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PREFACE

“God forbids you not those who warred not against you on account
of religion and drove you not out from your homes that you should
show them kindness and deal justly with them. Lo! God loves the just
dealers.” (The Holy Quran 60:8)

It is wrong to speak ill of others;

Believer and unbeliever, all are God’s creatures.
Manliness is to respect man;

Be aware of the true position of man.

Man of love tries to follow in the ways of God,

Is kind to all, believer and unbeliever alike.
(Muhammad Igbal)

The primary aim of this research is to inquire the level of Social
interaction among Christians and Muslims in Peshawar city. The literature
which talks about Christian condition is also reviewed in this research. The
social interaction is measured only in light of primary data obtained from the

respondents through survey questionnaire and interviews.

The research is divided into five chapters. Chapter one gives a
complete introduction to the study including importance, reasons and
objectives of the research. It explains why this study is important and which

questions are required to answer.

The second chapter explores the concept of social interaction in
sociology and World’s religions. It explains how the world’s religions see
social interaction. In addition, this chapter gives a detailed perspectivé of

Islam and Christianity on social interaction.

The third chapter is divided into two parts. In the first part a brief
historical background of Christianity is explored. It describes the arrivali of
Christianity in India and later on in Pakistani territory. The work of Christian’s
missionaries in Peshawar is also elaborated. In short, it gives the present
picture of Christian community and churches in Peshawar city. The second
part gives a review of the literature. It investigates two types of literature (1)
those articles and reports which talk about Christian’s condition in Pakistan_-‘

and (2) those researches which are relevant to this study.
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The forth chapter discusses the procedures and methodology adopted
for exploring social interaction among Christians and Muslims in Peshawar
city. This chapter introduces the methods of research and the tools of data

collections. It also highlights the limitations set in this study.

The fifth chapter gives a detailed analysis of the data collected through

survey’s questionnaire and interviews. This chapter is based on the survey
questionnaire and interviews. It explains both communities perception of one
another. The responses are analyzed in the form of tables. Further both
communities’ responses are cross analyzed to see their understanding of one
another. Since, questionnaire is divided into four parts therefore; each section
follows a brief discussion of its results. Religious understanding and social
interaction of both Christians-Muslims is quantified. At the end, this chapter
gives a conclusion of the study. Further, it also gives some suggestion for the
promotion of better social interaction among Christians and Muslims.
Since, the research explains Islamic and Christian perspective on social
interaction therefore; I have referred to Quranic verses and Biblical verses-
several times. For this purpose The Holy Quran translated by Marmaduke
Pickthall and The Holy Bible New International Version have been used.

Chicago manual of style has been used for footnotes and Bibliography

in this dissertation.
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Abstract

Literature reveals that Christian minority is mistreated and their ﬁghts
are violated everywhere by general public in Pakistan. An attempt is made
through this research to inquire the level of social interaction among
Christians and Muslims and their views of each other in Peshawar city. The
study uses quantitative and qualitative methods. Hence, data is collected
through questionnaires and interviews. The defined sample size for
quantitative analysis was 384 respondents. To receive the full size 200
questionnaires were randomly distributed in Muslim community and 200 in
Christian community by hand in every fifth house. Out of 400 questionnaires
348 questionnaires were returned. While, for qualitative analysis Semi-
structured interviews were taken with 3 Christian and 3 Muslim religious
scholars. They were purposively selected. Furthermore, three group
discussions were held with common people from Christian community, each
group consisted on five respondents. The respondents for group discussions
were gathered on the basis of their volunteer participation.

Conversely to the literature, this study finds a positive social
interaction among Christians and Muslims in Peshawar city. Specifically, the
Christians interaction with Muslims quantified was 71%. Whereas, Muslims
interaction with Christians measured was 69.3%. Their combine interaction in
neighbourhood measured was 80.6% which indicates a positive inter relations.
Most (61.8%) Christians insisted that they were never hated in Peshawar while
majority (95.9%) Muslims also rejected the notion that “they hate Christians”.
Findings further shows that 95.5% Christians were feeling safe among Muslim
community in Peshawar. This is because they are socially more close to
Muslims in Peshawar.

It is concluded that there is no big barrier in their social interaction.
The influencing factors of social interaction recognized, were duration of stay
in community, intra-religious understanding and education respectively. Thus,
Christians-Muslims social relationships in Peshawar city go beyond

theological differences and are engaged in an optimistic social interaction.
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1.1 Introduction

Peshawar is a Muslim majority city which is the major educational,
political, and commercial center and the capital of Khyber Pakhtunkhwa. Most
of the residents of this city are Pashtuns. It is situated in a large valley close to
the eastern end of the famous Khyber Pass, and near to the Pak-Afghan
border. It was established by Mughal Emperor Akbar in the 16th century.!

Social interaction among Christians and Muslims has a long history'
which can be split into two periods, Pre partition and Post partition of India. St
Thomas brought Christianity to the subcontinent in 52 C.E.2 Muslims came to
India in the 7th century C.E. and Christian proselytizers came into Pakistani
regions in Mughal Emperor Akbar's reign,’ since that time Hindus, Muslims
and Christians were living together in the Indian subcontinent till the partition

of the Indian subcontinent,

Islam and Christianity were alien religions in India, but the followers
of these religions were the aboriginal‘ of India except few outsider preachers of
these religions. The adherents of these religions were the indigenous people of
India; therefore, their daily lifestyle was ‘identical. They were living there in
harmony with rare cases of hostility. They were so strict with their customs,
values and civilization that these religions sometimes could not transform it,
for instance cast system, marriage pattern, ideas about religion, mostly Indian

ethnicities related to these are being practiced till now.

