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“Yet those who attain to faith and do righteous deeds we shall bring into

gardens through which running waters flow, therein to abide beyond the count of

time: this is in truth, God’s promise- and whose word could be truer than God’s?”
(4:122)

The example from the Sunnah is a part of the very famous Hadith Jibra’il in

which the Prophet S.A.W affirmed the resurrection. He S.A. W said:

Pl a3 g abua 5 40l 5 43SBha g iy 038 Of eyl

Theologians of both the religions explained this term. Thomas Aquinas in
Christianity and Sa‘duddin al-Taftazani in Islam were two famous theologians of the
medieval era who worked on different theological topics, especially in their marvelous
works Summa Theologiae and‘_:gbarb al-Magasid and Sharh al-‘Aqa’id respectively. They

also focused on the term ‘resurrection’ present in their religions. -

Literature Review:
~—

Although the topic has been discussed by different scholars from both the
religions, some scholars explained “Resurrection” in detail as a specific topic and
others discussed it along with other theological topics. Some examples of their works
can be as follows:

F. X. Durrwell discussed mainly the Christian belief ‘Resurrection of Christ’ in his
book. In nine parts of his work, first he introduced the resurrection of Christ as a
mysterious redemption. Secondly he discussed three linking terms: incarnation, death
and resurrection of Christ. Thirdly he treated resurrection as the out pouring of the

Holy Spirit. Fourthly he described the effects of resurrection in Christ. Fifthly he

regarded the resurrection of Christ, the birth of the church. In sixth and seventh parts,

! Hadith:50 narrated by Aba Hurairah, chap. 38, book.2 in Sabth al-Bukbari, Inam Abu ‘Abdullah
Muhammad bin Ismi‘il al- Bukhari, 2™ Edition, (Riyad: Maktabah al-Rushd, 2004), p.14
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he explained the influence, importance and link of Christ’s resurrection with the
church and its effects. In eighth and ninth parts he discussed the means whereby the
Easter mystery spreads and its consummation in heaven.'

Wilbert W. White explained the meaning, nature and credibility of
resurrection in detail in the light of the Bible. In five parts of his work he first defined
the resurrection. Secondly he described the nature of the resurrected body. Thirdly he
described the credibility of resurrection by the resurrection of Christ. Fourthly he
explained that Jesus was the master of death. At last he explained the resurrection and
power of God.?

Abu Bakr Ahmad bin Hasan pondered light on the resurrection and life after
death. He explained the nature, conditions and different elements like heaven and hell
related to the afterlife. He first proved in the light of Al-Qur’an and Al-Sunnah that
resurrection is a reality. After explaining this term he discussed the various stages of
afterlllife.3

In his book Al-TadZ/eimb, Shamsuddin Al-Qurtubi explained the nature of
death and different aspects of after life in detail in the light of Al-Qur’an and Al-
Sunnah. His work consists of various stages of death and the Day of Judgment. First
he explained the process of death and the steps of it. For example the coming of angel
of death, funeral, questions asked in grave and punishment in grave. Secondly he
explained Barzakh, resurrection, people at A af, the characteristics of heaven and hell
along with their habitants. He also explained some signs of the Day of Judgment like

coming of Dajjal, Ya’juj and Ma’izj.*

! See F. X. Durrwell, The Resurrection; a Biblical study, Sheed, Rosemary (tr.) (London: Sheed and Ward
Ltd, 1960)

? See Wilbert W. White, The resurrected body according to the Scripture, 3 Edition (Albany: Press of
Frank H. Evory and company, 1923)

? See Imam Hafiz Abt Bakr Ahmad bin Hasan Al-Baihaqi, Al-Ba'th wal- Nushir, (Bairut: Dar al-Fikr,
1993)

*See Shamsuddin, Abi ‘Abdullah Muhammad bin Ahmad bin Abi Bakr bin Farh al-Ansari Al-Qurtubsi,
Al-Tadbkirab fi Abwal al-Mawta wa Umir al-Akbirab, 2™ Edition, (Al-Qahirah: Dar al-Diyan lil-Turath,
1987) :
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In his work, Dr. Farajullah ‘Abd al-Biri examined and compared the various
aspects of afterlife in three revealed religions; Islam, Christianity and Judaism in the
light of their Holy Scriptures. He also added the views of religious scholars. In three
parts of his work he first explained different stages of afterlife like death, resurrection,
heaven and hell et cetera present in all the three religions. Secondly by emphasizing
upon resurrection, rewards and punishment, he explained that Islam clearly interprets
these terms physically and spiritually whereas Christianity and Judaism ponder much
light upon spiritual aspects. Thirdly he pointed out clearly that as compared to
Christianity and Judaism, Islam provides the evidences in more detail to prove the
Day of Judgment as a reality which people will face with their bodies and souls and
the answers of the objections of those who deny it. '

There can be many other examples in which the topic is generally discussed.
But there is no comparison of the views of theological s¢hools from both the religions
regard}ng the belief in resurrection. I wanted to determine it specifically with two
luminous theologians of Christianity and Islam; Thomas Aquinas and Sa‘duddin al-
Taftazani representing their religions generally and their theological schools
specifically. As there is no comparison of their views on resurrection, so this work is

the first effort in this regard.

Statement of the problem:

The belief in ‘resurrection’ is taken to determine the importance it is given in
both the religions.

The emphasis is on the Middle ages to know that what kind of influence was
on religious thought as philosophy was dwelling and Greek thought had a logical and
speculative impact on the theological approaches in that era.

I wanted to compare analytically the views of Thomas Aquinas and Sa‘duddin

al-Taftazini regarding resurrection to know the similarities, differences, validity,

1See Dr. Farajullah ‘Abd al-Bari Abu ‘Ataullah, ALYawm al-’Akbir bain al-Yabudiya wal-Masihiya wal-
Elam, 2*4 Edition (Lahore: Dar al-wafa littaba‘ah wal-Nashr wal-tawzi‘, al-Manstrah, 1992)
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significance and position of their standpoints, as both the scholars are admitted to be
great theologians‘of the medieval era. Their works on theological topics, their
belonging to two prominent theological schools of their religions and their way of
explaining the theological concepts are some factors that urged me to take the work of

these two.

Methodology:

In this research work, the analytical and comparative method is followed. By
analysis it helps to find out the significance and evaluation of the work of both the
scholars in the field of theology and.the contribution they made towards it. By
comparison, it is tried to find out the similarities and differences in their views about

‘resurrection’ mentioned in their books; Summa Theologiae and Sharh al-Magasid and

Sharh al-‘Aqa’id.

Chapterisation:

Along with an introduction and a conclusion the work consists on three
chapters. Chapter one consists on a brief life sketch of Aquinas, an overall view of all
of his works and the detail of his view of resurrection. In chapter two the biography
of Taftazani, a general view of all of his works and the detail of his view of belief in
resurrection is explained. Chapter three explains the analysis and comparison of the

thoughts of both the scholars.

Note for the reader:

In this work the views of two scholars from their three books are taken to
analyze and compare their thoughts; Thomas Aquinas’ Summary of Catholic Faith the
Summa Theologiae also known as Summa and Sa‘duddin al-Taftazani’s commentaries
in Islamic theology Sharh al-Magasid and Sharb al-‘Aqa’id al-Nasaftyyah. The later is also
known as Sharh al-‘Aqa’id.




The biographies of all the scholars are mentioned in the footnotes except of
those authors and editors whose books or encyclopedias are of basic concern‘.

Verse is used for both the texts of the Bible and for the *Ayat of Al-Qur’an al-
Karim. Statutes or Nusus is also used for *Ayat. The verses of the Bible in chapter two
aré taken from the English translation of the Vulgate Bible, so there is a slight
difference of the place and exact meanings of them as compared to the New
International Version of the Bible and the Jerusalem Bible (these are also used for this
work.); however the overall meanings are almost the same. The English translation:
the message of Qur'an' is taken to refer the verses of Al-Qur’an. Sometimes a complete

verse is stated and sometimes a part of it is mentioned.

! This is a translation of Qur’an with a brief explanation written by Muhammad Asad. He was born in
1900, first wsa a Jew and converted to Islam in 1926. He learnt many languages like Aramaic, Hebrew
and Arabic. He visited many countries. He was the first ambassador of Pakistan to UN. He wrote
many books like the The Massege of Qur'an and The road to Mecca. He was died in 1992, See “Muslim
Convert-Muhammad Asad” retrieved on 12-02-2012 from www.studying-
islam.org/articletext.aspx?id = 1205
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Chapter: 01

Thomas Aquinas and his work

Biographical Sketch of Aquinas

Life:

Thomas Aquinas was born in 1225" in the castle of Roccasecca ? near Naples® in
Italy. He was the youngest son of a count* of Aquino® named Landolf. At that time
major part of Europe including Britain, France, Germany and Italy belonged to a
single Latin culture which had two main political and religious authorities; the Holy
Roman Empire and the Roman Catholic Church respectively ¢. Sometimes there were
conflicts between the leaders of both of these powers on the base of the division of
matters related to authority.

At the age of five Thomas was sent to the Benedictine Abbey of Monte
Cassino.’ He was supposed to become the abbot’ over there in future. After getting his

S
his elementary education from that abbey for nine years, he spent a short period at

! His date of birth is not confirmed. Biographers state 1224, 1226 and 1227 also.

See Anthony Kenny, Aguinas (Oxford: Oxford University Press, 1980), p.1

And John Phelan, “St. Thomas Aquinas® in Great Thinkers A-Z , Jolian Baggini, and Jeremy
Stangroom (eds.), (London: Continuum, 2004), pp. 21-24

21t is located in the province of Frosinone in region of Italy. See “Roccasecca” retrieved on 14-02-12
From http://en.db-city.com/Italy/Lazio/Frosinone/Roccasecca

3Tt is a city lies on the west coast of the Italian Peninsula, 120 miles southeast of Rome in the fertile
region of Compania. It is 3 largest city and 2™ largest seaport of the country. See Renzo Cantagalli,
“Naples” in Lands and Peoples, Vol. 4, (n.p : Grolier incorporated, 1981), pp.140-141

*It is a title for a noble or lord used in Europe.

> It is a town located in the Frosinone province and region of Lazio in Italy. From this St. Thomas took
his surname as it is his hometown. See “Aquino” retrieved on 15-02-12

from http://en.db-city.com/Italy/Lazio/Frosinone/ Aquino

¢ Rome the capital of today’s Italy historically became the centre of Catholic Christianity which is a
major religious branch of Christianity with a religious leader the Pope. Rome was also politically
important for the kings who had the title of the Holy emperors. See “Rome” in The Catholic Encyclopedia,
Tbid p.528

7 See David d’ Avray “Christendom: Medieval Christianity” in Companion Encyclopedia of Theology,
Peter Byrne and Leslie Houlden (eds.)}, (London: Routledge, 1995), pp. 206-207

¥ It is a monastery founded by St. Benedict (480-547 CE) who was an Italian monk known as the Father
of Western monasticism. His rule is prayer, study and work. See “Benedict” in A Concise Encyclopedia
of Christianity, Gerffery Parrinder (ed.), ( Oxford: Oneworld Publications, 2001), pp.39-40

? This term is used for the male leader or head of a monastery. See “Abbot” in The Catholic Encyclopedia
, Ibid p.12
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carry on tasks of teaching, preaching, studying and serving the poor. Dominicans
gained reputation of scholarship especially in 13" century universities.'

Thomas was introduced to this order at the University of Naples. He was
inspired by the apostolic zeal, poverty, simplicity and the way of preaching of that
order. So, in 1244 he joined it.?

The difference between a monk and a friar was deeply considered in middle
ages. Belonging to a noble family Aquinas was allowed to become a Benedictine monk
who was considered an honorable religious leader but he being a begging friar was not
acceptable for his family. His father had died at that time. His brothers who were in
the Emperor’s army and especially his mother Theodora tried their best to stop him
from joining that order. Even he was imprisoned for more than a year. But he stayed
affirm in his decision. At last he was released to rejoin his order.’

