- Ahwa’
wa al- Nibal, puts Brahimah (Bfahmans) in the fifth categofy of his six fold typofogy of world
views, religions, sects and philosophies.*This includes those who believe in the existence of
realities, the world having beén craated by one unique God, but who deny Prophecy.'*

Ghulam Haider ‘Asi'*’ commented on Ibn Hazm’s account on Brahmans that his kndwlecrfge

about the religions of India and Far East is extremely limited, rather sketchy. He fails"to

provide any clues to his sources except that he refers to some works of Mutakallimin. He also

- mentioned the opinion of al-Baghdadi (980-1037) about Brahmans which he reported in Kizab

Usiil al-Din'® that they accept the unicity of the Fashioner or Maker and deny the
Prophets.'®

All the above proofs show é*learly that Arab Muslim scholars failed to obtain even prim;ry
informatfon about tfxq régligiogs of India. Among them the religion of Vedas is one.

On the other hand, Gilani came up W1th internal and external proofs to support the other
view that Vedas are the revealed word of God. He stated that it is a common Hindu belief

known to every one:that Vedds are revealed by the Créator, the Lord. Maha Bharta
frequengkllyf talks about this belief. He gave the example of Mirza Mazhar Jan -i Jinin (1699-
1781) from among Muslim suﬂfiyECholjars who in Magamat -i Mazhari recorded that Vedas are

revealed by God.'*

Muhammad Modassir Alj, 'rrlxy‘ resI;ected teacher -in his The Concept of Revelation and-

Prophethood in Hinduism: A Critical Islamic V:ié:w also quoted many Muslim Sufis who viewed
that traces of revelation are clearly found in t(heTreligfon of Vedas. Mirza Mazhar Jan - jinin

s

™

136 For detailed account of Ibn Hazm’s views on Bxahimal'; see Ibn Hazm's Al-Fas! fi al-Milal Wa al- Alwwi’ wa al-

Nibal, pp.69. Also see Ghulim Hlaider ‘asi; Muslim understandmg of other Religions: A study of Ibn Hazm'’s Kitab
Al-Fasl fial-Milal Wa al- Abwa’ iv'a al- Nibal, (Islamabad: International Instxtute of Islamic Thought, 1999) pp.195,
196 B - ;: 4

']

137 - ) . o o . . . . .
Ghulam Haider ‘asiis Associate Professor and Chair person of Islamic studies'and History of Religions at the

American Islamic college, Chicago, USA. He isthe author of various research papers, published in reputed

journals of international standard.

1338 ‘Abd al-Qahir ibn Tihir al- Baghdadi (d.1037 A.D),"an eminent Historian and Scholar of Islamic History.
* pp.198 .

"0 Magalar - Gilani, pp.49, 50.
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(1699-1781), Khwiaja Hassan Nizami (1879-1955), Shah ‘abd al-‘Aziz (1745-1823) and Mawlvi
‘Abd al-Rahmin Chishti(11® century after hijrah) to name a few. The most important among
them is the view of Khwaja Hassan Nizami, who was a descendant of Hazrat Nizim al-Din
Aulryi’.. He recorded in his booI ‘Hindustan ké do Payghambar- Ram anr Krishni Salam Allabi
Aalaihim that Ram and i{’rishna were two Prophets of India and that Hinduiism is a revealed

religion and therefore Hindus are Ahl al-Kirab.'*!

" After giving the above examples Gilani said that he was sorry-to say that no academic

research has been done yet on the nature of Hindu Muslim religious teachmgs from both
sides. On behalf of Muslim scholars he wrote this article which serves as a preliminary for

interested people in Eastern religious traditions. It is actually the' creative part of this article.

142

Monotheism'*? is the first theme to be compared between the two religions. Obv1ously

because the whole body of religion revolves around the person of God. A system whichi does
not talrk"abcsut God or the Supreme Being can be anything other thin religioh. It is also the

core issue of strife berween both religions. To claim that Hinduism or the religion of Vedas is

monotheistic’is a big thing. But Gilani has the courage to say this with proofs. At the time of

. # . * I [ o : K. *
Maha Bharta, to worship one God as the Supreme Being was the common belief among

. ; A .z R L. o .. . . . .
Hindus. It was the chief characteristic of Sanatana Dharma (eternal law) in ancient Hinduism,

In this context Anan bhagat is used i'e.; the one who 'Worship the Creator only. More than

E]

one name has been ascribed to God: Nargan Deota and Namm *just to name two of them.