When the British armies came to India in the colonial era, Muslims and

. Hindus struggled against those rulers together. Hindus and Muslims wanted to

1“peshawar Cantonment.” Global Security.org.
http://www.globalsecurity.org/military/world/pakistan/cantt-peshawar.htm(accessed July 22,

2015).
Borges, Charles J. The Cambridge History of Christianity- Enlightenment, Reawakening and
Revolution 1660-1815. 1st. Edited by Stewart J. Brown and Timothy Tackett. Vol. 7. 9

vols. New York: Cambridge University Press, 2006. p:435.
3Webster, John C. B. "Punjabi Christians." Union Theological Seminary in New York City 35-
58. p: 36.




be free from British rule. Some Hindus, Christians and Muslims did not want
the division of India and wanted to live together as they were living before.

This was first phase of their social interactionism.

After the partition of subcontinent, Hindus got an independent
homeland India, and Muslims started to live in separate Muslim country
Pakistan. Third were Christians who had no choice but to live in India or

Pakistan as a religious minority.

Both countries committed that minorities shall live in these countries
with equal rights like Muslims and Hindus. The ideology of Pakistan was to
have a homeland for Muslims where all the Muslims could observe Islam
ﬁeely. Along this, Quaid-e-Azam Muhammad Ali Jannah also declared that
minority would be living together in Pakistan with full freedom of their
religion anq culture.* 1t is the result of that ﬂedge that Christians are living and
observing their religious practices freely in Pakistan. Now, adherents of more
than one religion are living in Pakistan, like-Muslims, Christians, Hindus,
Buddhists, Parses, Ahmadis, Sikhs and others.’ Christians are the second
largest minority after Hindus in Pakistan. According to the census of 1998,
Muslims are 95-96 percent, while Hindus make up 1.20 percent of the

population and Christians are 1.9 percent of the population of Pakistan.

During British rule numerous Christian missionaries came to Khyber
Pakhtunkhwa to propagate their religion. They built many churches in the
province. Most of the Christian of Khyber Pakhtunkhwa came from Punjab
during British rule and after the independence. Now a sizeable Christian
population lives among Muslims in this Province. According to Peshawar
diocese, about 100,000 Christians live in the province, out of them
approximately 30% live in the city of Peshawar. ® Most Christians are

ethnically Punjabis. They speak Urdu and Punjabi dialects, and are

4Malik, Iftikhar H. Religious Minorities in Pakistan. London: Minority Rights Group
International, 2002, 32. P. 6

3 Ibid. p.10

SPeshawar Diocese.http://www.peshawardiocese.org/peshawardiocese.asp (accessed July 18,
2015).
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descendants of people who converted from Hinduism. They came to Khyber
Pakhtunkhwa in search of work under the British Raj and settled in cities and
garrison towns. Under the British rule many of these converts provided labor
in garrison towns. Every cantonment city has an area known as LalKurti,
traditionally the area where Christians reside.” In Peshawar cantonment there

are two LalKurtis known as small and big Lalkurti.

Protestant and Catholic with some other small denominations survive
in the city, and more than ten churches provide services to the Christian

community in Peshawar. St. John's Church is the oldest Protestant Church in

Peshawar city. This church was built in the 1850 on Sir Sayed Road. This

church works under the Church of Pakistan and the office of Peshawar
Diocese is located inside this church.® Another Protestant church All Saints
Church is ‘located inside the Kohati Gate. The building of the church

resembles Mosque with minarets and a dome.

Saint Michael’s Catholic Church is the oldest Catholic Church in the

. city. It was constructed in 1851.% It is located on the Mall road close to sadder.

The church shares a boundary wall with Jamia Ulum-ul-Islamia. Both
institutes exist with each other in a complete harmony for many decades.
The St. John Vianney's Church is another Catholic church situated on City
Circular Road. Both churches are extensions of the Roman Catholic Diocese

of Islamabad-Rawalpindi.

Other churches include Seventh Day Adventist church on the opposite
side of Saint John Church in the cantonment area, and Catholic Church, New
Apostolic Church and Salvation Army Church in Academy Town, United
Church in Univefsity Campus, and the Assembly of God church in Naseer
Abad Color:1y.

7 "BBC N(;ews." September 23, 2013. http:/www.bbc.com/news/world-asia-india-
24201241 (accessed April 22, 2015).
8Ali, Manzoor. “Interfaith harmony: The church that looked like a mosque.” 23 September

2013. http://tribune.com.pk/story/607886/ interfaith-harmony-the-church-that-looked-

like-a-1nosque
(accessed July 18, 2015). ,
9 Recorded from the Foundation Stone of the Church
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Hence, a huge number of Christians live in Peshawar:city. Different
research articles and reports carry the claims and impressions that the
Christian Community is in a grimy condition in Pakistan. They are neglected
everywhere, and have been subjugated by the extremist groups.'® The general
public shows prejudice towards them, and the Muslim society has socially
excluded them from mainstream of society just because of their religion. They
are treated inferior and people label them untouchable.!! So, this study
inquires social interaction among Christians and Muslims in Peshawar city.
The Pakistani Muslims’ perception about Christian community shall be
explored later in the literature review. Hence, the goal of this research is to
inquire social interaction among Christians and Muslims and to know the

societal condition of Christians in the city of Peshawar.

Social interaction could be found in different spheres of life such as in
work places, recreational places, social events and in educational institutes
etcetera but this research is only centering on the Christians and Muslims
interaction in their shared neighborhood. Interaction in neighborhood will be
used as an indicator for measuring the social interaction between both gfoups.
The study will measure the activeness and regularity of both communities
taking part in collective societal activities. Under this indicator the researcher
attempts to know general interaction among Muslims and Christians, as well

as interaction during their specific ceremonies. Thus, the major task of the

- researcher is to know for instant, how much they know each other, how

frequent they visit each other, celebrate events together and help each other etc

and which factor influence their interaction.