He left Italy as his order sent him to Paris. There he remained for three years.
In 1248 he was sent from Paris to Cologne to a major intellectual centre of studies of
the Dominican order. :Ehere he studied philosophy and theology under the great
master Albert Magnus.* Although he was a brilliant student from the very beginning
of his studies at Monte Cassino and University of Naples but at Cologne his fellow
students used to call him ‘the dumb ox’ as he was a silent meditative student in the
class of Albert. They were not aware of his intellectual and scholarly abilities. Once
Albert found some notes written by Aquinas. He called him to defend them and raised
some objections which Aquinas brilliantly refuted and his master predicted that one

day his thought would become very important all over the world. He became a priest

' See “The Friars” Chapter XII, in A History of the Medieval Church, Margaret Deansly (ed.), 9th edition
(London: Routledge, Taylor and Francis Group, 2005), p. 145-152. See also Thomas McGonigle,
“Dominicans” in The Encyclopedia of Religion, Mircea Eliade (ed.), Vol.4 (New York: Macmillan
Publishing Company, 1987), pp. 418-420

? See James A. Weisheipl, “Thomas Aquinas” Ibid Vol. 14, pp.484-485

? See Anthony Kenny, Ibid p. 2

* He was known as Albert the Great; scientist, philosopher, and theologian born at Lauingen, Swabia,
in the year 1205 or 1206 and died at Cologne15 November 128C. He wrote commentaries on The Bible,
Sentences of Petér Lombard and on all the available woks of Aristotle. See Daniel Kennedy, "St.
Albertus Magnus” in The Catholic Encyclopedia. Vol. 1{ New York: Robert Appleton Company, 1907),
Retrieved on 16-02-12 from www.newadvent.org/cathen/01264a.htm
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and started to assist Albert from 1250-1252. The scholastic method' was used for
teaching at that time by the professors.”

Despite of his young age Albert convinced the master general of Dominicans of
Aquinas’ abilities so he was sent to the University of Paris at the age of twenty seven
to proceed as bachelor and eventually qualified for the master degree. For the next
three years he lectured on the Bible. In 1255-1256 he was ordered to proceed to the
degree of master and to take up the chair in theology. In 1259 he got his chair.’

Shortly after that he left Pairs and went to Italy. There he started teaching in
various cities and mingled with scholars, missionaries and diplomats at the papallcourt.

From 1261-1265 he taught at Orveito.* In 1265 he was sent to Rome to open a
school of theology at the Church of Santa Sabina. He also taught at Viterbo. *

In 1268 he was ordered to return to Paris to settle some conflicts. Mainly they
were of three types: there were many opponents of the Mendicant orders who were
against the flourishment of that orders as they did not consider the need and hold of
them in the universities, some of his conferrers do not want theologians to use
Aristotle in theology because they did not agree with the views of Aristotle and most

of the theologians were against the use of Aristotle by the young professors as they

! In this method the professor (master) and his assistant (the bachelor) used to lecture on Bible and on
the book of Sentences respectively. The use of philosophy was very prominent in it. The assistant
answered the questions raised by the students and the professor gave the final decision on the
arguments. This method was of great importance in middle ages. See “Scholasticism” in The Catholic
Encyclopedia, 1bid p. 544

? See Daniel Kennedy, "St. Thomas Aquinas” in The Catholic Encyclopedia, Vol. 14, (New York: Robert
Appleton Company, 1912). Retrieved on 18-02-12 from
http://www.newadvent.org/cathen/14663b.htm

} See Anthony Kenny, Ibid p.3

* It is a provincial town in central Italy. See Walker, D. S. “Italy”in Encyclopedia of the World and its
People, Jones, Emrys, Prof. (ed.), Vol. 12, ( Sydney: Bay Books Pty Ltd, 1978), p.1106

® The city of Viterbo in the Province of Rome stands at the foot of Monte Cimino, in Central Italy. It
has to a great degree preserved its medieval character, more particularly in its encircling walls, which are
still in good preservation. See Umberto Benigni, "Diocese of Viterbo and Toscanella” in The Catholic
Encyclopedia. Vol.15, (New York: Robert Appleton Company, 1912) Retrieved on 20-02-12 from
http://www.newadvent.org/cathen/15487a.htm
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He seemed dissatisfied with the available translations of the works of Aristotle,
50 he asked his fellow William of Moerbeke' to translate these works from Greek into
Latin. He wrote commentaries on them during 1269-1273. To defend his
Atristotelianism he wrote two treatises; On the Unity of the Intellect and On the Eternity
of the World from 1269-1270.?

The use of philosophy and especially Aristotle’s physics, metaphysics, ethics
and soul is prominent in the explanation of Aquinas’ theological works. So along with

the Revelation he used reason to confirm Christian doctrines.’

. Summaries:

In this regard his two books are very important Summa Contra Gentiles and
Summa Theologiae.

The Summa Contra Gentiles is written as an encyclopedic theological manual
for the use of missionaries among Jews and Muslims. It has four books which has 100
or more chapters each. First book is about the nature of God, second deals with the
created world and its production by God, third concerns the way of happiness of
rational creatures in God and the fourth one is about specifically the Christian
doctrines like trinity, incarnation and final resurrection.’

The last part of book 4 resurrection is written in a simple format which states
the beliefs and then explains them briefly with arguments mainly in the light of Bible.
In chapter 79 he declares that the resurrection of Christ is the cause of the resurrection

of all mankind. Chapter 80 indicates some objections against the resurrection and in

! See Maurice De Wulf, "William of Moerbeke." in The Catholic Encyclopedia Vol. 15 (New York:
Robert Appleton Company, 1912) Retrieved on 14-03-12 from
www.newadvent.org/cathen/15634a.htm

? See Anthony Kenny, Ibid p.19 See also “this scholastic philosophy: St. Thomas Aquinas "chapter
X111, in A History of the Medieval Church, Ibid pp. 158-163

3 See Al-Shaykh kiamil Muhammad Muhammad Awaidah, Tumas al-Akwini al- Failasif al-mithali fi Usir
al-Wusta, 1% Edition, (Bairtt, Dar al-kutub al-“Ilmiyah, 1993), pp.33-34 See also Patrick Duffy, “St
Thomas: Dominican  Friar, Philosopher —and  Theologian” Retrieved on 25-03-12 from
http://www.catholicireland.net

* See Al-Shaykh kamil, Ibid pp. 7-8
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2 the next chapter he refutes them. For example he explains that none of man’s essential

principles yield to nothingness after death because his rational soul remains as the

form of matter (body) which is the subject to this form. The matter remains in the
same dimension of form which enables it to be the individual form so the same body
will be united to the same soul. Chapter 82 indicates that all will rise immortal as there
will be no need to die again. The following chapter explains further that the risen
bodies will neither need food nor sexual love as these are the part of worldly life and
there will be no nutrition and generation in afterlife. Chapter 84 confirms that the
risen bodies will be truly physical with bones and flesh and denies the opinion of
those who hold that they will be spiritual bodies. In the next chapter he explains that
the disposition of those bodies will change. For example they will be incorruptible
because of three reasons; if God can restore them to their reunion with the souls, He

would make them better than first time creation, the bodies will follow accordance to

’; souls which are immortal, and those bodies will be everlasting. Chapter 86 states some
¥
}g:;] qualities of the glorified bodies like they will be lightsome, incapable of suffering and |

moveable with ease. The following mentions the place of those glorified bodies which
is heaven. The next chapter indicates that people will rise in both the sexes as they are

in worldly life and everyone will rise in perfect age of Christ which is the youth.

Chapter 89 mentions the qualities of the wicked like heaviness, capability of suffering
and depriving of agility. Next chapter confirms the torment of the spiritual substances
through the material fire. Chapter 91 approves the immediate punishment of the soul
at its separation from body. In the next chapter it is mentioned that the saints after
death have unchangeable good will. Similarly the following chapter confirms the

unchangeable will of the wicked in evil after death. Chapter 94 states that some people

1
will be sent to purgatory. Next one mentions that immutability of wills commonly in i

all souls after their separation from bodies. The following chapter explains that there .

-‘..\‘?
./.4

will be a last judgment for the reward and punishment for both soul and body and
their union in the world is responsible for their deeds. Chapter 97 states that there will 1

be a need of cleansing of bad deeds of worldly life through fire.
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Work on Resurreétion:

Nature of resurrection:
Aquinas explains the resurrection of Christ with special focus and relates it

with the general resurrection of the people.

. Resurrection of Christ:

He explains that Christ resurrected on the third day of his death and as he is
alive after that so Christ is the first to rise again. Moreover he rose with his same body
which united to his same soul. In his resurrection, the body of Christ was glorified.
Christ manifested his resurrection by testimony and by proofs or signs. By his
resurrection, Christ entered into an immortal and incorruptible life, so it was fitting
for him to ascend to heaven which is an incorruptible place as compared to the earth.
Aquinas declares the resurrection of Christ necessary for five reasons; for the divine
justice to exalt the humbe, to strengthen the faith of Christians in Christ, to rise the
hope of believers that like Christ they will also rise again, to give the believers a

feeling of getting a new life and to confirm the salvation for the believers.'

The nature of the general resurrection of the people according to Thomas

Aquinas can be divided into the following points:

. Resurrection of bodies:

He confirms the resurrection of both; body and soul and indicates two types of
people who deny resurrection; some deny it completely while others deny the
resurrection of bodies (they believe in the resurrection of souls.) The people who deny
resurrection hold the opinion that man’s highest desire is to acquire happiness which

can be attained in this world, so there is no need of resurrection. But he argues that the

' See St. Thomas Aquinas, Summa Theologica pp. 3401-3429 available at
www.ccel.org/ccel/aquinas/summa.html|
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weakness of human body, imperfection of knowledge and virtue are some hurdles in
the way of attaining perfection or happiness. So, this opinion is false in his view. On
the other hand the people who deny the resurrection of body have various false
foundations for their views; the certain heretical sects have the opinion that bodily
things are evil and spiritual things are good in principle. So, the soul cannot reach the
height of its perfection unless it gets rid of the body. Some hold that the entire nature
of man is found in the soul whereas body is only the instrument of the soul and
happiness is orly attained by the soul. In this way there is no need of the resurrection
of the body. To refute these opinions Aquinas refers to Aristotle who shows that the
union of body and soul resemble the union of matter and form.!

“It is the soul which is the actuality of a certain kind of body... that is why it is
in a body and a body of a definite kind. It is a mistake therefore, to do as former
thinkers did, merely to fit it into a body without adding a definite specification of the
kind or character of that body.”

To confirm the resurrection of the body he relates:

“I know that my Redeemer liveth, and in the last day I shall rise out of the
earth, and I shall be clothed again with my skin.” (Job 19:25-26)

Further he emphasizes that the death of Christ also confirms resurrection. The
gift of Christ is greater than the sin of Adam as appears from Romans (5:15) and the
death is due to sin and the gift of Christ will restore man from death to life. The
members are confirmed by their head. Now the head, Christ will live eternally in
body and soul. So, the members will also live in their bodies and souls.’

He asserts the Bible: “Christ rising again from the dead dieth now no more.”

(Romans 6:8)

! See Fathers of the English Dominican Province (trs.), Summa Theologica [Aquinas, St. Thomas, summa
theologae] in Great Books of the Western World, Robert Maynard Hutchings, (ed.),Vol. 20 Part II
(Chicago: William Benton, Encyclopadia Britannica, Inc. 1982}, pp. 935-936

2T .A. Smith (tr.), On the Soul, Book II, Chap. 2 [ Aristotle, De Anima] in Great Books of the Western
World, Vol. 8 Part I, Ibid p. 644

? See Fathers of the English Dominican Province, Ibid p. 36
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of Christ is directed to others’ resurrection by God’s power which works under His
will that takes time so all will rise after his resurrection and not at once with his rising.
Further the resurrection of Christ by virtue of his Godhead is the cause of all’s
resurrection and all will also rise again bodily to confirm their humanity with Christ
as he was resurrected with his flesh or body".