Negatrve way of descrrbmg Lord’s'attrrbute is found in Maha Bharta Grlam quoted the stylé

of a Rist who expressed his Lord in the followmg words

“How can,i potray Brahma. Nothing is lrke him nerther in sky nor in earth. He is

mc‘orporeal, neither present in seas (water) nor in stars, thunder or in“clouds...He is apﬁrina '

3
u
n

. - . "
- ¥ . "~ . ®

-
~ # » A

'*! For detailed views of Muslim Sufis on Hinduism see Muhammad Modassir Ali, The concept of Revelation and '

Prophethood in Hinduism: 4 critical I'.s'lamic"view_t Unpublished M.Phil thesis, faculty of Usul al-din, department of
comparative religions Islamabad: Intemational Islamic university, 1999), p.107 :

42 : :
"2 T worship creator instead of created ones.
143 Ibid, pp-52,53 ¥ ’ .
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(bé mithl -0 bé had)”."** A parallel of this negative way- to express God is also found in
medieval Christian theology in Summa Theologica of Thomas Aquinas regarding the
attributes of God. He says: Philosophy does not enable us to know what God is in his
essence, but that our minimal knowledge of God only can be attained by the way of negation.
In other words, we know what'God is by knowing what he is nor .'*'In Qur’%n... there is-
nothing like him... (42:11) is one such example of this style. Another bright example is found
in Sayyid ‘Atd Allah Shah Bukhari’s stdrting of a'sermorl who admires Allah"mentioning his
artributes (swt) in a rhythmic style. The ‘exac}t words in Arabic are as follow:
Al ¥y Al sio ¥ Il b gy 00y a3 o by bamy Al i ¥ sy s Lo sl 5 4] sl
an sy dan oy aly s YAl sliss Wyl giloa Yy al ol ¥y 4l o gloa ¥ 4l 205y ¥y 4T lli ¥s 4l i ¥

. e 4 ke

Ta

‘It should be kept in mind that the Supreme Being of Maha Bharta and his attributes have not
been mentioned explicitly; rather its description is intermingled with long narratives, since

Maha Bhirta is one of the longest and oldest epic in the sacred scriptures of world religions.

The second theme of ‘comparison is elated to the practical aspect of religion. i.e; law of

reward and punishment as the result of virtue and vice. Qur’anic teachings in this regard are
s 3 i " .
. . b N . . . . .
clear."*” Similar list is found in Maha Bharta. ‘The basic concept is that virtue and vice bear

-

1447, i *
Ibid, p.53

"5 Max Charlesworth. Philosophy and Relzgzon From Plato to Post modernism (oxford: one wor]d ,2002),p.1
youtubc com\ ‘Ataullah Shah Bukhari

47 The Holy Qur’an, L

%..he gets.reward for that (good) which he has earned;and he punished for that(evil) thch he has carned[2: 286]

veuly, the good deeds remove the evil deeds...[11:114]
Creatures obtain ‘weal and woe asthe fruits of their own acts (stree parva, sec: 1), p 6

..through their acts they obtain Heavenand Hell, or Bliss or Woe.-Whether able or unable, they have to bear
thelr burdens which are the results of their own acts. (Suee Parva. Sec:1), pp.6 .
And those who, when they have committed Fahrshah or wronged themselves with evil, remember Allah and ask
forgiveness of their sins—, and none can forgive sins but Allah— and do not persistin what they have done,
while they know [3:135 136] ;
There are several other verses dealing with the same topics.
There is no_being however that is eternal.

- Some are destroyed while yet in womb, some after coming out of the womb, some on the day after. Some on

the expiration of a fort night or of a month, some on the expiration of a year or of two years, some in youth
some in middle age and some “when old(stree Parva, sec:1, voliii) ,p.6
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fruits of reward and punisfiment in the form of Heaven and Hell. Narg and Sarg are the
words used for hell and heaven in Maha Bharta. Man acts good or bad in this world and gets
the reward in the world hei'eafter. Repentance (tawba) and its after effects as the elimination
of previous sins are also méntioned. The physical features of Narg and Sarg are described to
the extent that it can hardly be judged whether the features conforms to the Qur’an or not.
Sarg is the eternal abode of pious people Whichi is free of miseries and tensions. Its dwellers
enjoy eternal bliss and peace. They neither feel hunger or thirst nor do they know of cold and

hot. Restrictions of childhdod and limitations of old age would be no iore. On the other

hand Narg is the fate of evil doers'which i§ a completely dark pjace. Bad people fice the result

of their bad deeds in the form of strict punishment by its guardiﬁnsj148

After describing aﬂlJl the above atiributes of Heaven and Hell, Gilani says that it is hard to
find out a single portion in Maha Bharta devoid of the description of this eternal abode of

humanity. ) *

v
-

The third theme of companson also relates to the pracucal aspects of religious life i ie;
morahty Garnbling, beggary, interest, palrmstry are prohibited in Maha Bharta. Accordmg to
Gilani the main subject and purpose of this long _epic is the descnpuon of the dangerous

effects of gamblmg The whole war of Maha Bharta and ts disdsters are nothmg but the result