1.2 Importance of the Topic

In the stated above irripression it becomes significant to enquire the

social sphere of Peshawar’s Christians. The Christians of Peshawar are mostly

0Gregory, Shaun. “The Christian Minority in Pakistan: Issues and Options.” Pakistan Security
Research Unit (PSRU), July 2008: 1-18. p.3
N«Gituation of Christians in Pakistan, including social and government attitudes, treatment

and rights (2010-2012)”.Immigration and Refugee Board of Canadal4 January 2013

http://irb-cisr.gc.ca/Eng/ResRec/RirRdi/Pages/index.aspx?doc=454345 (accessed September
23, 2015).
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Punjabi. They speak Punjabi, Urdu and to some extent Pashto dialects, and
dress quite similar to Pashtuns which means that as a whole they share a
common social environment. Since, Christian’s faith is different from
Muslims so, it is-assumed that there might be minor hindrances in their
interaction with Muslims. On the-other hand if someone reads the articles and
reports on Christian’s condition in Pakistan, it gives the notion that the
Christian c?mmunity is socially oppressed and enslaved. They are behaved as
untouchable and are excluded from the social life.!? The Muslims attack them
daily and treat them worse than rats. Muslims do not want them as their
113

neighbors because they believe that Christians are evil.'” In such scenario one

can easily conclude that their social interaction would be quite negative with

Muslim community.

!

Hence, the current circumstances demand the inquiry of the social
interaction between Christians and Muslims and to find out the barriers in it.
In addition, this research might provoke the concerned bodies in to future
research fo; better assessment of the Christians social condition in Peshawar
city. This séudy will significantly help to comprehend interethnic and inter-

religious understanding of both communities.

1.3 Reasons to Select the Topic

The topic becomes interesting and challenging due to the following
reasons:

The articles and reports of NGOs on minorities in Pakistan reflect
enmity and biasness most of the time in our society among Muslims and
Christians. I want to explore that whether these writings about Christian in

Pakistan have some substance and based on objective and logical points.

So, it is necessary:

- 21bid

13 This is an interview of a Christian woman published in Pakistan Christian Post. 12 October

2015.http://www.pakistanchristianpost.convheadlinenewsd.php?hnewsid=5640
(accessed October 13, 2015).
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1. To investigate whether Christians have barriers in interactions with
Muslims or not.
2. To know the attitudes of Muslim society towards them.

3. To know the Christian perception about Peshawar’s Muslims.

1.4 Objectives of Research

The social structures of a society are built upon social interaction. It
provides bases for values and cultures. A strong and positive social interaction
among the people of a society is a sign of harmony and coexistence. So, the
objéctive of this study is to measure social interaction among Christians and

Muslims and to inquire the level of their social interactionism.

By the measuring of interaction the researcher wants to see the level or
degree of interaction between both communities and wants to know to which
extent they interact with each other in their neighborhood. If they interact then
which factors make them to interact or if they do not then which thing stops
them from interaction? Either they participate in each other’s social
ceremonies or they do not. These are the objectives which can be achieved via

the following research questions.

1.5 Research Questions
The aim of this thesis is to investigate the social interaction among
Christians and Muslims in Peshawar city. The thesis is guided by the

following main research questions.

1. Which factors affect Christians and Muslims social interaction in
Peshawar city?

2. Is there any hindrance in their interaction?

3. Do Christians feel being hated and unsecure in Peshawar city?

4, Has the Muslim society threatened them in social sphere?
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2.1 Introduction

The term interaction comes under micro-sociological studies of social
processes. Hence, it involves face-to-face encounters and the settings in which
people act in relation to one another.!* Social interaction is also famously
called micro sociology. Initially, this field was created by a sociologist Erving
Goffman. It is the process by which we act and react to one another around us.
Goffman compares society with a drama stage. As in dramas different
characters play different roles likewise, individuals play their roles in a
society. Therefore, Social interactions possess a dramaturgical quality where
the participants act according to their roles.'s' This dramaturgical approach
elaborates how these relationships function in social interaction and
investigates the methods used by the participants to deal with the impression

others have of them.!®

Social interaction does not mean only a verbal communication but also
a non-verbal communication with each other. It is a form of action with one
another. There is no human society which lacks Social interaction. Through
this people relate themselves to each other, perform different actions, do tasks
and live their lives. Moreover, social interaction includes many factors such as
our understandings, mental ability, perceptions, cognitions and behaviors in a
specific social situation.!” The interaction between two people occurs when
they are in each other’s perceptual range and aware of each other. But it stops
when the participants close their mutual awareness of each other and disappear

from the social situation.!?

"“Elliott, Anthony. The Cambridge Dictionary of Sociology. 1st. Edited by Bryan S. Turner.
Cambridge: Cambridge University Press, 2006. p.304. '

I5Repstad, Inger Furseth and Pal. An Introduction to the sociology of religion: Classical and
"Contemporary perspectives. England: Ashgate Publishing Limited, 2006. Pp.55-56 and
their reference is Goffman .4sylums. New York: Doubleday, 1961.

Lehn, Ditk Vom. The Blackwell Encyclopedia of Sociology-interaction..lst . Edited by
George Ritzer. Oxford: Blackwell Publishing Ltd, 2007. p. 2362.