He declares that Christ by reason of his bodily resurrection is called “the first
fruit of them that sleep” (1Corinthians. 15:20) and “the first-begotten of the dead.”
(Apocalypse 1:5) ?

He elaborates that as cause and effect needs in some way united together, so to
confirm his resurrection with the others Christ will give a common bodily sign. He
mentions that there is a difference of opinion about this sign; some hold that it will be
his voice commanding the resurrection while others have the view that this sign will
be his manifest appearance which according to Gregory® is the sound of trumpet.
Aquinas explains that Christ’s appearance has a force of command which is sometimes
called a cry and sometimes the sound of trumpet.*

He quotes the Bible in this regard:

“The Lord Himself will come down from heaven ... with the trumpet of God;
and the dead who are in Christ shall rise.” (1Thessalonians. 4:15)

“Who are in the graves shall hear the voice of the Son of God... and (John 5:28)
they that hear shall live.” (Ibid: 25)

He mentions that this voice is called the trumpet and the use of sound of
trumpet is either for its distinctness for the summon of judgment or it is by keeping its

use in the OT whether it was used to call for the council, for battle or to the feast and

'1bid p. 940

2 It is also called Revelation.

3 He was the Doctor of the Church and the Pope, born at Rome about 540 and died on 12 March in
604. He has exercised in many respects a momentous influence on the organization, the doctrine and
the discipline of the Catholic Church. Almost all the leading principles of the later Catholicism are
found in the views of Gregory the Great. See Gilbert Huddleston, "Pope St. Gregory I ("the Great”) in
" The Catholic Encyclopedia, Vol. 6 (New York: Robert Appleton Company, 1909) retrieved on 26-03-
12 from www.newadvent.org/cathen/06780a.htm

* See Fathers of the English Dominican Province, Ibid p. 941
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this use of trumpet resembles the summon to the council of judgment, to the battle in
which “the world shall fight... against the unwise” (Book of Wisdom in Jerusalem
Bible 5:21) and to the feast of everlasting solemnity.’

He further explains that God will also employ the ministry of angels in the
resurrection. Soul is created immediately by God and He Himself will reunite it to the
body but the transmutation of body will be done by the angels. This ministry of
angels will be chiefly exercised by an archangel Michael. He will act under the
influence of higher orders and the other lower angels will co-operate with him.?

So he confirms that the resurrection of the dead will be accomplished by the
angelic ministry as it is stated: “The Lord ... shall come down from heaven ... with the

voice of an archangel ... and the dead shall rise again.” (1Thessalonians Ibid)

. Time of Resurrection:

Aquinas explains that the resurrection of all is delayed till the end of the world
when they will be raised again to immortal life. Although there are some examples of
the people who rose again but theirs was not a resurrection rather it was resuscitation
as in the case of Lazarus® and they died again after it. Another example is of the
resurrection of saints but it can be taken as the spiritual resurrection and not of the
body.* |

He refers to Augustine who regards the rising of saints with Jesus’ resurrection,
the spiritual one by explaining the thousand years mentioned in the Bible (Revelation
20:2,6) as an equivalent for the whole duration of this world, employing the number
of perfection to mark the fullness of time. Augustine further elaborates that 1000 is the
cube of 10 and sometimes the square of 10 is used for the totality so its cube can also

be used for it.?

1bid pp. 941-942

2 Ibid p. 942

> His story is mentioned in all the four Gospels in Bible. For example see John 11:43, 12:1, 10
* See Fathers of the English Dominican Province Ibid p. 944

* See Marcus Dods, Ibid chap. 7, pp. 535-536
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Aquinas determines that the time of resurrection is not known to man. For the
apostles don’t know it who know more about God’s secrets than others and when
they asked Christ about this, he replied:

“It is not for you to know the times or moments which the Father hath put in
His own power.” (Acts 1:7)

He emphasizes that even the angels who know things more clearly than men,
are ignorant of the exact time of it as the Bible mentions:

“Of that day and hour no one knoweth, no not the angels of heaven.”
(Matthew 24:36)

He declares that this end of the world when resurrection will happen is not
known. It is not must that if we know the beginning of a thing we will know its end
also. In the same way although we know the beginning of the world but we can know
its end only by the duration of the movement of the heaven and this duration of the
heavenly movement is in God’s knowledge alone and we do not know it, so there is a
prescription of years in the holy writings associated to the end of the world but it is
not the exact mentioning of that time or when the resurrection will occur. For
example the time in the Bible (Daniel 12:11) mentions the duration of Antichrist’s
preaching and his persecution and it does not tell that how much time is left for the
end of the world.!

He refers to Augustine who disapproved calculating the end of the world by
man yet some people tried to estimate, but their calculation is false.”

Aquinas further elaborates that some people hold that resurrection cannot take
place at night as the night is associated with darkness and Jesus will come at the time
of resurrection with light as the Bible mentions:

“He will bring to light the hidden things of darkness, and will make manifest

the counsels of the hearts” (1Corinthians 4:5)

! See Fathers of the English Dominican Province, Ibid pp. 945-946
? See Marcus Dods, Ibid Book: XVIII, chap.53 p. 505
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Further Aquinas mentions that some have the opinion that the end of a thing
should be perfect and therefore the end of time (at which the resurrection will happen)
should be perfect so it should be at day time. Rather he asserts that some symbols
show that it will occur at night time as the resurrection of Christ was at that time.
Moreover the coming of Jesus is compared with the coming of a thief into the house.
(Luke 12:39, 40) And a thief comes at night time. So it resembles the resurrection of all
at that time. But he declares that the exact time and hour is hidden.'

He further approves that this resurrection will take place suddenly. He
mentions that although there are some steps and stages related to it like the sound of
trumpet, gathering of ashes, the refashioning of body and the reunion of soul to it, but

all these will be done immediately.

. Term of Rising:

According to Aquinas all will rise again from the ashes and by those ashes he
refers to all the remains of human body after the dissolution of elements. Further
these ashes have not any natural inclination to the soul. For this he asserts the Bible:
“that which thou sowest is not quickened except it die first” (1Corinthians 15:36).

And “As in Adam all die, so also in Christ all shall be made alive.” (1Corinthians
15:22)

He elaborates that although the saints differ at the issue of the death of all but
it seems the safer and more common view that all will die before resurrection as first it
seems according to the Divine justice that all should be punished because of the
original sin and this punishment is the death. Secondly it is told in the Divine
scripture that resurrection will be applied to all and it can only be applied to those
which has fallen and perished. Thirdly it seems according to the order of nature that
what is corrupted and decayed can only be renewed by means of corruption. For this,

death seems to be applicable on all. He explains that although the resurrection of all

! See Fathers of the English Dominican Province, Ibid p. 946
21bid p. 947
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Plato' who holds that the soul moves by itself and also is the cause of movement of the
body.?

He declares that these acts do not remain in the soul after leaving the body and
refutes this view by referring to Aristotle who holds that soul does not move itself:

“not only is it false that the essence of the soul is correctly described by those
who say that it is impossibility that movement should be even an attribute of it.”

He explains that the punishment of this incorporeal soul is possible by a
corporeal fire. He holds that by sinning the soul subjects itself to the body so it seems
suitable that the soul should be punished by a material thing which is fire.*

To strengthen his view he asserts:

“Depart from Me, you cursed, into everlasting fire, which was prepared for the
Devil.” (Matthew 25:41)

He mentions that some people admit this view and others deny it on the base
of their explanations. He emphasizes that fire by its nature is able to have an
incorporeal spirit united to it as a thing is united to a place and by Divine justice this
fire is enabled to detain the soul to perform its acts. He declares that this fire is really

hurtful to the soul and the soul even by seeing this fire is tormented by it.?

! He was a very famous classical Greek philosopher born in 428-7 B.C. and died in 348-7 B.C. He lived
for 80 or 81years. He was the teacher Aristotle and pupil of Socrates. They laid the fundamentals of
Western philosophy. Plato was a great mathematician also. He was the founder of an Academy in
Athens, which was first institute which imparted higher education to students. See “Plato” retrieved on
02-04-12 from www.ancientgreece.com/s/People/Plato See also “Plato” retrieved on 02-04-12 from
www.iep.utm.edu/plato

2 See Fathers of the English Dominican Province, Ibid pp. 895-897

?J. A. Smith, book I chap.3 Ibid p.635

*See Fathers of the English Dominican Province , Ibid p. 898

5 Ibid pp. 899-900
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. Conditions of body reunited to soul:
. General conditions for all:

1. Identity:

Aquinas explains that the same soul will be reunited to the same body,
although there will be a change in condition of both of them; the soul rising again will
differ the soul living in this world in respect of glory and misery not in essence,
likewise the body rising again will differ the body in this world in the sense of
immortality. This will be only an accidental change and the identity will remain the
same. It is the quality of matter that what is in it before its form, remains in it after
corruption. Thus the matter which will be brought back to restore the human body
will be the same as that body’s previous matter. For this reason after the perishing of
human body, its dissolved elements will be able to identify themselves to it at the
resurrection.

He further explains that some philosophers erred in this regard in two ways;
first they held that the separated soul would reunite to the body naturally by the way
of generation because they believed in the accidental union of body and soul as a man
to his clothes and not as the union of matter and form. Secondly they asserted that
this reunion would be with another body; sometimes of different species as the
entrance of the human soul into the body of an animal to whose manner it had
confirmed in this life like into the body of a lion on account of robbery and violence,
and sometimes of the same species as when a man led a good life in this world and
experienced happiness after death, his soul after some centuries would desire to enter a
human body (of anyone else) and it would be done. Aquinas rejects these views of the
philosophers and certain modern heretics by referring Aristotle.!

“The soul is the first grade of actuality of a natural body having life potentially

in it from this it indubitably follows that the soul is inseparable from its body.”

'1bid pp. 951-952
2]. A. Smith, book II chap.1 Ibid pp. 642-643
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again. The other is in transition from form to form; that is from the form of humor to
the form of member. It will not rise again. The third kind of humidity is that which
has already reached its ultimate perfection. It will be definitely rise again with the
body. And these elements of the body will not perform their previous worldly
functions rather they will rise for the integrity and natural power of humans.’

He declares that through being perfected by the rational soul the human body
is directed to the resurrection. If anything belonging to the truth of human nature is
taken form the body, this will not be the perfect body of man. ?

He mentions three opinions about the truth of human nature; first is that all
the parts or elements one acquires at one’s birth belong to the truth of human nature.
Then they grow and multiply to whole human race, only these parts will rise again.
Second opinion adds the secondary elements to the truth of human nature which are
transformed into body by food. They hold that some of these elements will also rise
again with the primary ones. Third opinion holds that the elements of food in an
individual when reach to the perfection to transform the begotten are also called the
primary will rise again with the primary elements and when they do not reach this
stage, they are secondary and will not rise then. Thomas Aquinas agrees with the third
opinion which also holds that all in man belonging to his species will rise again while

all in him belonging to matter will not rise’

3. Quality:

Aquinas explains the resurrected people will not perform the actions of the
primary perfection of human nature associated to animal life such as eating, drinking,
sleeping and to beget because there will be no need of these actions in that life. This

worldly life consists of natural causes and in afterlife man will attain his ultimate

! See Fathers of the English Dominican Province , Ibid pp. 958-959
2 Tbid p. 960
 Ibid pp. 960-963
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2. Agility:

He explains that the glorified bodies will be agile because of the glorified souls
in them and soul is not only the form of the body, it is also its mover. Now the body
will obey the soul in its movements and actions. He elaborates that the body of Christ
moved in his ascension and likewise the bodies of saints will ascend from earth to
empyrean.' He declares that even after reaching into heaven, the saints can move from
there for sometimes for their pleasure to show the excellence of Divine wisdom in
them by practicing the power of movement and during this movement the vision of
God does not diminish from them as they find Him everywhere.