§7

of this bad pass1on of the prmces > of Pandoves and Koroves
Gllam has also found similarity in the laws of physical pur1f1cauon and cleanliriess in bonh
religions: - Water is the symbol of purity, and it is necessary to ablute or to take bath before

worshipping, ‘The mmute detalls which are found in Tslamic law O‘Zq/y) are also available in

‘Maha Bharta. For instance, pur1f1cat1on of filth (Najasa) throuOh sunlight.'*’ *Likewise

For the translation of the verses of Maha Bhart we relied on, kisir Mohan, Gangiili. The Maba Bbarta (New
Delhi: Munshi rim Manharlal Pubs pvt Lid, 1970) . o

Translators 6f Maha Bharta admit the fact that each language has its own style and diction. The original
composition of this longest epic in Sansikrat language runs into one hundred thousand swnzas. However it has
become the work of twelve volumes when translated into English. The rhythm and depth of the original
language got lost in the process of translation

3 Thid, p.56 ‘ .
"9 Ibid, p.60
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“barzakh. The word barzakh occurs once in Qui’an. ..

reason behind these lengthy discussions'is oblique and blur Qur’anic picture of the state of
the deceased after l:liS earthly death regarding the punishment and reward in grave.'3

That there is barzakh is a fact agreed upon among all orthodox Muslim scholars. It is tlte
transitional period of absolute separation between this world and the realm of the dead.'*
Gilani responds to the notion as to what happens to the deceased after he departs this world.
It is necessary here to mention his viewpoint in some detail.- According to Gllam the
condition and feelings of a deceased person in’the grave is quite'similar to that of a living
person during sleep. For instance, a person suffering from influenza dreams that he is
swimming. Similarly a sick p;:rson finds himself ‘Lsurrounded with fire. All this is very much
related to one’s daily life and almost every one of us experiences if foxj at least once in his life
span Although the link between the body and the soul is not completely terminated, yet to
some extaht soul feels freedom fron the remnants of the body during sleep."®

GIlinI substantiates his viewpoint byrreferring to Imiam Ghazali and Shah Waliullih: Both

agree on the p’oirtt that an individual’s gooé and bad deeds will be personified for him in the

grave. »

We would deal with Imim Ghazﬁli’s standpdint in detail because he is an authoritative source

e

k
relied on him in this issue. . ,

Imim Ghazili d1v1ded the deceased ones m four categones The first is that of ulama They

very successfully answer all "the questtons of Munkir and Naktr AT this the angels make all

&

3

11 Although Qur’anic ;é'achi\ngs are explicitabout the events of eschaton, it has very less to say regarding

.and behind them is the Barzakh(a barrier) until the day
that they will be resurrected (23:100) '

Hadith canonical collection has lot to say about life after death but not in sequential order, During carly Muslim
period it was considered among the things related to the unseen realm specific to the knowledge of Allah (swr).
However the compluc overview of the narratives from death to the coming of hour in the medieval
eschatological manuals of Mutakallimiin, like thosé of Hu”at al-Islim Aba Hamid al Ghazili.

Qur’in also talks abour pinishment in grave
'} James Idleman Smith and yvonne Yazbeck Haddad The Islamic undevstaniding of deatlh and )emrnc[ton (New
York: Oxford university Press, 2002), p. 32. »
% Ibid, p.65
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For Hinduism the term Dharma (law, teaching, and way of life) is more suitable and almost
equivalent in Indian language to the term religion in the west.'*® h

By writing this essay Gilani played his role well as an ambassador to bridge the gap berween
Muslim-Hindu relations which have a long history of war and hatred. His work would serve
the best as a prolegomena to further acadenﬁc research in this disciplie by discovering

similarities between the teachings of the Qur’an and other Hindu scriptures other than Maha

Bharrta.
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'%® Ibid, p.268. y
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Muhammad (saw) after the conquest of Makkah. This statement also reinforces Gilint’s
standpoint and can be presenired as a satisfactory answer to his question.'”’