"Yusof, Najeemah Mohd. "Pattern of Social Interaction between different Ethnic Groups in
Malaysian Secondary Schools." Jurnal Pendidik dan Pendidikan , 2006: 149-164. p.155

18] ehn. The Blackwell Encyclopedia of Sociology-interaction. p.2361
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George Herbert Mead maintains that the occurrence of .social

interaction is based on the fact that people’s actions work as social stimuli and

these stimuli in response produce a reaction of the other. There are two types
of interactions according to him that is the interaction by gestures and
symbolic inlteraction. Interaction by gestures is a “conversation of gestures”.
For examplé in a dogfight, the dogs interact with each other via their gestures.
However, tl‘iis kind of interaction is somewhat primitive and unreliable. The
second type of interaction is symbolic interaction which uses ‘‘significant
symbols’’ such as language. Language carries meaningful words which
stimulate the same reaction in the actor and the other. Through this kind of

interaction, people adopt the role of other and support each other’s actions.!’

Herbert Blumer was the first man who coined the term Symbolic
interactionism. He thinks that there is always symbolic interaction in the
society. Because the norms and values of a society do not predeﬁne the action
and reaction of the people live in it. Nevertheless, people act in different

situations according to the meaning these situations have for them.?

Rummel states that Social interactions are those activities which a
person performs towards another person. Any behavior which attempts to
impact each other’s intentions is included in social interactions. The indirect
behaving of individuals towards each other is also social interaction such as
writing of letters. For Social interaction, a physical behavior or distance is not
necessary but a mutual orientation towards each other is important. So, even
when there is no involvement of physical connection or behavior still there is
social interaction. As it involves a mutual orientation of each other, therefore
the spying of one on another cannot be called a social interaction if the other is
unaware. Rummel maintains that when people are used as objects then there is

no social interaction. For instant, if a person is treated as an object, machine,

19Repstad, Inger Furseth and Pal. An Introduction to the sociology of religion: Classical and
Contemporary perspectives. p. 42. Their reference is Mead, George Herbert. Mind, Self,
& Society. Edited and with an introduction by Charles W. Morris. Chicago, IL:
University of Chicégo Press,1962. p.47

OLehn. The Blackwell Encyclopedia of Sociology-interaction. p. 2362
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animal or mere a cause and effect phenomenon, then there is no social

interaction.?!

|
The above discussion makes it clear that social interaction is a social
process of ]aCtiOIl and reaction of people towards each other. This process is
represented; in a mutual relationship between two or more individuals or
groups. Thc% actions and reactions of individuals and groups might be positive
or negative‘. People interpret the behaviors and actions of. each other and
respond accordingly. Hence, if a person, group or community is talking,
chatting, c;)mmunicating ‘or celebrating with another person, group or
community on a specific topic, issue or event whether political, religious or
social, we can say that they are interacting with each other. As we know that |
religion is part of nearly 'all cultures. Religion instructs people in how to
behave and act towards other fellow humans. A brief perspective of some

religions on social interaction is given below.

2.2 World’s; Religions and Social Interaction

In t};e religious perspectives, in general, all religions have a preference
to promote Ipositive social interaction towards other fellow beings. They teach
kindness ing order to promote social interaction, peace, and harmony among

human societies.

Hinduism is the world’s oldest religion which lays great emphasis on
social interaction and moral life. It advocates a moral life which is the source
of liberation or Moksha. The basis of Hindu morality is the concept of Atman
which is the innermost soul of all beings. According to Hinduism, the wh’ole
world is one Self. If any living being is injured it is as though that someone
has injured his/her own self, because both are parts of that one Self. It is stated
in the Upanishad that the neighbor is, in fact the very Self and it is only

illusion which divides him from you. One Atman is the sign of unity due to

URummel, R.J. Understanding Conflict and War: The Conflict Helix. Vol. 2. California: Sage
Publications, _ 1976. Chap:10. Awailable
at:https://www.hawaii.edu/powerkills/ NOTE11 HTM
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which all human relations exist. The unity expresses universal love and

requires universal brotherhood.??

Buddhism was founded by Gautama Siddhartha later called as Buddha.
He was born in a rich family in India about 2,500 years ago. At the age of 20
Buddha renounced his luxurious life and became a monk to chase spiritual
knowledge. 2> His nature was fully tolerant. He showed tolerance to his
disciples even if they committed vices. He never used harsh language but
rebuke therﬁ gently. Regarding social interaction, Buddhism emphasizes its
adherents to socialize with all people. According to Buddhism, all human
beings are equal and they should be loved regardless of any nationality, race,
and religion. All humans are living under the same roof and same planet earth.

Morality and good conduct are highly valued by it 24

|
The' central ethical code of Buddhism is called five precepts. Those

five instructions include not killing and causing harm to other living beings,
avoiding theft, avoiding sexual misconduct, side-stepping from false speech,

refraining from beverages and drugs that cloud the mind.?

In Judaism there are 613 laws out of which 248 are positive
commandments means things to do while 365 are negative commandments
means things not to do. Many of the commandments govern a comprehensive
range of everyday social interactions. The Jews are commanded to treat other

in light of these basic moral guidelines and ethical parameters.?®

2Sivananda, Swami. A/l about Hinduism. 6th. Uttar Pradesh: The Divine Life Society, 1999.
p.66

BRashid, Zuriati Binti Mohd. “Social Interaction among Muslims and Buddhists in Kampung
Tendong, Pasir Mas, Kelantan, Malaysia.” International Journal of Business and Social
Science Vol. 2 (2011): 72-83. p.74

24 Ibid. Pp. 75-76

2“Five Precepts.” The Buddhist Centre: Buddhism for Today.https:/thebuddhistcentre.com
(accessed July 15, 2015). ’

2%6Kunkle, Lynn, “The Ethics and Pro-Social Values of Judaism, Christianity and Islam.”