Aquinas confirms their movement;

“They shall run and not be weary, they shall walk and not faint.” (Isaiah 40:31)

“(The just) shall run to and fro like sparks among the reeds.” (Book of Wisdom
3:7)

Regarding the time the glorified bodies will take for their movement from one
place to another there are four views he mentions; first is that the glorified bodies will
go from one place to the other without passing the intervals, second shows that
although these bodies will take time for reaching one place form another but it is
possible for them to move instantaneously without passing the intervals because of
their glory which is above their nature, third view illustrates that a glorified body can
be at more than one places in the same instant. Aquinas rejects all these three views by
declaring that the bodies of the saints will remain physical and obey the rules of nature
so they will not behave like spiritual bodies and to move from one point to the other,
they will have to cover all the points in the way and it will definitely take some time.’

To confirm this movement he referrers to Aristotle:

! It is considered the highest sphere in heaven.
2 See Fathers of the English Dominican Province , Ibid pp. 984-985
? Ibid pp. 986-987
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this way the blessed will receive the species of intention of a quality and not the
quality itself as when the pupil in eyes receives the species of whiteness and does not
itself become white.!

To confirm it he asserts:

“Every eye shall see Him” (Apocalypse 1:7)

Regarding the sensés and their acts in the blessed, he mentions two opinions;
first that all the sensible powers will be present in the blessed but only two; touch and
sight will be in act due to lack of medium and object. Aquinas rejects this opinion by
declaring that the median is the same in other senses also like in hearing, seeing and
smelling the medium is air. Second opinion mentions that smelling and hearing will be
there but taste will be absent. Aquinas holds that all the senses will be active in the
blessed.

He explains that impassibility in itself will be equally present in all the blessed
while in relation to the cause of impassibility it can be more or less in them as it is the
dominion of soul over the body which is due to the soul’s unchangeable enjoyment of
God. So in one who enjoys God more perfectly, there is a greater cause of

impassibility.’

4. Clarity:

He affirms that because of the overflow of the soul’s glory there will be clarity
into the body and according to the merit of the soul this clarity will be more or less in
bodies. For this he asserts:

“The just shall shine as the sun in the kingdom of their father.” (Matthew13:43)

!1bid pp. 971-972
? Ibid pp.-973-974
 Ibid p. 970
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He mentions that as whatever is received into anything, it is received according
to the recipient so there will be a spiritual clarity in the soul, it will be received into
the body as corporeal.’

He elaborates that the clarity of the blessed will be visible for non-glorified
eyes. For the disciples has seen the clarity of Christ and the wicked will be tortured in
the judgment by seeing the glory of the just but they will not see their glory fully
unless they stare on the clarity of the blessed. Hé rejects the view of those who hold
that the clarity of the blessed will only be seen by a miracle. He confirms that this will
be as visible as light because light has a natural tendency by its essence to move the
sight and sight also by its essence has a natural tendency to perceive light. So he
declares that if the blessed have clarity it would be visible yet it is not compulsory for
this clarity to be necessarily seen by a non-glorified body and it is up to the soul that

whether the body’s clarity be seen or not as it has a control over the body.?

Categories of the resurrected:

According to Aquinas there are two main categories of the resurrected; good
and wicked. Good are classified into two kinds; saints and the general believers.
Wicked are also of two types; believers (Christians) and unbelievers.’

These categories are distinguished immediately after death and he mentions
that at the separation, the bodies start to decay and the souls are sent to some places
according to the nature of their worldly deeds, beliefs, habits or dispositions and there
are five places or abodes to receive the souls; heaven, hell, limbo of fathers, limbo of
children and purgatory. He declares that the souls are sent to their assigned abodes at
once at their separation from bodies unless there is an obstacle, because there are some

hindrances for the souls to reach their ends immediately. For example the venial sin he

'1bid p. 990
2 Ibid pp. 991-992
? Ibid pp. 1010-1011
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mentions is an obstacle between the soul and its reward, so there is a need of cleansing
and reward is delayed.!

He explains that the souls which are ready for their retribution are sent to
heaven, if they are good and if they are wicked are sent to hell having actual sin and to
the limbo of children® having only original sin. While the souls that are not ready at
once to receive their end are sent to purgatory for cleansing from sins on account of a
defect in their persons or to the limbo of fathers’ for the removal of the guilt of.
human nature which is a hurdle in the way of glory of the saints. Hence it seems clear
that for the good people there is only one place ‘heaven’ while for the wicked there
are several.!

He resembles this by referring Aristotle’s view:

“It is possible to fail in many ways, while to succeed is possible only in one
way”.’

Further he explains that the places for the souls are fittingly assigned to them
and for this he asserts:

“If our earthly house of this habitation be dissolved, that we have ... a house
not made with hands, but reserved in heaven” (2Corrinthians 5:1)°

He declares it an article of faith to believe that Christ’s soul is in heaven, so the
souls of the saints will also be in heaven and likewise the souls of the wicked will be
sent to hell”

He declares that the soul in heaven and in hell remain there even after the

judgment because these are eternal places for souls and they will enjoy or suffer there

'Tbid p. 886

21t is considered an abode to recieve the souls of children who die befor reaching the age of conscience;
have neither good nor bad deeds. They are sent there because they have the original sin and with this
can not go to heaven.

3 It is considered a place to receive the souls of saints. Those souls stay there temporarily to achieve
complete purification.

*Ibid pp. 891-892

5W. D Ross, (tr.), Nicomachean Ethics, book: II chap.6 [Aristotle, Ethica Nichomacea] in Great Books of
the Western World, Vol.9, part: II Ibid p. 352

¢ There is ‘eternal in heaven’ instead of ‘reserved in heaven’ in Vulgate Version.

7 See Fathers of the English Dominican Province, Ibid p.886
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at the resurrection also when their bodies will be reunited to them. He explains that
some good people who mixed the evil deeds with their merits will be cleansed in
purgatory and the stay of some saints in limbo of Fathers to shed their guilt of human
nature will be temporary. After cleansing this debt, the saints and the general good
people will be sent to heaven. The saints will be given many special rewards there. On
the other hand he mentions that the children in their limbo because of the original sin
will not be able to shift anywhere else as they lack the grace and likewise the state of
wicked in the hell cannot be changed because of their demerits and if they will have
any good mixed with their evil deeds, their punishment would only mitigate but not
finished.!

He mentions that when cast to the assigned places, no one can leave his place
entirely but can move from there for'sometime as it is clear that devil and his demons
move either for the instruction or for the trial of the good and likewise the wicked
and the good both can move from their abodes. He declares that the saints can move
by their will and the wicked are sometimes allowed moving for some purposes. He
confirms that this movement neither means to leave the assigned abode and shift to
another place permanently nor this movement casts a change in their condition; the

blessed see Godhead and the wicked see fire anywhere they move.?

The Judgment:
. Need of judgment:

Aquinas determines that the punishment or reward after death is not complete
as it is inflicted to a part of human beings their souls. So, there is a need of general
judgment where people will receive the complete reward or punishment in both their
bodies and souls. Further there is a need of a general separation of good and wicked
which will occur when good people will receive an increase of reward from the added

glory of their bodies and from the completion of the number of saints. In the same

!bid p. 893
21bid pp.'887-888 , 900
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rapidity, so that this knowledge will either occur excuse conscience, and thus all and

each shall be simultaneously judged.”

. Time of judgment:

Aquinas explains that although there are some signs mentioned in the gospels
or epistles about the last advent of Christ or the last days. But these are not enough or
certain for the time of judgment. For the coming of Christ is sometimes referred to
either his coming in the church that occurs daily when he spiritually dwells in his
believers by faith and love, or when he came to his apostles as those days are also
known as the last days. Neither the time of judgment nor the time of end of one’s life

is certain and this uncertainty helps people to prepare for the judgment’.

. Place of judgment:

He further elaborates that the scripture declares that the judgment will occur
either in the Josaphat valley’ or in its neighborhood because Christ will descend at
that place where he ascended from. It is stated:

“I will gather together all nations and will bring them down into the valley of
Josaphat, and I will plead with them there.” (Joel 3:2)

“(This Jesus) ... shall so come as you have seen Him going into heaven.” (Acts

1:11)

. Presence of all at the judgment:
Aquinas elaborates that all the persons will be present at the Judgment; the
good, the wicked and even the children who die before reaching the perfect age. He

asserts the following verses to confirm the presence of all.

! Marcus Dods, book: XX chap.14 Ibid p. 543
? See Fathers of the English Dominican Province Ibid pp.1003-1004
? It is a valley near Mount Olives.
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Godhead of Christ with joy as the seeing of the truth is delightful to all. He asserts the

. . « . 92
view of Aristotle in this regard’: “All men by nature desire to know

The Final Decision:
. Condition of the damned:

He mentions that the damned will be free of the deformities result from lack of
limbs because all the bodies of both wicked and blessed will rise again as whole. About
the deformities of undue disposition of body parts and other defects like fever with
some other kinds of ailments that may cause a deformity, the ancient masters like
Augustine and Peter Lombard remain undecided and did not clear it while the modern
masters have two views; first holds that these deformities will remain in the bodies of
the wicked to increase their punishment. Aquinas rejects the first view declaring it
unreasonable because the body will be restored in its natural perfection and further if
some will rise with defects and some will not, they will not get the proper punishment
according to their sins as in this case one may rise with these defects having less sins
while the other may rise without these defects having more sins. He seems to agree
with the second view which holds that the defects by corruption and weakness of
nature or natural principles like fevers will not rise while the deformities result from
natural principles such as heaviness and passibility will rise in the damned and will not
rise in the elect.’

He elaborates that bodies of the damned will be passible to receive the
punishment because body will co-operate with the soul in sin and this punishment
will duly inflict while their bodies will remain passible to face the distress and to be

hurt.*

'Ibid pp. 1014-1015

? W.D. Ross, (tr.), Metaphysics, book 1, chap.1[ Aristotle, Metaphysica] in Great Books of the Western
World, Vol. 8, Part: I, Ibid p.499

> See Fathers of the English Dominican Province , Ibid pp. 992-993

*Ibid p. 995
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Work on Resurrection:
Nature of resurrection:

. What is resurrection?

Generally he explains that it is the returning to existence after annihilation or
rejoining of the body parts after being scattered or it is returning towards life after
death or the restoration of souls with their bodies while the spiritual resurrection
according to the philosophers is the returning of the souls where they were before
their inclination to the bodies.! |

Specifically he declares that Allah will quicken the dead from the graves by

gathering their original parts and restoring their spirits to them.?

. Confirmation:

He explains that those who believe in resurrection differ about its nature.
Mu‘tazilah except Basari’ have the opinion that the substances will be resurrected as
their very entity does not annihilate. Regarding the accidents, some of them deny their
resurrection completely and some Asha‘irah also agree with them in this view while
many of Mu‘tazilah have the opinion that the accidents which are related to time like
sounds and wills along with the accidents given under human control will not
resurrect. They hold that the accidents which are beyond human capacity will
resurrect. Taftazani regards the resurrection a reality and does not discuss the above
mentioned detail of substances and accidents. He confirms it in the light of revelation
as well as by the rational arguments.

He asserts al-Qur’an:

«Bsles oy 1 1331 1 03 135y

! See Imam Sa‘duddin Mas‘ad bin ‘Umar al-Taftizani, Sharb al-Magasid, Vol.2, (Lihor: Maktabah
Nawmaniyah, 1981), p.207

?See Imam Sa‘duddin, Sharh al-Aqa’id al-Nasafiyyah, (Karachi: Qadimi Kutub Khanah, n.d), p.102

} He was Aba al-Hussain Muhammad bin Tayyab, al-Basari, one of the leaders of Mu'tazilah. He wrote
many books. Many of his belieifs differ from Mu'tazilah. See “Abt al-Hussain al-Basari” in Siyar ‘Alam
al-Nubala’, Imam Shamsuddin Muhammad bin Ahmad bin ‘Uthmin, (ed.) 1* Edition, Vol.17, (Bairat:
Mawa’asisah ar-Risilah,1983) pp. 587-588
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"“And lo! out of their graves towards their Sustainer will they all rush
forth!”(36:51)
@ 0ff $85b il B Gl 3 Ol

“And [if] thereupon they ask, "Who is it that will bring us back [to life]" - say
thou: "He who has brought you into being in the first instance.” (17:51)

In the light of reason he explains that if there is no proof to deny the existence
of something, it is possible and as the philosophers deny the resurrection on the basis
that the restoration of the non-existent thing with its substance is impossible but they
don’t have any proof‘worthy o'f consideration for it, so the quickening of the dead
remains possible. He holds that if the body exists once, it can be revived after being
annihilated and this recreation is easy as the Qur’:?l'n mentions:

«ade H3al shgn

“And most easy is this for Him” (30:27)

He declares that a task when it is repeated becomes easy in two ways; on the
behalf of the creator and by the creation’s side as well. Now the task of the recreation
of the humans is easy on the part of the humans as their body parts will easily rejoin
while for Allah SWT all is the same, He can create or recreate in any way or any
time He wills."