At the end of this discussion Gilani presented four hypotheses regarding the question under
consideration as why were Buddhists called Sabeans by Arabs?

a. It is quite possible that the word Sabi was ascribed to Buddhist missionaries who
preached Buddhism in Arab countries. But this is a mere assumption as the namés of
missionaries are not preserved in recorded histo“ry.

b. It is also possible that Budd;hists were named as Sabeans by Arabs just like European
people gave several names to Muslims like Sa‘rﬁceenm,'Moor'gs, Turk'”® and etc!

c. Third assumption is about 1in°guagé transformation. The key words of Buddhism like

. sadharath, sadho, samadhi, so bhadra. All iese words start with the Arabic alphabet
sin and they can easily be transformed to suad. Just like Buddha became Biizisaf in the
process of shifting from English to Arabic.

d. The fourth and the last h}ipothesis is that the name of first Buddhist preacher in Arab

and M1ddle _Eastern countries was Tat and $zb was the ttle given to him. So his

followers were named afterwards as Sabeans, according to the hteral meaning of’

v £

Sab1.'97

= kY
13

All the above points are a mere assumptions on Gilani’s part. He did not say the final word -

aboutany of them. So his approach in t‘hits;regard‘is phenomenological and non judgmental.

Apart from al- Mas’ﬁg:li and al- Bairtini other classical and modern scholars of history are

also found, discussing about Sabeans n their writings. Ibn al- Nadim, Ibn Hazm, Shahrastan;,

2
- s

'’ Mawlana Manizir Ahsan Gilani: %lim -i b# Badal, p..737

" European scholars take back the origin of Sirasin’to either sehrd nashin (the dwellers of desert) or Sirigin
(thieves). Gilani refuted them by discovering a historical fact that'originally the word was Siraqin, the first wife
of Hazrat Ibrahim (pbuh). Jews claimed that Hajra, the second wife of Abraham (pbuh) was the maid of Sra.
Arabs were the progeny of Hazrat Isma’il who was the son of Ha)ra “(pbuh). So the whole Arab world became
the servants of Sira in Jewish view. But in fact Hijra was the daughter of Egyptian king. See Magalat -1 Gilani
p-44

' In Gilani’s view the word Miir is possibly ascribed to the Muslims of morocco.

" In Indian subcontinent Muslims are called Turks because Islam was introduced to Indians by Turk invaders.

"7 Literally $abi means the one who walks on the right path.
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In 2009 Ikrim Chaghtai*®' presented a valuable work on Sabeans. He has authored an article
in which he compiled the opinions of Muslim and western scholars regarding Sabeans. He

mentioned the opinions of Muslim Exegetes; classical and modern, historians, scholars of

linguistics and Orientalists.?**

Mawlini Saéd Ahmed AkbarAbidi, a contemporary Muslim scholar, also wrote about
Sabeans. In his view Sabeans and Hunafd’ are synonyms; the followers: of Abrahamical
monotheistic tradition. But in Makkah they were famous by Hunafa’. With the passage of
time, they also inspired from polytheism and most of them indulged ‘in polytheism. Shortly
before the advent of Islam, ;1 g;oup emérged in Arabian Peninsula’who searched original

version of Abrahamic tradition and showed no link with idol worshipping. Quraysh of

r o~

Makkah named them Sabeans, since they changed their previous religion or in the view of

E]

Qureish deviated from the right path.‘oJ

x
4

Among“all the scholars, Muslims and \Xfes'gernersz Gilanr’s approach is unique. He was the

only researcher who has tried to prove that S:abeans are the descendents of Buddha who called -

people towards the religion of $abi’ah in India.”

- &

W

L

' Tkrim Chaghtdi ‘has compiled a book Mawlana Manazir Absan Gilani: Alim 4 bé badal, comprised of
numerous articles and biographical' notes about Gilani. Most of its contributors are his ¢contemporaries who
lived and worked together,with him. At the end of this compilati‘on he presented an article about Sabeans that is
a good academic researchbased on the opinions of Muslim Exegetes, Historians and Orientalists.

*% For detailed account of Orientalists’ appxoach towards Sabeans see Mawlina Manazir Absan Gilani: “alim -i
b€ Badal pp. 744—749

% Ibid, p.749 e
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"discourse, so this is an indirect and unsafe way for a lay man.
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3.3:Refutition of Jesus Christ’s Divinity: A kalami Study.

As indicated earlier, the works of Mutakallimin, irrespective of their different schools of
thought, serve as one of thefour primary sources for a Muslim if he wants to study the
religions of the world. It is evident from the very definition of ‘Ilm al-Kalim by one of its
champions ‘Azud al-din al-Iji in Sharh al-Mawagif- According to him

2044081 ada g mandl 8l als Agiasll 8laadl ClS| 18 dawe L0 e ga DSl le
'I:he‘ scholars of Tlm al-Kalam used to hold polemiéal discourses on two paradigms l.e.
Intra-religious and inter-religfous. Often they held lengthy discussions on nmonotheism,

-

abrogation, revelation, resurrection and so on. These are also the cardinal issues to be
At )y
addressed by the major world religions.™

It is in fact one of the’ dnstmgmshmg features of Muslim scholarship that included world

religions from its very begmnmg, getting basm principles and basic information from the

fountain heads i.e. Qur’ faand Sunnabh. Therefore I have studied Gilant’s methodology of
lm al-Kalzm in order to highlight this feature. The significance of this type of study has
been doubled and urgent than ever before in contemporary times when modern western
study of rehglon is dommant Hence we ! “shall see that apart from his expertise in other
disciplinés Gilani also left a treasure of rare knowledge in T al Kalam.