 About Abrahamic Family Reunion.http://abrahamicfamilyreunion.org (accessed July 15,
2015).
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Judaism stresses on its adherents to practice justice and seek a just
society.?’ As other world’s religions emphasize the kind treatment of one’s
neighbor likewise, Judaism also gives priority to it. It is commanded in the
Torah that c;ne should not put the life of his/her neighbor in danger and should
not hate him in heart. If the neighbor commits something wrong one should

reproach him gently. He should be loved as one love oneself.?®

The Jews are commanded to help the needy and poor people. It is
mentioned in Torah that a Jew should be open handed in charity towards
brothers, poor and needy people in the society.?® In short Judaism discourages
false witness and following the evil doers.’® A Jew must not hurt a stranger as
the Torah says “Do not oppress an alien; you yoursélves know how it feels to

be aliens because you were aliens in Egypt”.?!

Sikhism is a new religion founded by Guru Nanak Sahib in the 15"
century. According to Sikhism, a Sikh must be an honest person. Its followers
are asked to share their wealth within the community and outside. A Sikh
needs to overcome five vices. These evils are lust, greed, anger, emotional
attachment and ego while he/she needs to develop five human qualities. These
are truth, sympathy, happiness, humbleness, and love. Further, Sikhism

considers all human beings as equal.>

2.3 Islamic Perspective on Social Interaction

Islam has its own perspectives of social interaction and its attitude
towards other religions. It insists on a positive social interaction among
people. The basic principles regarding social interaction are specified in the

Holy Quran and Hadiths of Prophet Muhammad (peace be upon him).

Y"Deuteronomy 16:20

B eviticus 19:16-18

B Deuteronomy 15:11

3Exodus 23:1-2

3Exodus 23:9

32Real Sikhism Exploring the Sikh Religion. http://www.realsikhism.com (accessed July 15,
2015).
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Whereas, a pious Muslim does not miss an opportunity of goodness and help

the needy people of the world.?’

The Holy Quran gives one of the very important and valuable commands

to man as a human being is to be just in every situation.

“O you who believe! Be steadfast witnesses for God in equity, and
let not hatred of any people seduce you that you deal not justly. Be
Jjust: that is next to piety, and fear God. Lo! God is informed of what
you do. %8 '
This rr;akes clear that Muslims have to be just not only with ordinary
human beiﬁgs but even with their enemies. So the justice of Islam is not

limited to ohly one race, tribe or mere Muslim community as whole but it is

meant for tﬁe all human beings of the world.

H

As mercy and kindness is a crucial factor for social interaction. If mércy
and kindness are removed from the society it will become worst, therefore, the
teachings of Islam call all Muslims to show mercy and kindness to every
innocent and poor person. The Prophet of Allah (peace be upon him) said:
“Those who show mercy will be shown mercy by the Mosf Merciful. Show
mercy to those who are on earth and the One Who is above the heaven will

show mercy to you.”*

If there are any non-Muslims in the society the Muslims should keep
positive interaction with them. They should be dealt rightly. Through the good
relations and just attitude of Muslims the non-Muslim will know about the

values of Islam. Allah says in the Holy Quran:

“God forbids you not those who warred not against you on account
of religion and drove you not out from your homes that you should

3 Mawdudi, Syyid Abdul Al'a. Tafheem-ul-Quran. Edited by Dr Zafar Ishaq Ansari.
" Translated by Zafar Ishaq Ansari. http://www.tafheem.net/. (Accessed June 30, 2015)
38 Al-Ma'idah- 5:8
39 Ash'ath, Hafiz Abu Dawud Sulaiman bin. Sunan Abu Dawud. Edited by Huda Khattab.
Translated by Nasiruddin al-Khattab. Vol. 5. 5 vols. Riyadh: Maktaba Dar-us-Salam,
2008. Hadith No. 4941 ' |
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show them kindness and deal Justly with them. Lo! God loves the just

dealers. %

A pious Muslim will positively interact with other fellow men because
honesty in speech and action, and fulfilling of the promise are the qualities of
him. Almighty Allah has praised Prophet Ismail (peace and blessings of Allah
be upon him) by saying: “And make mention in the Scripture of Ishmael. Lo!
He was a keeper of his promise, and he was a Messenger, (of God) a

Prophet.”*!

i
Allah commands Muslim community to be good to parents, relatives,

poor, the known neighbor and even the stranger neighbor. Hence, keeping the
family ties, cooperation, and humbleness are among the traits recommended

by God. Allah says in the Holy Quran:

“And worship God. Ascribe no thing as partner to Him. (Show)
kindness to parents, and to near kindred, and orphans, and the needy,
and to the neighbour who is of kin (to you) and the neighbour who is
not of kin and the fellow traveller and the wayfarer and (the slaves)
whom your right hands possess. Lo! God loves not such as are proud
and boastful. ”"*

Furthermore, the Prophet Muhammad (peace and blessings of Allah be
upon him) said; “By Allah, he does not believe! By Allah, he does not believe!
By Allah, he does not believe!” It was said, “Who is that, 0 Allah's

Messenger?” He said, “That person whose neighbour does not feel safe from

his evil”.*3

Hence, a good Muslim is one who is kind to his neighbor whether Muslim
or non-Muslim. Indeed, the Holy Quran urges all humanity to engage in
meaningful and positive social interaction. Allah Almighty says:

“And vie one with another for forgiveness from your Lord, and for a

Paradise as wide as are the heavens and the earth, prepared for
those who are the pious. Those who spend (of that which God has