Those who deny the restoration of the dead with their substance assert the
following objections for it;

First they regard that in this way there is non-existence between the dead and
his being. (When he was alive) and this refers the two bodies; the previous and the
next according to the non-existence which they regard impossible. He declares it an
absurd kind of objection.

Secondly they hold that this kind of resurrection confirms the restoration of
each and every thing related to the resurrection and the first time in which a thing

exists should also revive along with the resurrected but in this way there will be no

! See Imam Sa‘duddin, Sharh al-Magasid, Ibid, pp.208-209
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Taftazani holds the view of many Muslim scholars that both the body and the
soul will have to be restored to life again. The Muslim scholars like Al-Ghazali', Qadi
Abt Zaid al-Dabist, al-Kab?’, al- Halimi* and al-Raghib’, many of Sufiyyah®, Shiyah
’and Karamiyyah*hold this view. He clarifies by asserting the view of al-Razi’ that
majority of Christians and Transmigrants (Tanaskhiyyah)®® hold the same view of
resurrection as Muslims do but there is a great difference between the Muslims’ view

and theirs; Transmigrants claim about the eternity of souls without having a

! He was Muhammad bin Muhammad bin Muhammad al-Ghazali al-Ttsi, Abu Hamid, FHujjatul
Islam, born in 450 H and died in 505 H at Tabaran a region in Khurisian. He was a philosopher, stfi
and theologian. He wrote a lot of books like Thya’ ‘Ulumuddin, Tahafat al-falasifah, al-Iqusad fil I'tiqad,
al-Munqadh min al-Dalal and al-Mustasfa fi ‘Ilm al-'Ustl. See “al-Ghazali” in AL-‘Alam, Ibid vol. 7 p.22
2 He was ‘Abdullah bin ‘Umar bin Is3, Abt Zaid died at Bukharah in 420H at the age of 63 years. He
belonged to Dabiisiyah region. He wrote Ta’sis al-Nazar in Jurisprudence. See “al-Dabiisi” Ibid. Vol.4,
p.109

} He was ‘Abdullah bin Ahmad bin Mahmid al-Ka‘bi born in 273 H and died in 319 H. He was one of
the leaders of Mu‘tazilah. The sect of his followers is called Ka‘biyyah. He spent a long period of his life
at Baghdad and died at Balakh. He wrote many books like Qabiil Akhbar wa Ma‘rifat al-Rijal. See “al-
Ka‘bi” Ibid, pp.65-66

* He was Hussain bin Hassan bin Muhammad bin Halim, Abt ‘Abdullah born at Jurjan in 338 H and
died at Bukharah in 403 H. He was a shafi‘q jurist and judge. He wrote al-Minhij fi Shu’b al-Iman. See
“Halimi” Ibid vol.2, p.235

*He was Hussain bin Muhammad bin Mufaddal, Ab@ Qasim died in 502 H. He was a great scholar at
Asbahin or Asfahian. He wrote Muhadarat and Akhlaq al-Raghib. See “al-Raghib” Ibid, p.255

¢ There are different interpretations of this term. It is a sect which claims to have a very close and direct
source of communication with Allah. They purify their hearts for Allah. See “Sufi” in Mufam al-
Safiyyah, Mamduh al-Zabi, 1* Edition (Bairtit: Dar al-Jail, 2004), pp.254-255

7 They appeared as a political sect in Muslims at the end of the reign of ‘Umar R.A. as the defenders of
‘Ali R.A. See Imam Muhammad Abii Zahrah, Tarikh al- Madhahib al-Islamiyah fis-Siyasah wal-A ‘tigad,
(Qahirah: Dar al-Fikr al-‘Arabi, n.d), p.30

¥ It is a sect of the followers of Abf ‘Abdullah Muhammad bin Karam. It is further divided into many
other groups. See Abf al-Fath Muhammad bin ‘Abdul karim bin Aba Bakr Ahmad al-Shahrastani,
Al-Milal wan-Nabal, 2 Edition, Vol.1, (Bairat: Dar al-Ma‘rifah, 1975) pp.108-113

? He was Muhammad bin ‘Umar bin al-Hassan bin al-Hussain, Abt ‘Abdullah, Fakhruddin al-Razi born
at ray in 544 H and died at Hurit in 606 H. He was a great scholar and wrote many books. Some of his
works used to be taught in his lifetime. His woks are: Mafatih al-Ghaib known as Tafsir al-Razi, Muhsal
Afkar al-Mutagaddimin wal-Hukam3a’ wal-Mutakallimin. See “al-Fakhar al-Razi” in AL-‘Alam, Ibid.
Vol.6 p.313 . )

1 They believe in transmigration of souls in various bodies. This transfer of souls occur to face the
results of their deeds performed by the inclination to bodies if the soul of a person remains righteous
and performs good deeds, it is given a better body as a reward on learning its own body, likewise when
a soul. Commits bad deeds and remains wicked, on separation form its own body it is given the worse
body as the punishment. There are a lot of sects of Unbelievers who have the view of transmigration
with a slight difference from each other’s views. See Abu al-Fath Muhammad bin ‘Abdul Karim, Ibid.
pp.253-254
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beginning, its returning to bodies in this world and they also deny the heaven and hell
because they don’t believe in hereafter while Christians boast of Trinity and all of-
these false beliefs of both the sects are clearly contradicted to Islam. So their belief of
resurrection of body and soul cannot be identical with that of Muslims.

He explains that the statutes confirm the resurrection of body and soul very
clearly.

Ghatlae ga30 i bdy ccsghy

“Does man think that We cannot [resurrect him and] bring his bones together
again?”(75:3)

(@5 31 WS sl ot o8 oty (o2 il 34 5 O

“[And so] he says, "Who could give life to bones that have crumbled to dust?"
Say: "He who brought them into being in the first instance will give them life [once
again]” (36:78-79)

He explains that if the resurrection is understood in its real sense it is applied
on the soul which is the base of every kind of righteous and evil actions, wills and
movements and if the resurrection is taken in its apparent meaning, it refers to body
and it seems certain that each and every part from the beginning of life till its death
should be restored and the resurrection of both body and soul is confirmed according
to the need and understanding of the people and belief in it is the part of Faith. While
Mu‘tazilah he mentions confirm the resurrection in the light of reason and regard it a
compulsion for the body and soul both to take the appropriate reward and
punishment.'

He refutes the objections of those who hold that Qur’an mentions that the
skin of the people will be replaced. (Al-Qur’an 4:56) and likewise there are sayings of
the Prophet Muhammad S.A.W like some of the physical qualities of the people of

! See Imam Sa‘duddin, Sharh al-Maqasid, Ibid, p.212-213
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“[after your death,] when you will have been scattered in countless fragments,
you shall lo and behold! be [restored to life] in a new act of creation” (34:7)

He explains that on observing the rotted away bones and the bodies which
finally turn to soil, the deniers regard the resurrection impossible while Allah creates
in the beginning from nothing. Further the deniers find no reason or purpose behind
the resurrection and hold that if the restoration is to shed away the grief or pain, there
is no pain in death or in non-existence and if it is to gain happiness, there is no perfect
happiness in the relation of body with the soul. So they regard the resurrection
absurd. He refutes their view and clarifies that the resurrection will occur in hereafter
and not in this world, so we cannot associate our worldly expectations or observations
to it. He declares that if the same body is not restored, and the same soul is not united
to it, this makes no sense; because rationally it is not permissible that either body joins
the soul other than the first one united to it earlier or the soul is united to another
body. So, by the death the relation of body and soul is cut down and by the

resurrection it returns.’

. The annihilation of the body:

He mentions three kinds of views about the annihilation of the body. First is
the opinion of some of Mu‘tazilah that Allah annihilates the world directly as He
creates it directly. Abt Hudhail* holds that Allah says annihilate (Ifz) and it obeys as
He said be (kx#n) and it exists. Second opinion is adopted by majority of Mu‘tazilah
that the substance is annihilated by the creation of its opposite, that is annihilation and

about its nature they differ; Ibn al-Akhshiyad’ holds that this annihilation is created in

'Tbid p. 214

2 He was Muhammad bin Hudhail bin ‘Abdullah bin Makhil born at Basrah in 135 H and died in 235
H. He was a famous scholar of Mu‘tazilah, Ma’miin al-Rashid appreciated him. He wrote many books.
See “Abt Hudhail” in AL-‘Alam Ibid. Vol.7, p.131 -

} He was Ahmad bin ‘Ali bin Baighjar, Abt Bakr Ibn al-lkhshiyad born in 270H and died in 326 H. He
was one of the great scholars of Mu‘tazilah and skilled in Arabic and Jurisprudence. His works include
Nagql al-Qur’an, al-Iimal a brief summary of Tafsir al-Tabari. See “Ibn al-Akhshiyad” Ibid. Vol.1 p.171
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a specific direction and by its effect the substance is annihilated. Abu ‘Ali* holds that
He creates the annihilation equal to the number of substance and this annihilation is
not bound to a place, so the substances annihilate by it, while Abt Hashim® and his
followers agree on the creation of only one annihilation. The third view holds that the
substance is annihilated if the basic requirement of its existence is destroyed
completely. Bashar’ holds that this requirement is baga’. Many of Asha‘irah and Ka‘bi
of Mu'tazilah hold that the substance remains by the creation of baga’ and if this baga’
is not created, the substance is exiled. Al-Haramain* holds that the body is restored by
accidents and when these accidents are not created, the substance annihilates. Taftazani

declares the above mentioned views the un-necessary interpretations.’

. The process of resurrection:

He mentions that the éeople who believe in resurrection differ in its process by
two ways; some hold that it will occur by the recreation after annihilation and other
have the view that it will be the gathering or rejoining of the scattered parts. The
former argue that the companions of the Prophet Muhammad S.A.W agreed on it.
Taftizani answers that they were agree on the baga’ of Haqq and annihilation of
creation in the way that all the living things will die and exile and they did not mean

the non-existence of the substance completely because they did not deal with these

! He was Muhammad bin ‘Abdul Wahhib, a great leader of Mu‘tazilah who belonged to Jubb; a region
at Basrah died in 333 H. He was the teacher of Imam Abi al-Hassan al-Ash‘ari. Later on Imim Ash‘ari
left this sect. See Abu al-Falih ‘Abdul Hayy, Vol. 2, p. 241

2 He was ‘Abdussalim bin Muhammad bin ‘Abdul Wahhab al-Jubba’i, son of Abu ‘Al al-Jubba'i born
in 247 H and died in 321 H. He was one of the great leaders of Mu‘tazilah. His books include Al-Shamil
in Jurisprudence, Tadbkiratul ‘Alam in the principles of Jurisprudence. See “Abu Hashim” in AL
‘Alam, Vol.4, p. 7

> He was Bashar bin Mu‘tamar al-Hilali al-Baghdadi, Abii Sahl died in 210 H. He was a leader of
Mu‘tazilah. The group of his followers is called Bashariyyah He wrote to explain the beliefs of
Mu‘tazilah. See “Bashar bin Mutamar” Ibid. Vol. 2, p. 55

‘He was ‘Abdul Malik bin *Abdullah bin Ytsuf bin Muhammad al-Juwaini, Abt al-Mu‘ali, famous by
the title of Imiam al-Haramain born in 419 H and died in 478 H. he belonged to Shafi‘iyyah in
Jurisprudence and Asha‘irah in Theology. His books are Al-Irshad fi ‘Ustluddin, al-Shamil fi *Usalludin
etc. See “Haramain al-Juwaini” in AL-‘Alam Vol. 4. p.160

* See Imam Sa‘duddin, Sharh al-Magasid, 1bid, p.215
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miner details. Those who believe in the non-existence of substances assert the
following *Ayit of al-Qur’an to strengthen their view; first
=315 J53 sh»

“He is the First and the Last” (57:3)

They interpret that all the things will be completely annihilated because Allah
is the first and last. Taftazani interprets the verse in the following ways; Allah is the
originator of all existences, He is the only one in His attributes, He is the first and the
last as compared to every living being because all these things will die or He is the first
who creates and last who gives everything.

