




















Beliefs and their Reflections upon Human Actions
(An Analysis from Islamic Perspective)
Abstract
The science of Islamic belief "i.ad 4" had been considered most valuable discipline

among other disciplines of knowledge as it played an important, rather pivotal role in
practical life. Thir academic work was aimed to address the reflections of different
belief systems upon human actions. Qualitative and desoriprive research technique
was employed for collection, analysis, and demonstration of data. The research work
was divided into four chapters: First chapter addressed the Literal and technical
meanings of ageedah, factors that form and change ageedah, and pexus between
aqeedah and epistemology; Second chapter dealt with the nature and kinds of human
acrions, and relationship between ageedah and hwman actions; Third chapter looked
into the characteristics of Islamic belief system, means for ns verificarion.
investigated impact of Islamic belief on human thought and actions, tncovered the
false beliefs of different Islamic sects along with their analysis in the light of Quran
and Surmsh, and Forth chapter explained the selected Un-Islamic belief systems
including Polytheisn, Atheism, Monasticisn and analyzed them from Islamic
perspective, The systematic review of literamre disclosed that belief had a direct
correlation with the human thinking and actions. Moreover it left an immense
influence upon them. The correct belief led towards positive thinking whereas
incorrect belief directed towards incorrect thinking snd wrong actions. Moreover,
Islamic belief system (L%t axdd) developed self-awareness, inmer peace:

satisfaction, broad based vision, stimmulated mind, and enlightened the heart. It
corracted man’s world view, made him responsible, accountable, patient and target
oriented in life. 1t also promoted mutual cooperation, brotherhood, weifare, love of
good and hatred of evil in the society. On the other hand, Un-Islamic beliefs
stimulated different kinds of social evils and deprived humanity from the real purpose
of life. For instance, Polytheism (550 iui) left an immense influence on practical
life of people. Unfortunately this doctrine also penetrated in Muslim societies and its
effects appeared in a way that its followers started sceking spiritnial belp from
righteons and godly people, invented heresies, and believed in superstitions. These
problems led them towards immobility, imitation, nisunderstanding, delusions.
stupidity, ignorance, intellectus] deadlock, blind submission, laziness. and other



myths. Similarly, Atheism (ha-¥ sadalt) affected Muslim and Non-Muslitn societies by
blowing the materialism into social, economic and pelitical system, The impact of
Atheism appeared in the form ‘of denial of religion, corruption, immorality, injustice,
treachery, money-laundering, murder, oppression, envy, treason, arrogance, and
persecution. Wealthy people opened the doors of corruption, and spread their hands
over the money of poor and needy people. These socieites fell into numerious social
evils including adultery, suicide, homosexuality, selfisbness,, gambling, bribery,
drugs, hatred, theft, fraud, deception, finsncial conflict and other maral problems.
Likewise, Monasticism (i) sy was invented by the Christians to seek the

pleasure of God and later pepetrated in Islam by the name of Sufism or Mysticism.
Islamic mysticism was of two types: legitimate, illegitimate. The legitimate mysticism
played significant role in psychelogical, ethical, spiritual and social development. It
strengthened God's love and frost, purified lower self from wrong emotions, desires
and sinful inclinafion which ultimately led towards good mordls as well as social
peacé. On the other hand, illegitimate mysticigm affected many aspects of life
including beliefs, worships, and ethics. The followers of this doctrine ignored the
complets religion and adhered themselves to specific forms of worship. They left
societies and went to forests and deserts. This activity created the space for cruel.
dishoest, cunming, delusive, manipulative and eriminal people who spread social
evils into the society. In keeping view the above findings, it was the respansibility. of
refigious scholars to uncover the hollowness and harmful effects of un-Islamic beliefs.
It was therefore suggested to reinterpret the impact of Islamic belief in rational,
systemarie, and logical way. This exercise would be helpful in promoting peace into
the society, encountering varipus evils, and spreading universal message of Islam
around the globe.
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