40 Al-Mumtahanah- 60:8

41 Maryam- 19:54

42 An-Nisa'- 4:36 '

3 Al-Bukhari, Muhammed Ibn Ismaiel. Sahih Al-Bukhari. Translated by Muhammad Muhsin
Khan. Vol. 8. 9 vols. Riyadh: Maktaba Dar us Salam, 1997. Hadith No.6016
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Jesus (peace and blessings of Allah be upon him) was fully aware of the
different social connections in society. The most important aspect of Jesus'
social teaching is its universality. For Jews, the Love of God is the love of the
God of Israel, not of the indiscriminating and Universalist God, Creator, and
Merciful of all men, but of Israel, and of Israel alone.*® But unlike the Jews,
for Jesus (peace be upon him) God is the God and Creator of all people and all

stand in the same relation to Him. In Holy Bible, it is said,

“Why do you call me good?” Jesus answered. “No one is good
except God alone.”® In another place, He says “But you are not to
be called ‘Rabbi’ for you have only one Master and you are all

brothetis. And do not call anyone on earth ‘father,’ for you have one

Father, and he is in heaven” >’

Jesus (peace be upon him) therefore, rejected all the exclusivism of Jews.
Apart from this, He taught: “Give to everyone who asks you, and if anyone

takes what belongs to you, do not demand it back”.>!

Jesus (peace and blessings of Allah be upon him) taught His followers to
be merciful, patient, forgiveness and kindness to other fellow men as it is
stated: “Blessed are the merciful, for they will be shown mercy”.? Be
merciful, just as your Father is merciful”.>

He also taught his disciples to be equipped with sympathy, kindness,

humility, gentleness, patience, bearing and forgiveness.>* He prohibited his

‘followers from jugging and condemning others because He was aware from

the actions and reaction of people which makes social interaction. He said;

®Faruqi, Isma'il Ragi A. al. Cristian Ethics: A Historical and Systematic analysis of its
dominant Ideas. Montreal: McGill University Press; 1967. P. 98

4“Matthew 19:17; Mark 10:18; Luke 18:19

0 Mathew 23:8-9

SIMatthew 5:42, Luke 6:30

52 Mathew 5:7

53 Luke 6:36

54 Colossians 3:12-13
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Bible also teaches about justice and righteousness®’. The book of Micah
maintains that the man is told about good and the thing which is required to
God from man and that is to do justice, and to love kindness.%® Moreover, the
book of Isaiah says that learn to do good, and search for justice and correct the

oppression.®

From the above discussion it is evident that all religions promote a

positive social interaction among human beings.

67 Amos 5:24
%Micah 6:8
®Isaiah 1:17
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which information is desired.”'*? According to the gﬁidance of supervisor, two
separate questionnaires were developed for Muslims and Christians with 95%
similar questions. The questions were sorted in order to gain data about social
and deémographic information, religious understanding and social interaction

of the respondents. These questionnaires were translated into Urdu language.

4.5.2 Interview

According to Zina Oleary interview is “a method of data collection that
involves researchers asking respondents basically open-ended questions.”!*3
For qualitative analysis Semi-structured interviews were taken with 3
Christian and 3 Muslim religious scholars. They were purposively selected.
Furthermore, three group discussions were held with common people from
Christian éommunity, each group consisted on five respondents. The
respondents for group discussions were gathered on the basis of their

volunteer participation.

4.6 Strategy of Research Tools

The quantitative and qualitative data were collected through
instruments. Those tools were questionnaires for quantitative data, interviews
and group discussions for qualitative data. The instruments were composed of
questions in order to inquire Christians-Muslims social interaction. The most
difficult task in a quantitative research is the development of a questionnaire.
It must be carefully constructed in order to get a reliable data. The questions
must not be confusing and difficult. During developing the instruments for this
study an approach moving from easy questions to difficult was applied. The
questionnaire was divided into four parts. Under each part the easy questions
were framed first. The questions sought information regarding demographic

data, intra and inter religious understanding, neighborhood mix interaction and

42Gingh, Yogesh Kumar. Fundamental of Research Methodology and Statistics. New Delhi:
New Age International Publisher, 2006. p.192

193 Leary. The Essential Guide of Doing Research. p.162.
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about some general relation of Christians-Muslims in Peshawar city. The

sensitive and embarrassing questions were avoided.

4.6.1 Order of the Questions

The order of questions is another important thing in designing a
questionnaire. Questionnaire was divided into four parts. The first part’s
questions were about demographic information of the respondents such as age,
marital status, education, profession and monthly income etc. The second part
was consisted on the questions which yielded the religious understanding of
the respondents. The third part sought for Christians-Muslims social
interaction and the fourth part was composed of some general questions. The

survey was properly organized to get a reliable data.

All the questions of questionnaire were closed ended whereas; the
interview’s questions were open ended. The purpose of interview was to make
an in-depth exploration into attitudes and perceptions of both communities

towards social interaction.

The questionnaire was consisted of 26 main items which generated

information about the following segments.

1. Demographic information of the Christian-Muslim respondents
2. Religious Understanding of the Christian-Muslim respondents

3. Neighborhood interaction of the Christian-Muslim respondents
4

General closed questions

4.7 Data Collection
The data were collected via questionnaires and interviews (group
discussions are included). The questionnaire was translated into Urdu. The

interviews were taken in the primary languages of the study area, namely,

Urdu, and Pushto.

4.8 Pilot Study

Before a detailed and final survey the researcher conducted a pilot

study to test the soundness and reliability of questionnaire. The researcher

48
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4. The questionnaire was distributed among those Muslims who lived

near Christian community.
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Chapter Five: Data Analysis, Presentation and Interpretation of

Results
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5.1 Introduction

This chapter deals with the data analysis, presentation, and discussions
of results. The data which were collected through questionnaire have been
presented and analyzed in the form of tables, graphs and charts. As already
stated in the previous chapter that this research carries both quantitative and
qualitative methods therefore; this chapter is based on the results of the
questionnaires, interviews and group discussions which deals with quahtitative

as well as the qualitative interpretation of data.