Gilani defines ‘Ilm al Kalam as a verbal struggle 1n “order to filter right from wrong;
pa.rncularly in the confext of rehgxon * He vxewed that;as there are specific rules and
techniques applied in Kalimi science, therefore it cannot be comprehended by every one.
He added that in ZIm alKalam right is differ;entiated f’ryom wrong but after a lengthy
207 i -

Despite the above ded-ﬁxitio;?’of ‘IIm al-Kalam 4nd its complexity, he has authored a book

on this subject namely al-Din al-Qayyim. In what follows, I will explicate his services as a

297 for further detail look Ibid: p.66

% DR M.Dhin Muhammad Min al- mamz/n] fi ilim al-din al-Mugarin (Hawliyatal-Jami’ah'al-Islamiyah, issue 1,

1993), p.83
% Ibid. p.84

*% AL Din al-Qayyim, pp.66 x 2

i - A
5
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Second premise: The child of human beings is always a human and this stands true for all
species. It means that the species of father and son is always the same. Son resembles his father
in all his attributes. Otherwise it would be against the universal law of nature.

Both of the above premises about the relation of father and son appeal to common sense

~

without any complexity. Gilini.concludes by statin"g that if Christians claim that Jesus Christ

is the son of God, what do they a&ually mean and on what basis they form the basis of their

religion? . *

The ultimate result of the first premises is that Jesus Christ is not the creature of God and
hence he neither needs him -for his eXistence nor for all his attributes. According to the
second premise Jesus Christ i§ God, resembling him in all his attributes.

In this Wa;' the single word w;lqa’ demolish;s the foundation of the whole belief s;ystem of
Christianigy. He furt{ier states that this is vthe’ significance of walad. The Holy Qur’an when it
uses walad instead; of ibn in all filace; while dealing with Christianity, because only walad has
the ability to discover the frlghrful and astonishing reality of Christian belief. The difference
between the two Wc;rds, as LG_I‘IEnE mentioned is that in Arabic language walad is used for one’s
actual child while ibn is sometimes spoken for someone'dear to ones:’elf, to show love care and
affection.?®® If both words are synonyms tgen there would be no specialty for Christian belief
of Waladullah. | o R

Another worth considering point that he made is the di‘fference}ibetween polytheism (shirk)
of:CHris;ians and that of other reh%ions of th;'wofld. On one S}'def]esus Christ is God’s son
(which means that he'is not God’s creation) and on the other side tBey claim oneness of the

*

Creator. The simultanieous justification of both claims is illogical. They use the word

E3

waladullah, however in'fact they are making a partner with God. Polytheism, wherever it is

found in the world, can never deny the onenéss of the creator of this universe. In the whole

298 Gilani illustratesthe difference berween walad dnd ibn by giving a Qur'dnic example. And (both) the Jews

and the Christians say “We are the children of Allahand his loved ones”... (5: 18). They meant behind using this
word that the Children of Isrd’il are superior and closerto Allah (swt) than other nations. Their relation with
Allah is similarto that of son and father full of love'and affection. If both words would be dealt on equal
grounds
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Early Muslims kept all the above mentioned standard before their eyes as milestones towards
the way to other religions. Their co;nrnunity was multireligious in real sense of the word.
Gilani offers several proofs for it. For instance ‘Abdullah bin Salim was permitted by
Prophet Muhammad (saw) to recite Qur’an and Bible turn by turn, i.e. the former on one

night and the latter at the other.?'®

Thus for a Muslim, every religion is sacred, its representative is honorable, its scripture is
holy and its adherents are brothers. Now hé can study any religion without any hesitation,
but keeping in mind that Islarn presents the standard uncorrupted and final version of all the

previous religions. It is to purify other rehgmns not to be purified.”” It also puts a heavy

responsibility on the shoulder of eyery Muslim. Gilini narrates the example of the deviations:

that took place during the Sahabas’ penod when Muslims started getting inspired from the”

People of the Book mstead of mspmng them. Imam Bukharl relates the complete Hadith in

which Abd Allzh bin Abbas suggests the Muslims to be careful and aware about this issue as

he feared that this deviaion = might not get in extreme position. "

*'° Ibid, p.49
*'" 1bid, p.50 .
218 Ibid, p.54 ’
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4.2: Prophethood: A Historical and Comparative Study -

As stated above, Mawlana Gilini has worked on History of Religions more than any other

219

branch of comparative Religions. The following stance*'” clarifies his interest in History even

when he approaches a particular pheriomenon from a comparative perspective.