8555 2 Kz g Ay

“It is God who has created you, and then has provided you with sustenance”
(30:40)

Secondly they assert;

ROVESR RGTSCRT O

“Everything is bound to perish, save His [eternal] Self” (28:88)

They interpret &Uu in the verse as non-existent because if scattered, the parts

remain and it does not refer to the verse. Taftazani answers that everything is Halik in
its being possible to exist as it can only come into existence when Allah wills and
cannot exist by its own, or it means the death or its being unable to reach its cause as
when food does not remain good for the eater, it is said that the food is Halik, or it

refers to every deed which is not performed to gain the will of Allah.

Thirdly they hold that the verses;
«byighs 1815 Uy
“As it was He who brought you into being in the first instance, so also [unto

Him] you will return” (7:29)
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come into existence again, likewise it is permissible that the substance remain in

existence and its accidents annihilate and then restore.!

Condition of the resurrected:
. Condition of the Body:
He explains that after death and before resurrection the body experiences two

phases;

L. Questioning of two angels: ’

He describes that these angels named Munkar and Nakir come to the dead and
ask him about his Lord, his religion and his prophet. If he testifies that his Load is
Allah, his religion is Islam and Muhammad S.A.W is his Prophet, he will succeed and
if he does not answer these three questions correctly, he will fail as it is mentioned in

the Hadith of the Prophet Muhammad S.A. W?

2. Punishment and Bliss of grave:

He explains that the dead is given some kind of life in the grave to feel the pain
or enjoy the bliss according to his wrong or right deeds respectively but the scholars
have no clear opinion about the reunion of the soul and body because of the two
things; first that life is impossible without the inclination of soul with the body and
secondly if soul is returned to the body, it will feel and act freely. But it is confirmed
that the'body in the grave is not given the free will or choice of action.’

For this punishment and bliss for the dead he clarifies the following points:

!See Imam Sa‘duddin, Sharh al-Magqasid, 1bid. pp.215-218

? See Hadith: 7216 narrated by Ans bin Malik R.A, book: 51, chap. 17 in Sabih al-Muslim, Imam Abu
al- Hussain Muslim bin Hujij bin Muslim al-Qushairi, 2™ Edition, ( Riyad: Dar al-Salam, 2000), p.
1243 and See also Hadith: 4753 narrated by Bra’ bin ’Adhib and Jarir R.A, book 39, chap. 23 in Sunan
Abi Daw’nd, Imim Abi Daw’id Sulaimin bin Ash‘ath, 1" Edition, ( Riyad: Dir al-Salam, 1999),
p.672

? See Imam Sa‘duddin, Sharb al-Magasid, Ibid. p. 222
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and in the other world and in this world it is left because it is the awakening having
knowledge of sins done in the worldly life.’

Those who deny the matters of grave assert the following verse to show that
the dead don’t have life as they don’t hear.

«yydh B b & ugn

“Whereas thou canst not make hear such as are [dead of heart like the dead] in
their graves.” (35:22)

He declares that in this verse the condition of the unbelievers is compared to
the condition of the dead as both do not listen to understand.

On the base of reason some deny that punishment and bliss cannot be felt
without knowledge and life while there cannot be life after the destruction of body
and if there is life then how it can be while we see the dead motionless and there seems
no effect of bliss or punishment on it and sometimes the dead body is buried or placed
at such a place we cannot think of its sitting to answer the questions and what about
those who are eaten by the beasts or scattered as ashes after burning in the air or
drowned in the water. He declares that all the conditions they mentioned are not
impossible because the un-usual things happen. The Prophet Muhammad S.A.W told
about them so it is compulsory to believe in them. He clarifies that the presence of life
is not certain to feel the pain or bliss and the questioning may be taken from the soul
and the original body parts which remain there without our observation of their sight
as Allah has all the authority and there may be wisdom behind it which humans and

jinn don’t reach to.?

. Condition of the soul:
He holds the view of al-Haramain® that the souls are light substances connected

to the physical bodies. Life is an accident which makes the substance alive. So, when

!'Sec Imam Sa‘duddin, Sharh al-‘Aqa’id al-Nasafiyyah, Ibid. pp.100-102
2 See Imam Sa‘duddin, Sharh al-Magasid, Ibid. pp.220-222
*See Imam al-Haramain al-Juwainj, Ibid. p.377
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Allah S.W.T gives life to both body and soul they become alive and when death is sent
to them, their relation disconnects and the souls of believers; especially of pious,
righteous and martyrs are sent into the green birds of the Garden that are kept in the
cages of light hanging under the Throne' and the souls of unbelievers are sent

downward into sijjin.?

Categories of the resurrected:

He refers to the two main categories of the resurrected; the believers and the
unbelievers.

Believers are of two types; obedient and disobedient. The obedient are
prophets and other pious people like Al-Sulahd’, Alltqiya’, Al-Shuhada’ and Al-
Awliya’. While the disobedient are of two kinds; the people who commit small or
minor sins and the people who commit great sins.

There is a difference of opinion about the nature of great sins and the faith of a
Muslim who commits them, the exact number of these sins is not mentioned.
Taftazani asserts the declaration of the Prophet Muhammad S.A.W when he was asked

about the great sins, he mentioned them’ and some of his companions about these sins

_like ‘Ali R.A* addressed the people in the Mosque of Kuifah and said that great sins are

seven; polytheism, unlawful manslaughter, slandering a chaste.woman by a charge of
adultery, devouring the property of an orphan, taking usury, fleeing from war against
unbelievers and returning to the same region after migration for the sake of faith. Ibn

‘Umar R.A°® also regarded the above mentioned sins (except the last one) as the great

! See Hadith:4885 narrated by ‘Abdullah bin Mas‘dd R.A, book: 33, chap. 33 in $abib al-Muslim, Ibid.
p.845

2 See Imam Sa‘duddin, Sharb al-Magasid, 1bid pp.214-215

) See Hadith: 5977 narrated by Ans bin Milik R.A, book: 87, chap.6 in Sabih al- Bukhbari, Ibid. p.836

* He was ‘Ali bin Abt Talib bin ‘Abdul Muttalib bin Hashim bin ‘Abd manaf. his mother name is
Fatimah binti Asad. He was one of the first believers in Islam, companion, cousin and son in law of the
Prophet Muhammad S.A.W. See ““Ali” in Tahdbibuttahdhib, Imam al-Hafiz Shihabuddin, Ahmad bin
Hijr al-*Asqalani, Vol. 07, 1 Edition { Bairut: Dar Sadar, 1968), pp. 334-339

5 He was ‘Abdullah bin ‘Umar, a companion of the Prophet Muhammad S.A.W. See “‘Abdullah” in
Tahdhibuttabdhib,Ibid Vol.05, pp.328-331
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on the middle rank between belief and unbelief. Taftazani refutes by mentioning that
this view is against the consensus of Salaf who did not mention any middle position.

Secondly they explain that such a person does not remain a Muslim as Allah
mentions a believer opposite to an evil-doer.

«hgping ¥ Ui O6 148 Lels OIS 1abiy

“Is, then, he who [in his earthly life] was a believer to be compared with one
who was iniquitous? [Nay,] these two are not equal!” (32:18)

Likewise in the following Hadith of the Prophet Muhammad S.A.W it is
mentioned that such a person is not a believer;

Toage sy (SN HY
Further they declare that such a person cannot be an unbeliever also as

Muslims do not kill him, do not apply the laws on him which are applied on those
who leave Islam and convert to unbelief and astray. Moreover they buried him into
the graveyard of Muslims. Taftazani answers that evil doer in the above mentioned
verse of al-Qur’an is used for the unbelievers and not for a believer who commits great
sins because unbelief is the greatest evil action while the Hadith of the Prophet
Muhammad S.A.W is the strict warning and for the purpose of declaring the ugliness
of these deeds to the believers and there are verses;
B3 s $5 Juika (Jass ady
“And so, he who shall have done an atom's weight of good, shall behold it.”
(99:7)
indy byl3 s 81yl s ghs ST 51 S5 e Al e i a0
“Whereas anyone - be it man or woman - who does [whatever he can] of good
deeds and is a believer withal, shall enter paradise.” (4:124)

and Ahadith present declaring such person a believer® like;

! Hadith: 2625 narrated by Abt Hurairah, Chapters on Imin 38, chap.1lin Jami* al-Tirmidhi, Ibid. p.
596
* Sec Imam Sa‘duddin, Sharb al-Aqga’id al-Nasafiyyab, Ibid. p.110-111



_}3\_‘ i

87

'Rt ) e om0l P ol L Al Ja S AL A Y e e

Taftazani explains his view of Asha‘irah that when a believer commits a great
sin, this does not remove him from the faith and he remains a believer because assent
of heart is the real essence of belief.

He mentions his reasons; first there are conditions of two types: if a believer
commits a great sin because of appetite, and outburst of anger, indignation or even
laziness, it will not be inconsistent with belief whenever is joined to the fear of
punishment, hope of forgiveness and the resolution to repent. While if the great sin is
done with intentions of making lawful (Halal) which is unlawful (Haram) and besides
this there are some great sins having such nature which are confirmed to be unbelief
by the traditional authority, these are like prostration to an idol and uttering words of
unbelief. Whenever Taftazani-takes the doer of great sins as believers he means by
those sins which are not unbelief or polytheism.

Secondly he asserts some verses of al-Qur’an which clearly mention that the
doer of great sins is called a believer;

sy 195kl 1g1dh il e 0BG b1y

“Hence, if two groups of believers fall to fighting, make peace between them.”
(49:9)

i @ potagh (Kl <141 it v

“O you who have attained to faith! Just retribution is ordained for you in cases
of killing.” (2:178)

Thirdly he refers to the consensus of Muslims since the period of Muhammad
S.A.W till now that Muslims perform the funeral prayer and ask forgiveness for a
person among them who dies unrepentant although they know of his committing
great sins. It is understood that Muslims do not do this for an unbeliever.?

The unbelievers are mainly of three types; hypocrites, infidels and polytheists.

Regarding their nature, there are unbelievers who are rigid in their disbelief, those

! Hadith: 273 narrated by Aba Dhar, book:1, chap.40 in Sabih al-Muslim, Ibid. p.55
? See Imam Sa‘duddin, Sharb al-Aqa’id al-Nasafiyyab, Ibid. p.110
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who seem in search of the right path but cannot reach it and the children of the

unbelievers.

The Judgment:

He declares that all the matters related to the Day of Judgment are possible as
they are confirmed in the light of al-Qur’an, al-Sunnah and there is agreement of
Muslims on it. It is necessary to believe in them. The following stages in this regard he

mentions in the light of revelation.!

. Hisab/Accounting:
The resurrected will be gathered for the accounting of their worldly actions
and intensions. He confirms this by asserting the Qur’an:
cpeandt fy e dll Gy
“Verily, swift in reckoning is God!” (40:17)
For this accounting people will have to pass through its various phases as

follows:

1. Stay: (Waqtf)

The resurrected will have to stay and wait for a long time for the process to
begin.