Since, two separate questionnaires with 95% similar questions were
distributed among Christians and Muslims therefore, 5% questions were
analyzed in two separate tables for Christians and Muslims respectively. The
responses to each question were quantified and then presented in a fréquency
as well as valid percentage form. All the positive responses are calculated and
a mean percent is derived. However, demographic data was presented in the

form of graphs and charts.

The defined sample size for this study was 384 respondents. To receive
the full size 200 questionnaires were distributed in Muslim community and
200 in Christian community by hand. Out of 400 questionnaires distributed 33

were not returned and 19 questionnaires received were not completely

~answered. Since, this is a small scale study which merely focuses on the

measurement of social interaction therefore; the number of questionnaires was

reduced to 348 respondents.

Additionally, the questions which cannot be delivered through

questionnaire were asked in interviews and group discussions. This

:methodology was used in order to get information about how Christians and

Muslims of Peshawar think, feel and react about each other.

The questionnaire was divided into four sections. The first section was
about a brief introduction of the research and social demographic information.
The second section was consisted on the questions which soﬁght information
regarding the religious understanding of Christians and Muslims. Religious

understanding was further divided into inter and intra religious understanding.
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While, the third part of questionnaire was designed in such an order to know
the routine neighborhood mixed interaction of both groups in the community.

The fourth part was consisted on some general questions.

SPSS software was used for the analysis of questionnaire. However,
some calculations were also done manually in order to make the data more
easy and understandable. The chapter is divided in into four sections according

to questionnaire.

5.2 Section One: Social and Demographic Data of the Respondents

The first section provides an overview of the social and demographic
information of the sample’s respondents. For this purpose, the first part of
questionnaire was consisted on the questions such as religious belonging, age,
gender, educational level, marital status, profession, duration of stay in the
community and monthly income of the responders. Since, these variables
were divided into different categories therefore; Pie charts and Bar charts were

used to analyze it.

Table 1: Religion Distribution of the Sample

Frequency | Percent | Valid Percent Cumulative
Percent
Valid | Muslim 170 48.9 48.9 48.9
Christian 178 ~51.1 51.1 100.0
Total 348 100.0 100.0
B Chisn

Figure 7: Pie Chart of Religious Belongings
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educational level is higher secondary and above which shows that half of the

_respondent are educated and the other half are Matriculate and below.

Majority of the respondents are married and a very small percentage is
widowed. Most of the respondents are either government servants or private
workers. Result further shows that majority of the respondents time of stay in
their community is above 10 years. Result also shows that majority

respondents monthly income is Rs.20000 and below.
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Regarding Muslims, the table 5 indicates that 54.4% knew excellently
about their own religion. 36.6% Muslim had good knowledge about their
religion while 10.1 knew average. Moreover, the projection line of figure 16

shows they were well aware of their own faiths.

5.3.1.1: Quantification of Intra Religious Understanding
The average intra religious understanding based on the most positive
responses of both religious groups is quantified separately and then a

combined average percentage is calculated below.

Intra religious understanding of Christians based on the most positive

response is:

Explanation:
Sample mean = x = Y f/N
OR x% = Y.f/N x100

x = 577+708%x100 = 81.2% (decimal has rounded)

Where ) f is the sum of all the positive frequencies, N is the number of

group (Christians) observations.

Intra religious understanding of Muslims based on the most positive

response is: 85.7%
Explanation:
Mean=p = x% = Y:f/N x100
x = 574+670x100 = 85.7% (decimal has rounded)

Where Y f is the sum of all the positive frequencies, N is the number of

group (Muslims) observations.

Combine average percentage of Christian-Muslim intra religious

understandings: 83.5%

Explanation:
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Muslim society. Humphry S. Peter the Bishop of KPK commented in the
following words: “I visit different places of KPK including FATA but the
Christian community has neither received any threat nor any attack from the
Muslim community. The people who attack Christians and Muslims are anti-
Pakistan elements. In KPK very few conflicts had occurred among Christians
and Muslims but those were remarkably solved. In KPK Muslims and

Christians are socially more close to each other as compared to Punjab”.'®®

Hence, the above findings show that Christian’s community of
Peshawar is not attacked and persecuted by Muslim community and is living a
harmless life in Peshawar city. To conclude it can be said that Christians-
Muslims social relationships in Peshawar city go beyond theological
differences and are engaged in an optimistic social interaction. They are
facing no social threats from each other. 95.5% Christians claimed that they
were feeling safe among Muslims of Peshawar. Absencé of riots among
Christians and Muslims of Peshawar also reveals their strong social
connection with each other. Perhaps, the social bonds of Christians and
Muslims encouraged Salman Khan and Ghazala Rafi to concluded that “the
cases of Blasphemy or the desecration of churches any comparison (with

Punjab) will reflect KPK at a better position”.!6¢

Thus, current study motivates the researcher to maintain that the
scholars who generalize their results of a city for instant, Gojra, Lahore or
Gujranwala, over the whole Pakistan must be re-examined. It should be taken
into consideration that the results may vary from place to place. In the light of
above findings researcher can conclude that Christian community face no

social problems from the Muslim society in Peshawar city.

165 Peter, Humphery S., interview by Khaista Rahman: March 29, 2016.

166Rafi, Muhammad Salman Khan and Ghazala. “Religion, Politics and the Christians of
Pakistan: Is KPK a Better Option to Live?” Middle-East Journal of Scientific Research, 2014:
975-983. p.980
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Suggestions and Recommendations
The following suggestions and recommendations are based on the

findings of this study:

Media and the individuals who point out only Christian’s social issues

should also highlight the positive aspects of Christian community of Pakistan.