3

In this instance he has compared the personality of Prophet Muhammad (saw) with the
representatives of other religions.. The principles are approximately the same as described
eérlier, ie: universality of revelation and Prophethood The ‘theme of comparison is
Prophethood and the critical study of various sacred scriptures in the light of History. The
primary ob;ectrve of this comparrson is to clarl.fy the position and status of Prophet
Muhammad (saw) among other messengers. The difference between Muhammad (saw) and
other Prophets is of universality verses particulariry. The relation between them is
complementary in nature. " ) ‘

Grlam has dealt- wrth ‘the religious representatwes and sacred scriptures’ of Hinduism,

Buddhrsm Zoroastrianism,’ Judaism, .Christianity and Islam. His ma,or concern is the
L3 e

personahtres of Prophets but as their life hlstorres and teachmgs are recorded in the scrrptures

they have left or their people. After the death of Masters, it is the scripture that serves as a

2 . A

milestone and kindle- hght for theLr drscrples He states that Vedas of Avatars records of

Buddha Gathas of Zoroaster, Torah of Moses (Pbuh), Gospels of- ]esus Christ are not

preserved frorn distortion and corription. Historical criticism with its various forms has.
= * 4 . i M . -

p"‘roved their incredibility"

Gilani starts with Hmdursm saying that names *of Avatars are not preserved in the records of

=

History, what to say of their works Klostermxer, a well known author on Hinduism also

reinforces this fact that:.“Hinduism is'unlike any of the other major Religions of the World. It

-

Thxs example has been drawn from the preface of Gilini’s book a/-Nabi al-Khatam (Karachi: Muhammad Alj -

Kirkhina Islami Kuwb, 1995), p.11- 32. ®
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life style like him. On inquiring as to how he would he be recognized; Buddha answered: His

name would be Maitreya.

227

Apart form the above prophecy that GilanI narrated; there are several othér proofs in

Buddhist scriptures that describe the physical and moral features of Maitreya, the future

Prophet. We will mention a few of them in the following lines.

On questioning one of his disciples about future Buddha, he asked his master “some time ago you have
spoken to_us of the future Buddha, who will lead the worlc_:l at a future period and who will bear the
name of Maitreya. I would now wish to hear more about his powers and his miraculous gifts”. Hcaring
this Buddha repliéd. He will have a heavenly voice which reaches far: his skin will have a golden hue, a
great splendor will radiate from his body, his chest will be broad, his limbs well developeé, and his eyes
will be like lotus pegals.._.._.Afid t_hg-n The supreme sage, he will with a perfect voice preach tHe true
Dbarma, ;vbiéh is auspicious and removes-all ill.... Under Mxéu'treya’s ggi::lance hundreds of thousands of -
living beings shall enter upon'a religious life and atain Nirvina. He, the best of me, the compassionate
teacher will preach the true Dharma, which is compassiﬁmate, towards all living beings.**® (;I'ranslation

by Edward Conze, in his Buddhist Scriptures (Penguin books 1959), p.238-242 .

The following anumpauon of Buddhi is also worth quoting regarding the future Buddha.

Listen attenuvely with che beart. A man whose spirit shines bnghtly, a man whose mind is completely
unified, 2 man whose. virtue excels every one. Such a man will truly appear in this world, When he
preﬁcHes precious laws: all,;he ai)eoplé w"'ill-‘tf)ta\llyjbe satisfied as if the thirsty drink sweet drops of rain
from heaven. And each and every ,o_nve will attain the path of liberation from struggles. (Buddhism: Sutra
219

of the great accomplis?hment of the Maitreya)

%

In fact it is not only Jesus Christ and. Buddha that anticipated about Muhammad'(Pbuh),

more or less all maj"(;‘r religions forecast about him. Although much has been distortéd in

their sacred scriptures yet what is [eft, talks about the prophethood of Muhﬁmmad‘(saw).

Hindu sacred scriptures forecast the coming of Mubammad (saw) in the last of all Prophets.

In Bhavishya Purana the pr:)phecy runs as follow:

7 1bid, p.26 .o ) -
® Apart from these Characteristics Buddha also describedother future of the future Maitriya in much detail, for”

more elaboration see Mircea, Eliade; From Primitives to Zen: A thematic source book of the History of Religions
(London: William Collins sons & co. Lid, 1967), pp.401, 402.