To confirm this he asserts the Qur’an:

Wi 4 B3 g oy 8gles ¥ e BKoadsg #2125k 5500

“On the Day when all [human] souls and all the angels will stand up in ranks:
none will speak but he to whom the Most Gracious will have given leave.” (78:38)

He determines that the exact duration of this stay is not known. He asserts

different views of people regarding this; some hold that this stay of people will be for

! See Imam Sa‘duddin, Sharh al-Maqasid, Ibid p.222
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5. Change in Color:

The effect of the worldly deeds will be obvious from the color and expressions
of the faces of the resurrected. The faces of the righteous will be happy, white and
satisfied while the faces of the wicked will be sad, black and they look disturbed. To
mention this he asserts.

Gyt 5335 dgrh Gl g3

“On the day [of Judgment] when some faces will shine [with happiness] and
some faces will be dark [with grief].” (3:106)

5 R 0 e das byt s Mo aind duis

“Some faces will on that day be bright with happiness, laughing, rejoicing at
glad tidings. And some faces will on that day with dust be covered, with darkness

overspread.” (80:38-41)

6. Announcement of happiness and sadness:

He mentions that there will be angels to announce the happiness and sadness
for certain people. Disbelievers and hypocrites will be accursed at the presence of all.

He refers to the Hadith of the Prophet Muhammad S.A.W which mentions
that those angels will be present at the sight when the deeds of people will be weighed.
When the righteous deeds of a person increase, an angel will announce eternal
happiness for him and when the wrong deeds of a person weighted much, an angel
will announce the eternal sadness for him.!

Although Allah knows but still the occurrence of all these phases of the
Judgment has the wisdom behind it which he declares is to enhance the honor and
happiness of the righteous people and the dishonor, pain and sadness of sinners. He

further explains that all these stages urge a person to do righteous deeds and to avoid

! See Hadith: 4563 narrated by Ans R.A, book: Day of Judgment, chap.16 on Intercession in A/-Mutalib
al-‘Aliyab bi Zawa'’id al-Masanid al-Thamaniyab (along with Ittabaf al-Kbairab al-Muhrab bi Zawa'id al-
‘Asharah by Hafiz Abmad bin Aba Bakr, Ibn Hijr Shahabuddin Ahmad bin ‘Ali bin Ahmad al-
‘Asqalani,1* Edition, Vol. 8 (BairGt: Dar al-Kutub al-‘Ilmiyyah, 2003), p.694
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the wrong ones. He avoids giving an opinion regarding the effect of these stages on

prophets and other pious people.!

. The Bridge: (Sirat)

He explains that every resurrected will have to pass over a bridge which is
stretched over hell. The people of Garden (The believers who are to go to paradise)
will cross it while the people of Fire will slip into hell. So all the resurrected will pass
over the hell by this bridge.

wddyis Jy 48 ism

“And every one of you will come within sight of it.” (19:71)

For the nature of that bridge he refers to the Hadith of the Prophet
Muhammad S.A.W which mentions that it will be finer than a hair and sharper than a
sword. People will pass over that Bridge slow and fast according to the nature of their
deeds; some will cross like the fast running horse, some like the air and others like
general walking speed and so on.?

He mentions the objection of Qadi ‘Abdul Jabbar’ and many others of
Mu‘tazilah who deny to cross such kind of bridge holding that it is impossible to cross
it and if it were possible, it would be painful for the righteous while the statutes
confirm that they will not have any pain and misery on the Day of Resurrection.
Rather Mu‘tazilah take the bridge in its spiritual sense and interpret that this bridge
stands for two ways which lead towards paradise and hell respectively as al-Qur’an

mentions:

! See Imam Sa‘duddin, Sharh al-Magasid, 1bid. p.223

? See Hadith: 366 narrated by Ans R.A, chap.9 in Shub al-Iman, Imim Aba Bakr Ahmad bin Hussain
Al-Baihaqi, 1st Edition Vol.1, (Bairtit: Dar al-Kutub al-“Tlmiyyah, 1990), p.331

* He was ‘Abdul Jabbar bin Ahmad bin ‘Abdul Jabbar al-Hamdani, Abt al-Hussain, deid in 415 H. He
was one of the great leaders of Mu‘tazilah. He was a jurist also and wrote many books like Tanzil al-
Qur’an and Sharh *Ustl al-Khamsah. See “Qadi al-Quddat” in AL-‘Alam ,Vol. 3, p.273
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perceived by the heart and not by the eyes as majority of Muslims have this opinion’
and so is the vision that many scholars perceived during their sle‘ep.2

Taftazani mentions that the reason when acts itself does not decide that the
vision is impossible so long as no proof is brought against it. Regarding this verse
Mu‘tazilah have some objections on the possibility of the vision and they have their
own explanations to prove it impossible on the base of rationality; first that the seen
should be in front of the seer like a person sees in the mirror and this necessitates the
other conditions like the one who is seen will be totally or partially visible to the seer,
there should be a specific distance between the two, the seer encompass the one who is
seen completely or some parts of it. He refutes that this vision will be above these
conditions which we assert for any vision.

Secondly they hold that there should be a conjunction of the rays from the
eyes of the seer to the one who is seen. He condemns this condition to be associated to
the vision of Allah S.W.T

Thirdly if Allah S.W.T can be seen then, He would be seen by every person
having sound senses (especially the sense of sight) in this world and the hereafter. He
answers that this vision is associated to the wili of Allah S.W.T. He will be seen to
whom and when in the hereafter He would will, and the nature of that vision neither
be explained nor be associated to the conditions which we take for our general

perception of a thing.’

. Factors necessary to enter the Garden:
There are two types of factors; which lead a believer to heaven either before or

after the death of the person.

! See ‘Abdullah bin ‘Abbas R.A, Ibid p. 446
2See Imam Sa‘duddin, Sharh al-Aqa’id al-Nasafiyyab, Ibid p.76
See Imam Sa‘duddin, Sharb al-Magasid, pp.117-119
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. Repentance:

Repentance of a person in worldly life is very important. Textually Taftazani
defines that it the returning (Ruj%‘) which according to Islamic law is having shameful
feelings on committing an offense considering it a very bad act of disobedience of
Allah. The shameful feelings of a person on an evil deed because of its harmful effects
on his body or property et cetera are not called the repentance. It is not clear that the
shameful feelings on a sin because of the fear of hell fire or because of the desire for
heaven are called the repentance or not. It also includes the grief and desire of the
doer that he had not committed that sin. This grief seems obvious by the condition of
the person and he regretfully weeps over his wrong deed while Mu‘tazilah do not
associate the regretful feelings with repentance because the doer of great sins when dies
without repentance is sent to hell where he remains forever according to them, so they
make the process of repentance very easy and lenient. Generally they hold that if the
sinner says that he repents on his sin and will not repeat it, it will be enough and the
leaders of Mu‘tazilah have the view that it is enough to accept that he had done very
wrong deed and he will avail the opportunity to replace that evil deed with the
righteous. Moreover, Taftazani explains that repentance also necessitates the affirm
determination of the sinner that he will never repeat his sin despite of having the
capability to do it or despite of given the ability to repeat it in future.!

He affirms that repentance is obligatory according to Asha‘irah in the light of
revelation as;

W A ) 153550

“And [always], O you believers - all of you - turn unto God in repentance.”
(24:31)

S5 g by Jy i 15T s @l o

“O you who have attained to faith! Turn unto God in sincere repentance.”

(66:8)

! See Imam Sa‘duddin, Sharh al-Magasid, pp. 241-242
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Allah S.W.T pours His pardon on His slaves. Taftazani refers to Qur’an;
PRI o gk o3ke 58 530 3 i 3h5n
“And it is He who accepts repentance from His servants, and pardons bad deeds, and
knows all that you do.” (42:25)

He mentions that the Muslims agree about the pardon on small sins and the
great ones after repentance while there is no pardon for the unbelief although some
scholars like Asha‘irah hold that pardon of unbelief is rationally possible but it does
not apply in reality while others condemn it even rationally. There is a difference of
opinion about those believers who commit great sins and die without repentance. Al-
Wa'idiyah' like al-Balakhi® and his followers regard this pardon of great sins rationally
impossible because the possibility of pardon urges the sinner to do more sins without
any fear to be caught for his wrong doings. Taftazani answers that rather the
possibility of pardon along with the clear verses for punishment of sins persuade a
sinner to feel shamefulness on his sins and he may avoid them. Mu‘tazilah of Basrah
and some of Baghdad hold that although rationally the pardon is possible but in the
light of revelation it is impossible and they assert;

W 1 Jo 845 5165 156 sk 53d walby Cigid G5 s gy

“And as for him who does this withmalicious intent and a will to do wrong -
him shall We, in time, cause to endure [suffering through] fire: for this is indeed easy
for God.” (4:30)

He answers that the promise of reward on doing the righteous deed is
necessarily fulfilled while it is not certain that the warning of punishment on doing
the wrong deed is fulfilled because of the blessing from Allah S.W.T. No pardon for
the unbelievers is not against the possibility of pardon for the bélievers; the doers of

great sins.

! They are catagorised under Khwarij. See Abii al-Fath Muhammad bin ‘Abdul Karim, Ibid p.114

2 He was Ahmad bin Sahal Abt Zaid al-Balakhi died in 322 H. He was a philosopher and theologian.
He wrote many books like Fada’il Makkah and ‘Ismatul Anbiya’ See “al-Balakhi” in Lisan al-Mizan,
Vol.1, Ibid p.283
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His combination of philosophy and theology gained much acceptance and

popularity.’

. His use of philosophy:

The example of his use of logic besides the revelation can be stated from his
Summa when he elaborates that a movement or action stands related to nature in three
ways; its term and principle both are not natural. In this way its principle will either
be above nature or miraculous; as the glorified bodies or it will follow any other
principle; violent as the violent upward movement of a stone which terminates in a
violent rest. The second way is that the term and principle of a moment or action is
natural. In this way it will be definitely natural. In the third way the term of an action
is natural but its principle will not be the natural. In this way the action cannot be said
natural but it will be miraculous, violent or artificial. So he confirms that a thing or
action can only be natural unless its principle is natural. Hence the principle of
resurrection is not natural. In this regard it is miraculoys.?

He refers the view of Aristotle in this regard;

“Things have a nature which have a principle of this kind™

To prove the vision of divine essence in the light of philosophy he mentions
that the philosophers explain three ways of seeing God; some like Alfarabius* and
Avempace® hold that our intellect can attain the abstract form of the separate

substance by understanding its quiddity. Aquinas rejects this way by two points; the

! See “Philosophy as the Handmaid of Religion: St. Thomas Aquinas” in Philosophy and Religion from
Plato 1o Postmodernism, (ed.) Max Charlesworth, (Oxford: One World Publications 2002), pp.63.64

? See Fathers of English Dominican Province Ibid pp. 938-939

*R. P. Hardie and R. K Gaye. (trs.) Physics, book Il,chap.1[ Aristotle, Physica) in Grear Books of the
Western World, Ibid Vol. 8 Part: 1 p. 269 ‘

* He was Abii al-Nasr Muhammad bin Muhammad bin Tarkhan born in 870 CE and died in 950 CE.
He was a Turk Philosopher and a founder of philosophy in Muslim world. See ‘Adnin, Abt al-Hag
“Alfarabi”, in Urd6 Dai’rab’ Ma'‘arif -i Islamiyyah ,Dr. Sayyad Abid Ahmad ‘Al (ed.), 1¥ Edition, Vol.
15 (1962), pp. 7-14

* He was Abti Bakr Muhammad bin Yahya, born in 11% century. He was a Muslim philosopher,
scientist, musician and doctor. His important books are Tadbir al- Mutwahad and Al-Ittisal. See Hussain,
M. Saghir, “Ibn B3jah”, in Urds Dai’rah’ Ma‘arif -1 Islimiyyah, Dr. Muhammad Wahid Mirzi (ed.) 1*
Edition, Vol. 1 (1980), pp. 426-428
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Al-Faribi, Ibn Sina and Ibn Rushd were among those philosophers whose
thoughts not only urged the later Muslims to work on philosophy but there was a
great impact of their views on the west.!