Christians should focus on the education of their children and should
struggle to- upgrade their societal position. A catholic priest said: “Our
Christians earn money and spend it extravagantly and do not spend it on the

education of their children. They do not try to strengthen their social status™'®’

Christian NGOs and leaders should also focus on the education of

Christian community.

The Ministry of Religious Affairs must take step to educate Muslims
regarding Minorities rights via newspapers, pamphlets, or any other source.

They should arrange workshops on minority rights.

The authorities and residents should arrange collective social activities
and events that promote a positive social interaction among Christians and

Muslims in Peshawar city.

Interreligious discourses promote a better mutual understanding among
religious communities. For this purpose, the Ministry of Religious Affairs

should establish an interfaith dialogue forum in all provinces of Pakistan.

The government should take prompt action on the complaints of

religious minorities.

The Textbook board of all proviﬁces should include a chapter on

Minorities rights in Islam in the course of Islamic studies.

167 Riaz, Father Younas, interview by Khaista Rahman. March 22, 2016.
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The Muslim Khateebs should deliver lectures on minority’s rights in

Islam during Friday sermons.

I recommend for both communities to firmly hold their religious
teachings which will result in a durable social interaction because both
religions insist on the promotion of a positive social interaction among people.
Both religions have been constantly emphasizing on the rights of neighbors
and fellow citizens. Moreover, Christians should strive to uplift their social

and educational status.

Further, this study can be used for comparative analysis of Christians-
Muslims Social interaction in Pilnjab and KPK. Similar researches can also be

conducted on the Social interaction of Muslims with other minority groups in

‘Pakistan.
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Appendix A: Questionnaire for Muslims/Christians

This questionnaire is part of research carried out on behalf of
Department of Comparative Religion, International Islamic University
Islamabad. The research is being conducted in order to measure and analyze
Social Interaction among Christians and Muslims in Peshawar city. For this
purpose questionnaires are being used thus, you are requested to fill it honestly
and do not leave any statement unanswered.

The information provided by you will be kept confidential and will
only be used for research purpose. Your contribution is highly appreciated.

Thanking you for your cooperation.

Mr. Khaista Rahman (M.Phil.)

Part one: Demographic Information

1. Which religion you belong to?

Islam |:| Christianity |:|

2. How old are you?

1824 [ ] 25430 [ ] 3139 [ ] 40andabove[ |

3. What is your gender?

Male |:| Female |:|

4, What is the highest level of your education?

None D Primary D Matric |:| Higher D
Secondary
Bachelor Degree |:| Master degree and above |:|

5. What is your Marital Status?

Married |:| Single D Widow

6. What is your Profession?

]

Government |:| Private I:] Student I:] Self

servant servant Employed

Unemployed I:'
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All teachings || Some ‘:] None

7. What is the length of your stay in this community?

Less than 3to 10 11t0 20 21 t0 30
2 years years years years
31 to 40 years l:’ 41 and above

8. What is your monthly income?

Jut O O

Below 10,000 [ ] 11,000-20,000
21,000-30,000 [] 31,000-40,000
41,000-50,000 | [ ] 51,000 and above

Part Two: Religious Understandings

Intra Religious Understandings

9. Do you visit your church/mosque for prayer?
Every Sunday/five times lj Sometimes D

Never I:’

10. Are you committed in performing your religious duty?

Every time lj Sometimes L___’ Never lj

11. Do you know about your religious teachings?

All teachings Some lj Not at all lj

12. How would you rate your level of knowledge about your own religion?

Excellent |____’ Good |____’ Average |____’ Fair |____’
None ]

Inter Religious Understandings

13. Do you know about Islamic teachings/Christian teachings?
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14. Have you ever read about Islam/Christianity?

Mostly I:I Some basics I:I None I:I

15. How would you rate your level of knowledge about Islam/Christianity?

Excellent I:I Good I:I Average I:I Fair I:I
None I:I

Part Three: Interaction of Christians-Muslims

16. Do you know your Muslim/Christian neighbors?

All of them I:_I Some of them |:| None of them |:|

17. Do your Muslims/Christian neighbors greet you?

Often I:I Sometimes |:| Never D

18. Do your Muslim/Christian neighbors wish you Christmas/Eid?

Often I:l Sometimes I:l Never I:_l

19. Do you visit your Muslim/Christian neighbors’ homes?

Often I:I Sometimes I:_I Never I:_I

20. Do your Muslim/Christian neighbors invite you in their marriage
ceremony? '

Often ’ D Sometimes D Never I:I

21. Do you attend your Muslim/Christian neighbors’ funeral ceremony?

Often D Sorﬁetimes I:_I Never D

22. Do you think that your Muslim/Christian neighbors avoid you?

All of them I:I ~ Some of themI:l None of thenD

98




1&-

g

7,

&

-

e

o
—

23. Do you face problems in dealing with Muslims/Christians in your work
places?

Often I:l Sorhetimes I:l Never I:l

Part Four: General Questions

24.Do you think that your Muslim neighbors consider you as
untouchable?

Allofthem |__] Someofthem [ | Noneofthem | |

Do ,you consider your Christian neighbors as untouchable? (For
Muslims)

All of them I:, Some of them I:l None of them I:l

25. Do you think that your Muslims neighbors hate you because of your
faith? :

Do you hate your Christian neighbors due to their faith?

All of them I:l Some of them I:l None of them I:l

26. Do you feel safe among Muslim community surrounding you?A

Yes I:I No I:I
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