229 yyr . . ..
World scripture: A comparative anthology of sacred texts
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+ famous Qur’anic verse of Al- Bagarah says:

4.3: Islam: Inclusivist or Exclusivist?

What should be man’s response to different Religions, found in the face of this universe with

v
S

special reference to salvation? To give a satisfactory answer is the duty of religion. So every

religion comes up with an answer that decides the artitude of its adherents with the members

2

of other religions and so Islam is.
In Islamic tradition the issue of multplicity of religions has remained important since the

beginning because its roots are present in the Qur’an: the source book for every Muslim. The

- -

Verily those who believe and those who are Jews and Christians, and Sabians, whoever believes

» in Allah"and the Last Day and does righteous good deeds shall have their reward with their

*

: Lord On them shall be no fe.ar, nor shall they grieve. (2: 62)

~This "verse has been declared one of the most controversial verses of the Qur an. Muslim

scholars of various disciplines,have,interpreted it in different ways. In contemporary world
¢ *

when_the issue of exclusivism, Inclusivism or pluralism is hot, Muslim Scholars_once again

tried to interpret this verse and have different speculations.

Gilani has also taken this verse into account in order to investigate the attitude of Islam
- Fad R = LY

3 ¥

towards other religions particularly with’feference to salvation. «

3

Before presentmg his’own view Grlam gave a glimpse-of the scenario during his time as a
preface He mentioned the group among Mushm scholars who adopted an mcluswe approach

referrmg to the verse concerned. They claim that to believe in Allah, the Day of Judgment

and 1o do good deeds are sufficient for salvation.*Tt exphcrtly means that faith in Muhammad

et

a0 IS - .
(saw) as the last Prophet in not necessary. for the qualification of salvation and hence Non

e

Muslims will also enter paradise.

An Emifent Muslim scholar and Gilani’s contemporary, Abu al-Kalim Azid’s (1888-1958)
opinion is also inclusive in thxs regard. His point of departure is the background of Quir'anic
approach towards other Religions. He illustrated that before the Qurian was revealed,

religion was considered the root cause of division and conflict among different religious

£
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groups like Jews, Christians and the People of Arab.”>*Every one of them regarded his
religion as the only right path towards God, the absolute truth exclusive to others.”"All of
them focused on the hard side of his religion and forgot the real essence behind religious
practices and customs. In this scenario Qur’an as the final speech of God was revealed whose
emphasis was on the unity of truth which results in the, unity of mankind. According to
Mawlina Azad like all laws of nature, law of spiritual fulfillment was also necessary for every
human being irre;pective of his colour, race, language, and geographical status. So God's
messengefs came with the universal xpess:;ge Le.; Worship on;ly one God in every corner of
the earth.**°It is not consonant with divine justice to discrimisiate between his creatures as to

guide some of them and deprive others. On the other hand Qur’an taught that though

[ . .
religion is univérsal to all, religious customs and practices vary according to different places

and times and was necessary. It finally proclaims that as truth is not exclusive to a particular

- religious group so salvation is also not confined to one Religion. All those.who worshiped

u

only one God and have faith'in the Day of Judgment will attain salvation.**!

After briefly presenting the inclusive approach, Gilani gives his own. opinion while
commenting on the verse concerned. I—ie‘ made two points .Firstly, he said that there are
many'v;:rses of Qur’an that end with this glad tiding ‘on them shall be no fear, nor shall they
grieve’*?No ingredient of faith has ~bee£1. mentioned in these verses then"what does it mean?
Does ehsan or charitysuffice for salvation? It is evident’that this is the wrong interpretation
oif‘these verses. So why the verse concerned is Ebeing interpreted literally? The fact is that these

verses are not meant to mention the pillars of faith in full length that are necessary for

f” The Holy Qurian (2:113)4 - =
7 Ibid (2:111) ’ s : .
2% Azad. Aba at-Kalam . Um al-Kitzh (Lahore: Maktaba.-i Jamal , 2006). p.237

**! Ashfaque Husain. The quintessence of Islam (Bombay: Asia Publishing House, 1960) ., pp. 85-90

242 . = :
He mentions three verses of the Qur'an , all of them occurred in Al-Baqarah,

...and whoever follows my guiﬂange, there shall be no fear on them, nor shallthey grieve (2: 38)

Yes, but whoever submits his face (himself) to Allah and he is a Muhsin then his reward is with his Lord, on
such shall be no fear, nor shall they grieve (2: 112),
those.who spend their wealth (in Allah’s catse) by night and day, in secretand in public, they shall have their
reward with their Lord, on them shall be no fear, nor shall they grieve(2:274) '
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‘Aqidab -i Khatm -i nubuwwat he commented on such a group of people. Eminent Hindu
political and spiritual master Mahatma Gandhi also joined that group. Gilani said that it is the
worst form of Hypocracy and fabricating lie on Allah (swt). On one hand they claim that

God’s will is‘the utmost purpose of their life but on the other l{:and‘they do not try to know

‘his will through authentic way. Their end result would not be different from those who

. openly deny Muhammad’s Prophecy ' .