So till the middle ages, the Islamic theology had been developed a lot and the
role and use of philosophy to interpret it, had been reached to its height. There were a
number of Muslim theologians and philosophers before Taftazani from their work not
only the Muslims but non-muslims also took advantage to develop their own

thoughts.

. Use of Philosophy in the works of Theologians:

The use of philosophy is also prominent in the works of Asha’irah. So, it can
be noticed in the writings of Taftazani.

He was one of those scholars who opposed the scholars treating the theological
matters philosophically. He was a representative of Ash‘ari thought that opposed
philosophy even more strongly than’Iji and Jurjani.’

The philosophy’s role can be seen in the pattern of the works of the scholars
of the era of Taftazani. Like A/l-Mawagif, a glance on the contents of Sharh al-Magasid
shows that how Imiam has divided the material of his work philosophically;
description of general principles, accidents and substances all are the glimpses of
philosophy.

He himself in his preface of Sharh al-‘Aqa’id al-Nasafiyyah declares that when
the later theologians used physics and mathematics in theology to refute the
philosophical views that were against the Islamic Law, they mingled philosophy with

the theology that if the later doesn’t has some specific topics which can only be

' See H.Z. Ulken, “book six: Influence of MuslimThought on the West” in A History of Muslim
Philisophy, Vol. 02, M.M. Sharif (ed.) (Karachi: Royal Book Company, 1983), pp. 1349-1381

2 See synopsis in An Anthology of Philosophy in Persia, Volume 3: Philosophical Theology in the Middle ages
and Beyond , (eds.)Prof, Seyyed Hossein Nasr and Prof. Mehdi Aminrazavi, (I. B. Tauris in association
with The Institute of Ismaili Studies, 2010) retrieved on 26-04-13 from www.iis.ac.uk/ContentLink.asp?
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seen due to the fact that it has a nature which cannot be seen by a naked eye, so it can
be said that things such as sounds, flavors, odour and their likes may be seen but they
are not seen as Allah has created them in this manner. He mentions some of the
objections regarding this existence as a common cause; first that it is not proper to say
that the sounds, flavors and odours et cetera may be seen, second if it were admitted to
be true, one specific thing may be caused by different things just as heat is caused by
fire and sun and in this instance, one specific thing does not require a common cause
to it and other things having common designation, third if this were also admitted,
non-existence is suitable as a cause for non-existence and fourth even it were to be
admitted, existence in general is not admitted to be a common cause rather the
existence of each separate thing in itself. He answers for all these ijections that the
meaning of cause in this way is that which is connected with the vision and the one
who receives the vision. It is clear that this connection must be something having
existence but it must not be that which pertains especially to body or accident. For
when we first see a shape approaching from far, we comprehend it only a sort of itness
rather than anything which specifies it as substance or accident or man or horse et
cetera. After this first sight it is connected with the itness of the shape and we may be
able to distinguish that substance or accident there are in it and sometimes we may not
be able to do so, that which is connected to the vision is the fact that the thing has
some sort of itness, so this calls for consideration because the thing which is connected
with the vision may be the fact that it has body and whatever accidents accompanying
it without considering its particular characteristic.!

To express a general harmony between faith and reason he mentions that all
the levels of reward and punishment which are experienced after the death are taken in
many ways according to the philosophers; some hold that all these stages are
experienced in the world of ideals which is not a physical one. While others declare

torment and bliss the intellectual kind of experience. They have the view that the

' 1bid pp.114-115
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commentaries like Albert the teacher of Aquinas and Bonaventure.! Alexander of
Hales’ began a Summa which could not be completed because of the death of its
author and Albert the Great also wrote a Summa Theologica. For all these efforts, the
purpose was a comprehensive summarization of Catholic faith. But this purpose seems
to be achieved fully only in the Summa Theologica of Aquinas. His works are very
helpful for the students and scholars till the present time as he made good use of works
of both pagans and Christians by taking them as sources of Summa Theologica to
create harmony between reason and faith. The structure of Summa Theologica is
admirable. Aquinas organized and divided its material into a scientific way that
although it is a lengthy work with six hundred thirty one questions, about three
thousand articles in which more than ten thousand objections are proposed and
solved. But with such a scientific arrangement, there seems no confusion and
helplessness for the reader.’

Romanus Cessaris explains that the teachings of Thomas Aquinas are fresh and
true to meet the needs of all the ages and to rhotivate the intellectual interests of
theologians and philosophers.*

He worked hard to make the philosophy of Aristotle acceptable for Christians

as it was rarely used before him and the available translations and commentaries were

! He was born at Bagnorea in the vicinity of Viterbo in 1221 and died at Lyons on 15 or 16 July in 1274.
He was the doctor of the Church, Minister General of the Friars Minor and Cardinal Bishop of Albano.
At the University of Paris, he studied under Alexander of Hales. See Paschal Robinson, "St.
Bonaventure." In The Catholic Encyclopedia, Vol. 2 (New York: Robert Appleton Company, 2013)
Retrieved on 14-05-13 from www.newadvent.org/cathen/02648c.htm

2 He was a Franciscan, theologian and philosopher, one of the greatest of the scholastics. He was born at
Hales in Gloucestershire, towards the end of the twelfth century and died at Paris in 1245. After having
finished his studies in England, he went to the University of Paris and there attained the Master’s degree
first in philosophy and afterwards in that of theology. Alexander, being the first of the great thirteenth
century schoolmen, naturally exercised considerable influence on all tho$e great leaders who made the

thirteenth century the golden age of Scholasticism. St. Thomas followed Alexander's "Summa
Universae Theologiae," very closely in the arrangement and method of his "Summa Theologica". See
William Turner, "Alexander of Hales." In The Catholic Encyclopedia, Vol. 1 (New York: Robert
Appleton Company, 1907) Retrieved on 17-05-13 from www.newadvent.org/cathen/01298a htm

3 See Ferrer M. Smith, O.P, “The Position of the Summa in the Hierarchy of Theology and Catholic
Authority”. This is an article at the end of Summa Theologica, American Edition, Vol.3, pp. 3072-3080
* See Romanus Cessaris “Thomas Aquinas ,A doctor for the ages” retrieved on 20-05-13 from
www.firstthings.com/.../003-thomas-aquinas-a-doctor-for-the-ages-10
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not appreciated religiously. Plato’s philosophy present in the works of Augustine had
some clear contradictions with Aristotle’s. For example according to Plato the humans
are rational souls inhabiting powerless material bodies while Aquinas adopted the

view of Aristotle that humans are composite of the union of body and soul.!

. Impact of his thoughts on Catholics:

Although all of his propositions did not influence all the Catholics over
centuries but there is a great impact of his thoughts on the Catholic Church as he
believed that baptism actually cleaned from sin, so it is declared necessary for the
salvation. This view is adopted by the Catholics while Romans 10:9-10 does not
mention it.”

In ecclesiastical law of the Catholic Church revised in 1918 the thoughts of
Aquinas are highly appreciated.In its canon 1366:2 the seminary professors are advised
to follow the principles of the saint. In canon 589:1 it is recommended that the
students of priesthood should study philosophy and theology of Aquinas.in 1879 the
encyclical Aeterni Patris is a great example to follow Aquinas. In 1914 a group of
Catholic teachers drew up a set of 24 propositions to express the essencial points of the
philosophy of the Saint.’

Both of his theological and philosophical thoughts are taken by the Catholics.
Many of his ideas have become the Church’s commonly accepted explanation of
theology like the natural law. He was given many titles by the Catholic Church like
the Angelic Doctor because of his vast range of works on angels, The Common

Doctor as he unified the Scripture, the thoughts of Church fathers and the philosophy

-

! See Ralph Mcinerny, “Thomism, St. Thomas Aquinas”, General Informaton. Retrieved on 25-05-13
from http://mb-soft.com/believe/txc/thomism.htm

See Rit Nosotro, “Aquinas, Thomas: Catholic Theologian & philosopher” retrieved on 10-06-13 from
www.hyperhistory.net/apwh/bios/b2aquinast.htm

3 See Vernon ] Bourke, “Thomas, Aquinas, ST. Authority and Influence” Ibid pp.113-114
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themselves. My opinion, however is, that they will happen in the order that I have
related.™

Taftizani seems to defend the scholars also to make their point of view clear.
For example he mentions that Ghazili stresses on the resurrection of soul so much
that some people think that he denies the resurrection of body. Taftazani refutes this
opinion and refers to Ihya’ Ulamuddin® of Ghazali in which he confirms the
resurrection of body along with the soul. Taftazani declares that Ghazali does not
focus much on the resurrection of body as it is obvious and there seems no need to do

SO.

4. Philosophy:

Philosophy’s role is stronger in Aquinas’ work. He relates the philosophical
arguments especially the philosophy of Aristotle in a great detail to interpret the
Christian doctrines and to strengthen his religious beliefs.

For example in his Summa, 120 times he refers the books of Aristotle in his
topic under resurrection; 45 times in objections (for which he clarifies and relates the
view of Aristotle in the answers to those objections), 17 times in the positions
contrary to that objections, 29 times in their replies and 29 times while mentioning his
own view. Apart from this he also mentions the works of other philosophers like
Avicenna’s, Pythagoras’ and the commentaries of Averroes on the works of Aristotle.

Taftazani also applies the philosophical arguments to explain his religious
beliefs but he does not focus much on philosophy.

For example he refers to the view of Avicenna in the favor of the resurrection
to confirm it that whenever we do not have any proof to deny something. We should

take it as a possible thing.’

' Marcas Dods, Ibid book. XX, chap. 30,pp. 559-560

2 See Imim Abu Himid Muhammad bin Muhammad al-Ghazali, Jhya’ ‘Ulamuddin, Vol.4 (Bairat: Dar
al-Ma‘rifah, n.d), p.499

3 See Tbn Sind, Al-Isharat wal-Tanbibat, Mas'alah al-Kbamisah, Namat al-‘Ashir fi Asrar al-’Ayat, Vol.3
Metaphysics (Bairtit: Dar Ahya’ al-Kutub al-‘Arabiyah, n.p), p.255
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5. Other Skills:

Besides a theologian Aquinas was a. great philosopher and the role of his philosophy is
prominent in his theology. He studied both the branches of knowledge and built a
good relation between the two which is admired by the others as Pope Pius XI
appreciated the personality and knowledge of Aquinas in the views of other popes and
suggested his prayers for Catholic institutions. He said:

“There can be no doubt that Aquinas raised Theology to the highest eminence,
for his knowledge of divine things was absolutely perfect and the power of his mind
made him a marvelously capable philosopher. Thomas is therefore considered the
Prince of teachers in our.schools, not so much on account of his philosophical system
as because of his theological studies. There is no branch of theology in which he did
not exercise the incredible fecundity of his genius.” '

His use of philosophy to interpret the faith in Summa Theologica is obvious.

While besides a theologian, Taftizani was skilful in Arabic language. So, he
seems 1o use;this instrument also to defend his theology. For example he mentions
that the term Fana’ can be taken in both the tenses; present and future. So according
to Arabic Grammar it can be as Mazari‘and there is no harm to take it in the sense of
future.? Arabic language was very much associated with all the branches of knowledge
as the Muslim scholars use to work in that language. So as knowledge about the

Islamic faith, Kalam was also much associated with Arabic.

6. Condemnation of Philosophy:

Although both the scholars refute the philosophical views which are
contradicted to the revelation but the condemnation in the work of Taftazani is more
prominent than in the work of Aquinas as Taftazani seems to deal the philosophy in a
general way; whenever there is a clear contradiction of the rationality with the

revelation, he seems to condemn it clearly.

! Para.17 in“STUDIOREM DUCEM?” - Encyclical of Pope Pius XI, Ibid
2 See Imam Sa‘duddin, Sharh al-Magasid 1bid p.217
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