L]
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other parts of the world. It was a practical necessity for him which he fulfilled up to his
extent. He sees eye 1o eye to the idea of universality of Revelation and thus concluded that
Hinduism and Buddllism are also revealed Religions in their original form. Hence divisions of
world Religions into Aryans and Semitic' is European Intrigue which clearly exhibit their

polmcal aim behind it. Their formula is” divide and rule”, be it in political, social, economlcal

or in religiouis sense. Muslim scholars, particularly Indians should understand this European

mentality and eliminate their feelings of hatred for the followers of Vedas and Buddha. They

should also spread the universal spirit and message of Islam to East.

* Among all the research scholars on Buddhism] Muslims and non Muslims Gilani’s approach is

unique because he is the only one researcher who tried to prove that Qur'anic Sabeans are the

followers of Buddha who invited people to the rehgron of Sabi’ah in India. To reinforce his

stand he has offered proofs from within the Holy Qur’an and from historical records of two

renowned historians i.e. al- Mas’adi and al- bair@int.

A few words, about Gilani’s literary style. After having studied his writings on religion I have-

noticed that . he has "adopted classrcal style of writing Which was free from

"compartmentahzanon of disciplines. It is 'in fact the sryle of Mushm Scholars before being

inspired by the wéstern approach of dividing knowledge into different sections and categories.

. That is why he has discussed Episteoqology, Cosmology, Philo‘so:phy and many other sclences

under one headmg 1e religion. Thereforea so called modern student of Rehgron may fmd

some difficulty and need some trme to underStand Gilanf's open erided wrmngs

¥

Grlam has employed more.than® one methodology in his study of world Religions such as

comparatrve, historical, analytrcal descrrptrve, narrative and Kalami according to need andi‘

oy

purpose He has not used all these methodologres }ust for the sake of methodology rather

methodology for him rightly sérves as.a tool either to solve a problern or to erase’ a .

. misconception. I'n other words methodology for him serves as a means and notas an end in

_ttself. T found him an excellent historian of religion having an excellent ability to infer

startling résults from ordinary facts and records of history.

92 . i




e~ g

AT

[

-

)

atkr

s

In the end I would say that this research paper is nothing but a preliminary to further study

and academic work on Gilant’s writings on religion. During the course of my thesis I strongly

felr that the following.topics needed to be further studied.

In the end I would say that this research paper is nothing but a preliminary to further study

and work on Gilin1’s writings on religion. During the course of my thesis I strongly felt that

the following topics needed to be further studied.

Commonalities between Islam andr'Hi:}duism, is a topic that needs serious attention
and sho,ulc! be studied more deeply, as *Gilini himself said. Apart from Maha Bharta,
Scriptural’;easoning should also' be employed on thé Holy. Qur’an and other Hindu
sacred scriptures particula;l); Vedic ones. Even Maha Bharta needs to be further dig
out on more themes other tha}l those studied by Gilani.

In his book Musalmanon ki firqa bandiyon ki afiana, Gilan also dealt with different

* Kalami sects from early history of Muslim, claiming that the founders of Qadariyah,

. Jabariyah™and Ma’tazilah were irlsbired from Indian pﬁ‘ilosophy. Also he argued that in

Islamic ‘tasawwuf, the hot debate 6n wabdat al-wojid initiated first in Indian

] . b

Subcontinent. A wonderful research can be done on all these issues.

- ¥

- Gllani’s book al-Din al-%Q.ayyim must be studied profoundly because it is the key to his

understanding of religion. It is basically the compilation of his lectures to the students
of Osmania University. Most of the times we find him skimming various issues that
must be expanded.

Sufi aspect of Gilani’s personality is quit¢ domirant in his religious ‘writings. It is

prevalent to the extent ‘that sometimes it was hard for me to segregate his work on

world Religions and"Islamic . Tasawwuf. He has also translated works of eminent

classical Muslim Sufis. He being a sifi and his works on Tasawwuf should be studied
separately. Thatcan become 4 very good research work.
From a sociological perspective Gilani has worked on Chinese and Indian civilization.

In his book Hazar sil pablé he has provided glimpses from nineteenth and twentieth
iy
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